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ABSTRACT

The aim of this thesis is to analyze the position of Islamic capital within the context
of state-capital relations in Turkey. In this context, by using Poulantzas and Jessop’s
analytic framework developed for the state, the relationship between Islamic capital
and the state and between other capital fractions will be analyzed. Providing the
historical development of Islamic capital, this thesis also gives room 10 MUSIAD
publications and journals that debate Islamic economics. These publications are of
utmost importance today since they allow us to trace the economic project of
Istamic capital. They were also important during their publication years as they
were effective in giving direction to opinions on this matter. By using these
publication sources from the 1990s, this thesis will evaluate the kind of economic
project developed by Islamic capital by illustrating how the neoliberal market
uaderstanding was interpreted by Islamic themes. Arguments on the extent to which
the state should be active and involved in this model have also been included.
Finally, by referring to the debates held in these publications, this thesis aims to

present how labor is positioned in working relations.
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OZET

Bu caligmanin amacr Tiirkiye'de devlet sermaye iliskileri kapsaminda Islami
sermayenin konumunu analiz etmektir. Bo baglamda Poulantzas ve Jessop’un
devlete dair gelistirdikleri analitik ¢ergeveden yola gikarak islami sermaye’nin
devietle ve diger sermaye fraksiyonlanyla olan iligkisi incelenmektedir. Tezde,
Istami sermayenin tarihse! gelisimini ele almanmn yant sira MUSIAD'n yayinlan
ve istam ekonomisine dair cesitli analizlerin pesredildigi Islamer dergilere yer
verilmistir. Islami sermayenin geligtivmek istedigi ekonomi projesinin izini sirmek
igin bu yayinlar giniimizde Snemli oldugu kadar, tarigmalarm yiritildagi
donemde de fikir diizleminde ybn verici etkiye sahiptirler. Neoliberal piyasa
anlayssitn islami temalarla yeniden yorumlandijs ve 1996'h yillara dair Snerilerin
sunuldugu bu kaynaklardan yola cikarak Islami sermayenin nasil bir sermaye
_ birikim modeli tahayyiil ettigi anlagiimaya ¢aligtimistir. Bu modellemede devletin
varhginin ve devlet miidahalesinin ne diizeyde olmas: gerektigine dair diiglinceler
irdelenmigtir. Aynca, yaymlardaki goriis ve tartigmalara dayanarak [slamci
senmayenin ¢ahigma iligkilerinde emegi nasit konumlandirdifini agiga gikarmak

hedeflenmektedir.
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L. INTRODUCTION

“Islamic econemics is the key to get out of the crisis,” President Erdogan said in his
speech at the 12¢th International Conference on Islamic Economics and Finance
(AA, 2020). Since the 1990s, Turkey has been witnessing a capital fraction that has
increased its amount of investment, expanded its business volume and a capital
fraction that has become more effective in determining economic policy. Defined
as Islamic capital, the rise of this new fraction has become an interesting research
topic for many people and has been approached from many different angles. By
placing Islamic capital at the center of this master’s thesis, this thesis attempis 1o
understand the extent to which the Islamic capital approach is compatible with the
given codes of neoliberalism and global political economy and whether it really
envisions an ‘alternalive’ economic order: This will be done by an analysis of the
journais published in the 1990, in which the Islamic capital formulated its own
econowmic approach. Such an effort allows us to understand whether what was
written about economic life (privatization, market, state, capital and fabor} in
publications at the time were consistent with the current expectations of Islamic
capital. This point is important because when we look at studies analyzing Islamic
capital in the literature there is a tendency to tackle its historical development
together with the development of political Islam. Therefore, the story of breaking
and rupture experienced by political Islam in the process of transformation from
radicalism to compliance is also seen in studies analyzing Islamic capital. However,
when looking at the publications in which Tslamic capital formulated ifs economic
piujent inthe 19905, it can be seen that there is a contirmity rather than a break. The
best way v [ilow this continuity is to examine the articles on economic life in

islamic journals published in those years,

This study aims to examine the discourses voiced by the Islamic capital on
economic 1ife between the years 1990-2000 through publications that have an

organic connection with it. The reason for this is that most of the studies dealing



with the integration process of lslamic capital with the capitalist system concentrate
on the JDP period, which is the catalyst of this integration. Therefore, contrary to
the studies focusing on the integration of Islamic capital with the capitalist system
in the 2000, this study will focus on the economic discourses voiced by Islamic
capital in the 19505 and try to show that this integration took place at a much earlier

date.

It is difficult to make a firm judgment as to whether there is a compatibility between
Islain and capitalism. This itself is an issue that is out of the scope of this master’s
thesis. This thesis focuses on what people in business say about the capitalist
economy by using Islamic references rather than dealing with the issue of what
Islamic economics is, how it should be and whether there is any agreement on this.!
In other words, rather than a theoretical and normative debate about Islamic
economics, this thesis will present an empirical debate through publications. In this
context, the view that Islamic journals had on capitalism will be evaluated around

the following questions:

How is the state-market relationship handled in Islamic journals? How is the labor-
capital relationship handled in Islamic journals? What position did Islamic journals
take on issues such as unions, organizations and strikes? And what kind of discourse
did they develop on these issues? What are the discursive strategies for capitalism
and labor in these journals? How is the relationship between economics and politics
perceived in Islamic journals? On what grounds is the relationship between Islam
and economics discussed in these journals? To put it more clearly, what does Tslam
“expect from Muslims in economic life according to these journals? If so, what role

do these expectations play in the rise of Islamic capital?

This study was carried out using the discourse analysis method used in qu?k*»* Ve
research. The economic discourses in three journals published during the 19505 ard

in the reports of MUSIAD published in the same years have been analyzed in a

! While my initial plan was to conduct interviews with the representatives used in his thesis, the
global COVID-19 pandenmic resiricted such ressarch opporiunities. Therefore, 1 have focused on
mclr publications instead.



comparative perspective. Except for a few exceptions, all issues of the journals 1
selected within the scope of the study were scanned. Capitalism, free market,
privatization, labor relations, labor, unionism and similar issues have been the

themes I have been looking for in this survey,

This thesis focuses on journals that are considered to be strong in representation
and include economic discussions and debates in their publications. The journals
that are used are: Cergeve {1992-2000), Jktisat ve Iy Diznyast (1992-93) and Flenim
(1992-1996). The time period for which the economic discussions that took place
in these journals are assessed is as stated. In addition, as will become clear in the
chapter that focuses on these journals, although cut of the scope of journals I have
decided to focus on, reference will also be made to Haksdz ve Yeryiizii journal in
order to establish diversity among the literature used. All issues of the journals that
have been used have been accessed from the website fslamer Dergiler Projesi (The

Islamic Journals Project, IDP)?.

This thesis is constituted of three chapters. The first chapter will focus on the
analysis of the Islamic capital in the context of state-capital relations. This section
will present the state as a medium of classes and class conflicts within the
framework of Marxist state analysis and will emphasize that the capitalist state is
essentially based on more than one dominant class or class segments. In this
context, contrary to studies that position Islamic capital against the big bourgeoisie
{istanbul capital or TUSIAD), this chapter will show how they are part of a class
alliance. In doing so, reference will be made to Poulantzas’ ‘capital fraction’ and
‘power bloc’ terms and the chapter will make use of Jessop’s strategic-relational

approach.

The second chapter will firstly provide a brief bacigrernd on the historical
development of capitalism in Turkey until the 1980s in orde: to allow the reader to
understand the dynamics of big capital within the power bloc. Fotlowing this, a

short historical development of Islamic capital will also be provided. In order to

ptepsifidn.ore. tr/



understand how the change in the global production system provided an economic
opportunity for Islamic capital, especially after 1980, the changing global
production structure will be briefly explained. This is necessary in order to illustrate
how Islamic capital adopted to the changing production structure and with new
factors such as cheap labor and flexible production how Islamic capital included

itseif to the power bloc by formulating its own hegemony project.

The third chapter of this thesis will present debates about economics that took part
in Islamic journals in order to provide an understanding of the economic project of
Islamic capital. This chapter has been divided into four subsections. The first part
deals with Istam’s view of individual wealth and capital. This section is important
in terms of showing the efforts of re-interpreting Islam at the time to establish the
social legitimacy of the free market, entrepreneurship and consumption. The second
part deals with the perception of the market in Islamic journals. In connection with
this, the third part of this chapter deals with discussions on privatization. These two
sections clearly illustrate the perception of Islamic economics in the given time
period. Finally, the fourth section of the final chapter focuses on the debates that

took place in the context of the relationship between capital and labor,



2. THEOROTICAL FRAMEWORK AND LITERATURE REWIEV: A
CRITICAL POLITICAL ECONOMY OF ISLAMIC CAPITAL IN
TURKEY

2.5 Introduction

There are three different approaches to analyzing the state-capital relationship in
the Marxist tradition. These are the instrumentalist, structuralist and strategic-
relational approach’. All three approaches analyze the modem state in terms of its
nature as the capitalist state. This chapter will firstly address the question of how to
examine the relationship between state and capital in a capitalist economic order.
Following, this chapter will take the strategic-relational approach from the Marxist
theories of the state as a foundation and analyze state-capital relations from this
theoretical framework. Related to this, based on the theories of Poulantzas and
Jessop, the state will be analyzed as a social relationship. The fourth sub-heading
will examine state-capital relations in Turkey from different theoretical
perspectives and then will examine Islamic capiial from a relational approach. The
final section of this chapter will then illustrate the state-capital approach that
Poulantzas and Jessop’s developed and highlight why this is important for the
analysis of Islamic capital in Turkey. Using the "relational approach” developed by
Poulanizas and Jessop regarding the state as the theoretical framework while
examining Islamic capital provides us important insights, In this context, with the
understanding of the state as a relationship, the state is firstly considered as an area
of struggle. To examine Islamic capital, which is an effective actor of this struggle,
within this framework, requires taking inte account the capital accumulation
strategies of Islamic capital. Therefore, when Islamic capital is examined through
these accurnnlation trategics as required by the refational approach that constitutes
the theoretica backyround of this thesis, it is seen that Islamic capital has been part
of a class alliance that Las shared the same hegemonic project with the dominant

capital fraction in the power bloc since the 1990s.

*for a detaifed analysis of these three approaches, see. lessop, B. {1590}, pp. 248-72,



2.2. Seate and Capital Relations

When we look at discussions in the context of the relationship between state and
capital, we face two different approaches at the most general level, One of them is
the understanding that attributes an independent role to the state and perceives it as
something above society, while the other is the understanding that does not see the
state independently from society and classes and comprehends the state as a social
refationship. In this thesis, the state will be defined as a social refationship in its
most general sense. This is because when state and capital are considered as two
separate entities or two separate categories, the state is necessarily perceived as a
“thing” or “subject”. However, the state is shaped by the struggle between different
clagses that make up society. In this context, the state should be analyzed with the
concept of "capital accumulation process” in order to understand what the function
of the state is (Akcay and Titrkay, 2006:59). In order to understand what the
function of the state in the capitalist model of society is, first it is necessary o
analyze the nature of the capitalist state. This requirement raises the question of
how the state will be perceived. This is due to the fact that the relationship between
state and capital can only be analyzed after a clear definition about the nature of the
state and how to perceive it. For instance, in liberal theory, while the state is
considered as an institution standing above and outside society, according to the.
Marxist view, which is the opposite of the liberal perspective, the state is not an
independent institution that stands outside and above society (Giilalp, 1993:47).
That s, in Marxisi theory, capitalism is analyzed as a sum of social relations (Ercan,
2002:40). In capitalist society, the state is reshaped in connection with interclass or
in-class relations at different stages of capital accumulation (Ibid:41), To putitore
explicitly, the role of the state in the capitalist system is to maintain the capital
zecumalation process and fo meet the requirements of reproduction in different
stagzs of accumulation process. As Giilalp expresses, the role of the state is
esseutially the same at all different stages of accumulation. In other words, it has to
ensure the reproduction of the system which is based on capital accumulation.

Therefore, it follows policies that fulfill the requirements of the dominant



accumulation regime at different stages of the accumulation process (Gélalp,
1993:75). Thus, it serves objectively to repreduce class domination. In other words,
the relationship between the state and the dominant classes is an cbjective
relationship that is established through the dominant form of accumulation and its
requirements. Furthermore, these requirements are fulfilled by the state regardless
of which government is in power or even what kind of political regime is in force
(Ibid:75). '

From this point of view, it can be stated that the position of the state in the
accumulation process is not static but variable. Accordingly, the state undertakes
different functions during the “establishment” periods, when the national
transformation of capital accumulation has been provided, during the inward-
oriented accummlation periods, that is, the import substitution periods, and
threughout the internationalization process of capital (Ak¢ay and Tiirkay:61).
Briefly, the position of the state changes in parallel with the capital accumulation
process. So far, we have seen that the state cannot be perceived independent from
the capital accumulation processes and as a consequence of this, dominant classes

benefit from this process.

In his book “State, Power and Socialism”, Polulantzas states that the state should
be perceived as a relation like the concept of capital and so he describes the state as
a condensation of power relations between classes and class fractions. (Poulantzas,
2000:129). In connection with this, he mentions two basic misconceptions about
the state: considering the state as a “thing” or “subject”. Both instrumentalist
Marxist state theories and neoclassical approaches evaluate the state as a thing.
While Marxist theories perceive the state as an instrament of the bourgevisie, neo-
classical perspectives cousider the state as an external entity tu the raarket, On the
other hand, the handling of the state aé a “subject™ can be seen in Invdtitutionalist
approaches that see the state as an institution with its own power and absolute

autonomy from capital (Oguz, 2006: 159).

According to these views, class contradictions take place entirely outside the state

apparatus, and these contradictions either dominate the state, which is seen as a



monotlithic block, or the state itself stands somewhere above these contradictions.
The problem with these approaches is that they consider the state as something
external to capital, hence, they assume the state as a monelithic block. (Poulantzas,

2000:131),

2.3, Poulantzas® Theory of State

As we have seen so far, how can one apprehend the state as a relation without falling
into a trap such as analyzing the state as a monolithic block or simply as an
intermediary of the ruling classes? At this point, in order to analyze the relations
between the above-mentioned state and capital in a concrete way, Bop Jessop's
concept of “Strategic Relational Approach” and Poulantzas's concepts of capita!
fractions, power block and capital fractions will be functional. These are the
categories that are required for clarifying our perspective to amalyzing cefations

between state and capital.

Poulantzas  criticizes  the  institutionalist-functionalist/Weberian approach.
According to 1his approach, which he defines as the bourgeois ideclogy, classes and
social groups are determined by institutions and apparatus. However, he
emphasizes that the separation of state power and state apparatus is necessary and
argues that state apparatus do not have their own power, but instead are embodied
class relations (Ozan, 2010:23). Poulanizas argues that any analysis of a social
formation must take into direct account both the relations of class struggle, and the
state apparatuses which materialize, concentrate and reflect these relations
(Poulantzas, 1978:.27).

Poulantzas defines the capitalist class as a class that conflicts within itself and is

divided into competitive fractions knows n> in-class interests. According to him,
different fractions of capital, such as industry, bank and commercial eapital,
emerged as a result of the competitive phase of capitalism, In this context, the
capitalist class is also divided into different fractions such as industry, bank and

trade bourgeoisie (Poulantzas, 1978: 107).



Although Poulantzas emphasizes that there is contradiction and struggle between
these fractions, he underlines that the forms of contradiction among the dominant
classes and fractions always depend on the forms of the principal contradiction,
which is that between the bourgeoisie as a whale and the waorking class (Poulantzas,
1978:107). For Poulantzas, the modem state is generally in the service of the
political interests of the hegemonic classes against their short-term economic
interests. That is, the state is in the service of the general interests of the dominant
classes or fractions, by portraying this circumstance as society's general interest

(Poulantzas, 2008: 92).

For these reasons, the formation and {rplementation of state policies in capatalism
have always been a contradictory process. The main reason for these contradictions
is that the capitalist state is based on more than one dominant class or class fraction,
unlike the pre-capitalist states where a particulai class or class fraction is
exclusively dominated (OFuz, 2006: 202). This is reflected in the structure of the
capitalist state as a ‘power block', which is composed of the dominant class or class

fractions, one of which is hegemonic over the others (Opuz, 2006:202).

The power block should not be considered as a structure in which contradictions
between capital fractions are excluded and the dominant classes and fractions melt
within each other. On the contrary, the power block is the "contradictory unjon” of
the ruling classes and their fractions (Yilmaz, 2003: 60). The concept of power
block is a concept that should be considered together with the Poulantzas's concept
of fractions. According to Poulantzas, the concépt of the power block is related to
the dominant classes and refers to the alliances of the dominant class fractions.
Since political sovereignty is not in the hands of a single class or fraction in a
capitalist social formsation, contradictions between the ruling class fractions often

gain decisive importarce T2 rhe form of the state and regime (Ozan, 2010:32).

However, even if there is a change in the form of the regime, this happens in a way
that does not harm the domination of the ruling class, as mentioned above. To give
an example, the contradictions between capital fractions express themselves

through the crisis of the form of capital accumulation. Cormrespondingly, the state



objectively serves the reproduction of class domination by meeting the
requirements of 2 new accumulation regime. Put it differently, the state tries to
organize the contradictory unity of the capitalist class in such a way as lo protect

the dominant fractions of the capital,

Dominant classes and fractions form a specific alliance in the political sphere and
ofien funiction under the feadership of one of them (Poulantzas, 1978:93). Beyond
its immediafe economic interests which are of the moment or at least short-term,
the fraction that has hegemony must defend the general political fnterests of other
classes or fractions that constitute the power block, and thus defend ifs own long-

term interest (Poulantzas, 1978: 98),

On the other hand, the concept of the power block cannot be considered independent
from the state's role in erganizing dominant classes. Namely, the main role of the
state is to represent and organizé the long-term political interests of the power bloc
{Ozan, 2010:33). According to Poulantzas, for the power bloc to function smoothly,
it must have an indispensable feature of the stafe: relative autonomy, Relative
autonomy is a prerequisite for the state to be able to perform all its functions and to
make short-term economic concessions to the ruled classes to protect the lon g-term
political interests of the bourgeoisie. Moreover, relative autonomy is necessary for
state to constitute a power bloc. The relative autonomy is a sine qua non for the
power block to be realized by the state (Yilmaz, 2003:61). In other words, if the
state has refative autonomy from the various fractions and components of the power
block, it can fulfill its role in organizing and unifying the bourgeoisie and the power
block {Poulantzas, 2000:127).

In addition to this, the contradictory relations between fractions of the power bloc
szer the hegemony of monopoly capital also express itself in the relationships
between firanches of the repressive state apparatus (Poulantzas, 1978: 163). Thus,
Poulantzas draws attention to the connection among the contradictions that occur

in the state apparatus and in the power bloc,

10



The capitalist state is characterized by a specific intemal unity of its apparatuses,
which is simply the expression of the interests of the hegemonic fraction
(Poulantzas, 1978: 164). These apparatuses include both repressive state
apparatuses {i.e. government, army, police, courts) and ideological apparatuses
(churches, political parties, associations, schools and mass media). Apart from
these, economic relations that articulated with political-ideclogical relations are

materialized and embodied in economic apparatuses (Sart and Aydin, 2010 45),

However, in capitalist state analysis, it is equally misleading to attribute power to
the institutions of the state as much as to reduce the state to the intermediary
position of a particular class. The state and the class cannot be reduced to each other,
nor can they be considered as two rival or colleborator phenomena for power

(Gitdalp, 1993: 21,22).

The éappma"ches developed by Poulantzas about the relationship between state and
capital have been tried to be suwnmarized above. A similar view of Poulantzas's
approach to the state can be seen also in the works of Bop Jessop. In this context; a
series of concepts that examine the relationship between class struggle and state
which are formed in a more concrete way, have been expressed by Jessop. In his
theory, which he calls the “strategic relational approach”, Jessop argues that an
adequate state theory can only be produced as part of a wider theory of society and
advocates that state theory should be made in direct connection with social forces.
{Jessop, 2008.79).

As will be remembered, in the relational approach, the state and institutions within
the state should be seen as an expression of class power and the crystallization of
class relations (Poulantzas, 1978: 70). Thus, it can be stated that the formal unity of
the govemment system does not mean that the state acts with 2= in3ependent
operational integrity, that is, policy making is the process of cless confiicty within
the state (Jessop, 1990:261).

It can be expressed that there are two main tendencies in Marxist state Jebates,

which are capital-theoretical and class-theoretical {Tessop, 1990:.252). Whil the

11



capital theoretical approach explores the reproduction of capital and the functional
role of the state in that process, the class theoretical approach, on the other hand,
tries to explain the state through concrete class struggles (Ayhan and Safirogly,
2012:123). At this point, Jessop offers a “strategic-theoretical approach” to
establish meaningful relationships between these two approaches {Jessop, 1990:
198). In other words, instead of reading simitar processes from two different
positions, such as capital requirements and concrete class struggles, J £350p sets ot
to search for synthesis by creating concepts that bring these perspectives closer

together (Ayhan and Sagrogly, 2012: 125).

In the strategic-thecretical approach, the relationship between social and economic
struggles in the state is explained by concepts such as the accumulation strategy,
tactics and hegemony projects. (Ozan, 2010:16) According to J essop, it is difficult
lo make satisfactory statements about state-capital refationality without pointing to

shifts in the accumulation strategy. (Jessop, 1990: 204}

An “accumulation strategy” defines a specific economic “growth model” completed
by various extra-economic preconditions and draws a general strategy line that can
be realized. For its success, it must combine the different moments of the circulation
of capital (such as money or bank capital, industrial capital, commercial capital)
under the hegemony of one fraction .(Jessop, 1990: 198,199). As the concrete
counterpart of these accumulation strategies, Keynesianism, import substitution
industrialization or export promotion can be considered. In addition, various factors
such as international conjuncture and social power balances are determinative in

the implementation of these strategies (Ayhan and Sagiroglu, 2012, p- 126).

For example, an accumuiation strategy should take into account not only the
relations among different fractions of capital and .erlaminant economic classes,
but also the balance of forces between dominant and subsrdinate classes. This is
because a strategy gains its true “hegemonic feature” not osilv by the subordinate
economic classes but also by the non-hegemonic fractions aind classes in the power

block (Jessop, 1990, p. 201},

12



The concept of the hegemony project is also a strategic contribution inspired by
Gramsci's discussion of hegemony. For Gramsci, hegemony is possible with the
realization of a series of social conditions. So, socic-economic conditions are not
enough for political changes. These conditions merely create conditions under
which political change is possible. In other words, hegemony points to an economic,
political, ideological and cultural integrity in which certain interests of subordinate
classes are redefined on the basis of a national program {Ayhan and Sagirogly,
2012:126),

Jessop defines hegemony as the orpanization of different class-related forces under
the 'political, intellectual and moral leadership’ of a particular class or class fraction.
The key to implementing such leadership is the development of a specific
‘hegemonic project’ that can solve the abstract problem of conflicts between general

interest and private interest (Jessop, 1990: 208).

Jessop argues that when dealing with accumulation strategy, the diversity of tactics
within a given accumulation strategy and the existence of a plurality of possible
strategies should be taken into account. Even if there is a dominant accumulation
strategy, complementary or competitive strategies can be expected. In such a
situation, the capacity to strengthen economic hegemony will gain importance
{Jessop, 1990: 205).

To put it briefly, in the "strategic relational approach”, the state is perceived as a
sirategy area where actors struggle by formulating their strategies. To put it more
concretely, factors such as the form of the state, the structure of the regime, the
relationship between the legislature, executive and judiciary facilitate the
implementation of certain strategies. It affects the capacity of different classes to
implement strategies, Thus, = sii¥fysntiates the possibilities of controlling state

power,
2.4. Approaches on the Siate and Cé‘z}’&éﬁ Relations in Turkey

This section deals with state-vapita! relations in Turkey and discusses the different
£

approaches towards this relationality. This section also challenges the
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center/periphery paradigm, which is the dominant paradigm in the literature of
Islamic/conservative resurgence. Moreover, this section also challenges the
dominant state/capital conceptuslization in the literature of Turkish political

economy, which gives the state an ontological status.

When we look at analysis made on the state and capital relations in Turkey, we see
that the state often described as an actor outside of social relations. In particular,
approaches such as center-periphery analysis and strong state tradition are the most
common ones that are used to explain this relationality. Such analyzes have a
viewpoint that perceive the state as a thing that is independent from society and
social classes, thereby ignoring the state's relation to class struggle and
accumulation strategy. However, the main points that should be evaluated when
dealing with this relationship are the relations between the producers and the
exploiters, the struggle of the exploiters among each other for the control of the
rescurces and the complex political and social structures that cause all these
struggles (Dinler, 2003:22),

Discussing existing Turkish state/capital conceptualizations enable us to put
forward more critical conceptualization. In this context, Keyder (1987) describes
state as the avenue of conflict and competition of the classes. However, Keyder
(1987) refers to classes as not only the ones who own the means of production but
also the ones who hold the surplas value with taxes, for example bureancracy. In
addition to this, he also differentiates the bourgeoisie according to their different
strategies in capital accumulation, for example, trade bourgeoisie and industrial
bourgeoisié. Accordingly, in the context of Turkish political economy, the
bourgecisie of any type abandoned their right to be an independent actor in
exchange 1 get the right to accumulate capital with a prerogative status. In sum,
apart from ‘* -Je;'ceésiioxls prevalent in the literature, Keyder does not embrace an
ontoiogical statas 20 the Turkish state and also emphasizes the unprecedented
cortext of it that enforced non-bourgeoisie actors to monopolize the control of

source distrbution (Keyder, 1987).
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5ni§ (2010) argues that regardless of the capital accumulation strategy, state-capital
relations in the Turkish comext take its shape as a result of populist policies that
create irrationality in policy making processes. In that regard, Ouis argues that
neither economic liberalism nor protectionism in the context of Turkish political
economy are implemented through the merits of those accumulation strategies
because of the populist nature of Turkish policy. Hence, it is quite difficultto argue
about an institutionalized state-capital relation, not only because of the state but
also because of capital’s perception of any transformational process as an

opportunity of gaining short-term economic prerogatives (Onis, 2010).

Bugra (1994) is on the same page with Onig when it comes to the discretionary
argument of state-capital relations. In addition, Bugra put forwards contradictions
in Turkish political economy such as intense state intervention in the conjunctures
when liberal economic policies are implemented. This condition proves her
argument that Turkish political economy cannot be analyzed through orthodox
economic thearles. In that regard, inspired by Polanyi, Bugra invites the concept of
society to the sphere of economy. Accordingly, state/capital/society relations are
asymmetrical in the Turkish context because the bourgeoisie has always been the
state’s well-behaved child who constantly needs to strengthen its legitimization in
the face of society. Since society knows that the bourgeoisie is “guided” by the
state, it is explicit that their privileged position did not come from their struggle for ‘

social mobilization but thanks to the state’s guidance (Bugra, 1994).

In addition to Ayse Bugra, Metin Heper (1985) perceives the Turkish state through
Weber’s concept of patrimonialism. Accordingly, there is no social contract among
the state/society/capital, therefore there is net any social power to restrain the
‘transcendental” Turkish state. In this regard, the state itself has become the
backbene of all social transformations from Tanzimat fo the Turkish Republ,,
(Heper, 1985).

insel (1986) focuses on the characteristics of the Turkish bourgeovisie and argues
that it has been deprived from required qualitics that would make them independent

social actors. Moreover, Insel also argues that the bourgeoisie identifies their
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interests with the state, thus Insel’s point of view resembles Bufira’s opinions if we
take Polanyi out of the picture (Insel, 1996). Those conceptualizations which take
the Turkish state with an ontological base can be traced back to Halil inaleik’s

implementation of the Weberian concept of patrimonialism to the Ottoman Empire.

On the other hand, the notions which perceive the Turkish state as the area of
bourgeoisie interactions aré not identical but fragmented. In this context, some
follow Behice Boran's path in which she argued that the Ottoman Empire was a
feudal state, thus the Republican revolition was a revolution of the bourgeoisie

(Boran, 2016).

Some others, however, analyze the Ottoman case with an Asiatic mode of
production In which a highly centralized as well as bureaucratic state holds the
surplus value of production. In this equati;m, Bagkaya and Savran agree that the
emergence of the Turkish nation-state did not change the class structure but became
an agent to change the configuration of comprador bourgeoisie; from non-Muslim
bourgeoisie to Turkish-Muslim enterprises (Bagkaya, 1991; Savran, 2016). In this
regard, the Turkish state is depicted as the instrument of this class as well as their
collaborators in the intemational capitalist class. Likewise, Boratay, Yeldan and
Timur somewhat agree on that even though the Turkish nation-state did not bring a
structural difference when it comes to class relations, they label it as progressivist
due to the Republican elite’s adherence to enlightened doctrines such as secularism

and modemity (Boratav, 2019; Yeldan, 2016; Timur, 1997).

On the other hand, this study conceptualizes the state as the area of competition and
conflict of the various fractions of capitals. Accordingly, the state itself is not the
mere instrument of a particular c¢lass or a fraction of class. Certain mode of
production, social actors, for example, the bourgeoisie, bureaucracy, tutelages and
others, and political economic conjuncture are the determinants of the power
configuration of classes when it comes to their impact in the sphere of state. Social
actors have unequal capabilities thus the state is an avenue for the conpetition of
those unequal social groups. However, rather than closing the gap, this competition

reproduces these unequal relations (Dinler, 2003).
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Considering all these conceptualizations within the literature on state-capital
relation in Turkey, it is proposed that the state has no ontological status as it has
been given by Onis, Bugra, Heper and Insel. Nox is the state merely an avenue of
the bourgeoisic endeavor. In short, in state-centered analyzes, which attribute an
ontological character to the state, the state is defined and pereeived as the “subject”,
since this perception excludes capital accumulation processes and the actors in it,
Therefore, the decisions taken by the state as z "subject” are also perceived and
analyzed as public policy that protects everyone's interests (Ercan and Tuna,
2006:143). However, public policies or political decision-making processes cannot
be handied independently from the requirements of businessmen or capital. Many
of the state-centered studies underline the role of the state in directing and shaping
‘private sector activities'. They emphasize the role of the state in explaining the
economic developments in the country and attach a special importance to concepts
such as state autonomy and state capacity, However, as mentioned above, the state
is not something above classes. On the contrary, it acts in accordance with the
capital accumulation process depending on the stage of development (Giifalp,
1993:29),

2.5. Relational Approach Towards State-Capital Refations in Turkey

The main feature of the capitalist state is that it is based on more than one dominant
class or class segments. In other words, in capitalist states, power is under the
control of the power bloc. 1f we want to consider the state-capital relationship from
a relational perspective, we must first look at the role of the JDP in establishing the
contradictory unity of the power bloc. The JDP's role in the political scene was to
mediate policies whick were necessary to consolidate the construction of neoliberal
hegemony. Untike Erbakan, who emerged by defending the interests of the petty
bourgeoisie, the JDP eémerged with a policy approach to the interests of capital as a
whole (Tanydmaz, 2014, Oztiirk, 2014, Savran 2014y, The period of the Welfare
Party, which is the strongest period in Erbakan's political career, emerged as a cross-

class coalition between the business circles that had the chance to rise afier
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globalization: and neoliberal restructuring of the economy, and thase who sulfered
from this process (Onis, 1997). Contrary to this, the JDP owes its existence to the.
mediation position between different capital fractions {Bekmen, 2014: 63).
However, this mediation position is also one of the most complex issues of JDP
policies. The future of the JDP as the ruling party also seems to depend on how long
it will take on this role without any problems. Based on Jessop, it has been stated
above that the JDP is based on the two-nations community project. In this context,
the struggle that came to the fore during the JDP period is the struggle of two
different capital fractions, which are the Western-secular fraction representing the
internal bourgeoisic and the conservative fraction representing SMEs rather than
the struggle between labor and capital. This struggle between these two fractions
can be expressed under three headings: First, an economic struggle over whe can
obtain a greater share of the total surplus value generated: secondly, the political
struggle over whether lo give priority to the imperialist West or fo the Islamic world
in terms of the path to be followed in the process of economic integrafion with the
world, and lastly, an ideological struggle over lifestyle questions like secular and

Islamic values (Tanyilmaz, 2014:159).

1t is true that, as a result of the JDP's clientelist policies, there is a new fraction of
capital that has been enriched by using the state’s resources (Giirakar, 2018).
However, although the JDP tries 10 strengthen Islamic capital with state facilities,
it would be misleading to consider it as the representative of the Islamic capital
fraction. As SOnmez stated, the JDP did not come to power despite TUSIAD, but
came to power by taking the support of all fractions of capital (Sénmez, 2009:1 81).
Moreover, although the JOP created a new capital fraction that became close to
itself by using state facilities, this should not obscure the fact that the deepening of
neolibera) discipline and the consolidation of the hegemony of big capital occurred
during the JDP period (Bekmen,2014; 94). The most important reason for this to
happen during the JDP period is due to a structural situation that Opuz calls
“neoliberal authoritarian statism”. In other words, unless this structural situation

changes, large capital will continue to grow all the time (Oguz, 20 i2).
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In order to understand both the relations between the state and capital and the
relationship between different capitals in the JDP- period, it would be useful to
explain what authoritarian statism is. The most evident fealures of authoritarian
statism are the decline of the political sphere, the strengthening of the executive and
the rise of autonomy of the executive within the state apparatus {Poulantzas,

2000:217-218),

Along with globalization, the internationalization of capital has spread all over the
worid and this hes led to the deepening of the contradictions between different
capital fractions in each country. In this consext, nation states have undertaken the
administer of contradictory demands of capital fractions that articulated in different
ways by the international accumulation process. The concept of authoritarian

statism also emerged in this context.

The main teason for the increase of intra-capital contradictions in the globalization
process arises from the increasing incompatibility between the intetnationality of
capital accumulation and the nationality of the state, This incompatibility reflects
itself in the form of increasing contradictions between the policies demwanded by the
different capitalist fractions in each country (Ofuz, 2012: 4). The state overcomes
these contradictions among capitals by “specialized economic apparatus”
(Poulantzas, 2000: 170).

Independent Regulatory Agency (IRAs), the Central Bank and YOIKK, which
envisage the reovganization of many structures, institutions and mechanisms in the
country and gather all these activities under the heading of “improving the
investment environment”, are examples that can be given to specialized economic
apparatus (Akgay, 2013: 30). The feature that highlights YOIKK is that it brings
together the high-level economic bureaucracy and the representatives of capital
fractions, in other words, those who form the power block (TOBB, TUSIAD,
YASED and TIM) under the same roof (Oguz, 2012: 11).

To evaluate the relationship among capitals in Turkey in this context saves us from

falling into a categorical distinction such as “Anatolia and Istanbul” and allows us
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to evaluate the struggle between these two capital fractions in the context of a
struggle for hegemony. A successful hegemony project should ensure the unity of
different fractions of the bourgeoisie, manufacturing the consent of the dominated
classes, and articulating socio-political issues that do not directly stem from class
relations to the hegemonic class project. According o Akea, the JDP reached a
success in all these points (Akga, 2014: 47). In this context, the JDP's contng to
power represents the integration of Islamic capital with the “power bloc” in a sense.
Under the leadership of the hegemonic class or fraction, a "contradictory union"
can be organized in power through the state. The state can fulfill its task of
organizing and uniting the bourgeoisie and the power bloe if it is relatively
autonemous' from individual bourgeois interests and the fractions of the power bloc
{Poulantzas, 2000). According to Bugra and Savagkan, the economic opportuniiies
offered by the JOPto its supporters for creating its own capital bloc led to a serious
polarization in the business world (Bugra and Savagkan, 2014). Although this
determination is correct, we seg that the JDP has been successful in ensuring this
contradictory unity when considering that the top winners of the JDP era are the
capitalists of TUSIAD, as the hegemonic capital fraction in the power bloc. Another
determination of Poulantzas regarding the power bloc is that the conflicted relations
within the bloc also manifest themselves in the conflicts beiween the branches of
the state apparatus (Poulantzas, 1978, p-163: 64). As an example of this, we can
show the debates in the Council of Ministers regarding the policies of the Central
Bank. While Ali Babacan, who defended the disciplinary aspect of neoliberalism,
defended the policies of the Central Bank, which wanted to maintain financial
stability, Zafer Caglayan, the Minister of Economy and a former TOBB president,
criticized Central Bank policies by claiming that they were preventing economic
growth (Bekmen, 2014: 63). The above examples justify Poulanizas® view that the
state 1s not a monolithic block, but a strategic field (Poulantzas, 2000 152).

In short, when evaluating the state-capital relationship, it i3 suggested in this study
that an analysis of the kind of politic-economic strategies pursued by the capital
fractions in Turkey to benefit from state policies have crucial importance. Moving

from this peint allows us to evaluate the different strategies followed in the
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internationalization process of capital without falling into the “Anatolian capital vs.
Istanbul capital™ reductionism as mentioned above. For example, in the process of
integration with international accurulation, the expectations of capitals of different
scales (international-national) from state policies are different, However, depending
on the common interests and conjuncture, different.capital sections may also be in
alliance at limes (Ercan and Oguz, 2006). However, since this alliance cannot

always be formed, the struggle within the state appararus will aiways continue,

2.6. Conclusion

This section has analyzed Islamic capital in terms of state-capital relations as laid
out by Poulantzas and Jessop. In this context, the stafe is conceived as a field of
strategy and struggle shaped by its relations with the social classes and class
fractions that make it up. As a result, the state is considered as the concentrated state
of power relations between classes and class fractions. Within this, it has firstly
been dwelled on among which segments of society the struggle in question has
tzken place. In other words, it has been tried to clarify which social class has the
capacity to formulate various strategies in order to direct the economic policies of
the state in line with its own accumulation strategy and interests. In this coniext, the
scene we encoudter is that the power strupgle in the state sphere essentially takes
place between different capital fractions. To put it mote cleatly, there isa fwo-stage
struggle: The first is the struggle of capital against labor as @ monolithic bloc and
the second is the power struggle among the ruling classes that form the power bloc.
Based on this, the position of Islamic capital also depends on which struggle one
concentrates on. For instance, while Islamic capital is in alliance with TOSIAD
when it comes to capital interests as a whole, it is also in competition with this bioc
due to its own accumulation strategies. In short, based on the relational approach
that has been explained above, when analyzing Islamic capital we see that contrary
to the views that position Islamic capital against the center as the periphery, it isan
effective component of the struggle in the ‘center’ as an important actor trying io

get a share from the surplus value in the capitalist capital sccumulation process.
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3. THE HISTORICAL EVOLUTION OF ISLAMIC CAPITAL IN TURKEY

3.1 Introduction

This chapter will firstly discuss the capitalist development of Turkey until 1980
briefly, Discussing capitalist development until 1980 is important as it will illusirate
the stages of development of the capital sections, which we can clagsify as finance-
capital, due 1o the economic policies implemented until that time. As can be seen
below, this section, which will be titled the “internal bourgeoisie”, is also the
dominant fraction within the power bloc. Then, this chapter will discuss the change
in the global production system, which means the transition from Fordism to post
Fordism in the global production structure and how this also contributes greatly to
the rise of Islamic capital. As a result of certain requirements of this change in the
global production structure, such as flexible production structute, the use of cheap
labor and contract manufacturing, the way for Islamic capital to be integrated into
the global production system opened, and after this articulation, Islamic capital was

also able to join the power bloc by developing its own hegemony strategy.

In order to analyze the emergence of kslamic capital as a bloc {rying to establish its
own hegemonty, it is necessary to first look at the economic policies that started to
be implemented afier 1980, Therefore, in this section, the characteristics of that
petiod will be explained, and it will be shown that this period is in fact a period that
benefits all fractions of capital, This period, as Boratav (2019) put it, is a period of
the counterattack of capital and characterized by being anti-labor in general. Then,
as the continuation of this period, the JDP period will be discussed and the relations.
between capitals in the JDP period will be analyzed. It is important to analyze the
relations between capital fractions in the JDP period because aithough it is argued
that the JDP created a new capital fraction close to itself, it was a period when all

fractions of capital generally benefited, just like the Ozal period.
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3.2. The Historical Bevelopment of Turkish Capitalism

When we look at Turkey's capitalist development in general, we see that it is not a
Imear line. According to the changes that occur in the world econotnic structure,
Turkey had been shaping its own economic policy in connection with ihe world
economic structure. However, another influential factor in shaping economic

policies was undoubledly the capital sector and its needs.

In the early years of the Republic, Turkey adopted a liberal economic policy.
However, in the 1930s, with the effect of the "Great Depression”, which affected
almost all the world, Turkey began (o implement statist policies. The two main
features of the 19305 period, known as the statist period, were the profectionism
and rapid industrialization under the leadership of the state. An important reason
for the state-led industrialization in that period is the lack of industeial bourgeoisie
that made investments in Turkey (Giilalp, 1993). This period, according to Boratav,
represented a major break with the main direction of the Turkish economy, This is
because, in the period since 1908, which was the starting point of the transition to
a modern capitalist society, although there had been major political transformations,
there is a continuity in economic terms, both for the private sector and for foreign.
capital. Therefore, the 1930s represent a break in the economic sense {Boratav,
2019:63-87). Nonetheless, it should not be overlooked that ﬁiatisni is a part of the
capitalist development model in Turkey. After the end of the Second World War,
the world was entering a new era, under the hegemony of the U.S. Turkey, which
wanted to take part in the ranks of states emerging victorious from the war, obliged
to make some arrangerments both politically and economically. In this confext, the
Turkish political system was transitioned to a mult-party-political system and the
Democrat Party came to power in the 1950 elections, Boratav sees this as a shift
from an authoritarian-paternalistic regime to a parliamentary-populist regime. The
Second World War created significant opportunities for Turkey, which had been

seeking to create a national bourgeoisie for a long time. At that time, a new
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commercial bourgeoisie of Turkish origin was born with the support of the state
and the opportunities brought by the conditions of war. In the 1950s, when the DP
cane to power, there was au intense Hberalization in economy. Arnong the reasons
for this was the desire to be included in the International Monetary Fund (IMF),
World Bank (WB}), The Organization for Economic Co-operation and Development
{OECD) and the desire to benefit from the Marshal! Aid program. With the impact
of the post-war world conjuncture, the economy grew until 1953. This growth was
fargely due to agriculture. In short, this peried was a period when the living
conditions of almost all social groups improved, but especially, the share of
property owners and commercial capital in the national product increased (Boratav,
20i9:117). The second half of the 1950s can be called a petiod of crisis and
transition. The first steps of the impert substitution model, which began to be
officially implemented in the 1960s, were taken in the second haif of the 1950s,
The reason for this is becguse the free trade regime led to an external deficit in the
economy. The transition to the import substitution model also meant a change in
the capital accumulation form. Following this, the prominent actor in this new
model would be industrial capital (Giilalp, 1993:34). Thus, from the mid-1950s, a
typical import-substitution industrialization (ISI) process begun, in which
technology, investment goods and inputs were imported, and the final product was
domestically produced. However, this model was drastically different from the
statist import substitution practiced in the 1930s. This is because the import
substitution model of the 1930s was based on domestic inputs and oriented to the
production of basic consumer goods for a mass matket, without the participation of
foreign capital. By contrast, the import substitution of the 1960s was based on
imported inputs and oriented to the production of durable consumer goods serving
a relatively high-income market in cooperation with foreign capital {Gitlalp,
1993:36).

In this period, due to the opportunities provided by the import substitution model,
the commercial bourgeoisie, which was previously inactive in industry, tumed to
dustrial investments, Moreover, thanks to the policies of the state that both protect

the national industrialist from foreign competition and open to international capital,
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industrial capital was able to evolve into an "internal bourgeoisie" {Ercan and Tuna,
2006). In other words, for the formation of the iniernal bourgeaisie, both state
supporl and the support of international capital are required. Therefore, the import
substitution period has been a very suitable greund for the emergence of the internal
bourgeoisie, thanks to these features. TUSIAD member companies can be shown
as the representative of this bourgeois segment. Essentially, this congept was used
by Poulantzas to explain the relationship among the U.S. and European capital.
Nonetheless, this concept is also functional in the context of Turkey to analyze some

capital groups which has reached a certain fevel,

The difference of the internal bourgeoisie from the national bourgeoisie is that it
has a reciprocal relationship with the international capital accumulation process. In
the period of protectionism, the internal bourgeoisie, which has the opportunity to
monopolize in the domestic market, becomes attractive partners for the investment
of international capital. In addition, the fact that it has become a monepely makes
miernational capital dependent on it. Consequently, when we say the -inlernal
bourgenisie, we are talking about large-scale capital groups whose ability to control
in the national space has increased. The influence of the internal bourgeoisie, which
completed its formation thanks to the protectionist policies implemented during the
1960s, on state policies became more evident in that period. To give an example,
Sahap Koratopeu, who was the minister of industry at that time, was proposed to
the ministry by the union of chambers due to his characteristics such as “having a
command of the market and having a knowledge of industrialism". Moreover, at
that time, the demands of the internal bourgeoisie on what should be impeﬁed or
not, depending on the sectoral situation, were also implemented by the state (Ercan
and Tuna, 2006). The transformation of industrial capital into Im‘édiﬁg companics
also took place in this period. As a result of this, the process of concentration of
capital accelerated and the phenomenon of monopolization in the pﬁvate sector
reached high rates (Ercan and Tuna, 2006: 166).

In fact, it can be stated that state and private capital functioned in a way that

compiemented each other in this period. That is to say, as the domestic market
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gained importance, while private capital shifted to industry, the state sector
concentrated on the production of intermediate goods that provided input to the
private sector (Giilalp, 1983: 51). However, the point to note here is that the state's
concentration on intermediate goods production is not a spantaneous choice but is

refated to the accumulation needs of productive capital,

The intemal bourgeoisie, which achieved rapid accumulation in the 19603, argued
that the accurnulation process should be open to the outside in some sectors when
it came to the 1970s. The reason behind this was the emergence of excess capacity
in sorae sectors such as food and textiles and in connection with this, the domestic
market reached saturation for certain sectors. Furthermore, the rapid
ndustrialization in the 1960s led to new conflicts within capital, among large
industrial capital groups organized as holding companies in big cities and small and
medium-sized capital groups in Anatolian cities. The main problems of the conflict
were the distribution of bank loans and import quotas. These conflicts were also
reflected in the political scene. On the whole, the 1960s were the years when big
capital had an advantage in all respects. However, when the domestic market
reached a Certain saturation, the demands and expectations of big capital fom the
state also changed. This is because, although the import substitution mode initially
causes rapid growth due to its nature, it has certain structural limitations. A limited
domestic market and currency shortage are examples of these limitations (Gitlalp,
1993:36),

A kind of compromise between the dominant and dependent classes is one of the
key elements of the import substitation accumulation model. According {0 Boratav,
ihe balance between the sovereign power block and the popular masses is one of
the main features of this industrialization model (Boratav, 2017 138). Inaddition,
this model incorporates high wages as a demand factor that perpetuates the
reproduction process, so there is no need to keep wages under the pressure. Indeed,
the collective Eargaining system and unionization have secured a Steady increase in
wages (Boratav, 2019:138). After all, in this model, both the domestic market was

growing and the working class was politically mtegrating with the system (Gilalp,
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1993: 37). However, with the industrial bourgeoisie becoming an increasingly
dominant element in the class structure of society, conflicts between labor and
capital would also come 1o the fore in this process. According to Gitlalp, the search
for econemic policy in the early 1970s can be best understood in this context. The
reason for this is because the search was both to overcome the approaching TiS crisis

and to suppress the growing working-class movement {Gilalp, 1993: 37,

However, these problems have not been solved through political and economic
means. The inilitary intervention that took place in 1980 provided a very suifable
environment for solving all these problems in favor of capital. A new era was
beginning, which can be described as “the counterattack of the capital” (Boratav
2003).

3.3. The Changing Structure of Glebal Production

The 1970s were the years when capitalism was structurally dragged into a general
crisis and the reason for this crisis was actually the over-accumulation crisis of
capital. As a result of this crisis, the economic and political power refations in the
world had to be re-determined and as a result, the accurmulation and regudation
styles that applied after the Second World War changed with a new way of
aceninulation. In addition, since capitalism is a world system, crisis atfected not
only the center but also the periphery (Ongen, 201 1:161}. In general, the economic
structure in developed countries during the period from the Second World War to
the 1970s is defined by Fordism or the concept of mass production which expressed
the Fordist model. Purthermore, at that time, the intemnational division of fabor,
which was formed on the basis of the new capital accumulation regime based on
Fordism deeply affected the economic models and industrialization in periphery
countries and took the form of “peripheral Fordism” in underdeveloped countries.

(Stamez, 2011: 2).

At this point, it is useful to briefly touch on what Fordism is. In the history of
capifalism, two main capital accumulation regimes, which are called the extensive

accumulation regime and intensive accumulation regime, can be mentioned. Each
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of these models developed through a model of labor process suitable with thens.
The period in which production takes place under monopolistic capitals, namely the
Fordist mode of production, is called the intensive accumulation regime (Ongen,
2014: 132). Tn the most general sense, Fordism is a system that is organized on the
basis of a detailed division of labor and designed to provide productivity with
routine work that every worker performs constantly. In this system, production is
made on a coutinuously sliding production line by using single-purpose machines

and an unqgualified workforce (Yentiirk, 1993: 43,44).

Fordism, which is the product of the second industrial revolution and which
represents the classical paradigm of industrialization, is the culmination of the
intensive accumulation processes of capital. The Fordist mode!, which emerged im
connection with the development of the social division of labor and technical
division of labor, is in fact nothing different from a more advanced form of
Taylorism (Ongen, 2014: 136). '

Te put it more explicitly, one can think of Fordism as a unigue production and
organization relationship between capital and labor, which is shaped on the basis of
Taylorist management and organization principle. In addition to these, Fordism
does not only represent changes in production technology or business orgganization,
but also draws the institutional framework of a new social organization, even a new
political regime (Ongen, 1996: 32). However, in the 1970s, the crisis of Fordism

came out as a result of over-accumulation (Ann, 1986).

Inr connection with this, fucts such as high inflation rates and decline in profit rates
have further deepened the crisis of Fordism. This crisis, which Fordism fell into,
made the new accumulation regime maudatory. Various concepts such as “late
captlalism”, “post moderity”, “globalizatior”, “post-Fordism”, “unorganized
capitalism” is proposed for the new phase afler Fordism. In this thesis, this new

period will be defined as post-Fordism.

Post-Fordism represents the flexible production process based on flexible labor and

working conditions. Periphery countiies that have joined the giobal production by
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adopting the imported substitution model have become a cheap source of labor for
the giobal production system together with post-Fordism, The crisis of Fordism,
which is defined as the crisis of developed countries in the global s ystem, has shown
itself as the crisis of imported substitution in countries that adopt the imported
substitution model. Therefore, under the conditions specific to the globatization
provess, the newly industrialized countries are adapted to the post-Fordist
accumulation regime with their peculiar structures. In this conlext, it is observed
that a group of countries switched to an export-oriented model within the
framework of post-Fordism (Sénmez, 2011:6). The intervationalization of
production and opening of global markets to durable goods exports were decisive

in export-oriented industrialization.

For example, in the provinces that became industrialized afier 1980, which are
kaown as the Anatolian Tigers, industrialization that starled in the field of textile
and ready wear hus always been shaped by considering the international demand
aad export opportunities. Although Denizli is a very large textile and ready-wear
production region, almost all of its production is based on contract mannfacturing
and can only export the commodity that js produced by subcontracting (Dikumen,
2000; 287).

I this new period, periphery couniries, which produce old raw materials and semj-
finished goods, play a more active role in world production. In this framework,
although the center-periphery dichotomy has gained new dimensions, the
dependence of peripheral countries on core couniries has become more chronic. In
this period, the most important actor in shaping global commeodity chains are
muiltinational companies. These can be categorized as producer-driven and buyer-

deiven commodity chains.

“Buyer-driven commodity chains are "merchandisers” that design and/or market,
but do not make, the branded products they sell. These firms rely on complex tiered
networks of contractors that perform almost all their specialized  fasks”
(Gereffi,1994). Big merchandisers and intermediary companies play the most

important role in buyer-driven commodity chains. The production of these
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companies are made by periphery countries. More, thesa companies sell products
that are produced by periphery countries by using the dominence of certain brands
{Dikmen, 2000).

Producers in the periphery, who produce through contract manufacturing for buyer-
driven commeodity chains, produce final products, but the products are marketed as
commodities of intemationally recognized brands and not as their own product.
Buyer-driven chains, which are mostly organized in labor-intensive sectors, prefer
national environments with legal and institutional regulations that will allow dirept
control over employees (Kose and Oncil, 2000;78). This underlies one of the most
important reasons for the emergence of the Anatolian Tigers in Turkey. Thus,
Anatolian capital, which developed rapidly due to the opportusities provided by the
new global production system, has now turned inte a capital fraction with its ows
interests and began to organize under various economic inferest groups in the 1990s
in order to better defend these interests. MUSIAD, established as a result of fhese

developmenis, is the first example of these organizations.

3.4. The Histerical Evolution of Islamic Capital in Turkey

According to the Capitalist World System approach developed by Wallerstein,
which understands capitalism as a global system, the structure and functioning of
any national economy cannot be treated independently from the rest of the world
{Wallerstein, 1974). In this context, the position of countries in the international
economic siructure can be determined by looking at its function in the global
production system. In this context, the changes occurring in the global production
system have two important effects on Turkey. First, Turkey has been included in
the new system as a peripheral country. Secondly, with this system, a new c'apital
fraction, whose importance increased, was formed. This fraction of capitai, whose
importance has increased with the change in the global production system, is
defined in the literature with various concepts such as “Anatolian tigers”, “Islamic
bour.geoisie:”,. “Green capital”. However, considering the size, scope, interests and

orientations of this fraction of capital, it is seex that there are also incompatibilities
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within themselves due w reasons such as scale differences. (Can, 1997). Therefore,
the concept of, “Islamic capital” which seems 1o be the most compreliensive
concept, will be used to describe this fraction of capital (Yankaya, 2014). This term
will not be used in a cubturalist perspective but rather with 2 political economy

perspective,

The most productive time for the emergence of Islamic capital was the 1980s. This
is because the import substitution industrialization policy, which was against the
stall producer, was replaced by the neoliberal management approach. Atthis point,
1t would be useful to elaborate the import substitution industrialization period a kitle
more in order to fully understand the developinent of Tslamic capital. The basis of
“the import substitution model aims to protect the national bourgeoisie, which makes
producticn in the domestic market, from external competition by means of certain
customs walls and impost quotas. However, this protection did not prevent the
intermediate goods required for production from being imported from abroad.
Therefore, the domestic market is left to the hands of the national bourgeoisie,
which can obtain the necessary inputs for production cheaply and protected from
foreign competition. According to Keyder, the implementation of imported
substitution policies in the economy was not in the interests of smali capital and
petty bourgeoisie. This is due to the fact that state contro! was reducing the role of
the matket in favor of large industrialists (Keyder, 1987: 147). As a result of
imported substitation policies favoring the bourgeoisie, monopolizations occurred
in production. This monopolization in production had two important consequences.
First, monopolized companies turned into diversified business groups, and then
organized into holdings. Secondly, in fhe late 1960s, the conflict between
monopolistic capital groups that turned into holdiags and smaller capital became
increasingly visible (Oztlrk, 2013:190-91).

It was precisely at this conjuncture that political Jslam was able to Qpen up a space
foritselfin the political arena and was able to establish its party under the leadership
of Necmettin Etbakan who was petceived as the defender of small capitai at that

time. So, it can be stated that “In Turkey, the Islamist political tradition emerged
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out of power struggles among capital fractions in the 19605 to represert smnall-and
medium-scale capital groups” {Bekmen, 2014: 49). In this context, the main reason
behind the establishment of Erbakan's first party, the National Order Party, was the
contradictions that occurred within the bourgenisie. In the early stages of his
political career, Erbakan united his fate with the small and medium-sized capitalists
of Anatolia and embarked on the fight against unlimited domination of big capital
on issues such as bank loans, tenders, and the allocation of import quotas (Savran,
2014:76). Political Islam served as an ideology that expressed the reaction of small
merchanis, small businessmen and artisans, whose interests were shaken, in the
import substitution period. However, with the transition from Fordism to post-
Fordism in the 19705, both the function and the political bass of Political Tslam
began to change. With the fransition to post-Fordism, the petty bourgeoisie, which
was Insignificant in the import substitution period, gained importance with
globalization. This is because unlike traditional imported substiution industry
sectors that developed in the protected environmens of the statist period, the petty
bourgeoisic had the opportunity fo feed fiom fiee trade and open market
environment (Gillalp, 2001:436). Thanks to this change in the mode of production,
small-scale enterprises had the opportunity to join the intemational market by
making contract manufacturing. As mentioned above, the emergence of Istamic
capital as an effective actor is related to the neoliberal transformation that took place
after 1980, However, it wonld he misleading to interpret this transformation as
being only beneficial for this fraction of capital. The transformation that took place
in this period was essentially a ransformation that was in the interest of ll fractions

of capital.

The reason behind the neoiiberalization efforts attempted to be implemented with
the January 24 decisions was essentially aimed at strengthening capital against labor
and adapting politics according to the needs of the economy, However, at the time,
there was no suitable political environment for this adaptation to take place fuily.
To put it more clearly, an authoritarian regime was réquired for the implementation
of'the ) amizuy 24 decisions. The coup that took place on September |2 fulfilled this

need. In Poulantzas's words, the crisis was overcome with the armed forces
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becoming the "de facto pelitical party of the bourgeoisic" (Ongen, 2004:83). The
new accunulation regime, which was implemented with the military coup of 1980,
tesulted in some consequences such as the discipline of the labor market, strike bans
and decline in wages. The most stiiking result of this process had been the radical
change between capital and labor. This is due to the fact that this process brought
with it phenomena such as the suppression and regression of the working class.
Therefore, this process has actually been a process in which the capital gains in
general. Beyond that, as Boratav stated, during this period, bourgeois ideology
domingted social life especially in economic matters in a way that cannot be
compared with previous periods. The adoption of the "there is no alternative”
discourse by various segments of society is an indicator of thig (Boratav, 2019:172).
Ozal, who came to power in this period, took the project of strengthening the
political center, which was attempted to be achieved by the military coup, further
by combining Anatolian capital under the donination of the Istanbul bourgeoisic,
which turred into an internal bourgeoisia during the period before the coup {Dogan,
2006: 51}, 1n this coniext, the Ozal government represents the allfance of all capital

fractions against labor,

In this conjuncture, where the power of organized labor movements was broken and
flexible production systems came to the fore, the section of the Islamic capital cailed
"Anatolian Tigers” made a serious economic breakthrough. In the 1980s, with the
transformation in the global production system, the manufacturing industry
changed in favor of labor-intensive sectors and this situation caused new formations
in the industrial geography of Turkey. In some urban areas where agriculture and
craft type production were common in the previous period (Adxjramau, {Corum,
Derizli, Edimne, Gaziantep, Kahramanmarag, Keﬁya), a signiﬁcani increase in
labor-intensive industries occurred in line with the general industrialization trend,
These new industrial cities, shown as the dynarnics of industrialization in T urkey,
was put forward as an alternative to traditional industrial cities as new industrial
spaces (Kose and Onctl, 2000; 83). As aresuitofthe change in the global production
system, SMEs, whose influence increased with the shift of production 1o peripheral

countries, had the opportunity to increase their productivity in this system wherg
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labor exploitation is intense, For example, while the share of SMEs in export
products was 31% in 1980, this ratio reached 48% in 1994 {Hoggdr, 2014: 219). In
connection with this, the main increase in the organized indusirial zones built by
the state to enable SMEs to reatize their production occurred in the export-oriented
industrialization phase after 1980, (Ozugurly, 2008: 170). These indusirial zones
generally covsist of small and medium sized companies that show rapid
development and specialize in sectoral terms, Flexible employment and informality
are the defining characteristics of SMEs preducing in these regions. The SME
industrial region successes emerging in developing countries are mostly realized in
relatively low value-added export markets, One of the most imporiant reasons for
this success is cheap labor forces that are used intensively in the production process
(Pmarcioghy, 2000:311), These SMEs, which mostly carry out their production in
Anatolia, expanded their capacities or entered into trade during the 1980s either by
exporting or by making subcontracting agreements with exporters {Cokgexen,
2000: 532). This breakthreugh of SMEs in Anatolia took place in connection with
the global produciion process as mentioned above. Indeed, more than 500,600 firms
were established between 1983 and 2000; in 1990 SMEs accounted for almost 90
per cent of all manufacturing finns in Turkey and employed more than one-third of
the workers in the manufacturing sector (Hosgor, 2011). In short, the rise of the
"Anatolian Tigers” was part of the larger process of structuring production info a

giobal core-periphery model,

These SMEs, which grew with the flexible production system, needed to find new
sources df financing in order to survive and grow further. However, since ali of the
big banks belong to large holding compémies that turned into the “internal
bourgeoisie” during the import substitation period, they could not find the credit
they needed in the banking sector. Therefore, these companies turned to financial
mstitutions established by Islamic structures in order to find the external financing
source they needed. With the openiag of the market to foreign direct investment in
line with the economic policies of his period paved the way for Islamic finance
capital fo start operating in the field of finance. In this context, private financial

institutions that become operational at that time became an important alternative for

34



SMEs that need external financing and are excluded from the traditional banking
system. The establishment of these financial institutions was permitted by a special
law enacted by the Ozal government in 1983, One of the reasons for this was the
fact that the Ozal government wanted to attract Middle Bast capital for investment
in Turkey, as after the 1973 oil crisis, Arab countries and Iran, which were oil
exporiers, were enriched due. to soar in oil prices, yet they were importing
everything due to the non-industrialized domestic production structures, and in
1979, their annuat import capacities exceeded fifty-five hillion dollars {Kazgan,
2002: 118). The Ozal government, which wanted to benefit from this excessive
accumuiation of capital in OPEC countries, enacted a special faw in 1983 and
allowed the establishment of “special financial institutions”. According to Bulut,
Korkut Ozal, the brother of the prime minister, who already had a close relationship
with Islamic capital, had a great influence on the enactment of this law. He started
to use prime minister Ozal’s authority to make some arange:ments for the benefit
of special financial institutions. Following these arrangements, the Gulf capital, or
so-called petro-dollars began to flow into the Turkish econoty (Bulut, 1997: 204-
205). The first two private financial institutions or banks which were established in
1985 as a result of these developments were Al Baraka Finans and Faisal Finans,
Tu this context, Special Financial Institutions (8FIs) which also became operational
for the economy in urder (o bring the savings of the people who could not get loans
irom conventional banks at the time and preferred to eschew from interest, had two
important functions. The first of these were that they channeled the savings held
under pillows, in other words, money that was not directed to traditional banks, into
the market. Secondly, they provided fund to capital groups that had limited
opportunities io obtain loans from private and public banks, and consequently suffer
from capital shortages (Hoggor, 2011: 376). Another important source of foreign
financial resources for companies operating in Anatoliz at that time was the
femittances from migrant workers working in Europe. However, the beneficiariey
of'these currencies were multiple shareholder companies that would do business as
holding activities rather than SMEs. Giant companies sich as Kombassan, Biiyiik

Anadolu Holding, Yimpa, Endustri, Sayha, lttifak and jet-Pa, which grew rapidly
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in Anatolia, wese established with these savings sent by workers abroad {Demir, et

al. 2004).

The trapsition from Impert Substitution policy, where state intervention was
intense, to neoliberalism, which is perceived as the withdrawal of the state from the
market, should not mean that the manipulation und domination effect of the state
on the business environment was reduced. However, what is wneani by the “effect
of the state” here should not indicate the existence of un ompi potent slate, As
mentioned above, the state is a reality that takes different forms at different stages
of capital accumulation and in connection with this undergoes  different
transiormations. In other words, the state is an area where conflicts or compromises
between capitals take place (Ercan and Tuna, 2006:147). During the 1980s when
Ozal was in power, the big capilal, which had the opportunity to maximize its profits
for the time of the import substitution period, was able to find the same
opportunities alse in this period, However, what makes this period different is that
siaall entrepreneurs whio could not find the opportunity to do business in the market
as a result of policies supporting big capital in the import substitution period, were
now becoming visible in the market. For this reason, the Ozal pertod can be seen as
a period that represent the alliance between big capital and small and medium-sized

capital..

In parallel with this paradigmatic.change in the mode of global production, parties
of the political Istamic tradition kept up with this change. If we look at the party
programs of the Nationai Salvation Party and the Welfare Party, we can see this
change very clearly. While the NSP consistently emphasized the need for state
iﬁtervemitm, the Welfare Party emphasized private initiative. Again, while the NSP
advocated the benefit of protecting the domesiic market, the Welfare Party
advocated opening the economy to the intemnational market (Gﬁ]aip, 1899:27),
Another important feature of the parties of the national outlook (Milli Gorig)
movement was the ability to quickdy adapt itself to the changing conjuncture
compared to other parties that stand out with their ideological party fsature. For

example, when the ideology of national development was dominant, they easily
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embraced this ideology with the slogan of “agir sanayil hamlesi” (heavy
industrialization). Likewise, when the period of necliberalizin was dominant, they
were able to develop a new discourse and policies that were comnpaiible with the

dominant paradigm.

More importantly, this distinctive feature alss manifests itself in the supporters of
tae movement. According to White, the originality of the Islamist movement in
Turkey is the diversity of distinctive charecteristics and motives of its supportess
{White, 2007:39). As Gillalp undexlines, the social base of political Islam in Turkey
can be described as a vertical block with different socio-economic classes,
Although their aims and motives in supporting political Islam were different, ihese
different segments of society were united around anti-Kemalism and the desire to

emerge with an Islamic identity (Giilalp, 2001:444).

To understand the rise of Islamic capital, it is necessary to consider the cultural,
political and economic climaate of the late 1980s and 90s {ogether. As mentioned
above, the main factor behind the process of the emergence of politicat Islam as a
political aclor was the tension between. two different capital segments whose
interests were in contlict. However, with the wave of globalization in the 19803 and
consequently the loss of importance of both nation states and welfare states, the
political base that was addressed by political Islam also started to diversify. Political
Islam at that time was also able to appeal to small businessmen who had just
migrated to big cities and who were seeking 1o climb up in the social hierarchy, and
to people who had just migrated to the cities and had maostly been unsable 1o find
secure employment (Giilalp, 2001). Therefore, due to their ability to respond to
these aspirations and desires of people who had recently moved to cities, political
Islamists had a great leap in both general and local elections. However, the main
point here is the Welfare Party's ability to present itself as 4 solution to the wishes
of not only SMEs or religicus masses but also to the peopie living in the subutbs of
the city. It was possible for the Welfare Party to present itself as a solution to the
problems of the people living in the suburbs of the city in a conjuncture where social

democrats jost power. The discourse of “the Just Order™ (Adil Ditzen) which was
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used as a slogan of the Welfare Party was very effective in this success (Yoriik,

2014:100.

The other crucial reason as to why the Welfare Party was able to receive voles from
people in the city's ghetto was because of the local organization network of the
party. In addition, the social assistance activities of Islamic communities, which
could also be considered in connection with the Welfare Patty at that time, also
contributed to this success. As Cakir specified, in many areas where the state could
not reach, Islamic communities were able 1o regain the sympathy of the poor
especially by reviving iraditional networks of solidarity (Caker, 1990:281). This
emphasis on this success of the Welfare Party is important especially due te the fact
that the period when Islamic conglomerates were the strongest and tnost visible was
the period when the Welfare Party was in power, Due to the symbiotic relationship

between these two, it is important 1¢ consider 1 the dynamics of this period.

MUSIAD was founded in 1990 as a representative of medium and small-sized
companigs that were ignored by the state until the 1980s. These companies, which
gained importance with globalization, started their activities as an independent
association under the umbrella of MUSIAD after reaching the power to be
organized as an interest group to determine their own agenda and interests. When
we look at the companies that are members of MUSIAD, we see that most of them
(75%) were established after 1980 (Yankaya, 2014, 75). In other words, most of the
‘member companies started their commercial activities at a time when the flexible
production system became important. MUSIAD's member companies mainly
consist of Anatolian SMEs employing less than fifty workers. Especially during the
Welfare Party rule, the number of members increased significantly and reached up
to 3,000. However, despite the large number of members compared to TUSIAD, it
is far behind TUSIAD in terms of economic power (Onis and Tiirern, 2001).

There are important advantages MUSIAD offers to its members as an association,
At a first glance at the association member profiles, it can be seen that they are a
little amateur in order to fully comply with the “requirements” of the global trading

system. At this point, MUSIAD guides its members nationally and internationally.
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For example, it has organized international businiess fairs, conferences and trips
abroad, and has establish links with businessmen and govermment officials who are
members of other organizations. In the words of Erol Yarar, one of the former
presidents of MUSIAD , MUSIAD was established fo guide their industrialists in
the problems they faced in the market and to ensure that its members can obtain
information on both technological and market issues (Hogydr, 2014 228). The
emergence of MUSIAD cannot be evaluated independently from the rise of Tslamic
capital as a whole. However, the importance of MUSIAD is that it brings together
the different segments that make up the Islamic financial capital and Islamic capital
under & single roof. Although it also includes large companies, MUSIAD is
essentialiy an association where SMEs are represented. MUSTAD was mainly
established as an interest group. However, looking at the activities, publications and
staternents of the association, it would be misieading to describe it simply as an
interest group, At this point, what makes MUSIAD importani is the social project
tormulated as "Homo Islamicus™ (Hoggtr,2011). This project is essentiafly a
hegemony project that takes its legitimacy from religion and protects ihe long-term
interests of its members, Details of "Homo Islamicus” as a kegermony project will
be discussed in detail in the next chapter. Since its establishment, MUSIAD has
always positioned itself against TUSIAD. This is based on the assumption that
TUSIAD, unlike themselves, is an organization enriched with state resources. This
positioning can be understood from the official name of MUSIAD. M, the first letter
of the name MUSIAD, means independent (miistakil), and aims to distinguish itself
from the big bourgeoisie within TUSIAD, which has grown with state incentives
and privileges, and underlines that SMEs deveiop by their own means {Yarkava,
2014, 102},

As will be evident, the development of Islamic capital tock place in sonfunction
with the development of political Islam. However, with the closing down of the
Welfare Party by the Constitutional Court in 1998, the poiitical support behind the
hoidings that developed at this time also disappeared. The bankruptcies of J etpa and
Ihtas, Finans ended the money capital inflow from investors and triggered the

bankruptey of many others. The system collapsed, leading to a disaster in which
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several hundred thousand small investors lost money {Oztiirk,201 4:200). Under the
rale of the Welfare Party, the period in which both Islamic conglomerates and
MUSIAD, as an organized movement, rose and became visible in the public sphere
ended with the process of February 28. Wiih the February 28 process, most of the
“Islamic conglomerates”, which were part of the Istamic capital that had been
allowed to rise since the 1980s, were vanquished from the market. One of the
reasons for this intervention was that this segment, which achieved rapid growth,
presented a problem for both the regime and the ruling ¢lass bloc. The reason for
this can be tmderstood more clearly when we iook at the remarkable political and
econotnic frends of that period. On the pofitical level, the Welfare Party's efforts to
divert the direction of the country from the orbit of Ewrope and America, on the
economic level, MUSIAD s highlights of far east countries such as South Korea
and Malaysia as a development strategy disturbed the big bourgeoisie, whose
interests were dependent on good relations with the West {Dogun, 2006). At the end
of this process, the previous radical attitude of MUSIAD on issues such as the
European Union also became more moderate. Behind this attitude of both the Asian
crisis, which was taking place at that time, also had the effect of ECONOMIC crises In
Turkey. Thus, in the early 2000s, the Islamic bourgeoisie tended to adopt a more
moderate position (Oztiirk, 2014). After the February 28 postmodern coup period,
there were two groups that remained dynamically from Islamic capital, The first of
these were SMEs that had been developing since 1980, some of which were
represented by MUSIAD, and after this period, MUSIAD distanced itself from
politice! Istam. The other dynamic group that remained from this Process was
bigger capital groups such as Calik, Sanko, Toprak and Boydak, which grew much
faster in the neoliberal period and which could be considered within the scope of

Islamic finance capital.

3.5, The IDP Era

The JDP came to power alone in 2002, afier a conjuncture in which a serious

political and economic crisiy had been going on since the 1990s. The JDP, which
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left the Welfare Party afier the February 28 process, distanced itself from political
Istam just like MUSIAD and described itseif as "conservative democrat” at that
time. Unlike the Welfare Party, the JDP developed a discourse in favor of joining
the Eurepean Uaion, malticulturalism and secularism, and pledged to continue the
structural transformation prograim proposed by the IMF (Bakirezer and Deinirer,
2009). These new political discourses enabled the JDP to get support from the big

bourgeolsie in addition to Isfamic capital, which constituted its main power,

1n fact, the JDP's biggest advantage was its coming to power in a serious economic
crisis. This econemic crisis was also the result of the crisis of political hegemony
iliat had been ongoing since the 1990s (Alga, 2014), The party's accession to power
in such an environment ensured that it faced no obstacles in the implementation of
the structural reforms imposed by the IMF, More importantty, Labor Law No. 4857,
which the party presented 1o the parliament in this environment, was passed without
any serious objection from the public. The most important factor behind this
adoption was the economic crisis that left Turkey in deep shock during those years

{Durak, 2011

Although the JDP comtes from the political Islamic tradition, it is a movement that
can be evaluated within the center-right tradition in terms of the econemic and
political path it follows. In this context, it can be perceived a5 a continuation of the
Motherland Party. When explained with Jessop's concept, in fact both parties are
built on “two-nations hegemony project”. According to Tessop, there are two
different hegemony projects that can be mentioned, which are ‘one-nations' and
"two-nations'. While 'one nation' strategies aim at an expangionary hegemony in
wlich the support of the whole society is attempted 10 be gained through financial
concessions and symbolic rewards, the 'two nations' projects on the other hand aims
at a more limited hepemony that seeks 1o mobilize the support of strategically
important sectors of the population and io pass the costs of the project to other
sectors (Jessop, 1990, 211). Jessop also states that in times of economic crisis or
when the possibilities for material concessions are limited, the possibility of

realizing the 'one nations’ project would be restricted, while the realization of the
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‘two nations' strategies will be possible. In addition to this, he notes that as 'two
nations' projects involve certain concessions for the favored "nation” the
containment ang ever repression of the “other nation” is required in this project
(1990, p. 211). Departing from these hegemony projects defined by Jessop, it can
be concluded that the hegemony project that was attempted to be established in
Turkey after 1980 is the "two-nations" hegemony project {Tinay, 2002). To putit
briefly, in "two-nations” project, it is understood that the favored part of society is
enriched while the other part is not cared about. Although both the Motherland Party
and the JDP were built on the “two-nations” hegemony project, the JDP's difference
was that, due to the neoliberal social policies it implemented, it could also get the
consent of those who were not included in the "favored” group (Yildmim, 2009,
Ozden, 2014), As mentioned above, the JDP period marks a period that protects the
interests of all capital fractions. However, maintaining this situation has become
difficult, especially since the second tern of the JDP, due o both the 2008 financial
crisis and the increasing conflicts between capital fractions. For exarmple, due to the
dominance of TUSIAD member companics over the financial sector, the
expectations of both capital fractions fiom macroeconomic policies implemented
in this area are different. In this context, there is also a disagreement between these
two capital fractions also in the implementation of the policies proposed by the
IMF. Another point worth noting here is the discourse developed by MUSIAD on
financial issues. Although they base their criticisms on financial issues by referring
to Islamic references, as Demiralp states, the main issue behind these criticisms is
that these policies are against their own economic interests {Demiralp, 2009).
Aithough Islamic capital reached its peak due to the ecomomic and political
privileges it gained during the JDP period, this situation also deepened the conflicts
between capital fractions. Because on the one hand, there is TUSIAD, which
demands the continuation of financial stability. On the other hand, there is Istamic
capital, which is relatively small in scale, demanding economic policies according
to its capital accumulation needs. For mstance, the former president of MUSIAD,
Omer Bolat, gave the following response 1o the question “Why are your economic

views different than TUSIAD 7
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“The policies implemented by the IMF-backed program and the winds of
globalization tend to serve the financial circles. T1 here is a divergence between
TUSIAD and us here. The financial sector is guite prominent among the members
of TUSIAD. Moreover, companies with large capital holdings who are
technologically developed benefit substantially from this program” (Tanyilmaz,
2015:101). | '

Managing these contradictions is one of the most important problems the JDP has

to solve. As a result, this situation has become, in a way, a paradox that the JDP has

to resolve.

3.6. Conclusion

This section has discussed the historical development of Islamic capital. There are
two important conjunctural reasons, one national and one global, that laid the
foundation for Islamic capital to emerge as an effective actor. The global reason is
the global shift from Fordism to pbst-Fordism in production structure. The national
reason is the neo-liberalization that took place in Turkey in the 1980s. The fact that
these two phenomena highlight cheap labor, flexible employment and contract
manufacturing in production have been effective factors in the development of
Islamic capital, which already carries all these features. The transition from the
import substitution model to export-oriented economic structures also paved the
way for Islamic capital, which is mainly consisted of SMEs, to be integrated into
the global production system through contract manufacturing.

In addition, as already mentioned, the political and economic transformation in the
1980s has certain features that are essential in terms of the development of Islamic
capital. The first of these is the role Ozal piayed in the said development of Islamic
capital. The Ozal period became one that represented the interests of capital as a
whole. Until this time, Islamic capital, which was weakly represented under the

political leadership of Erbakan, found the opportunity for strong representation on

43



the political level and increased its visibility with Ozal. In this period, Special
Finance Instieutions, which are important for ihe capital accumulation of Islamic
capital, came inte operation and following this, in he 1990s, there was a s guificant
increase in the number of Islamic holdings. Each of these developments occurred
in connection with the power of representation Isiamic capital had on the potitical

Ievel.

The political support behind lslamic holdings during Erbakan's short-lived
coalitions ended with the February 28 postmodera coup, and what was left over of
Islamic capital formed itself info Islamic organizations such as MUSIAD,
TUKSON, AKSON and ISHAD. The golden era of these organizations have been
under JDP rule. Due to the close relationship between the stale and these
organizations, they were inevitably favored by the government and made extensive
use of state resources in order to increase their capital accumulation. In actual fact,
Islamic capital was not the only party to benefit from the JDF’s neoliberal policies,
TUSIAD can also be described as a winner of this time. Therefore, the Ozal and
Erdofan periods can be considered as a continuation of cach other, as they were
periods in which every segment of capital benefited. However, this period was also
a period in which the power struggle between capital fractions was the most intense.
In short, Islamic capital was able to join the power bloc aiter being able to flourish
due to economic opportunities in the 1980s, Following this, with the increase of
Islamic capital’s power during the JDP era, it was able to increase compatition

power in the power bloc.

By providing examples from its own practices, this section has illustrated that
Islamic capital is in essence a capitalist fraction in the capitalist system that plays
the game by its ruies. The following chapter will analyze the inclusion of Istamic
capital to the capitalist system through Islamic journals that provide Istamic capital

with an ideological background.
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4. BCONOMIC PROJECT of ISLAMIC CAPITAL: CERCEVE, IKTISAT
ve IS DUNYAST, IZLENIM AND MUSIAD REPORTS in the 1990s

4.1, Introduction

In order o understand the history, philosophy, politics and economics and the
development and arguments surrounding Islamic thought in Turkey, it is essential
to look at Islaniic journals. This is because journals ate the most importani tools
that establish dialogue with the active elements of the grassroots that the Islamic
movement both addresses and nurtures. Hence, “reading” journals or studying the
course of Islamic thought also means collecting signs of the routes of which the
Islamic movement took (Kentel, 2005:722). According to Bulag, journals are a
school, an Ecole. If there is an Islamic movement in Turkey, to some extent, it owes
its existence to these journals {Bulag, 1994:10). These journals are both
eyewitnesses to the Istamism that occurred in the 19905 and at best reflect the
thoughts, perspectives and attitudes of Islamist actors against various developments
of that time. For this reason, Islamist journals are an-important source to detect the
change in both Islamist economic and political discourse during the Islamism that
occurred i the 1990s. In this context, it is essential to look at the joumals of this

period in order to trace the economic views that constitute the ideological
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background of Islamic capital. In this context, in this section 1 gave room to the
reports of MUSIAD, which can be accepted as the most effective and most visible
Islamic organization and journals that have organic relations with the orgatization.
In addition to Clerceve journal, I have given room to the journals fhtisar ve Is
Diinyasi (1992-1993) and Flenim (1992-1996), which were both publications of the
1990s. The reason for doing this is due to the fact that the contributors of these
Jonrnals, who were writers of Islam and econemics, were also writers for MUSIAD
and were individuals who would attend MUSIAD ncetings and conferences, In
actual fact, the views projected i these journals were echoed by MUSIAD
President in public. Therefore, the journals that have been chosen in this thesis

served the same economic project as the organization itself

The reason why I have chosen to focus on jeurnals published in the 1990s is because
the majority of literature on Islamic capital is focused on the 2000s. While there is
a true analysis that Islamic capital was articulated and absorbed by capiiatism after
2000s, this study argues thatis a shoit-coming analysis. This evaluation is true as it
cannot be dealed that Islamic capital benefited magnificently from the JDP's
neoliberal economic policies after the party came to power in 2000, However, as
mentioned, this evaluation is short-coming. This is due to the fact that when
examining the economic debates in journals, which will be detailed below, it
became ciear that the articulation of Islamic capital with *Islamic themes,” based on
what had been expressed about the state, capital, tabor, market and privatization,
had already taken place in those years in the most explicit and vivid way. For
exainplc, Tugal’s picneer work, “Passive Revolution Absorbing the Islamic
Challenge to Capitalism’ claims that while Islamic capital was the -;.mly mass
resistance point against capitalism in the 1980s, this very bloc was absorbed by the
capitalist system during the AK Party era (Tugal, 2009). At this point, unlike Tugal,
this study argues that the economic project of the capital fraction within the Islamist
Segment was compatible with necliberalism before the AK Party period. To put it
more clearly, I argue that the articulation of the capital fraction within the Islamic
segment to the power bloc and its integration with the capi.talist systew took place

before the rule of political Islam.
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The lkifsat ve Iy Lrinpast joumal published a total of 18 issues between 1992 and
1993, Editor-in-Chief Mustafa Ozel stated that the reason for the publication of the
journal was to place it in a meaninglul and legitimate place in the social world,
where the business world also belongs. Almost every issue of the journal discussed
the different dimensions of Islamic economics. In addition to publishing material
promoting the importance of commercial life in lslam, portraying itself as having
an entrepreneurial understanding of Islam, the frisar ve Jy Diinyast journal also
published articles on leadership and entrepreneurship that were translated from
international publications such as the Harvard Business Review, Worldlink and

Duternational Management,

The journal Cergeve is MUSIAD’s monthly publishing ergan. It began to aperate
in 1992 and is still in practice. This journal deserves special attention as it is the
tnedia organ of a capital fraction. Representing Muslim capitalists, this journal
gives the opportunity to divectly analyze the economic project of Islamic capital.
Indeed, in this sense, the Tditorial writer of the journal’s first tssue, Brol Yarar,
stated thit the aim of the journal was to spread the views and objectives of MUSIAD
and to ensure that the views of the organization were heard all across Turkey
through the power of publication, making sure that discussions made by MUSIAD

were no longer restricted to meeting rooms.

The Ilenim journal published 40 issues between 1992 and 1996, The Felenim and
Tkiisat ve fs Diinyas: journals were published under 1Z Publishing. Similar to the
two journals mentioned sbove, the [denim journal was not only restricted to
publications on economy, but gave room to writers such as Hayreddin Karaman,
Alumet Tabakogh and Mustafa Ozel, who were popular writers in terms of Islamic
econcmics and published material debating lIslamic economics from various

different aspects.

The 1990s is a period in which the visibility and influence of the Welfare Party,
which can be perceived as both the representative of Islamic capital and Islamic
political tradition, increased. Paralie] to these developments, the 1990s was a period

in which discussions among Islamists on economic and political issues were VELy
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power in 2002, In other words, journals that advocated market Istam became the

dominang view,

By quoting and referencing to Islamist jousnals that provided ideological legitimacy
to Islamic capital in the 1990s, this chapter wili firstly begin by providing arguiments
and the conceptualization of terms such as capitalism, labor, mionopoly, market and
privatization. The reason why I have placed attention on publications in the 1990s
is due to the fact that Islamic capital began its activities both as an interest group
and organization at the same time. More, the 1990s was 2 time in which the
referenced Islamist journals and publications were used as apnaratus to express the
economic projects and views of this Islamic capital class. The period in question is
a productive time period in terms of examining the discourse produced by Islamic
capital on capilalism, necliberalism, labor, workers’ rights, union activity and form
of accumulation. Therefore, the 19905 provides the opportunity to follow Islamic
capitai’s “alternative hegemony project” in the most clear and lucid way. 1t Ig
essential to examine the discourses of those years in order to make sense of the

curient position of Istamic capital,

4.2.CGrowing Protestant Ethics

The Islamic political movement emerged under the leadership of Erbakan in order
to respond to the demands of small and medium sized enterprises {SMEs) as a result
of being disorganized and weak against large capital. However, their first
organization as an interest group occurred with the establishment of MUSIAD in
19940. Observing material published by MUSIAD since its establishment, it can be
seen that the ofganization tried to gain legitimacy in two ways. The first of these is
the emphasis placed on being an association with Isiémic business othics and the
second, in comparison to TUS:iAD, is their emphasis on the fact that they provided

capital accumulation by their own means, meaning that they are a real capital class.

When one takes a look at the publications of pro-free market journals from that
period, it is striking to see the emphasis that is placed on material wealth for

development, improvement and the transformation of society. While Jjustifying this
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emphasis by using religious discourses, references were also made te countrics such
as Japan and Germany. These claims that placed extreme intportance on material
wealth were made for two reasons. First, it aimed to motivate those who formed
Islamic capital and who had the opportunity 1o realize capital accumulation.
Secondly, these claims also aimed to provide ideological legitimacy to this group

that was increasing its wealth.

While its validity can be debated, efforts made 1o [alsify the belief that Muslims
distanced themselves from material wealth as an economic understanding until that
time can also be observed in various publications. In this context, in the journal
‘Corgeve’ (Frame) and in the article ‘One Bite, One Cardigan’, Abdilkadir
Karaman states that distress and poverty are temporary and acvidental in [slam and
that in contrast to these situations, lslam advocates wealth, prosperity and happiness
(Karaman, 1994:34-35). In MUSIAD’s “Islamic People in Business Life’ article,
Mustata Ozel states that this viewpoint is inereasing its scope among people and
illustrates his point by providing an anecdote from a former tradestian he liad met.

According to the story;

Men does not get rich! Tunatic Zeki from Marag always shoek Bis long stick that
fie never left from his side towards every community and would sy 1 have a couple
of words for you, let me just say it and leave.” When people replied, ‘Go on, sav
what you have fo say,” Lunatic Zeki wotdd say, *Man does noé ger rich, there is no

rich man!” and leave (Ozel, 1994: 52).

After this short story, Ozel questions how members of an Uminah whose prophet
was a merchant has come to adopt such an un-Islamic principle and claims that
Jslam envisages free competition and free enterprise, and that wealth obtained has
got o be Jegitimate, In the Economy and Business Worid journal, Gencer examines
the ceonomic views of Islamists through Ottornan scholars such as Seyhitlislam,
Mustafa Sabri Efendi and Iskipli Akif Hodja, In this article, by referring to Mustafa
8abri Efendi, Gencer claims that according io Islam poverty mieans gradual suicide
and while supporting this also claims that according to Hadith, poverty also means
blasphemy (Gencer,1993:28). Again, in a different article he wrote for the Economy
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and Business World journal, Gencer strongly argues that since 99% of Turkey’s
population consists of Muslims, these very people need to have a strong place in
business in oxder for their problems ta be solved (Gzel, 1992}, In agreement with
this argument, in the jourial Cergeve, Yarar claims that Muslims misunderstood the
‘one bite one cardigan’ ethos and the loss of motivation due o this
misunderstending has caused for the lack of development of Turkey and Islam

(Yarar,1996).

As can be seen from the examples provided above, the sole prpose and objective
of these wiilers who claimed that material wealth was important for the
development of Muslims was o provide religions legitimacy to the newly founded
MUSIAD and to Muslims who were active in the business world, However, how
would this be possible in the capitaiist market? When assessing the different debates
that occurred around this question, it is clear that pro-Islamist publicatio_ns held the
view that the difficulties of doing business within the capitalist system can be

overcome with a moral sense of business.

In this context, the concept of *hemo Islamicus,” which holds an Islamic cthical
standpoint, was brought as an alternative to ‘homo economicus,” which describes
people who pursue their own desires and interests, An individual who is described
as a homo Istamicus is one who obtained his/her wealth throuph moral meeans and
is one who respects workers” rights and is grateful for histher own wealth, In this
context, instead of the “homo economicus,” which is placed as a copy of the
individualist myth proscribed in the rarket ihrough profit and luss caleulation and
which describes an ideal  typified market actor who puts their own needs and
interests before social benefit, “homo Islamicus,” which has an Islamic work ethic,
is socially seusiiive, who puts tradition, custom and belief before the orders of the

market was idealized and placed as an alternative.

In *Islamic People in Business Life’ published by MUSIAD in 1994, Sebahattin
Zaim claims that Homo Islamicus is morally superior to Homeo Economicus.
According to Zaim, [slam frees people in economic life after edacating them with

the principles, orders and prohibitions that come from Allah, This ke claims
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provides an ideal and good Islamic society an educated Muslim businessman who
will practice Elamic economics (Zaim,1994,102). More, Zaim argues that for the
realization of economic development in social justice, the Musiim businesspetson,

namely the ‘homo Islamicus’ must dominate the econornic life. Accarding to Zaim:

If a Muslim man dominates in econoinic life and individuals bejave according to
Islamic principles and ethics and use the opportunities and direct the demand info
legal and nsefidl fields und if he increases produciion and efficiency and ivests his
savings in useful domains or lends it to othes entrepreneurs and pays his tax and
“zakat” and spends his money in the way of Allah, then economic development has

heen secured through social justice in such a sociery model” (Zaim. 1996, 45),

The emphasis on morality aciually covers all aspects of business life. In this respect,
morglity is constantly emphasized arcund variows themes such as ethics,
entrepreneurial ethics, management ethics and worker ethics. As stated above,
according to pro-free market journals and publications, the negativitics of the
capitalist system can only be overcome with a moral understanding. The way to do
this is o be economically powerful. As a matter of fact, Mustafu Ozel strongly
asserts that societies that cannot dominate economic life and spread the values that
they believe to the market will not have any presence in politics (Ozel,1992). In this
regard, in the Cergeve journal, Karaman states hat the driving force behind the
progress of Western societies is Protestant morality. According to Karaman,
Western society also historically held the ‘one bite one cardigan’ view and for this
reason couid not progress, develop and could not make the world a better place.
Emerging as a reaction to this, Protestant Christianity on the other hand brought
production and consumpiion as a moral understanding and allowed for Westerners
1o progress. According to this standpoint nevertheless, western civilization owes its
economic progress and success to its abandonmem of taditional medieval
Christianity.

The analogy attempted to be made here implicitly indicates that Mustims also made
the same mistake and needed a new moral understanding in order to show progress

and prosper like Westerners, However, rather than rejecting capitalism as a whole
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or providing a new alternative, this new morality that is suggested in pro-free
market journals depicts a mixed moral understanding. As a matter of fact, in
‘Cergeve’, Tirkdogan states that Pacific belt countries (South Korea, Hong Kong,
Singapore and Taiwan) and Japan have been able to carry both their liberal models
and religious faiths such as Buddhism and Confucius values together. According to
Tirkdogan, these countries were able to shape the spiritual structure of their liberal
capitalist model according to their own norms and values. Thus, in order for Turkey,
which had been ‘running full rein to capitalism’ to adopt an Islamic Work ethic,
Turkdogan suggests for the country’s economic govemance to apply previous
foundation models, tradesman solidarity groups and special forms of Islamic alms-
charity to the liberal capitalist model and to transform the system’s moral

infrastructure with these values (Tiirkdogan, 1996:126-127),

In this context, the interview titled “Japonya’da Iy Dinyas: ve Din”, conducied
with a best-selling Japanese author at the time, Kiriyama Seiyu, and which was
published in one of the most selling journals in Japan at the time, Iktisat ve Ig
Diinyas, is important. The main subject of the interview is what the individual and
social foundations of Japanese capitalism are. Contrary to popular belief,
Buddhism, according to Seiyn, does not suggest mystery, seclusion, and
renunciation, but financial success in order to contribute to the welfare of others.
For this reason, criminalizing personal success for religious reasons is a backward
and destructive attitude. According to the interview, capitalism has the strength to
create property that will overcome drugs, homelessness, poverty and the destruction
of the environment, which are described as the four angels of death (Seiyu 1993:

36).

Writing for the first issue of ‘Economics and Business World,” Mustafa Ozel begins
his article ‘Consumption Capitalism and Turks who cannot become Protestants’ by
referring to Hekimoglu Ismail: ‘dccording to Max Weber, capitalism is the product
of Protestant morality. Turkey adopted capitalism but not Protestant morality and
since it departed from Islamic morality, the Turkish economy remained unethical.’

To support this quote, Ozel also refers to how Benjamin Franklin read verses from
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the Bible preaching capitalist work ethics to Americans and how Shibusawa Eiichs
benefited from the tcachings of Confiicius while encouraging Japanese people to
become entreprencurs. He afso emphasizes how Japan completed its capitalist
development after the West did. The Japan experience is full of lessons to leam
from. This is because despite the ¢hange that occurred in Japanese culture and the
affect that modern economic activities had on their values, the Tapanese were
successful in legitimizing this new economic understanding and practice within
society. Meoreover, they were able to achieve this adaptation and legitimation
without a break from the centuries-old values of Japanese society {Ozel, 1992:33),
As can be understood from these statements, the Japanese expeﬁenca is an
exemplary success story. It is possible 1o come across the importance of the
Japanese experience in articles written and statements made by former MUSIAD
president Erol Yarar, According to Yarar, Japan became the J apan we know today
because they were successful in turning their samurai out of sword fighting and
turning them into entrepreneurs of economic struggle. Likewise, the United Siates
becams the U.S, we know today because it was able to transfer the entrepreneurial
spirit of the adventurous people that eame frow Europe to fight for economic
striggle. Likewise, France became a strong state due to the bourgeoisis who Jed the
French revolution. Therefore, Turkey’s ability to become a streng state in the
international arena is dependent on an arnty of entreprencurs who are ‘dependent
on their homeland, nard-working, spread across the country, and whose morgl

values are based on o solid foundation’ (Yarar, 1998: 8).

Pointed out as the inspiratibn for the founding philosophy of MUSIAD, many
debates surrounding the issue of ethics and morality also took place in *Ahilik’®
(Yildiz, 1994). According to Ozdevecioghy, by considering the interests of all social
groups in the composition of the business world and rather than conflict by
proposing to establish reconciliatory social and economic relations, the Ahi groups

were able to form peace within society (Ozdevecioglu, 1994,38). The manifestations

& These were groups in which peaple from different sectors would get together in order to
debate and discuss the development and issues that affectag sectors, aiso including discussing
the ethics and morality of doing business,
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efthe discussions of the Ahi-order and morality in the context of MUSIAD appears
to have been adopted in order to give more meaning to the organization: to be seen
not only as a group of businessmen bat alsc as a union ordered by religion. Slating
that Mustim merchanis have historically played important roles in economics and
politics, Kallek claims that as the inheritor of Otioman administrative gxperienge
and skills, MUSIAD can set an example for other businessmen in other Muslim
countries and underlines fiow by doing so can become an altemative to the
European chambers of connnerce by realizing the dream of an Islamic Chambers
of Commerce and Industry (Kallek,1996, 38, frame 18). Within this, the Editor of
the Cergeve journal Yildiz, calls for believers {Muslims} to participate in the
activities of MUSIAD and to perform their duty of notification {Yildiz, 1993, 2,
frame 5}.

4.3.Istevnalization of Free Market Liberalism

According to Timur Kuran, eontemporary Islarsism includes both supporters and
opponents of the market economy. This is because there are provisions in Islam that
support both the free market and state intervention. This makes it easier for
practitioners to act pragmatically according to changing conditions (Kuran,
2002:122). Given the debate about how an Islamic model should be, it is difficult
1o talk about a single mode] that has been agreed upon. Similarly, the practices of
countries that claim to apply an Islamic economic system all differ from each other

{Kuran, 20602).

Focusing on the debates on the market in Turkey atd in the 1990s, which is the time
focused on in this thesis, it can be observed thst there was a frequent emphasis on
how Islam proposed a free market economy. However, the free-market economy
that is proposed in Islam is different from the free market that is carried out in a
capitalist ecopomy. According to Eskicioplu, who was interviewed by Cergeve
Joumal, the free market that is practiced today indicates a more statist economic
model. The practices of today’s capitalist states such as linposing unfair taxes,

setting prices, providing credit, printing money and requiring state permission for
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cconomic activity are illegithmate practices according to the system proposed by
Islam. In fact, according to hearsay, during the time of Prophet Muhaminad where
prices were 100 high in the market, people went to the Prophet and said:
‘Muhenmmad! Place a price.’ To this, the Prophet refuses their request and replies,
The one who places a price, gives fumine and abundance and provides sustenance

is Allah’ (EskicioBlu,1994:21),

Esen also references the same hadith in order to indicate Islum’s position on the
free market and claims that while some scholars do not aliow for pricing in the
market, some allow pricing under certain conditions and that this must be Fair {Esen,
19962 129). In Economics and Business Life, Kallek's article “Economic-Political
Independence and the Medina Market,” states that one of the principles the Prophet
Muhammad deployed to the Medina Market wvas that no tax was {o be collected
from the niarket and that this stimulated the volume of trade at the time, According
to Kallek, the Prophet Muhammad was an experienced trader and knew that if tax
was to be coliected from the Medina Market then sellers and tradesman would go
clsewhere. *This is because the desive for profitis the most important drive of trade
and tax-fiee earning means more profit, In addition, the abolition of tax will also
reduce costs, which will then wsually be followed by an ircrease of prices.
Naturally, products that are traded at lower prices compared (0 other markets will

airract more customers’ (Kallek, 1992:5).

There are two underlying arguments made in the background of these claims that
were made during the 1990s. The first are efforts to underline that the free market
proposed by Isiam is different to that practiced in a capitalist cconomy and second,
theze is a criticism of monopoly capitalism, which is enriched with state resources
thanics to the capitalist ccononty. In the journal Jzlenim, Kamil Exdem’s “Market
Enemy Capitalism’ article claims that in contrast to popular belief, capitalism and
free market do not mean the same thing. Stating that the best example of this
argument can be found in the worky of Frencl: historian Bi‘audel, Erdem states that
Braudcl's unique historical interpretation embracing thousands of vears, revealed

that capitalism is a ‘monopoly,” which is an enemy of the free smarket. In this
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context, by referring (o Braudel, Erdem claims that capitalism does not destroy the
free market but instead proposes a limited and manipulative competition model.
Nevertheless, he states that capitalism has always meant monepoly in s nature and
that capitalism mainly feeds on an anti-market stance. This is because the capitalist
is first and foremost interested in increasing his capital. Due to the contpetitive
aature of the free market, prices will be low hence making profits low wo. Hence,
capitalists pursue monopoly to constantly suppress the market and sell their goods

al the highest price, using their cunning and political connections.

Erdem gives the exampie of Abu Jahl who lived during the Prophet Muhammad's
iime as an individual who used his political power for economic benefit and
covertly criticizes Turkey’s monopolistic capital (TUSIAD) by using Abu Jahl
(E.rdem, 1995: 48). In the same article, Erdem claims that the unfair incentive
policies in Turkey lead to monopolization and that in the long-run monopalization
results in efficiency. This irefficiency he claims can be most clearly observed in
Turkey’s largest industrial companies. According to ithe author, whilke these
companies remained behind the walls for many years and completely captured the
domestic market, they could not go beyond being a comprader of European and
American companies. In order to bring foreign currency to the country, companies
such as Argelik, Otosan, Tofag, Aksa and Beko were protected by high custom
walls. However, these companies made the Turkish economy fose 630 million
dollars in 1993 alone. In this context, Erdem claims that there are two types of
industrialisis in Turkey - the ‘comprader’ and ‘national’ indusrialists. The
comprador industrialist prefers to produce under license, to only work for the
domestic market and to import a significant part of their inputs from abroad. On the
contrary, the national industrialist is a person who establishes snd operates facilities
that produce as much technology as p.ossible; export and have net foreign currency

coniribution to the country’s economy (Erdem, 1994: 42),

In the journal *ILlenim,” Ozcl claims that the biggest historical foundation of
monopoiy is the state. According to Ozel, political power is both a generator and

guarantor of monopoly capital. This is why monopolistic capital is 50 committed to
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the state’s ideology. Cn the other hand, Musiims favor free market and fiee
enterprise but oppose monopoly tendencies, Questioning liberalism as the political
ideology of the capitalist state i his article, the author argues that a small sector of
the market economy is based on free market rules and a large sector is based on
monopolism. Ozel underlines that it is a liberal staie that allows for this and thus
argues that just as capitalisin is the enemy of the free market, liberalism is ihe enenmy

of democracy (Ozel, 1994: 49).

The main reason for the ‘genuine free magket’ and *national industrialist’ eniphasis
in the articles referred to are conjectural. Anatolian capital and MUSIAD are placed
as a ‘real’ capital class, sometimes implicitly and sometimes explicitly against the
‘compradors’ or big capital that are positioned as monopolists. Tn this context, in
the journal Zzlenim, in a different article named *Privatization or Monoepoly? Brdem
states that the rate of industrial companies that have been led on small credit
mcentives by the state for 30-40 years and those who have been protected by high
custom walls opening to the outside is only $%. In comparison to this & iguie, the
authorstaies that small r.:ompames that were formed after 1980 have an opening rate
batween 25-50%. In the editorial he wrote for Cerceve at the time, Frol Yarar, who
wus also the former chairman of MUSIAD, wrote how instead of thick-neck
industrialists who laugh in cockiail halls, the country needs businessmen who are
going t contribute to their country and its people, who have cauglhit the information
age and who are ethical employers, Yarar claims that MUSIAD is aware of its

responsibility in this rebard {Yarar, 1994, 10).

4.4. The Promotion of Minlmun State lmerveutéen

Oune of the most beated debates among journals of the time was the issue of
privatization. In fact, some volumes were reserved for the issue of privatization
from time to time’, When dealing with privatization, similar to issues of employer-

employse relations and issves surrounding the market, references are made to

? See. Cergeue, Vaolume: 6, (Noverber 1993} Cergeve, Issué; 13, (Januarv—Apﬂl 1994}, Yeni
Zemin, issue: §, (August, 1993}
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Iskesuic tradition and past memory. On the other hand, there are sorue texts that deal
with the contibutions of privatization with a similar understanding to market
dynamisin and neoliberal themes such as vconomic rationality, productivity and

profitability.

For example, Esen from Cergeve journal provides examples from Ibn Khaldua
while examining the relationship between the market and privatization, Aceording
to Ibn Khaldun, the state is the protector of all people in need of protection and the
“holy state” is one ihat holds itself responsible for the welfare and happiness of all
people. The state according to this view is obliged to take care of the lvelihood of
the people and to observe their economic conditions. However, according to Esen,
although Tbn Khaldun gives the state a wide range of duties and powers for the
welfare and wealth of the people, he apposes the state being engaged in trade and
agriculture through economic activity, The reason for this is the assumption that if
the state deals with agricultivre and lrade by using its political power, this situation
will prevent the formation of prices freely afier a while. Hence, Ibn Khaldun is
bascd on private emterprise but opposes “siate capitalism.” According to him, the
state should perform the duties of supervision, regulation and assistance (Esen,

1996: 128).

The prominent discussion subject of the period regarding privatization is mostly
carvied out duough SELs (State Economic Emterprises). Aecording to Karakog’s
atticle “Maii Tercikler” in Itisat ve Is Dinyas: jowrnal, SEEs have become a
gangrencus issue for Turkish finance, According 1o Karakog, as long as they lose
money, rather than generating income they gnaw the state. Therefore, unless the
state has an obligation to engage in industrial and commercial activities, it is an
issue that decreases state revenue in itself and for this reason, shrinks the state
{Karakog, 1993: 61). In a similar article for Cergeve, EfexldiogiLn claims that SEEs
operate in areas unnecessary for fhe state to enter such as iron and steel, pencil and
shoes and cigarcites and alcohol and suffer damages against the more rational
private sector. Efendioglu suggests that the “minimal state” that is Suggestcd in

neoliberalism can overcome problems of SEEs such as not having a market
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undesstanding, providing more employment than necessary hence adversely
atfecling competition, fack of financial management suitable for the free market
economy, low efficiency and lack of ability to keeping up with developing
technotogy and new production techniques (Efendioghs,1983:7-8). In the same
issue, under the title, ‘Privatization in the World” the journal presents how the
process of privatization benefited countries such as the United Kingdom, Genmany,
France, Italy, Eastern Euwropean and Latin American countries and provided

mcome.

Again, in the same journal, in his article “6 Soruda Jzellestivme”, Bolcan deals with
the subject of privaiization and focuses only on the “profits of privatization”
(Bolcan, 1993:13). However, the main point of the discussions on privatizatior and
SEEs is the discussion on how privatization should be. In this context, the warnings
of MUSIAD published in Cergeve are important. In the publication titled,
“MUSIAD’dan  Ozellestinme igin Kritk Uyardar® (MUSIAD, 1995), the
organization make it clear that they are on positive terms of the enactment of ihe
privatization law and sununarize what they believe need to be done reparding
privatization. It is firstly stated that privatization revenues should never be used to
cover budget deficits but should be used to increase efficiency and rationalize
production and public support should be obtained by following a good strategy for
privatization. More, MUSIAD claim that when wanting o get rid of SEEs, it would
be wrong to hand them to monopoly capital. The anti-cartel law enacted in this
context should not just remain as words but should be implemented effectivel v and
fair ca:xi_ineiition conditiens should be provided and that for SEEs 1o be privatized,
the bids submiited by ‘Lhé. workers through their unions should be evaluated. In
addition, privatization shonid be cnmialeted within a cerfain periéc’i of tme and
privatization should not be a means of money laundering and SEEs should not be

delibesately harmed by providing mgoney to peers and renters. Finally, it is stated
| that ag in meny countries across the world, the share of foreign investors in SEEs
should be limited (MUSIAD, 1995: 22).
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Yarar, whe wrote the introduction to both issues of Cergeve dealing with
privatization, states that while privatization should not resuit inmonopolization, the
money of citizens living abroad that exceed billions of dollars should be drawn into
the country by privatization. He also claims that mid-size enterprises that have
grown in Turkey over the last ten years ought to introduce privatization practices
such as conditional partnerships and easy payment metheds, which will increase

their sirength and position in the international market (Yarar, 1993, 1995),

In the journal lzlenim, Erden claims that monopolization is one of the threaiening
consequences that could occur as a result of privatization. For example, while
privatization in Japan led to competitive efficiency and not monopofization,
privatization in Britain led to monopolization and a distance from competition. As
a result of this, he claims that Britain’s interzational economic power declined.
Moreover, according to Erdem, if with privatization the positions of “internal
market” and “monopolistic” groups are going to be reinforced, then rather than
calling this 2 process of privatization, it would be best io call it monopolization

(Lrdem, 1995: 463,

As aresult, it can be seen that most of the discussions on privatization focus on the
form of privatization. Privatization is supported for reasons such as increasing
efficiency, opening the markets to competition and establishing a free market,
However, these are all desired to be achieved in a “fair” manner, In other words, it
is emphasized that medium-sized enterprises or the Anatolian Tigers should also
benefit from this process. Otherwise, this will result in the monopotization of the

private sector, which {s worse than state monopoly.

4.5, Approaches os: the Labor Processes

The differences of opinion among Islamic joumals is also valid feor the issue of
labor. In pro-market journals, the issue of labor is generally examined under a
general heading such as labor refations in Islam or under bilateral headings such as
worker-employer telations, rather than being dealt with separately. The tact that the

worker issue is not dealt with independently assumes that there is no conflict

61



between the employee and the employer in Islam. In ‘an article Working Relations
in Islam’ published in Homo Islamcus, which was published by MUSIAD in 1994,
Balci claims that the “working class™ is a phenomenon unique to industrialized
countries. Despite the fact that workers in industrialized countries have acquired
individual (compulsory social insurance, workers’ insurance, employment security,
annual pay leave and minimum wage) and collective (unionism, collective
bargaining and the right to strike) rights, conflict and disputes between employers
and workers in that system have continued to increase. According to ¢ the conflict
between employer and employee is peculiar to capitalist industrial society as
interests sharply differ. Following these clairns, the author argues that in working
relations in Islam, the interests of labor and capital are not in conflict with each
other and that they are in a mutual relationship. In addition, more in line with the
spirit and structure of Islamic work relations, Balcr also lists the “virtues” of flexible
working forms such as part-time work, working from home and telework

(Balc1,1994:115-116).

Among articles that depict employee-employer relations based on mutual interest
is also ‘An Islamic Framework for Employee-Employer Relations’ written by
Ramazan Akhtar and published in the Economics and Business World bulletin. In
his article, Akhtar highlights three important concepts, namely, brotherhood, justice
and beneficence in employee-employer relations in Islam and explains the concept
of beneficence as the following: “The individual seeks their rights but also demands
some rights of another person. Therefore, one group’s claim tends to infringe on
the rights of another, causing social conflict and turmoil. The concept of
beneficence goes one step ahead: It encourages people fo waive their own rights
on behalf of others and this is considered as an act of devotion” (Akhtar,1993: 25).
In the following pages of his article, Akhtar claims that an individual wanting to
apply beneficence to his life is acting rational under Islam and adds, ‘The individual
who displays beneficence knows that Allah will reward him for such an act’ (ibid,
28). Similar to Balci, Akhtar also acts on the assumption that there will be no
conflict between the employee and employer if they act according to an Islamic

understanding of work ethic and because they are a part of the same system of
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orotherhood. These bonds on & personal level Aklitar claims create a positive
environmnent for the functions of the labor market and adds that, i1 this context, ‘the
Jorces of supply and demand will be fiiled with traiis such as Inonan love, honesty
and grace, rather than being buried in a quagmire with narrow Jeelings of self-
frirerest’. The conclusion thai can be reached from these arguments made by Akhtar
is that employees do not need to be part of any formal organization due to
tooperation, love and helping each other that arise from the brotherhood herween
employee and employer. This is becaunse, according to Akhtar, if an employer has
Islamic values, he/she will act with the afterlife in mind. This will ensure that the
employer will provide charity to the worker in addition to providing wages. On the
other hand, workers with high moral standards will act according to heir
regponsibility and will refrain from acts such as avoiding work, working slow or

negligence, all that will decrease their productivity (ibid,29).

Ancther example that rzjects confroniational thesis on a theoretical level is
Tabakoglu's ‘Employer-Employee Relations in Islamic Ecenomics’ article
published in the (er¢eve joumal, According to Tabakogln, the worker issuc is a
western phenomenon and there has not been a working class in Islamic socicties in
the full sense. This is due to the fact that employers and employees are not separated
by clear lines in Islamic society. If a craftsman is emploved by a craftsman, he i
then also an employer. Accordingly, an individual can be both an employee and an
employer at the sare time, Due to this fundamental phenomenon is Islamic
societies, a working class similar to the one in the West, a class that only lives by
labor, was never bom. This is because there is no obstacle for an individual who
starts working to acquire capital after a while (Tabakoglu, 1997; 81-82). The curret
equivalent of this example is exactly what meets the ‘post(‘}rdist flexible
production system. As is known, the flexible working style has become important
within this mode of production, the freight production method has become
widespread and the importaﬁce of self~employmént, that is manufacturers who
work under the guise of entrepreneurship has increased. Accordingly, the condition

of ensuring justice between labor and capital, employee and employer, is that
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workers and emplovers see cach other as complementary rather than competitors

(ibid, 80).

Ins the journal Cergeve, Zaim recommends for the worker to do his job carefully 1o
his best ability and carefully and thank Allah for the wage he receives for his labor.
He alzo claims that the employer should take care of his worker and please his hears
by paying his wages on time. On the social level, the condition that class struggle
and class hatred be replaced by harmony and fove is attributed to the Mustim man
spending his income on good deeds and charity. Thus, according to Zaim, when a
Muslim man gives zakat {charity), his reputation in the eyes of the poor will
increase and the bonds of love between the rich and poer will strengthen

(Zairm,1996).

Ancther article that denies the conflict between labor and capital is Eflatun Saygih’s
‘Modern Ethics and Business Ethics' publishied in the Cerceve joumnal. At the
beginning of his articie, Saygill expresses the fact that be has full faith in MUSIAD
- members as being the modern *Ahi” candidates and explains the mission of Ahis in
the context of employee and employer relations similar to the examples above.
Saygilt states, ‘Estublishing good relations between the vich and the poor, the
producer and consumer, labor and capitad, the nation and the stale, in short,
between all individuals and institutions of society, has ahways been one of the
primary goals of the Ali unions’ (Saygii, 1993:50). The common feature of these
exampies displayed in regards to the relationship between the employer and
employee is that they highlight a paternalist relationship and informality in order to

eliminate conflict and unrest.
4.6.Concluding Remarks

While the viewpoints 1 have illustrated above seem to suggest an alternative
economic project with Islamic ethics and moral values, this is not at ol seen when
looking at practical applications. In this conent, the cxampic of Ulker firing 826
workers and the attitude of Mustala Gzel answering quéstioﬁs on behalf of the

compaty to Yeni Yerylizii is a good cxample. The news article *Ulker’de isgi
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kuymny’, states that due to transitions to automation as suggested by the employer,
decrease in market share duc to modemization investments and increasing
competition in the maiket, there were mass layoffs in fstanbul and Ankara when
employees were on annual leave. As a result of this, close to 200 of 250 senior
workers, most of whom were dismissed from the factory in Istanbul, decided 1o
protest the decision in front of the factory with their familics in April 1993, The
most emphasized issue by the fired workers is that Sabri Ulker himself in the last
collective agreenrent negotiations stated, “my word is by all means above protocol,
I promise you that there will be no Jayoffs in Ulker.”” Despiie these statements,
which are a typical reflection of Islamic capital’s corporatist attitudes on the labor
issue, layoffs had occurred, and people were made redandant. The cormpany’s

explanation for the dismissals was expressed as “the obligation to be rational.”

Answering questions on behalf of Sabri Olker as press counselior, Mustafa Ozel
eraphasizes the importance of technological innovatien in order 1o compete with
domestic snd forsign competitors and claims that while they ave upset abouf the
move, all businasses have to act tational and know their accovnts well, Further,
Ozel stated that even the largest Japaness and U.S. companies lay off thousands of
workers overy year and that the famous J apanese “life-time employment” principle
was a thing of the past (Yeni Yeryiizil, 1993: 30-31). Considering that Japanese
corporatisin was used s an example in the journal {ktisat ve Is Ditnyast in the same
period, this example i3 mrza,.mwful in terms of the smooth functioning of the logic
of the marker in practxce In additmu as mentioned at the beginning of this chaptea,
when Istamic capital started becoming visible in economics by taking advantage of
@zal’s'pmtectionist policies they faced harsh criticism from radical Isl&m_ic circles
on the basis of integrating into the ca'pitaiist market and internalizing the capitalist
exploitation system, For examplé in the journal Taﬁv"ei Sukuti Memioglu
descr:bcs MUSIAD as an organization that ‘makes the poor even poorer, the rich
richer, i.c alone gwmg workers’ rights before their sweat drics, an or. gamzanon that
doesn’t give workers ng,ma atall, ap organization that can be a boss wﬂhout getting
jnito any friction w‘m an unjust and unfair order based on exp]cntatmn, z.obbery and

profiteering, an mgamzatiﬂn that can take part in the liberal economy without
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causing any problems, an orgatization that uses its capitl iy accordance with the
rules of this world; a world in which capital is used as a tool of persecution, and as
an organization that can do ali of this with being Mustim™ (Mewmioglu, 1990:26).
The content of Ozel's response to the lavoffs made by Ulker {competition and
rationality) gives very imporiant chies in terms of the methodological stance of this
thesis. As can be secn, Ozels discourse consisted of expressions that could be used
by any large capital group and contrary to what was claimed by the joumals used

above, it facked a character specific to “fslamisim.”

So, what do the journals presented above tell us? First of all, the meaning of
MUSIAD as the first-class organization of Islamic capital, which is constantly
positioned against monopoly capital in jownals, is important. At ihis point, the
conceptual tools of Poulantzas, which are mentioned in the theory section, provide
important insights. Defining the capiial class as one that competes within itself and
is divided into fractions competing with in-class interests, and based on this
understanding, it can be seen that as a capital fraction, MUSIAD formulated Islam
as a regulatory power for its own hegemonic project. Within this regulatory form,
Islamic capital class fracticns must both be able to escape from conflict among
themselves and socialize on the grounds of religious and moral legitimacy. For this
to happes, the abovementioned “abilik” ought 1o be operationalized. Oa the one
hand, the Abhi unions are a compromise and balance-based union that rejegt the
conflictual and prioritized understanding of employer and employee relations and
suggest a more harmonized relationship, If stated in contempﬂra:y mdustrial
1"&13%30;‘15, Ahi unidﬂs ars an undersféadiz@ _tljat beaﬂﬁfy caipemﬁon, and a model
that Islamic capiial offers as an ointment against confrontational business
rélaLionsﬁips. More, Ahi unions encnuragé cqmpetitibn in order to préduce better

and higher quality goods and services and encourages workers to work patiently,

Despite the fact that there is a stance against monopoly capital in the journals, it can
be seen that there are serious similarities between thein in matters such as
privatization. If examined carefully, the difference is in the discourse and strategies.

To put it more clearly, it cannot be said that MUSIAD and TUSIAD are in
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opposition to each other in terms of demanding neoliberal reforms and labor-capital
relations. For examples, areas that the two are similar to each other include the lack
of market discipline in SEEs and the adverse effect SEE over-employment has on
competition, the lack of financial management suitable for the free-market economy
and low efficiency due to the inability of keeping up with new technology and
production techniques. In the privatization issue of the Cergeve journal, (Cefgeve,
October 1993), although warnings were made that privatization should not be
realized by giving money to big capital, in the same issue an article titled *‘Ozel
Sektér Neden Baganlidir?’ gave room to the views of Vehbi Kog, which shows that
both associations are the defenders of the same hegemonic project. This shows that
there is a greater hegemony established within the power block. The difference in
recommendations provided by the journals is strategies. As stated above in the
writings of Yarar, these strategies show themselves in issues such as providing easy
pay options and condftional partnerships to medium-sized enterprises that have
been growing in the last ten years in Turkey in order to strengthen their position in
the international market. In fact, in MUSIAD’s “KIT’LENME! ve Ozellegtirme”
report, while ad\;ocating for the privatization of SEEs, the organization goes one
step ahead in this context and presents in detail the facilities that could potentially
realize capital accumulation (MUSIAD, 1993),

In addition, according to the journals examined, privatizations brought to the
agenda with the implementation of neoliberal policies are also important in terms
of demilitarization against the authoritarian state and the spread of the free market.
In this context, as Ozcetin emphasized, minimizing the economic power of the state
is also essential to reduce its political and ideological power (Ozgetin, 2011: 382).
Although the emphasis that the state should not interfere with the market is
frequently emphasized in the journals that have been examined in this chapter and
in the publications of MUSIAD, certain expectations from the “unwanted state” are

also expressed in the same publications.

These expectations can be followed in the economy reports published by MUSIAD

periodically. For example:
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- Priority should be given to increasing production-based exports in
ecenomic policy. Strategies should be produced to minimize the tmport
requirentant,

- T order to ensure sustainable export-based growth, moderization
investments should be focused on in highly competitive sectors.

- lishould be ensured that SMEs, which constitute 98% of enterprises and
a large part of employment in Turkey, benefit maindy from invesiment
and export incentives. In this frameworl, a certain share must be
comniited to SMEs.

- Income tax stoppage from employees in companies exporting 20-46%%
of their production should be reduced by 50%; income tax stoppage
should be completely removed for companies that export 50% or more
of their production.

- In order to prevent concentration in big cities, investments and
incentives should be directed to cities with industrial and infrastructural

- knowledge and those that have universities (For example, Konya,
mxyse1'i, Eskigehir, Malutya, Divarbaki and Gazianten). Establishing
“alfraction centers” by doing this, wiil enable a better spread of the
population across different regions.

- Sacrifices should be asked from large capital: while large capital and
monopoly capital take 42% of public and 55%% of state resources, SMEs
only get a supoly of 3%. The niain problem in our economy is that the
-cartelist economic structure and state incentives that have prevailed for
the last 50 years have brought about public deficits, heavy borrowing
and high inflation. Political and economic administration must require
sacrifice from large capital, while creating resources to develop medium
and small-sized enterprises (MUSIAD, 1994: 50- 51, 1997; 71, 1999+
55), - o

As can be observed from these requests, MUSIAD generally requests for cities
where its members are active (o be tuined inte “attraction centers,” and by asking

for export incentives to be given to SMEs, which is the pmcxice'in which it
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specializes, to be one of the main objectives of the cconomy. Therefore, contrary to
what is claiined, MUSIAD neither developed independent from the state nor wanted
to develop. It has developed unique strategies to improve capital accumulation and
sought to be effective in policy-making processes. However, it has preserved this
without going beyond the dominant hegemony in the power bloc. The place where
this reveals fiself most is the “homo Islamicus™ project, which suggests how the
employer and worker should behave in business life and takes its legitimacy from
religion. In fact, this ts an alternative social project formulated 1o ensure class unity
and continuity of its members (Hoggdr, 2014: 229). This project surrounds the
worker with informal networks and positions the worker in 2 position that is patient,
grateful and most importantly, in a position that does not rebel, This fantasy
essentially consists of trying to neuiralize the organized labor force, which was
nade ineffective by the Seprember 12 regime, this time with an Islamic
formulation, In cther words, even though there is & strategic struggle for the
realization of capital accumulations between Istanbuf based big capital and Islamic
capital, these fractions have become comumon against laborers in the contnuation
of cupital domination. In other words, they have become a whole zs the

representatives of capital against laborers.

Another remarkable issue in the journals and publications thut have been examined
in this chapter is that the Islamic references given about business life and economic
wealth are in fact compatible with the legic of the market, In the words of Yankaya,
it s possible to choose thé most appropriate and adaptable Istamic symbols, norms
and traditions for capitalism and to éipmss them in accordance with today’s market.
That is, when referring to Islanﬁ in business, there _is Islamic zelectivity (Yankaya,
2014: 211). However, when conis-i&ering'the Qaibli{:atio;ls of varicus Islamic capital
groups with Istamic themes in pubiicatioﬁsﬂjmughout the 1 990s, it can be secn that
they did not remain for se long after 2000. 1t can be argued that one of the most
important reasons for this is that Tslamic c'apithis which became integrated with the

JDP coming to power, no longer needed Islamic rhetoric to gain legitimacy.
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Because, the expeciations and discourses of the Islamic capital, who had the
opporfunily o increase the capital acswmulation thanks to the ecanomic
opporaunities it captured during the JDP period, differed from thelr discourses in
the 90s with these developments, In this period, sspecially when we consider the
reports of MUSTAD, it is seen that it demands new economic policies in fine with
its own accummulation strategies. For example, we see that it demands the
establishment of various regional formations ot the point of integration with world
capitalism (Yildiz, 201 1). As mentioned above, it is seen that 31J SIAD, whiclhiis at
a disadvantage compared to TUSIAD in terms of financial opportunities, is trying
to develop a number of strategic tactics in this regard. [n this context, MUSIAD
emphasizes that financia! capital should be taxed and “invesiment and production
economy should prevail instead of rent economy” {Ayhan and Safirofhy, 2002
138}, In this context, the state is the fisld of stinggie where class strajegies are
applied, as Jessop emphasized. However, the main point to be taken into
cousideration here is that the effoit of Islamic eapital to incicase is ewn capital
accutaulaiion and get more shares fiom the suplus value, try fo realized within the
ideological frarework detenined by TUSIAD, which Las a hegemonic position in

the power bloc.
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5. COMCLIISION

This study analyzes whether the ecopomic project of the capital fraction called
Islamic capital differs from the necfiberal economic model, This section of the.
thesis will pravide a general evaluation and swmmary on the results reached in the
discussions with data obtained from articles on the market, labor, privaization and
business ethics in Islawmic journals and reports. The following questions were tried
to be answered in the publications exammined within the scope of the study: How is
thw state-market relationship handled in Islamic journals? How is the labor~capital
relationship headied in Islamic journals? What position did Isfamic journsls take
o issues such as unions, organizations and strikes? And what kind of discourse did
they develop on these issues? What are the discursive stxﬁtegi&s for capitalisor and
fabor in these journals? On what grounds is the relutionship between Islam and
ceonomics discussed in these journals? To put it more clearly, what does Islam
expect from Mustims in economic lifz according to these journsls? If so, what role

do these expectations play in the rise of Islamic capital?

by frying to answer these questions, it has been aimed 0 clarify twa important
issues regarding Islamic capital. The first of thess is {0 try to understand whether
the economic project of the capital fraction called Islamic capital, as mentioned
above, differs from the neoliberal economic model, and the second is to ry to
understand whether the transformation of Islaunic capital took place afier the IDP
period, as ﬁéﬁ]uently mentioned in the literature. In this context, it subjected
Qe;.,ewz :,emzm f/cz‘zsczi‘ ve Is‘ ﬁwgmz JOUIH& 5 and 13 reports of \ffi SIAD to a

C‘lhf‘éﬂ cxammatmn with qualmt;ve rtseamh mﬂtlmd

In the first chapter, which discusses how Istamic capital should be understood and
positioned in its relaticnship with the state and other capital fractions, the state was
evaluated as a sirategy field in which actors fight by formulating their strateges,
based an Jessop’s strategic-relational approach. Thus, the state is not anulyzed os a
suoject Jndependent of class or as something that classes control, but as a

refationship in which class struggle is embodied. [n this context, the state is 4
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concentraiion of power relations behween classes and class Suctions. Understanding
the state from 2 relational perspective provides us with inporiant insighis into how
both Istamic capital and {stanbul based big <anital should be handled, First of all,
Poulantzas’s determination that there is more than one ruling class in a a capitalist
social formation and that these different class or class fractions unite wider the
hegemony of the dominant fraction by forming a power bloc negates the rhetorical
claim made by Islamic capital that the big capital in Turkey was ronopolized and
placed in the center with help from she state. As u matier of fact discussed in
Chapter 3, the neoliberal reform denzands from Islamic capital ar the time were 1o

different from big capilal, namely known as TUSIAD.

AL this point, evaluating this determination made based on the findings obtained

from publications and reports will make the subject more understandable. When
one looks at the debates on the nature of the market, it can be seen that there 15 a
frequent empbasis on Islan acivally proposing a free merke? econon vy, Looking at
whiat has been said about how this proposed free market should function, one can
sz that there are clear agreements with the neoliberal market ideology. Some of
this agreements and simitarities include for example, the determination of price and
wages according to market rules, trying to keep taxation at 2 bare miniowm wad in
fact even the belief that abolishiug taxes will reduce prices, which will then inerease
market activity. This final argument is embodied on the example of the Medina
Market, wher there was no coliection of taxes. Due to ns nou-tax structure, the
Medma Mmket was used a5 an exampie that encou!a,g,ed onipemiun and s
enabled the expansmu of nadu volume. As can be seen, Is L;m:c traditions are
mie'preted as compatible wﬂh the corfempmaly npohber&l markcr and pwseutec%
as pwmotmw a free market fiee from *mta jllu.l’\’t:lﬂ.:(m T hesc views are h&;r,d o
the argument that state in ervention reduc»*s market ef‘ﬁcm'cy as it lac‘"‘ markei
discsphne provides more employmmt :hm necessary, whmh &ﬁccts caml}mnon

and cannot keep up with te:*l.m,ogsca] c‘evciopments and few pmdumon'
iechmques wh]ch means low efficiency. In shost, they advocate for minimum state

intervention in order not to burden the evonomy.
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Again, when one looks at the debates made on labor relations, there is no structural
contradiction between arguments made in Islamic journals and those made by the
capitalist economic system, The flexibility and informal work model put forward
by the post-Fordist mode of production regarding employee-employer relations is
legitimized as an Islamic form of labor relations by using Islamic attributions. These
journals, which depict worker-employer relations based on mutual interest, consider
unionism as corrupt. This is because the worker’s claim for his or her rights in an
organized movement is peculiar to western countries, where interests are sharply
divided. However, in the view of Islamic journals, an employer with Islamic values
will act in consideration of the afterlife and therefore, in addition to paying wages,

will also provide charity to their employee.

The importance of individual wealth and entrepreneurship is also highlighted as a
recommendation offered to Muslims in Islam. However, the condition for this to be
possible in the capitalist market is to be ethical in business life. On the one hand,
this morality demands for the Muslim businessperson to be as rational and
competitive as possible yet on the other hand, describes this businessperson as one
that is socially sensitive and puts tradition, customs and belief before the orders of

the market. However, it remains unclear how an individual can be both of these

things at the same time.

In general, when these discourses are evaluated, it becomes clear that there is no
difference of opinion between MUSIAD and TUSIAD on fundamental points such
as privatization, financial discipline and the creation of a non-unionist and obedient
mass of laborers. In other words, both TUSIAD and representatives of Islamic
capital have common interests in deepening neoliberal reforms. In this context, the
discourse established by Islamic journals was established within the borders of the
power bloc, that is, within the limits of capitalist logic. In this sense, as shown in
the above section, there is a continuity rather than a break in the historical
development of Islamic capital in its relationship with the capitalist £ConOmic
system. The main objection of Islamic capital organizations, which grew

aggressively in the AKP period, in the 1990s was that the economic policies
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implemented by the siate were unfair. In other words, they coinplained about the
leading effect of the Istanbul-based capital finction, numely TUSIAD, in the
economy. However, the Islamic capital orgarizations, which recorded a rapid
growth with the AKP perind, started to be an effective actor in determining
economic policies as a result of this growth. Furthermore, thay began to effectively
defend the state’s intervention in the economy in line with their accumulation
strategies. Finally, when evaluating the state-capital relationship, it is suggested in
this study that an analysis of the kind of politic-economic strategies pursued by the
capitai fractions in Turkey fo benefit from state policies have crucial importance.
Moving from this point allows us 1o evaluate the difforent strategies followed by
the different capital fractions. For example, in the process of integration with
international accwnulation, the expectaiions of capitals of different scales
{international-national) from state policiss are different. However, depending on
the comunon interests and conjuncturs, different capital sections may aise be in
alliance at times. Bui although there is sn ongoing strugple between different

fractions of capital, itis obvious that they are in un allinace ageinst labor in all cases.
Ij o
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