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OZET

Toplumsal cinsiyet ve ¢eviri arasindaki iligkiyi inceleyen feminist geviribilim, feminizm ve
ceviribilimin yasadigi paradigma kirilmalarimin da etkisiyle, 1970’li yillarin sonu 1980l
yillarin basinda Kanada’nin iki dilli Quebec boélgesinde ortaya ¢ikmugtir. Ceviribilimde
yasanan kiiltiirel doniis ve feminizm biinyesinde filizlenen dilbilimsel yaklagimlar, feminizm
ve ceviribilimin bir araya gelebilmesine, neticesinde de feminist c¢eviribilimin ortaya
¢ikmasina olanak saglamistir. Feminist geviribilim ilk ortaya ¢iktig1 1970°li yillardan bu yana
degisip gelismistir. Ozellikle son yillarda, iiciincii dalga feminizmin ve queer kuramin da
etkisiyle, feminist ¢eviribilimdeki bati merkezli ve kadin odakli bakis agisi elestirilmekte,
genellikle edebiyat eserlerinin g¢evirisine odaklanan kisitlayici egilim sorgulanmaktadir.
Feminist ¢eviri alaninda c¢alisan bilim insanlar farkli cografyalardaki farkli feminist ¢eviri
pratiklerini inceleyen daha fazla ¢aligma yapilmasi gerektigini dile getirmektedir. S6z konusu
bu gerekliligin ve feminizmin yasadigi dijital doniisiimiin farkinda olarak yola koyulan bu tez,
iki Tirk feminist internet sitesinde, SHarfliler ve Catlak Zemin’de, yayinlanan g¢evirilere
odaklanmakta ve Tiirkiye’deki feminist ¢eviri pratiklerine yeni bir 151k tutmaya caligmaktadir.
Bu tez, SHarfliler ve Catlak Zemin’in hangi yollarla ve ne Olclide feminist ¢eviri pratigi
gergeklestirdigini, g¢eviri siirecine miidahil olan aktorlerinin sahip olduklari “habitus”,
“sermaye” ve “illusio”larin s6z konusu internet sitelerinde yayinlanan feminist geviriler
iizerinde nasil bir etkiye sahip oldugunu ortaya ¢ikarmay1 ve bu sayede feminist ¢eviribilime
sosyolojik bir bakis kazandirmayir amaglamaktadir. Bu ama¢ dogrultusunda, oncelikle,
SHarfliler ve Catlak Zemin’de kurulduklar tarihlerden 2019 yilinin Mayis ay1 sonunda kadar
yaymlanan Ingilizceden Tiirkgeye cevrilmis makalelerin tematik ve yanmetinsel analizi
gerceklestirilmistir. Ardindan, feminist ¢eviribilimin ve Bourdieu sosyolojisinin aktor vurgusu
g6z oniinde bulundurularak, 5Harfliler veya Catlak Zemin’de en az iki feminist temali metin
gevirmis 11 gevirmen ve SHarfliler’den 2, Catlak Zemin’den 1 editérle yart yapilandirilmig
goriigmeler yapilmistir. Yapilan analizlerin sonucunda gerek SHarfliler’in gerekse Catlak
Zemin’in feminist temalari ele alan kaynak metinleri ¢evirerek ve geviri ve/ya ¢evirmeni
goriiniir kilan ya da hedef okurun kaynak metni ve yazar1 anlamlandirmasini kolaylastiran
yanmetinsel unsurlardan yararlanarak farkli oranlarda da olsa feminist c¢eviri yaptiklar
gortilmiistiir. Ayrica yapilan goriismeler sayesinde, SHarfliler ve Catlak Zemin’deki feminist
ceviri pratiklerinin s6z konusu internet sitelerinin genel (yayin) politikalar1 ve ayni1 zamanda
geviri aktorlerinin habituslar1, sermayeleri, zihin yapilari, kisisel tarihleri, ilgileri, zevkleri ve
elbette feminist kimlikleri tarafindan bigimlendirildigi ortaya konulmustur.
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ABSTRACT

Feminist Translation Studies (FTS) which examines the relationship between gender and
translation emerged in bilingual Quebec in Canada in the late 1970s and early 1980s in line
with the paradigm shifts in both feminism and Translation Studies (TS). The cultural turn in
TS and the linguistic approaches in feminism paved the way for fruitful interaction between
feminism and TS and hence the emergence of FTS. Since then, FTS has expanded and evolved.
Especially in recent years, with the emergence of third wave feminism and queer theory,
feminist translation scholars have begun to criticize and challenge the Western- and woman-
centred perspective in FTS and the limited analytical focus on literary translation. They argue
that the scope of FTS should be expanded, and it should be “gender conscious” not simply
“woman-centred”. They also call for more studies on the non-literary and non-western feminist
translation practices. Paying attention to this call and keeping up with the digital
transformation of feminism, this dissertation focuses on the translations on two Turkish
feminist websites, SHarfliler and Catlak Zemin, and attempts to shed new light on feminist
translation practices in Turkey. This dissertation aims both to explore the ways and the extent
to which 5Harfliler and Catlak Zemin are engaged in feminist translation practices, and to
reveal how the translational agents’ “habitus”, “capital” and “illusio” affect (and are affected
by) the feminist translation practices on the websites and hence to offer a sociological insight
into FTS. To this end, firstly, thematic and paratextual analyses were performed on the articles
translated from English into Turkish and published on 5Harfliler and Catlak Zemin from their
establishment until the end of May 2019. Then, given the agency focus of both FTS and
Bourdieusian translation sociology, semi-structured interviews were made with 11 translators
who translated at least two feminist themed articles on either 5Harfliler or Catlak Zemin and
with 2 editors from SHarfliler and 1 editor from Catlak Zemin. The results of the thematic and
paratextual analyses showed that both SHarfliler and Catlak Zemin performed feminist
translation practices, albeit to varying degrees, by translating the source texts which address
feminist themes and by making use of both the paratexts making translation and/or translator
visible and the contextualizing paratexts that provide additional and contextual information
about the source text and author. Additionally, the results of the interview analysis revealed
that feminist translation practices on SHarfliler and Catlak Zemin were inevitably shaped and
determined both by general (publishing) policies of the websites and by the agents’ (translators
and editors) habitus, capitals, dispositions, mindsets, personal herstories, interests, tastes,
needs and feminist identities.
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ABBREVIATIONS

The abbreviations used in this dissertation and their descriptions are as follows:

Abbreviations Description

S5HT1 S5Harfliler Translator 1

S5H T2 S5Harfliler Translator 2

SHT3 S5Harfliler Translator 3
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5H T5 5Harfliler Translator 5
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CZT1 Catlak Zemin Translator 1
CZT2 Catlak Zemin Translator 2
CZT3 Catlak Zemin Translator 3

CZ T4/E1 Catlak Zemin Translator 4/Editor 1
DTS Descriptive Translation Studies
FTS Feminist Translation Studies
ST Source Text

TN Translator’s Note

TS Tranlation Studies

TT Target Text
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1. INTRODUCTION

Disciplines, approaches, and ideologies, like everything else in the world, change and
transform over time. Thomas Kuhn (1962) defines these changes and transformations
in disciplines as a “paradigm shift”. Feminist Translation Studies (FTS) which
examines the interaction between gender and translation emerged in bilingual Quebec
in Canada in the late 1970s and 1980s thanks to the paradigm shifts in both feminism
and Translation Studies (TS). The cultural turn in TS and the linguistic turn in
feminism paved the way for fruitful interaction between feminism and TS and hence

the emergence of FTS.

FTS that emerged during the translation of the interventionist and resistant feminist
writing from French to English develops a new translation and translator conception.
Canadian-based first paradigm of FTS radically challenges the concept of fidelity and
claims that feminist translators should use every possible (subversive) translation
strategy to make the feminine visible in translation and hence to subvert patriarchal
language use. In other words, the first paradigm of FTS challenges the secondary status
of both woman and translator and aim to make language speak for women. However,
especially with the emergence of the third wave feminism and queer theory, the first
paradigm of FTS has also begun to be criticised by some FTS scholars and this
criticism has led to the emergence of the second paradigm in FTS. The second
paradigm of FTS argues that the scope of feminist translation should be expanded, and
feminist translation needs to be “gender conscious” not simply “woman-centred”. The
second paradigm also emphasizes that the Western-centred perspective and the limited
analytical focus on literary translation needs to be challenged and non-literary and non-
western feminist translation practices should also be examined. Additionally, it is
highlighted that feminist translation theory could (and should) not be a prescriptive
theory and each feminist translation practice should be analysed and discussed within
its own specific context. The second paradigm of FTS also points out the importance
of translation for the feminist movement and asserts that the decisive role of translation
in the transformation of feminism remains to be studied further. All these criticisms
point out the gaps in the field, FTS. Meanwhile, both feminism and TS continue to
change and transform. Feminism has been going through a digital transformation

thanks to the internet while TS has undergone a sociological turn.



Paying attention to all these paradigm shifts in both TS and FTS and keeping up with
the digital transformation of feminism, this dissertation focuses on the translations

published on two Turkish feminist websites, SHarfliler and Catlak Zemin.
Purpose

This dissertation aims both to widen the horizon for FTS by examining online feminist
translation practices in Turkey and to offer a sociological insight into FTS by
scrutinising the relationship between the online feminist translation practices and the

translational agents who performed these practices.
Research Questions
This dissertation seeks to answer the following research questions:

1. In what ways and to what extent are SHarfliler and Catlak Zemin engaged in

feminist translation practices?

2. What positions do the translational agents occupy in the digital publishing
field? How do the agents’ habitus, capital and illusio affect (and are affected
by) their feminist translation practices on the websites? How can this effect be

explained within the framework of Bourdieusian translation sociology?

3. What are the translation policies of 5SHarfliler and Catlak Zemin? What
political and ideological motivations lie behind the production of the
translation on the websites? How do the websites instrumentalise the

translation for their feminist goals?
Significance of the dissertation

This dissertation is supposed to contribute to challenging the western-centred
perspective in FTS by examining the Turkish websites and to showing that not only
the literary texts but also non-literary ones could, and should, be analysed within the
scope of FTS. Considering the literature on feminist translation, especially in Turkey,
no previous study has analysed an online feminist translation practice. Therefore, this
dissertation is the first in the field of FTS to examine online feminist translation
practices and is among the first ones to bring FTS and Bourdieusian translation

sociology together.



Hypothesis

One of the leading figures of translation sociology, Michaela Wolf, explains the main
argument of translation sociology in her impressive introduction to the collection titled

Constructing a Translation Sociology as follows:

[a]ny translation, as both an enactment and a product, is necessarily embedded within social
contexts. On the one hand, the act of translating, in all its various stages, is undeniably carried
out by individuals who belong to a social system; to the other, the translation phenomenon is
inevitably implicated in social institutions, which greatly determine the selection, production and
distribution of translation and, as a result, the strategies adopted in the translation itself (Wolf,
2007, p. 1).

Drawing on this main argument of translation sociology, the agency focus in both FTS
and Bourdieusian translation sociology and the theoretical and conceptual framework
of Pierre Bourdieu, this dissertation hypothesizes that the feminist translation practices
on 5Harfliler and Catlak Zemin are inevitably shaped and determined both by general
(publishing) policies of the websites and by the translational agents’ (translators’ and
editors’) habitus, dispositions, mindsets, personal herstories, interests, tastes, needs

and feminist concerns, and also by their capitals and illusio.
Scope and limitation

When the historical development of women’s movement in Turkey is analysed, many
different feminist translation practices can be uncovered and discussed in detail.
However, discussing all these feminist translation practices in Turkey in detail is
beyond the scope of this dissertation. Within the scope of this study, after explaining
the overall historical development of feminism both in the world and Turkey, the two
Turkish feminist websites, SHarfliler and Catlak Zemin and the articles translated from
English into Turkish and published on these two feminist websites from their
establishment? until the end of May 2019 are analysed in detail. Feminist websites in
Turkey are certainly not limited to SHarfliler and Catlak Zemin. However, these two
websites were chosen because they publish translated texts more regularly compared
to other feminist websites in Turkey. The reason why both of these two feminist
websites were covered is to conduct research covering a wider field and hence to gain
more holistic, comprehensive, comparative, and valid results. Additionally, some
personal Turkish blogs publish translations that can be viewed as feminist translation.

However, they were not included in this dissertation because they would disrupt the

! 5Harfliler and Catlak Zemin were established in July 2012 and October 2016, respectively.
3



structural and organisational similarity between the cases to be explored. It should also
be noted that the temporal limitation of the research was determined by considering
the time needed for data analysis. In addition, translations made from languages other
than English, a total of 7 translations on SHarfliler and 10 translations on Catlak Zemin
could not be included in this research because of the language barrier of the researcher.
Finally, it should also be stated that a comparative textual analysis between the source
texts (ST) and target texts (TT) could be conducted to see whether textual feminist
translation strategies, i.e., supplementing and hijacking are used in the translated
articles on SHarfliler and Catlak Zemin. However, it goes beyond the scope of this

thematic, paratextual and interview analysis-oriented dissertation.
Research design, data collection and analysis

This dissertation was designed as a qualitative case study. To answer the research
questions, firstly, all articles translated from English into Turkish and published on
SHarfliler and Catlak Zemin from their establishment until the end of May 2019 were
chronologically compiled for each website. After compiling the translated texts to be
analysed within the scope of this thesis and determining the ones that are centred
around the feminist themes, paratexts (prefaces, afterwords, and footnotes)
accompanying feminist-themed translated texts were collated and classified to seek
whether SHarfliler and Catlak Zemin utilize paratexts in line with the general goals of
FTS. Then, given the agency focus of both FTS and Bourdieusian translation
sociology, semi-structured interviews were made with 11 translators who translated at
least two feminist themed articles on either SHarfliler or Catlak Zemin and with 2
editors from S5Harfliler and 1 editor from Catlak Zemin so as to move the analyses
conducted within the scope of the dissertation beyond the textual level and to scrutinize
the relationship between the social and mental structures and hence to provide
sociological insight into the feminist translation practices on SHarfliler and Catlak
Zemin. That is to say, the thematic, paratextual and interview analyses were conducted

on the collected data set to increase the overall validity of the research.
Outline of the dissertation

This dissertation consists of five chapters each one of which focuses on different
aspects of the study. This very first chapter provides an introduction to the dissertation

by explaining the aim, scope, and method of the research.
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The second chapter examines the theoretical and conceptual framework of the
dissertation in detail. It consists of two main sections. The first section focuses on
feminism, its historical development and different feminisms and thus provides
comprehensive background information for those willing to study feminist translation.
The second section focuses on Feminist Translation Studies (FTS) and Bourdieusian
translation sociology and discusses how they are brought together within the scope of
this dissertation to analyse the feminist translation practices on SHarfliler and Catlak

Zemin.

The third chapter concentrates on the methodology of the study. It attempts to explain
how the research was designed, how the data were collected and analysed.

The fourth chapter is the main chapter of the dissertation. This chapter introduces
5Harfliler and Catlak Zemin at first. Then, it focuses on the thematic, paratextual and
interview analyses conducted within the scope of the dissertation. It also presents and
discusses the results of each analysis, respectively.

The last chapter concludes the dissertation. In this chapter, the research questions of
the study are answered by drawing on the theoretical and conceptual discussions in the

second chapter and the results of the analyses revealed in the fourth chapter.






2. REVIEW OF LITERATURE
2.1. Feminism
2.1.1. Feminism, a Controversial Term

Feminism is one of the most controversial terms of the last two centuries. There are
still ongoing debates about what feminism is or is not, where its origin comes from
and when and by whom it was first coined. Oxford Dictionary states that the origin of
the word of feminism dates back to the late 19" century and comes from the French
word féminisme which is derived from the Latin fémina that means woman. “The term
combined the French word for woman, femme, and -isme, which referred to a social
movement or political ideology” (Freedman, 2003, p. 3). Some scholars and
dictionaries assert that the word féminisme was first coined by the French philosopher
and utopian socialist Charles Fourier (1772-1837) (Notz, 2012, p. 10; Offen, 1988b,
p. 46) who advocated that extension of women’s rights is the basic principle of all
social progress. While Marya Chéliga-Loevy claimed that Fourier first coined
feminism in 1808 in his work titled Théorie des Quatre Mouvements et des destinées
geénérales, Paul Robert’s Dictionnaire alphabétique et analogique de la langue
francaise (1960) and Larousse’ Nouveau dictionnaire etymologique et historique
(1964) attributed the first usage of feminism to Fourier with the date of 1837 (Offen,
1988b, 46). “Although the invention of the word “féminisme” has often erroneously
been attributed to Charles Fourier in the 1830s, in fact, its origins are still uncertain”
(Offen, 1988a, p. 126; Offen, 2000, p. 19). Offen justifies her claim by stating that
there appears no trace of actual word of féminisme in Fourier’s works when they were
examined (1988a, p. 126; 1988b, p. 46). She also emphasizes that in 1837, the year of
his death, Fourier did not publish nearly anything, thereby it is incorrect to say the
word of féminisme was first used in 1937 by Fourier (Offen, 1988b, p. 46). However,
even if the exact date of its first usage is still unknown, it is explicit that the term of
féminisme emerged in the 1880s in the aftermath of French Revolution, (Freedman,
2003, p. 3; Notz, 2012, p. 11) as a synonym for women’s emancipation (Offen, 1988a,
p. 126; Hannam, 2007, p. 4) and it became widely used and discussed in the 1880s and
1890s, in fin-de-siécle, all through Europe. At the very beginning of the twentieth
century, the term crossed the Atlantic and reached to Argentina and the United States
(Offen, 19884, p. 127; Offen, 2000, p. 19; Jaggar, 1983, p. 5; Cott, 1987, pp. 3-14-15;



Freedman, 2003, p. 3). As the word of féminisme, its derivate, féministe, was first used
in the 1880s. The Robert Dictionary claims that the word of féministe was first coined
by French playwright and essayist Alexandre Dumas in 1872, but his pejorative use
shows that he did not coin the term, feministe (Offen, 1988b, p. 47). Hubertine Auclert
(1848-1914) who is a French activist and advocate of women’s suffrage is the first
self-proclaimed feminist (Offen, 1988a, p. 126; 1988b, p. 47; Offen, 2000, p. 19;
Hannam, 2007, p. 4). According to Supplement to the Oxford English Dictionary, the
word of feminism derived from the French word “feminisme”, was first used in English
in April 1895 in a literary book review as an alternative to “womanism” to mean the
efforts to advance women’s position and rights, while the first reported use of feminist,
“indicating support for women’s equal legal and political rights with men” (Bryson,
2003, p. 1) can be traced to 12 October 1894 (Offen, 1988b, pp. 47-50; Walters, 2005,
p. 1; Kayhan, 1999, p. 9; ). On 27 April 1895, The Authenaum, a book review, defined
a feminist as a woman who “has in her the capacity of fighting her way back to
independence” (The Authenaum, 1895, as cited in Jenainati & Groves, 2007, p. 170).
In its 1933 supplement, Oxford English Dictionary first included the modern word,
feminism, and it was defined as “the opinions and principles of the advocates of the
extended recognition of the achievements and claims of women; advocacy of women’s
rights” (as cited in Cott, 1987, p. 4). As is seen in these first usages and definitions,
“[fleminism originates in the perception that there is something wrong with society’s
treatment of women” (Tuttle, 1987, p. 107). Over time, the word, feminism, and its
derivatives gained currency, began to be used more frequently by different groups and
individuals to convey different meanings and connotations and this situation laid the
ground for the emergence of various feminism definitions reflecting the political
stance from which they were derived. In other words, the more frequently the word of
feminism has begun to be used, the more different answers have been given to the
question of what feminism is. All answers and definitions have been “contingent upon
the way the definer understands past, existing, and future relationships between

women and men” (Ramazanoglu, 1989, p. 7).

However, this variety in the definitions of the term could not achieve to change the
negative connotation of feminism in the public discourse. Since the 1890s which they
first appeared in, the words “feminism” and “feminist™ have carried negative meanings

and connotations (Walters, 2005, p. 1). There still is confusion about and fear of
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feminism in the public mind and the word “feminism” continues to provoke
controversy, fear and dissent among a sizable portion of the general public (Offen,
1988a, p. 119, 122; Offen, 2000, p. 20). Portraying feminists as men-and-children-
hater, dressing in masculine clothes, thinking nothing but their careers and being in
constant conflict with other women, the patriarchal institutions like media play a big
part in this confusion and fear (Notz, 2012, p. 13). This situation turns the words of
feminism and feminist to “dirty” and “dangerous” words and people refrain from
describing themselves feminist and they usually need to state “I’m not a feminist,
but...” before explaining their support for the issues such as equal pay for equal work
and abortion rights (Beck, 1998, p. 140; Offen, 1988a, pp. 119-120, Walters, 2005, p.
3). Therefore, defining the term of feminism in its historical path is essential to
eradicate the negative connotation of feminism in public discourse and “to better
analy[s]e and interpret thought and action concerning women’s status across cultures
and across time” (Offen, 1988a, p. 122).

According to Ramazanoglu “[fleminism does not have an agreed meaning or content
around the world, and is in many ways so diverse that it cannot be easily characterized”
(1989, p. 5). In other words, it is hard to define feminism in a single, true, simple,
clear, and concise way. Therefore, “some feminists have simply accepted feminism as
a loose term for a variety of conceptions of the relations between men and women in
society, their origins and how they might be changed for the better” (Ramazanoglu,
1989, p. 7).

Although there is no single, true definition of feminism which encompasses all factions
and divergences, defining feminism, trying to reach a compromise on the definition of
feminism is important, because “[w]ithout agreed upon definition(s), we lack a sound
foundation on which to construct theory or engage in overall meaningful praxis
(Hooks, 1997, p. 22; 2015a, p. 18).

Emphasizing the significance of the agreed definition of feminism, Bell Hooks gives
an all-covering definition of feminism as “a movement to end sexism, sexist
exploitation, and oppression” (Hooks, 1997, p. 25; 2015a, p. 28; 2015b, p. 47).
“Feminism is the name given to a comprehensive critical response to the deliberate
and systematic subordination of women as a group by men as a group within a given

cultural setting” (Offen, 2000, p. 20). The aim of feminism “is not to benefit solely



any specific group of women, any particular race or class of women. It does not
privilege women over men. It has the power to transform in a meaningful way all our
lives” (Hooks, 1997, p. 26; 2015a, p. 28). Feminism “seeks to eliminate the
subordination, oppression, inequalities and injustices women suffer because of their
sex” (Porter, 1991, p. 5). In other words, feminism which aims to achieve gender
equality between sexes (Arat, 2017, p. 29; Marshall, 1999, p. 240; Offen, 2000, p. 23)
opposes to “any form of social, personal or economic discrimination which women
suffer because of their sex” (Randall 1991, p. 514). Therefore, feminism, in the
broadest sense, can be described as a general critique of and political challenge to
patriarchy, male dominance, male authority, sex hierarchy i.e. sexual domination and
subordination (Arat, 2017, p. 29; Bouchier 1983, p. 2; Cott, 1987, p. 4; Offen, 1988a,
p. 152). Accordingly, feminism intends to reach “a world free of male privilege and

male hierarchy and authority over women” (Offen, 1988a, p. 157).

Hooks sees feminism as a political commitment (Hooks, 1997, p. 26). Feminism is a
political movement which is committed to changing existing and settled power
relations between women and men which affect and shape all aspects of life, the
family, education, business life, politics, culture and leisure (Caha, 1996, p. 41;
Hannam, 2007, pp. 3-4; Ramazanoglu, 1989, p. 8; Weedon, 1991, p. 1). Feminism
looks at all these aspects of life that reflect the hierarchal power relations between
women and men, from a critical point of view and tries to find solutions and suggests
alternatives (Scholz, 2010, p. 10). Feminism suggests alternatives because it claims
that all forms of oppression, subordination, and exploitation are socially constructed,
and hence can and should be changed (Cott, 1987, pp. 4-5; Cakir, 2013, p. 416;
Hannam, 2007, pp. 3-4; Bryson, 1993, p. 192; Stone, 2007, p. 8). Feminism, in other
words, “follows the critical project with action to bring about social change” (Scholz,
2010, p. 11). For this reason, “feminism is usually defined as an active desire to change
women’s position in society” (Delmar, 1986, p. 13). To put it more explicitly,
“[fleminist ideology is defined by two basic beliefs: that women are disadvantaged
because of their sex; and that this disadvantage can and should be overthrown”
(Heywood, 2017, p. 270). These two basic beliefs reflect the theoretical and practical
dimensions of feminism. While discussing feminism, feminist scholars generally
emphasize both theoretical and practical grounds of feminism and assert that the

definition of feminism should comprise not only feminist theory and sets of ideas but
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also the practices performed in line with the feminist theory (Michel, 1984, p. 17).
That is to say, feminism is not only a theory which tries to better women’s positions,
roles and rights in society but it also includes a set of practices and movements
performed to change the world in line with this theory (Arat, 2017, pp. 21-36; Giigli,
2003, p. 553; Kayhan, 1999, p. 9; Ramazanoglu, 1989, p. 9), because as Michel
emphasizes it is impossible to separate thought from practice (1984, p. 17).

Feminism, one of the most influential political ideologies of 20" century (Arat, 2017,
p. 36), is a wide-ranging and influential social, political, cultural movement and
philosophical theory which has affected, transformed and revolutionised women’s
lives and has led to many social changes in nearly all societies (Bate, 2018, p. 1;
Lengermann & Niebrugge, 2007, p. 1666; Oztiirk, 2017, p. 20). Feminism “affects
more people than any former reform movement, for it spreads over the whole world.
It is more deep-seated, for it enters into the home and modifies the personal character”
(Fawcett, 1913, p. xii). “Feminism is a cultural as well as a political movement. It
changes the way women think and feel and affects how women and men live their lives
and interpret the world” (Hannam, 2007, p. 2). Put another way, feminism challenges

not only the public but also the private sphere of life (Collin & Kaufer, 2015, p. 21).

Offen’s following extensive definition of feminism summarizes all the above-
mentioned aspects of feminism and provides a basis for this study’s feminism

conception.

[...]1[F]eminism emerges as a concept that can encompass both an ideology and a movement for
socio-political change based on a critical analysis of male privilege and women’s subordination
within any given society. [...] Feminism opposes women’s subordination to men in the family
and society, along with men’s claims to define what is best for women without consulting them;
it thereby offers a frontal challenge to patriarchal thought, social organization, and control
mechanisms. It seeks to destroy masculinist hierarchy but not sexual dualism. Feminism is
necessarily pro-woman. However, it does not follow that it must be anti-man; indeed, in the past,
some of the most important advocates of women’s cause have been men. Feminism makes claims
for a rebalancing between women and men of the social, economic and political power within a
given society, on behalf of both sexes in the name of their common humanity, but with respect
for their differences (Offen, 1988a; pp. 151-152).

As already stated, the term, feminism, has been defined by different scholars in
different ways reflecting the philosophies and politics which they come from. Even if
there appear lots of different feminism definitions made by different

scholars/feminists?, they all find a common ground of women’s subordination.

2 The different approaches to feminism and their feminism conceptions will be discussed in the
following sections of this chapter.
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Embracing all women in the world, feminism brings all women together in their shared
subordination (Mitchell, 2006, p. 20). “[A]ll versions of feminism assert that the
existing relations between the sexes, in which women are subordinated to men, are
unsatisfactory and ought to be changed” (Ramazanoglu, 1989, p. 8). Nearly all
feminists agree that women are oppressed and subordinated by men and something
needs to be done about this; however, they clash over what causes to this oppression
and subordination and how to end women’s subordination (Grimshaw, 1986, p. 20;
Cakiar, 2013, pp. 415-416; Stone, 2007 p. 192). In other words, “[fleminists share at
least some understanding of what women’s oppression might mean, but they differ
enormously over what could constitute women’s liberation” (Ramazanoglu, 1989, p.
8). Therefore, it not possible to grasp feminism through a few simple and concise
definitions. Simple and clear definitions generally overlook the diversities in feminism
because as Delmar states, the meaning and the content of feminism are not obvious,
self-evident and should not be taken for granted. It needs to be understood in its
diversity and its differences (Delmar, 1986, p. 8). On the other hand, feminism, as a
critical politics, is also inevitably bound up with particular contexts and historical
periods (Beasley, 1999, p. 28). For this reason, how can it be possible to define such a
contextually and timely bound concept, feminism, which does not have any single
truth, any male or female founder, any authorized representatives, any party or any
membership, in a few short sentences or how can it be possible to explain feminism
generated as a consequence of long and exhaustive efforts in writing and practising, in
a few simple formulas? (Collin & Kaufer, 2015, pp. 21-22).

These sensible questions make it clear that tracing feminism through its historical path
and considering the cultural, social, political and economic contexts which led to the
birth of feminism rather than focusing only on simple feminism definitions, will be
more helpful for those trying to understand feminism properly. Due to this reason, in
this study, feminism will be discussed along with its historical development. In the
following sections, firstly, the historical processes leading to the birth of feminism and
the waves of feminism will be reviewed in general terms. Then, different approaches
to feminism, i.e. different feminisms and the main points on which they agree or

disagree will be explained in detail.
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2.1.2. Historical Development of Feminism (Waves)

The world has all along belonged to men (De Beauvoir, 1993, p. 67). History is always
written by men and the herstory of women has always been ignored in this androcentric
historiography since ancient times (De Beuvoir, 1993, p. 138; Michel, 1984, p. 19).
Therefore, women have become invisible as if they had never lived. The generic use
of “man” to refer “human beings in general” during the discussion of historical events
makes it more difficult to understand exactly the roles, positions, and the contributions
of women in the historical events (Boulding, 1977, as cited in Michel, 1984, pp. 78-
79). The women who had tried to challenge women’s subordinate position in society
either failed or were oppressed and their names were wiped off the stage of history.
Additionally, because these women used the names of their fathers, brothers or
husbands, it becomes much more difficult to distinguish their works and contributions
throughout history (Yoriik, 2009, p. 64).

To discover the ignored role, position and importance of women, the “his”story needs
to be revised from a gynocentric worldview instead of androcentric prejudices.
Learning women’s history is important, because “[w]omen will remain trapped in age-
old patterns of enslavement and they will lose hard-won freedoms unless they learn
and transmit their history” (Donovan, 2006, p. 15). Being aware of women’s history
will also facilitate the understanding of feminism in its historical path and how women
have been oppressed and subordinated and how they have resisted against this
oppression and subordination throughout history. Feminism is the name of this
resistance (Tekeli, 1984, p. 13).

2.1.2.1. Women’s status in society from the Palaeolithic period to the second

Neolithic revolution®

Women’s oppression and subordination likely dates back to the prehistoric periods.
There is not sufficient information as regards the women’s position in society during
the Palaeolithic period, thousands of years before the emergence of patriarchal
societies. The Palaeolithic people were hunters and gatherers. They were obtaining
their food by foraging, hunting, and fishing. They had not learned domesticating
animals and growing plants yet, hence not settled life. Writing had not been invented

3 This section generally draws on the Turkish translation of Andre Michel’s Feminisme (1984).
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yet, either (Michel, 1984, p. 25). Therefore, it is hard to make a strict generalization
about the division of labour during the Palaeolithic period; however, it is estimated
that women were generally engaged in gathering, cooking and child-rearing but
sometimes they were hunting with men who were responsible for hunting (pp. 25-29).
It is impossible to grasp power relations between the sexes during the Palaeolithic
period (p. 27). However, it is known that maternal and child deaths were widespread
due to the inadequacy of the sanitary conditions and these deaths reduced the women’s
population. And this situation may have caused women’s status to be higher than or at
least equal to that of men (Michel, 1984, p. 29). In addition, the role of women in
reproduction was known while the role of men in the continuation of the lineage was
unknown. This was another factor that may have led women to had higher, or at least
equal, status in society compared to men (Michel, 1984, p. 30). Also, nomadic life
with no distinction between public and private spheres protected women from being
trapped in the private sphere and enabled women to be freer (p. 40). Therefore, it can
be said that the women were in a strong position while husbands, in the Palaeolithic

period, had to put up with the fate of women in the patriarchal society (p. 31).
2.1.2.2. Women’s status in society in the first Neolithic period

The first Neolithic revolution took place about 10,000 years before Jesus when the
climate conditions changed drastically. Nomadic groups started settling and the
Neolithic people started farming with a hoe (Michel, 1984, p. 31). Women began to
explore seeds and the reproduction cycle of cereals (Boulding, 1977, as cited in
Michel, 1984, p. 32). Women also discovered how to grind grains, make pots to store
seeds, spin, and weave. All these developments improved the role of women in society.
At the same time, the first deities known at the time were goddesses. And these deities
were called the “Mother Goddess.” The fertile soil, on which lots of plants were grown
thanks to agriculture, was associated with a fertile woman. All this made the women
sanctified at that time (p. 32).

2.1.2.3. Women’s status in society in the middle Neolithic period

In the Middle Neolithic period, between 6000 and 3000 B.C., the second technical
revolution took place. New energy sources (ox, water, and wind power) were found
and more advanced techniques were invented. As a result of these tools requiring the

use of force, the man began to be engaged in agriculture and replaced the woman who
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was much more active in farming during the first Neolithic period. This revolution and
concomitant population explosion disrupt the social organization and changed the
status of women in society. Plough began to replace the hoe, and small gardens were
enlarged to become fields (Michel, 1984, p. 35). Food surpluses led to population
explosion and eased the transition to the settled life (p. 36). The small nomadic
communities of the Palaeolithic Age and the small village of the early Neolithic age
were replaced by large towns, which led to the emergence of cities. The city life gave
birth to the first-class conflict because the city means an agricultural surplus, the
development, and accumulation of private property so that one class lives off the backs
of another class. The accumulation of wealth in certain hands necessitated slavery-
based society and social classes, as well as the deterioration of women’s situation (p.
36).

According to Germanine Tillion, the proliferation of food sources and population
growth led resident families to adopt new propagation ideals. This situation
determined the structure of the group and the new form of relationship with the outside
world. To survive in the Palaeolithic era, hunters had to acquire new hunting grounds
through alliances. Therefore, the tribes had to be exogamic. However, with the
transition to the settled life, exogamy was replaced by endogamy. The heads of the
family began to keep all the daughters of the house for their cousins to use their
fertility for the growth of the house. The beginning of women’s seclusion is based on
this change. As a result of this change, alliances established by the export of women
to other tribes by marriage have been replaced by wars (Tillion 1977, as cited in
Michel, 1984, pp. 36-37). Over time, the role of the women was reduced to fertile
producer-servant in the family (p. 37). The Middle Neolithic era disrupted the ancient
balance between the sexes that do not lead to the exploitation of one sex by another as

well as the balance between man and nature (p. 37).

The era when even the deities were seen as females was over and the superior position
of women in religion disappeared. Over time, the role of man in reproduction was
understood during the domestication of animals, the hoe used by the woman was
replaced by the plough that requires the man’s muscular strength, the discovery of the
iron and bronze and the inventions of the tools made of these metals that require the

man’s muscular strength disrupted the power relations between the sexes in favour of
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man, the economic foundations of the matriarchal society were destroyed, which
brought with it the weakening of the ideological foundations of matriarchy (Childe,
1958, as cited in Michel, 1984, p. 38; De Beauvoir, 1993, p. 84). Along with these
changes, the male sovereignty to last through ages started. In fact, since the early ages,
most societies have been male-dominated; political power has always been in the
hands of men. The public or social authority has always been associated with males
(De Beauvoir, 1993, p. 76). On the other hand, it is true that throughout the history,
there have been the cases where women have been prominent like in the Palaeolithic
and the first Neolithic period; but, as Simone de Beauvoir states, there has never been

a golden age of women (1993, p. 76).
2.1.2.4. Women’s status in society in the middle ages

Although it is not possible to talk about the golden age of women throughout history,
it is possible to talk about dark ages* in which the oppression and violence against
women highly increased. For instance, throughout the Middle Ages, women became
the object of various injustices and violence. They had no value in public life. They
were beaten, tortured, burned® (Arat, 2017, p. 32). The church removed women from
the high positions they had previously held within the Church (Michel, 1984, p. 52).
Girls were prevented from receiving the same education with boys and they were left
uneducated. Women’s working conditions were aggravated, they had to work for
lower wages because they remained uneducated and earned less qualification.
Professions such as surgery and hairdressing were banned for women. Women were
removed from the public sphere. Women’s right to control over their property was
taken away. Their inheritance and economic rights were restricted (Michel, 1984, pp.
53-4-5). In the Middle Ages, a married woman was legally a very limited person. Any

legal proceedings performed without the consent of the husband or the judge was

4 “The Dark Ages is a term often used synonymously with the Middle Ages. It refers to the period of
time between the fall of the Roman Empire and the beginning of the Italian Renaissance and the Age of
Discovery” (Retrieved from https://study.com/academy/lesson/the-dark-ages-definition-history-
timeline.html 22.07.2019)

“The term ‘The Dark Ages’ refers to the period between the fall of the Roman Empire and the
Renaissance: the 5th — 14th centuries. It has been suggested that this period saw little scientific and
cultural advancement” (Hughes, 2019).

5 In the Middle Ages, many women were accused of witchcraft and burned because of the inquisition
carried out by the church (the Inquisition initiated by the Pope in 1258). Women were further suppressed
by this means. This witch hunt turned into a terrible genocide and ended only at the end of the 18th
century (Michel, 1984, p. 58; Ozturk, 2017, p. 28, 30).
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deemed invalid. This situation increased the husband’s powers so that he eventually
established a kind of male-dominated domestic kingdom in the family (Petot 1975, as
cited in Michel, 1984, p. 61). In other words, the woman became a slave imprisoned
inside the house (p. 61).

It is true that in the Middle Ages, both the church and the monarchy intensified their
pressure on women, but women began to raise their voices against this pressure.
Despite the general belief that the feminist critique of women’s subordinate status
emerged with the French Revolution or the Industrial Revolution, the resistances that
began to emerge in the 14th and 15th centuries can be regarded as the first core of
feminism®. One of the most prominent figures of the period is Christine de Pizan
(1364-1430) who is considered the first woman author of Europe. Christine de Pizan,
with her book titled The Book of the City of Ladies (1405) showed the courage to
oppose the oppression of women in the Middle Ages. Christine de Pizan, who
articulated women’s oppression for the first time, fought against mentality which
considers women to be second class citizens. She argued that women should be given
proper training so that they can assume their responsibilities, especially when they are
widows (Cakir, 2013, pp. 416-417; Michel, 1984, p. 60). These individual resistances,
which began to emerge in the 15" and 16" centuries, were strengthened by the and
Renaissance’ and Reformation® movements that had a profound effect on Europe and

continued to exist in the 17th and 18th centuries.

® For more detailed information about the early history of feminism see Karen Offen’s European
Feminism: A Political History, and Joan Kelly’s article titled Early Feminist Theory and the “Querelle
des Femmes”, 1400-1789,

7 “[T]he Renaissance the period in Europe during the 14th, 15th and 16th centuries when people became
interested in the ideas and culture of ancient Greece and Rome and used these influences in their own
art, literature, etc.”
https://www.oxfordlearnersdictionaries.com/definition/english/renaissance?g=Renaissance+ With the
emergence of Renaissance thought in the 15th and 16th centuries, the movement of humanism
developed, and the authority of the Catholic Church was rejected. Humanism has interpreted the value
of everything according to human beings and placed the human, not God, at the centre of the universe.
Classical studies inspired by Ancient Greek and Latin philosophies have begun in literature, architecture
and philosophy. The roots of modern science and philosophy should also be sought in this age (Yoriik,
2009, p. 64). Itis also claimed that feminism emerged with Renaissance (Rowbotham, 1972, as cited in
Michel, 1984, p. 67).

8 Oxford Learner’s Dictionary describes “Reformation” as /uses “Reformation” to mean “new ideas in
religion in 16th century Europe that led to attempts to reform the Roman Catholic Church and to the
forming of the Protestant Churches; the period of time when these changes were taking place”
https://www.oxfordlearnersdictionaries.com/definition/english/reformation?q=reformation The reform
movement served as complementary to the Renaissance. Scepticism against scholasticism and
reforming the Catholic Church are the starting points of the Reform movement. The emergence of a
secular understanding of politics, secular world views, empirical and scientific ways of thinking are the
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2.1.2.5. Women’s status and the feminist resistances in the 17t and 18t

centuries

The 17" century marks a transitional period that links Renaissance ideas to the Age of
Revolutions at the end of the 18th century. This century was an era in which
enlightened women took part in the cultural world. Personal rights, individual
responsibility, and critical thinking were given importance (Yoriik, 2009, p. 65). The
educated women of the period criticized the power relationship between sexes, as
opposed to women’s seclusion and engaged in political struggle (Michel, 1984, p. 72).
They questioned why they were excluded from human abstraction (Cakir, 2013, p.
422). British feminist thinkers of the 17th century adopted the views of the
revolutionary bourgeoisie of that period. They verbalized that the intellectual abilities
of women are not different from men, but they could not deal with philosophy, science,
and art, because the education they received, conditioned them to serve in the home
and caused to their seclusion. Therefore, they demanded that women should receive
the same secular and general education with men. This demand led to the birth of the
idea of equality between the sexes in the public sphere in the 18" century (Yoriik,
2009, p. 64). Thus, Feminism was born as a middle-class ideal under the special
conditions of England in the 17th and 18th centuries (Arat, 2017, p. 37).

In the 17" and 18™ centuries, the Renaissance and Reformation movements highly
influenced people, and the ideas and theories related to the age of Enlightenment
emerged between the years of the 1760s and 1790s (Hannam, 2007, p. 17; Yorik,
2009, p. 64). The Enlightenment that can be defined as a series of philosophical and
political debates in the eighteenth century, criticized the established institutions such
as the monarchy and church and emphasized the importance of a universal human
nature and the ability to reason (Hannam, 2007, p. 18). The French Revolution with
its cries of “Liberty, Equality, and Fraternity” took place in 1789 in the light of
Enlightenment. Despite the general belief of the Enlightenment in universal human
nature, ability to reason, equal, natural, and inalienable human rights, and its
revolutionary discourse, the Enlightenment philosophers continued to be sexist in their

discourses, attitudes, and practices. Even though women played an active role in the

gains of this movement. As a result, the Catholic Church’s efforts to control thought, people and nations
came to an end and Protestant Churches were established (Yorik, 2009, p. 64).
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Revolution, they could not get what they expected from it. In other words, the French
revolution did not create the expected change in women’s life. The male-dominated
mentality of enlightenment still took women as childish (living in childhood),
mindless, not capable of education and management, created for household chores, not
for public services, and expected to serve men, the property of the family and the man
(De Beauvoir, 1993, p. 112). Hannam explains the contradiction between the
revolutionary discourses and sexist attitudes and thoughts of the Enlightenment

philosophers as follows:

Political thinkers and philosophers who took the lead in developing Enlightenment thought
emphasized the importance of a universal human nature and the ability to reason. Universality,
however, did not seem to encompass women since most writers claimed that there were physical
and intellectual differences between the sexes. Medical and scientific opinion was used to
support the view that social and cultural differences were natural, or biologically based, rather
than socially constructed. Men were thought to be rational, objective and scientific in their
thinking, whereas women were seen as emotional, sensual, lacking in innate reason and a barrier
to social progress. These different characteristics were used as the basis for definitions of
masculinity and femininity well into the nineteenth century and beyond (2007, pp. 18-19).

This male-dominated mentality of the Enlightenment did not, however, go
unchallenged. “The ferment of new ideas, political upheavals and economic change in
late eighteenth-century Europe provided the perfect conditions for feminist ideas to
develop” (Hannam, 2007, pp. 17-18). Women soon realized that they were excluded
from the ideals of universal equality, freedom, and justice of the new society and were
deprived of the natural and inalienable human rights and they became aware that they
belong to an oppressed group (Cakir, 2013, pp. 416-417). For the first time in the 18"
century, women perceived the contradiction between the revolutionary discourse of
politicians and their attitudes that refused to see women as equal citizens (Michel,
1984, p. 84). “The explicit exclusion of women from active citizenship during the
French Revolution encouraged them to make demands on behalf of their sex. They
established their organizations to call for government support for educational and
social work and also for women’s complete equality men” (Hannam, 2007, p. 22).
From the mid-18" century, women also wrote novels, articles, and pamphlets to

challenge and change sexist thoughts and practices in marriage, education, and politics
(p. 19).

As the first woman to resist during this period, the name of Olympe de Gouge is often
cited. During the early phases of the French Revolution, in September 1791, by
modelling on the Declaration of the Rights of Man and of the [Male] Citizen
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(Déclaration des droits de [’nomme et du citoyen) written in 1789 in line with the
ideals of the French Revolution and the Enlightenment, de Gouges issued a pamphlet
entitled Declaration of the Rights of Woman and of the [Female] Citizen (Déclaration
des droits de la femme et de la citoyenne) to challenge male authority and call for
women to have equal rights with men in the public sphere. She was brave enough to
write “woman has the right to mount the scaffold; she must equally have the right to
mount the rostrum” (de Gouges, 1791, Article X). Her demand was not welcomed by
the men together with whom she made the Revolution. As a result, she was executed
by the guillotine in 1793, condemned as counterrevolutionary (Donovan, 2006, p. 17;
Hannam, 2007, p. 20).

Mary Wollstonecraft, just like Olympe de Gouges, is another prominent pioneer in
advocating women’s rights during the 18" century. In 1792, influenced by the
Declaration of the Rights of Man and of the Citizen (1789), the Declaration of the
Rights of Woman and of the [Female] Citizen (1791) of Olympe de Gouges and the
Bill of Rights (1791) in the USA, she wrote her feminist manifesto titled A Vindication
of the Rights of Women which is seen as a founding text of British and American
feminism (Bensadon, 1990, pp. 41-42; Donovan, 2006, p. 24; Hannam, 2007, p. Xi;
Sanders, 2006, p. 15; Whipps, 2017, p. 4). In her influential feminist manifesto which
is considered one of the most significant turning points in the history of feminist
thought (Vincent, 2010, pp. 169-170) Wollstonecraft claims that “women remain
enslaved because of a corrupt process of socialization which stunts their intellect and
teaches them that their proper purpose in life is to serve men” (Donovan, 2006, p. 24).
She emphasizes that women’s status could be improved through proper education and
proper training in critical thinking (Donovan, 2006, p. 25). She defends the importance
of the right to education for women and demanded recognition of women’s civil and
political rights. She sees women’s subordination as a natural consequence of their
ignorance. She believes in the necessity for women to have a job or profession that
would allow them to stop being dependent on their husbands financially (Arat, 2017,
p. 41; Bensadon, 1990, pp. 41-42). She also claims that women should not be confined
to the private sphere, they should access the public sphere. According to
Wollstonecraft, if women receive the same education as men, learn to think critically,

reach the truth directly on their own without men’s intervention, women can get rid of
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their oppressed position in society and become enlightened citizens and rational
mothers (Donovan, 2006, pp. 24-27; Hannam, 2007, p. 21; Sanders, 2006, p. 15).

These first individual conscious rebellions in the late 18" century against the power
relations between the sexes and women’s subordinate status in society paved the way
to the birth of feminism as an organized social movement from the mid of 19" century.
“It was not until the middle of the nineteenth century that women began to organize
themselves into groups with the purpose of challenging their subordinate position and
achieving improvements in their lives” (Hannam, 2007, p. 17). In the 19" century, the
belief that women’s liberation could only be achieved by women began to flourish
(Michel, 1984, p. 104).

The period from the mid-19th century, when the word of feminism began to be used
and feminism became an organized resistance until today is generally portrayed and
discussed as a series of waves. Each wave represents a specific period with a separate
agenda, priority, goal, ideology, method, and achievement (Whipps, 2017, p. 4; Reger,
2007, p. 1672). Although the waves of feminism are often related to certain periods, it
is not possible to say that there are certain boundaries between them. The successive
waves criticize, contribute to and try to compensate for what has been missed in the
previous wave. Therefore, each wave can be seen as an effort to push feminism
forward. In other words, feminism grows with each wave and moves further away. On
the other hand, a variety of debates have arisen around the wave metaphor and the
controversy over how many waves of feminism have been gone through is still
ongoing. “Not all feminist writers follow [the same] periodization precisely” (Vincent,
2010, p. 179). Some feminists discuss feminism in two waves, some suggest that a
third wave exists, while others (Baumgardner, 2011; Cochrane, 2013; Munro, 2013)
claim that today feminism surfs through the fourth wave. This study which focuses on
the feminist translation practices on two Turkish feminist websites asserts that
feminism has been going through the fourth wave, a digital transformation, thanks to
the internet. Therefore, in this study, feminism will be discussed in four waves. This
study also briefly summarizes what these four waves aim at, what they problematize,
how and in what ways they fight against patriarchy, what they achieve, and what they
fail to achieve.
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2.1.2.6. The first wave feminism

The term, “first wave feminism’, which was not widely adopted until second wave
feminism, began to be used in the late 1960s to refer to the feminist movement during
the mid-19'" and early 20" century (Baumgardner, 2011; McHugh, 2007, p. 45). First
wave feminists, who did not describe themselves as a ‘feminist’, fought for the legal
equality with men, and they sought “the right for women to vote, to higher education,
to birth control, to employment rights, to married women’s property rights and to
equitable marriage laws” (McHugh, 2007, p. 45). In particular, the struggle of women
for the right to vote is the most distinctive feature of the first wave. The organized
struggle of feminists for the right to vote in Britain and the USA began during this
period. Held in Seneca Falls, New York, in July 1848, Women’s Rights Convention
known as Senaca Falls Convention, the first meeting to focus on the women’s rights
(Hannam, 2007, p. xv), can be considered as the starting point of the organized
struggle, and hence that of the first wave feminism (Whipps, 2017, p. 6). The feminists
of the period who advocate the classical liberal philosophy i.e. universal human rights,
equality and freedom for all and the abolitionist movement could not find the support
they expected from the liberal and abolitionist men on women’s rights so they decided
to fight for women’s rights on their own. Thus, their organized struggle for women’s
rights began in 1848 with the Seneca Falls Convention (p. 6). Seneca Falls Convention,
organized by abolitionists Elizabeth Cady Stanton and Lucretia Mott focused on a
wide range of issues including women’s right to vote, education and property rights,
and women’s oppression within a family (Reger, 2007, p. 1673). At the end of the
convention, a Declaration of Sentiments modelled after the Declaration of
Independence was signed and published by the attendees (Cakir, 2013, p. 418; Reger,
2007, p. 1673; Vincent, 2010, p. 170). The Declaration of Sentiments emphasizes the
fact that women are created equal with men, therefore they should have equal rights
with men. It declares that women will not bow to the male domination that violates the
natural rights of women. Accordingly, it expresses the women’s demand for the right
to vote, education, work, equal pay for equal work, right to property and divorce
(Bensadon, 1990, p. 42; Cakir, 2013, pp. 418-419; Hannam, 2007, p. 28; Vincent,
2010, p. 170). In the aftermath of Seneca Falls Convention, suffragettes, women, and
men who advocate women’s suffrage/right to vote, established suffrage unions in
Britain and the USA to fight for the right to vote (Arat, 2017, p. 42). The suffrage
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unions followed different tactics to achieve their goals. While some unions used
peaceful methods, some unions like Women’s Social and Political Union (WSPU) in
Britain engaged in militant activities and did not hesitate to resort to violence
(Bensadon, 1990, pp. 43-44). “Suffragette was first used as a pejorative term by the
Daily Mail on 10 January 1906 to describe members of the WSPU [...] The WSPU
then adopted the word to describe themselves” (Hannam, 2007, p. 66). Suffragettes
“argued that women should have the vote as a natural right based on their common
humanity with men and believed that they could not be fully human unless they had
citizenship rights” (Hannam, 2007, p. 55). The first wave feminism resulted in the
suffrage victory of women in the early 20" century in different parts of the world
(Bensadon, 1990, p. 42; Cakir, 2013, p. 418; Whipps, 2017, p. 11). Besides the right to
vote, women also gained the right to pursue higher education; married women gained
divorce and custody rights and they were allowed to have authority over their finance
and property thanks to the efforts of the first wave feminists (Whipps, 2017, p. 8).
Despite their important achievements, the first wave feminists were criticized by their
successors on the grounds that they generally focused on the needs of western, middle-
class, educated women and they by and large did not consider the needs of the white
working class and poor women or the needs of women of colour (McHugh, 2007, pp.
45-46). The first wave of feminists struggling for gender equality in the public sphere

has also been criticized for not tackling the inequalities rooted in the private sphere.
2.1.2.7. The second wave feminism

After gaining the right to vote in the early 20" century, the union among the feminists
began to fall apart and there appeared some factions and divisions. Some feminists
thought that it was enough, and no more feminist struggle was needed. Whipps
explains the situation in the aftermath of the suffrage victory of the first wave feminism

as follows:

The push for women’s suffrage brought together a wide diversity of people and organizations
around a single goal of voting rights for half of the population. After achieving the vote, this
cohesiveness shattered as issues of race, class, and occupation came to the fore among the
women who were involved in various activist organizations. There was a dramatic decrease in
membership in women’s organizations, perhaps because people began to think that voting
equality would be enough to change women’s lives (2017, p. 12).

This stagnation period in the feminist struggle began in the 1920s with women’s

suffrage victory and lasted until the 1960s when the second wave feminism arose.
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Even if this four-decades period is conceived as stagnation for the feminist movement,
the women who got much more opportunity to enter the public sphere during this
period paved the way to the second wave feminism (Reger, 2007, p. 1674).

By the 1960s, more and more women gained experience in higher education and
workplace and they began to realize that they did still not have equal social, economic
and professional opportunities with men despite the political and legal achievements
of the first wave feminism (Reger, 2007, p. 1674; Whipps, 2017, p. 14). The second
wave feminists who were intimately connected with the activist networks and left, civil
rights and peace movements (Baumgardner, 2011; Reger, 2007, p. 1674; Whipps,
2017, p. 14) claimed that there are lots of different social and cultural factors leading
women’s oppression and therefore voting, by itself, is not sufficient to eliminate
women’s oppression (Whipps, 2017, p. 14). For the second wave feminists, the
struggle for equality carried out by the first wave feminists and the legal rights gained
during this period were necessary; however, these “[l]egal rights alone [were] not
sufficient to end the cultural, economic, and political oppression women face. Legal
rights changed some of the rules of the game, but they did not change the game itself”
(Whipps, 2017, p. 18). The second wave feminists who gathered under the shocking,
striking and ground-breaking slogan of the period “Personal is Political” stated that
gender-related problems that women face in their daily lives are not personal or
specific. They asserted that all these problems are the outcomes of the system and
patriarchal order; so these hidden and ignored causes and consequences should be
deciphered, uncovered, the systematic pressure of the man on the woman should be
explained and the ways of fighting against patriarchy should be found (Cakir, 2013, p.
436). The slogan of “Personal is Political” summarizes the feminist struggle of the
period in the most comprehensive way possible. “Personal is Political” broke the
mould by stating that the restriction of women to the private sphere, gender roles and
the inequalities rooted in the private sphere are political. Accordingly, the second wave
feminism focused on the private sphere, the inequalities women are subjected to
because of the gender roles in the private sphere, women’s reproductive and sexual
freedoms. All the demands were related to women’s desire to take their bodies and
their daily activities out of the control of the patriarchal society and take them under
their control. “Women’s bodies became sites of political contest as the right to bodily

integrity and self-determination became focal points of second wave feminism”
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(McHugh, 2007, p. 120). The feminist struggle during the second wave “was
characterized by protest rallies, demonstrations, sit-ins, picketing, takeovers of
magazines and administrative offices, and consciousness-raising groups” (Whipps,
2017, p. 19). In the consciousness-raising groups, women came together and shared
and assessed their personal experiences and beliefs illustrating patriarchal control and
oppression (McHugh, 2007, p. 121; Reger, 2007, p. 1675). They also produced
alternative publications where they could speak their own words; campaigned on a
wide range of issues such as abortion, women’s sexuality, sexual abuse, sexism,
violence against women, pay equality and housework (Cakir, 2013, p. 437; McHugh,
2007, p. 120; Reger, 2007, p. 1675).

Besides these important issues, the second wave feminism highlighted a distinction
between sex and gender; while sex is conceived as a biological distinction, gender is
seen as a psychological, cultural, and social construct (Whipps, 2017, p. 20). Some
second wave feminists also emphasized that gender equality does not mean sameness
between men and women. They ‘“argued that women’s bodies and women’s
perspectives are by nature different from men’s and that the values associated with
women’s roles, such as empathy and caring for others, should be supported and
celebrated” (Whipps, 2017, p. 18). Hannam summarizes the achievements of the

second wave feminism as follows:

In the most countries the movement contributed towards legislation that aimed to enhance
women’s position, including equal pays, sex discrimination laws and, most important of all, the
legislation of abortion. A key feature of ‘second wave’ feminism, however, was women’s
attempt to set up their own support networks outside mainstream political and social institutions.
Women’s health centres encouraged self-awareness about female body and sexuality, while rape
crisis centres provided practical help for women (2007, p. 155).

Despite their important achievements, the second wave feminists were generally
criticized because of their largely heterosexual, middle-class and white focus not
paying attention to differences among women (McHugh, 2007, p. 121; Munro, 2013,
p. 23) and these critiques led to the birth of the third wave feminism in the 1990s.

2.1.2.8. The third wave feminism

In the 1990s, there was a belief that feminism was now dead, and some young women
were identifying themselves as “postfeminist” and they were disavowing even the term
feminism—the “f-word.” (Whipps, 2017, p. 23). On the other hand, some young and

stalwart feminists, who highlighted the restrictions and inadequacies of the second
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wave, claimed that feminism was not dead and feminist fight is far from over but a
new, third wave is needed (Bate, 2018, p. 55; Snyder-Hall, 2010, p. 258; Walker, 1992,
p. 41; Walker, 1995, Whipps, 2017, p. 23). In 1992, Rebecca Walker, the daughter of
the Second waver Alice Walker, announced the arousal of the third wave by saying
that “I am not a postfeminist. 1 am the third wave” in her essay titled ‘Becoming the
Third Wave’ published in Ms. Magazine. There are various explanations for the origin
of the third wave (Reger, 2007, p. 1677), but it can be said that the signals of the new
wave began to be felt during the 1990s.

The origins of the third wave are rooted in the challenges made by lesbians, working-
class and women of colour to the second wave for its lack of interest in their issues,
identities, and differences (Reger, 2007). “[A] new generation of critical insurgent
feminists—primarily women of colour—with multiple ethnicities, cultural, and class
experiences [...], in the early 1990s, began to describe their work as third wave”
(Hammer and Kellner, 2009, p. 223). The third wave feminists criticized the second
wavers on the grounds of their rigid, divisive, judgmental, monolithic, heterosexual,
middle-class and white —oriented point of view (McHugh, 2007, p. 121). For the third
wavers, women are not only different from men, but women are also different from
each other. There are power relations among women themselves. Different women
face different types of oppression and discrimination because of their different races,
classes, and sexualities (Whipps, 2017, p. 22). “In other words, a middle-class straight
white woman would have very different concerns than a poor trans woman of colour,
and it’s unfair to assume that both would have the same priorities just because they’re
women” (Alter, 2016, para. 6). According to the third wave feminists, these differences
and hierarchical power relations among women should not be ignored and feminist
politics and strategies should be produced in line with these differences and power
relations (Kolay, 2015, p. 10). Therefore, the second wave feminism’s assumption of
being universal and claim of speaking for all women are unacceptable for the third
wavers (p. 24). Snyder-Hall explains the third wave’s focus on the difference among

women as follows:

Third-wave feminism is pluralistic and begins with the assumptions that women do not share a
common gender identity or set of experiences and that they often interpret similar experiences
differently. It seeks to avoid exclusions based on race, ethnicity, religion, sexual orientation,
gender identity and so forth. It recognizes that women in different subject positions often have
very different perspectives. For example, as feminists of colour pointed out during the second
wave, while white women fought for the right to work outside the home, Black women had
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almost always worked outside the home by necessity. Consequently, many Black women would
prefer to stay home and care for their own families, rather than caring for the children of white
women, newly entering the workforce. The right to work looks different, depending on where
you stand (2010, p. 259.)

Criticizing the understanding of “women” as unifying and inclusive concept and
highlighting the differences and power relations among women themselves, the third
wavers explain “how racist and sexist oppression interconnect and build on each other”
(Whipps, 2017, p. 22). The emphasis on these overlapping oppressions led to the birth
of the term “intersectionality” (Whipps, 2017). The term “intersectionality” was first
coined by legal scholar Kimberl¢ Crenshaw in her essay titled “Demarginalizing the
Intersection of Race and Sex: A Black Feminist Critique of Antidiscrimination
Doctrine, Feminist Theory, and Antiracist Politics” published in 19809.
Intersectionality clarifies how different ways of oppression intersect with each other
and how especially women of colour experience multiple and overlapping
discriminations due to their race and gender (Crenshaw, 1989; 1991). Because social
identities like race, gender and class are closely interconnected and sexist oppression
shares an ideological foundation with racism and other forms of oppression, it is
impossible to eradicate patriarchal domination without combating against other forms

of oppression (Hooks, 1989, p. 22).

“Third Wave feminists are often concerned with a wide range of social justice issues
alongside gender and sexuality, particularly issues related to the environment, food,
global poverty, and economic inequality. Gender is not always their top priority [...]”
(Whipps, 2017, p. 28). The third wavers identifying themselves with multiple, mixed,
and shifting identities also challenge the gender binary opposition, resist
categorization and hold a more fluid understanding of gender (pp. 25-26). “Increased
understanding of bisexual and trans identities characterise the third wave [...]”
(Munro, 2013, p. 23). As Judith Butler states in her Gender Trouble (1990) gender is
a performance for the third wavers. Therefore, they focus on the problems of not only

women but also individuals with different sexual identities (Whipps, 2017, p. 23).

The third wave feminism which rejects grand narratives and neat categorization also
challenges the monolithic and judgmental understanding of what feminism should do
and how it should look (Bate, 2018, p. 55). For the third wavers, “[...] multiple
definitions of feminism exist simultaneously. [...] With no common identity,

experiences, or definition of feminism, each feminist must take a conscious decision
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about how to determine her own path through the contradictory discourses that
constitute contemporary society [...]” (Snyder-Hall, 2010, p. 259). In other words, the
third wavers “debunk the stereotype that there is one lifestyle or manifestation of
feminist empowerment, and instead offer self-possession, self-determination, and an
endless array of non-dichotomous possibilities” (Walker, 1995, p. xxxiv). “[...]
[T]hird-wave feminists speak in the first person about their own struggles™ (Snyder-

Hall, 2010, p. 259). As Baumgardner emphasizes that

Third Wave feminism was portable—you didn’t have to go to a meeting to be feminist; you
could bring feminism into any room you entered. Where the Second Wave radicals believed in
mass movement and the liberal feminists believed in creating women’s institutions to influence
men’s, a Third Waver might say, “Every time | move, | make a women’s movement,” indicating
a feminism that is more individually driven (Baumgardner, 2011).

The third wavers’ overemphasis on individual experiences and efforts has sometimes
been criticized on the grounds that it may make making far-reaching feminist politics
difficult (Munro, 2013, p. 23).

Benefitting from art, music, pop culture and media to create a feminist movement
(Baumgardner, 2011; Whipps, 2017, p. 27), third wave feminists focus on a
multiplicity of issues which affect women and other oppressed groups and provide
critical analyses of whiteness, body image, media, sexuality, prostitution, job
outsourcing, gender categories and cultural imperialism (McHugh, 2007, p. 145).
Analysis of popular culture and mass media through a critical feminist lens plays a
crucial role in the third wave (Baumgardner and Richards, 2000; Whipps, 2017, p. 27).

Bate summarizes the above-mentioned basic points of the third wave clearly and

concisely:

The Third Wavers looked for an intersectional approach to women’s struggles, focusing on
issues of race and sexual orientation. The Third Wave wanted a loud chatter of different,
conflicting voices; not the unified chorus of the Second Wave. They explored and expressed
feminism through popular culture, not the academia of the 1960s and 70s, believing feminism
should be accessible, creative and every day, not only found in dense tomes on dusty library
shelves. They embraced a way of being, and even dressing and wearing make-up, that stood at
odds with their foremothers. They fully embraced the idea that feminism could be defined on
each individual’s terms, that feminism was personal, that feminism could be whatever made
women feel empowered [...]. The Third Wavers celebrated the idea that women can be many,
often contradictory, things (2018, p. 55).

2.1.2.9. The fourth wave feminism

Even the controversies over the existence of the third wave are still ongoing, some
feminists argue that the fourth wave has already come up (Baumgardner, 2011,
Cochrane, 2013; Fortini, 2008; Munro, 2013; Rivers, 2017). The year 2008, especially
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the online activities and efforts of the tech-savvy and gender-sophisticated young
women during Hilary Rodham Clinton’s presidential nomination process, is
considered the starting point of a new wave (Baumgardner, 2011; Fortini, 2008). In an
interview, Deborah Solomon asked Jessica Valenti, the founder, and editor of the
feminist blog, feministing.com, whether we are onto the fourth wave now and Valenti
replied “Maybe the fourth wave is online” (Solomon, 2009). Similarly, Kira Cochrane
claims that the fourth wave, based on the internet, “defined by technology: tools that
are allowing women to build a strong, popular, reactive movement online”® (Cochrane,
2013, para. 3). “Many commentators argue that the internet itself has enabled a shift
from ‘third-wave’ to ‘fourth-wave’ feminism. What is certain is that the internet has
created a ‘call-out’ culture, in which sexism or misogyny can be ‘called out’ and
challenged” (Munro, 2013, p. 23).

Like the Third Wave drawing on the Second Wave, the Fourth Wave has used and
taken forward the agenda of the third wave feminism thanks to the internet. “[...]
[Wihile zines and songs were innovations of the third wave, the fourth wavers
introduced the use of blogs, Twitter campaigns and online media with names like
Racialiscious and Feministing or wrote for Jezebel and Salon’s Broadsheet”
(Baumgardner, 2011). On the other hand, some feminists articulate that “the
contemporary goals of the Third Wave have not radically changed, and that using
different means or different tools for the same goals does not constitute a new
movement” (Whipps, 2017, p. 29) and the increased use of the internet is not enough
to describe a new wave (Munro, 2013, p. 23). Whether the newness and changes in
feminism in this day and age are called the fourth wave or not, it is undeniable that the

internet has drastically changed ways of feminist discussion and activism.

“Contemporary feminism is characterised by its diversity of purpose, but the reliance
on the internet is a constant” (Munro, 2013, p. 22). And with the increased use of
internet, “social media such as Twitter, Facebook, [Youtube] or blogs have become
battlegrounds between feminists and other” (Phillips and Cree, 2014, p. 14). Social
media has served as a tool for conscious-raising and the contemporary feminists use

social media particularly to counter sexism, sexual abuse, harassment and violence,

% “The notion that the internet and online feminism are synonymous with the fourth wave [...]” (Rivers,
2017, p. 127)”. Therefore, in this study, the terms of the fourth wave feminism, online feminism, digital
feminism, hashtag feminism are used interchangeably.
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rape culture (Jackson, 2018, p. 33). Social media enable marginalized and abused
women to cross national, cultural, class and religious boundaries, build bonds among
themselves, share their own stories online, make their voices to be heard and thereby
garner worldwide support quickly (Rivers, 2017, p. 122; Whipps, 2017, p. 29). In other
words, social media has served both as a space for feminist discussion and as a route
for feminist activism (Munro, 2013, p. 24).

Twitter is one of the most effective online spheres for feminist activism. Some Twitter
hashtags like #MeToo and #NiUnaMenos have caught extensive attention, attracted
thousands of supporters and raised awareness about sexual abuse, harassment, and
femicide. #MeToo movement has encouraged women to share their experiences of
assault and harassment, showed how commonly women experienced sexual abuse and
thereby led many powerful men to face their crimes. NiUnaMenos is another
successful hashtag opened by feminists who want to take attention to femicide, to show

how brutally women are murdered by men and to stop this violence.

Facebook is also used by feminists and other activists to promote their goals. Anti-
Trump women marches in America organized through Facebook posts in the aftermath
of Donald Trump’s election for presidency illustrate the effective use of Facebook for
feminist goals.

Feminist blogs and websites are other online platforms which signal the arrival of the
fourth wave feminism by contributing a lot to contemporary feminism and making
feminist activism more accessible for women. Feminists use blogs and websites to
raise their voice, to share their experiences and to combat against sexism and
patriarchy (Keller 2016, p. 261; Rivers, 2017, p. 108). The website Everyday Sexism
opened by Laura Bates in 2012 “to record stories of sexism faced on a daily basis, by
ordinary women, in ordinary places” (“the everyday sexism,” n.d.) is one of the best
examples. Kira Cochrane explains the achievements of Everyday Sexism which
currently has more than 287.000 followers on Twitter as follows:

[...] Everyday Sexism Project has proved so successful that it was rolled out to 17 countries on
its first anniversary this year, tens of thousands of women worldwide writing about the street
harassment, sexual harassment, workplace discrimination and body-shaming they encounter.
The project embodies that feminist phrase “the personal is political”, a consciousness-raising
exercise that encourages women to see how inequality affects them, proves these problems aren’t
individual but collective, and might therefore have political solutions (2013, para. 2).

30



Certain groups like women of colour, LGBTIQ which are left out of, marginalised or
untouched by, particular feminist analysis or activism get a chance to make their voice
heard thanks to the internet. Therefore, diversity and intersectionality have become the
main focuses of the fourth wave. “Intersectionality is today a well-known and often-
discussed theory of practice within the online feminist World” (Martin and Valenti
2013, p. 17). Retallack et al. (2016, p. 86) characterise the “fourth wave” as “a sharing

of voices, engagement with global politics, focus on intersectionality”.

Despite its achievements, there is still a concern whether online feminism has offline
consequences and can bring desired social change and justice in the ‘real” World
(Christensen, 2011; Harris, 2008). On the other hand, it is argued that “the distinction
between online activism and feminism operating ‘in the real world’ is blurred, with
online campaigns frequently influencing offline activity and events” (Rivers, 2017, p.
109). Online feminism’s impact may go beyond the online community, but it should
not be forgotten that this impact is neither certain nor straightforward (Rivers, 2017,
p. 113).

Online spheres indeed make important contributions to the feminist struggle; however,
“it is vital not to forget that social networks also promulgate sexually violent discourse
and expand the opportunities to shame and humiliate women” (Horeck, 2014, p. 1106).
“[T]he internet, and forums such as Twitter and Facebook especially, have also proved
themselves to be a hotbed of misogyny. Women frequently report receiving death
threats and threats of sexual violence across a range of social media” (Rivers, 2017, p.
113). In other words, “[t]he advent of online communities has [also] enabled new
forms of virulent sexism” (Mantilla 2013, p. 563). Research focusing on the online
harassment of feminists shows that “[e]ighty-eight percent of those who use Twitter
regularly for feminist debate had been abused on it, compared with 60% of Facebook
regular users, 46% of blogs regular users and 29% of news sites users’ (Lewis et al.
2016, p. 7). Due to the threatening and abusive posts, tweets and messages, some
feminists may have to hide their identities (to be anonymous) or leave the social media
where they conduct their feminist struggle (Rivers, 2017, p. 115). By contrast, some
other feminists do not want to retreat because they think these threats and abuses will
be an effective tool for silencing feminists. Feminists, committed to resisting online

sexism, are also struggling against online sexism through online feminist activism.
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Therefore, it can be said that, despite its dangerous potential of being sexist, the
internet continues to be an effective tool of feminist conscious raising by enabling
women to think critically. Thanks to the internet, women, especially those sidelined or
ignored by previous western-oriented heterosexual feminisms, get a chance to move
away, even if not physically, from the private sphere. By this means, “build[ing]
feminist communities across social, cultural, and global boundaries, and creat[ing]
feminisms that are nuanced, representative, and effective in establishing political and
cultural change” (Rivers, 2017, pp. 127-128) become easier. All these opportunities
lead to the birth of a new digital sisterhood.

While feminism is discussed above in the historical context, different feminisms and
different feminist approaches are not mentioned in detail in order not to break with the
historical process. For a clearer and more comprehensive understanding of feminism,
the different feminist approaches that emerged in the historical process mentioned
above will be discussed in more detail in the following section.

2.1.3. Different Theoretical Approaches to Feminism

As is stated before, all feminists claim that women are oppressed and subordinated by
men in almost all societies (Stone, 2007, p. 8). Feminists also emphasize that the
oppressed and subordinate position of women is not natural, not an innate consequence
of biological difference. On the contrary, it is changeable, therefore it must be changed
and rebelled against (Cakir, 2013, p. 416). Feminists who agree on the fact that almost
all societies oppress women systematically and this oppression must be changed differ
among themselves as to which factors lead to this oppression, how this oppression
could be challenged and how desired social change could be achieved (p. 416). In other
words, feminists “may share a description of women oppression and the ideal of
emancipation, but they do not necessarily agree on how to analyze that oppression or
how to resist it” (Herrmann & Stewart, 2001, p. 1). Therefore, “[I]t is a mistake to
think of feminism as a single philosophical doctrine, or as implying an agreed political
program” (James, 2005, p. 268) As Rogers states:

Regardless of which wave of feminism is under consideration, feminism consistently manifests
itself as a multitextured set of ideas and practices. Commonly observable in liberal, radical,
cultural, and postmodernist varieties, feminism comprises multiple strands of thought and
multiple strategies for achieving social change and cultural transformation (2005, p. 269).
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To provide a relevant and adequate background information for the analyses and
discussions in this thesis, this section discussing different theoretical approaches to
feminism draws on a synthesis of the categorizations studied by Donovan (2006),
Jaggar (1983), Tong (2014) and Beasley (1999). Within this scope, liberal, radical,
Marxist, socialist, cultural, essentialist, linguistic, postmodern/poststructuralist
feminisms and women of colour feminisms will be briefly examined. Before
discussing the different feminist approaches, it needs to be stated that there are not
clear cuts among these approaches and it is generally not possible to fit feminists neatly

into only one approach (Beasley, 1999, p. 44).
2.1.3.1. Liberal feminism

Liberal feminism drawing on liberal philosophy of Enlightenment which glorifies
reason and science and emphasizes that all men are created equal and they have certain
unalienable rights, arose in Europe in the 17" and 18" centuries (Donovan, 2006, p.
18; Stone, 2007, p. 11). Unlike the male theorists of Enlightenment ignoring women
on the grounds that they are not rational beings and claiming that “rational beings
[male] are the lords of creation and have the right to impose their “reason” on all who
lack it—women, nonhuman creatures, and the earth itself” (Donovan, 2006, p. 19),
liberal feminism asserts that women are created equal with men and they are endowed
by their creators with the same unalienable and natural rights with men (Declaration
of Sentiments). “The basic liberal feminist idea, then, is that women are naturally equal
to men in reason, and therefore deserve equal access education and to the public sphere
[...]” (Stone, 2007, p. 12). In other words, “[f]leminist theorists in the natural rights
tradition sought to argue [...] that women were citizens, were “persons” entitled to the
same basic rights as men” (Donovan, 2006, p. 21). “Liberal feminists believe that
justice requires equal opportunities and equal consideration for every individual
regardless of sex” (Jaggar, 1983, p. 176). Vincent explains the social changes which

the liberal feminists desire as follows:

The primary objective of liberal feminists is to bring women into the full rights of democratic
citizenship. They envisage a future where legal, political, social and economic rights will have
been achieved for all women. They will be on an equal footing with men in all spheres. This will
be brought about by reason, persuasion and constitutional reform. The reformed family will
remain, but men will have an equal role in domestic duties, and women’s careers and lives will
in no way be artificially hampered by the rearing of children. The institution of the family is thus
seen to have a continuing and important role but it will be supported financially and socially in
order to prevent inequalities occurring (1992, p. 204).
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Liberal feminists indeed envisage a world in which women have full equality with men
especially in the public sphere; however, they do not want to transform radically
existing social and political systems (Weedon, 1991, p. 4). In other words, “liberal
feminism involves an emphasis upon reform of society rather than revolutionary
change” (Beasley, 1999, p. 52). According to liberal feminism, reasoned argument is
required to reform society. Therefore, people, as rational beings, should be informed
about the irrationality and injustice of discrimination against women (Jaggar, 1983, p.
181). For liberal feminists, education plays a crucial role in raising people’s awareness
and in enabling people to think critically. Accordingly, they try to eliminate barriers
that prevent women’s access to education, and thereby to help women to improve
themselves. To increase public awareness about the injustices and inequalities that
women suffer from just because they are women and to challenge and change all these
injustices and inequalities, liberal feminists write books, try to make their voices heard
through media and public demonstrations (pp. 181-184). As is stated before,
throughout their struggle, liberal feminists follow a reformist line, not a revolutionary

one.

Donovan sorts the basic tenets shared by liberal feminist as follows:

(1) A faith in rationality. With some thinkers, such as Wollstonecraft, Reason and God are nearly
synonymous. The individual’s reason is the divine spark within; it is one’s conscience. With
feminists such as Frances Wright and Sarah Grimke the individual conscience is regarded as a
more reliable source of truth than any established institution or tradition. [...] (2) A belief that
women’s and men’s souls and rational faculties are the same; in other words, that women and
men are ontologically identical. (3) A belief in education—especially training in critical
thinking—as the most effective means to effect social change and transform society. (4) A view
of the individual as an isolated being, who seeks the truth apart from others, who operates as a
rational, independent agent, and whose dignity depends on such independence. (5) Finally,
Enlightenment theorists subscribed to the natural rights doctrine, and while the most important
theorists did not limit themselves to demanding political rights, the mainstream of the nineteenth-
century women’s movement settled upon these demands, in particular the demand for the vote
(2006, pp. 23-24).

Struggling for the right to vote is generally considered the most prominent feature of
liberal feminism, because “[p]ublic citizenship and the attainment of equality with men
in the public arena is central to liberal feminism” (Beasley, 1999, p. 52). However,
besides getting right to vote, which is not a negligible success, the efforts of liberal
feminists also contribute to improve married women’s legal, social and economic
status and to eliminate the barriers preventing women from higher education and many

professions (Donovan, 2006, p. 42).
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Despite its important achievements, liberal feminism is severely criticized for several
reasons. Firstly, it is claimed that liberal feminism, focusing mostly on the public
sphere, leave the questions related to the private sphere unanswered (p. 42). In other
words, “[l]iberal feminists have no overt objection to women’s choosing a so-called
private life of family and friends [...]” (Jaggar, 1983, p. 181). However, it is
recognized that although the legal gains of liberal feminism are too important to be
ignored, they alone are not enough to eliminate the oppression and discrimination
women face in daily life. Therefore, the private sphere should not be left untouched.
Secondly, liberal feminists’ presumption of sameness between men and women and
sexually undifferentiated human nature (Beasley, 1999, p. 52) is criticized and it is
argued that liberal feminism did not consider differences between men and women
and ignore the fact that women are different from men (Donovan, 2006, pp. 42-43).
However, despite these criticisms, the efforts of liberal feminists have improved the
legal status of women in many countries (Jaggar, 1983, p. 185).

2.1.3.2. Marxist feminism

Marxist feminism is primarily based on Marxism’s critique of capitalism. Therefore,
it is crucial to understand the basic tenets of Marxism before discussing Marxist
feminism. Historical materialism which puts forward a base-superstructure model of
society in which superstructures like social relations are crucially shaped by the
economic base of society (Beasley, 1999, p. 61) forms the basis of Marxist theory. For
Marxism, economics, means of production, labour, and division of labour are key
determinants of society and class system. Therefore, Marxism asserts that desired
social change could only be achieved through overthrowing the existing economic
system, capitalism. Capitalism and class system which it creates are the main enemies
of Marxism. Capitalism has an alienating potential and people, especially workers, in
capitalist societies become alienated from the act of labour, the products of their labour
and from other human beings in time. This estrangement leads to a false consciousness
in the proletariat and they could not perceive their real position in society and could
not recognize inequality, oppression, and exploitation which capitalism causes. For
this reason, getting rid of false consciousness and raising class consciousness of the

proletariat are the main goals of Marxism.
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Drawing on Marxism, especially Friedrich Engels’s focus on women’s oppression in
class society, Marxist feminism tries to reveal the connection between women’s
oppressed position in society and capitalism and production relations which capitalism
creates. “In Marxist feminism, [...] hierarchical class relations (built on unequally
distributed or owned sources of wealth, [...]) are seen as the source of coercive power
and oppression, of all inequalities ultimately. Sexual oppression is seen as a dimension
of class power” (Beasley, 1999, p. 60). Marxist feminism argues that capitalism is at
the heart of women’s oppression, and in this respect, it is based on Marxism’s critique
of capitalism. Marxist feminists underline that women’s labour at home is left unpaid
and thereby exploited by men, eventually by capitalism. They emphasize that women’s
labour at home should not be ignored because women contribute to the accumulation
of capital by doing house works for free. However, since women repeat the same
works every day in a vicious circle and work without any wage, they become alienated
from their own labour over time like the proletariat (Oztiirk, 2017, p. 126). Marxist
feminism, in this regard, assumes similarity between women and the proletariat. Both
women and proletariat are oppressed and exploited in a capitalist system and only a
socialist revolution against capitalism could eliminate their common oppression and
exploitation. In other words, Marxist feminists claim that “women’s oppression is a
product of class society that will only be ended when proletarian revolution brings
about a socialist society in which women will have full economic independence, and
domestic work and childcare will be collectivised” (Bryson, 2003, p. 106). McHugh

summarizes the main points of Marxist feminism as follows:

Due to the focus on class, most Marxist feminists focus on the problems women face in the
workforce and class-based access to goods [...]. For example, they point to the gender division
of labour and women’s underpayment for their work and they highlight the lack a payment for
household work, the second-shift of childcare and household work that most women perform
after they come home from their ‘real” work, the sexual division of labour, the commodification
of women’s bodies for sexual, reproductive and entertainment purposes, and the classed nature
of access to reproductive technology and healthcare technology (2007, p. 79).

“The Marxist feminist approach tends, like liberal feminism, to be oriented towards
the public sphere and, given its concern with the organisation of labour, generally pays
particular attention to women’s position in relation to waged labour. [...]” (Beasley,
1999, p. 61). However, as is stated above, unlike the liberal feminism which envisages
a social reform rather than a revolutionary change, Marxist feminism advocates a

socialist revolution.
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In a similar vein with liberal feminism’s egalitarian understanding which emphasizes
the sameness between women and men, Marxist feminism claims that the interests of
men and women are not essentially different because women exploited by the men
around them are eventually exploited by capitalism like men (pp. 61-62). On the other
hand, Marxist feminists, contrary to liberal and radical feminists, also point to the
differences between women and they claim that the proletarian women are subjected
to more oppression and exploitation than bourgeois women because of the class to
which they belong (Berktay, 2011, p. 10; Bryson, 2003, p. 108; Ramazanoglu, 1989,
p. 100).

Like Marxism which aims to raise the class consciousness of the proletariat, Marxist
feminism strives for raising the consciousness of women and making women aware of
their oppressed position and how they can fight against this oppression, because it is
argued that only through developing class consciousness women can be freed from the
burdens of capitalism (Donovan, 2006, pp. 81-82, 98). In this respect, it can be said
that Marxism introducing the notion of conscious-raising to feminism made important

contributions to the development of the feminist theory (p. 79).

Despite their contributions to feminist theory, Marxist feminists have been criticized
for being an abstract analysis based on economic reductionism and failing to give
sufficient attention to the patriarchal structure underlying the gender inequality in
society (Ecevit, 2011, p. 16).

2.1.3.3. Radical feminism

Radical feminism which claims that women’s oppression is the oldest and the most
fundamental, profound and widespread of all forms of oppression in the world, arose
in the late 1960s and early 1970s as a reaction against the male-dominated theories,
politics and structures of the radical left which either ignored sexual inequalities or
considered them of secondary importance (Beasley, 1999, p. 55; Donovan, 2006, p.
155, 156; Stone, 2007, p. 12; Tong, 2014, p. 51). “Radical feminism, unlike liberal and
Marxist/socialist feminisms, is not drawn directly from previous bodies of
‘malestream’ thought. It offers a real challenge to and rejection of the liberal
orientation towards the public world of men” (Beasley, 1999, pp. 53-54). Radical
feminists, in this respect, have criticized liberal and Marxist feminists on the grounds

that they have internalized the values of the male culture (Jaggar, 1983, p. 251).
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Radical feminists oppose cooperation with other anti-imperialist revolutionary
movements because of their male-dominated, sexist structures. Instead, radical
feminists argue that women should be organized among themselves to fight against
oppression and this organisation in which no hierarchy exists should be entirely
democratic (Donovan, 2006, pp. 157-158). “Because radical feminists think that men
dominate women as a group, they argue that women have a shared interest in opposing
patriarchy and that women need an independent, women-led and perhaps women-only,
feminist movement” (Stone, 2007, p. 12). “Radical feminists state the most strongly
of all feminist traditions that men as a group are the ‘main enemy’. In radical feminism,
all men are unambiguously viewed as having power over at least some women”
(Beasley, 1999, p. 55). “[F]or radical feminists the only way in which women can
assert their autonomy from men and recover their true and natural femininity is in

separation from men and the patriarchal structures of society” (Weedon, 1991, p. 4).

According to radical feminism, patriarchy (social systems of male domination, the rule
of men) — not capitalism — lies at the root of women’s oppression, therefore women
should collectively fight against their oppressor, men (Donovan, 2006, p. 156). Unlike
liberal and Marxist feminisms, radical feminism which marked the first years of
second wave feminism focuses essentially on the private sphere and asserts that
personal is political. Jaggar states that:

Unlike other feminists, radical feminists do not define women’s oppression primarily in relation
to the world outside the home. For radical feminists, women’s oppression does not consist
primarily in the lack of equal job opportunities or in exclusion from full participation in the
public world. Instead, radical feminists see women as oppressed primarily in so-called intimate
relations: in sexual and procreative relations, in the home, in the sphere of life that male culture
defines as personal rather than as political (1983, p. 271).

As Jaggar emphasizes, radical feminism argues that it is the private sphere, home and
intimate relations in which women are oppressed, therefore they should be discussed,
challenged, and changed. Radical feminists consider that men and women are
fundamentally different, and women are oppressed and subjugated just because of their
sex (Beasley, 1999, pp. 53-54; Donovan, 2006, p. 156). Shulamith Firestone, a leading
figure of radical feminism, claims in her influential book, Dialectic of Sex: The Case
for Feminist Revolution (1970), that biology, not economics constructs the material
base of women’s oppression. For Firestone (1970), women’s body, especially female
reproduction function, leads to the gender division of labour providing a basis for
patriarchy and its ruling ideology, sexism. In other words, Firestone (1970) argues that
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it is a material biological base that causes female subjugation in society. Radical
feminists Kate Millet (1971) and Shulamith Firestone (1970) assert that family is a
primate site for the construction and reproduction of patriarchy, therefore they pose a
direct challenge to and call for the elimination of family, marriage, love and
heterosexual relations. In other words, for radical feminism “marriage and the family
[...] are unjust institutions. They constitute the pivot of a societal system of gender that
renders women vulnerable to dependency, exploitation, and abuse” (Okin, 2014, p.
64). The main concern of radical feminism is about women’s body (Beasley, 1999, p.
57) because “[a]ccording to radical feminism, the oppression of women is rooted in
male control of women’s fertility and women’s sexuality. The accepted shortland way
of referring to this situation is as the male control of women’s bodies” (Jaggar, 1983,
p. 266). So, it can be said that gaining control over their own bodies is the primary
goal of radical feminists (Beasley, 1999, p. 58; Jaggar, 1983, p. 270). Accordingly,
radical feminist focus primarily on women’s sexuality, sexual violence and abuse,
maternal reproductive body, fertility, birth control, right to abortion and childrearing,
etc. (Beasley, 1999, p. 58; Berktay, 2011, p. 9). Focusing on women’s body and
striving for saving women from the cages of forced motherhood and sexual slavery,
radical feminism desires a revolutionary change which could only be achieved through
separating from men, fostering lesbian relations, seizing the means of reproduction,
and creating new ways of reproduction (Beasley, 1999, pp. 54-56; Donovan, 2006, p.
161; Jaggar, 1983, pp. 271-273).

Breaking the mould by articulating that personal is political, radical feminism also
points to the common oppression of different women. The practice of conscious-
raising helps women to discover that their daily experiences of oppression are not
unique or personal, but rather widely shared by many women and hence political
(Tong, 2014, p. 51). For radical feminism which does not deny the differences between
women, all women, regardless of their racial, ethnic, class, etc. differences, are
subjected to male oppression and suppression and this understanding of women’s
shared oppression helps to construct the notion of sisterhood among women (Berktay,
2011, p. 9). In other words, “[t]hat notion of shared oppression is intimately connected
with a strong emphasis on the sisterhood of women” (Beasley, 1999, p. 54). These

conceptions of shared oppression and sisterhood are crucial for providing a ground
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that may bring different feminist struggles together and thereby constructing a

common feminist politics.
2.1.3.4. Socialist feminism

Socialist feminism which arose in the late 1960s and 1970s draws on Marxist and
radical feminisms (Cronin, 2007, p. 4562; Stone, 2007, p. 13). The primary goal of
socialist feminism is to “develop a theory powerful enough to explain the complex
ways in which capitalism and patriarchy allied to oppress women” (Tong, 2014, p.
108). In fact, “[t]he central project of socialist feminism is the development of political
theory and practice that will synthesize the best insights of radical feminism and of the
Marxist tradition and that simultaneously will escape the problems associated with
each” (Jaggar, 1983, p. 123).

“Socialist feminists attempt to maintain some elements of Marxism regarding the
significance of class distinctions and labour while incorporating the radical feminist
view that sexual oppression is not historically a consequence of class division”
(Beasley, 1999, p. 62). They assert that women’s oppression does not stem from
capitalism alone, as Marxist feminism claims, nor from patriarchy alone, as radical
feminism argues. Thus, for socialist feminism, the abolition of only one of capitalism
or patriarchy does not eliminate the oppression of women (Jaggar, 1983, p. 317).
Socialist feminism considers that both capitalism and patriarchy play a key role in
women’s oppression by supporting each other and both men and capitalists are
beneficiaries of women’s subjugation (Berktay, 2011, p. 11; Donovan, 2006, p. 95).
“Therefore, the way to end women’s oppression, in socialist feminists’ estimation, is
to kill the two-headed beast of capitalist patriarchy or patriarchal capitalism (Tong,
2014, p. 4).

In this respect, socialist feminists desire to develop a comprehensive feminist theory
which could explain the relationship between capitalism and patriarchy, and they put
forward two-system explanation of women’s oppression. According to the dual system
approach not only the structures of production but also the structures of reproduction
and sexuality lead to women’s oppression, and therefore both capitalist and patriarchal
power relations should be examined and challenged during the discussion of women’s

oppressed position in society (Jaggar, 1983; Tong, 2014, pp. 4-5; Ecevit, 2011, p. 17).
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In line with the dual system approach, socialist feminists offer a full transformation of
the whole social system which could end both capitalism and patriarchy.

In brief, it can be said that “[a] defining feature of socialist feminism is that it attempts
to interpret the historical materialist method of traditional Marxism so that it applies
to the issues made visible by radical feminists” (Jaggar, 1983, p. 124). To be more
precise, socialist feminism, like radical feminism, does not ignore the private sphere
and issues like sexuality, childbearing, childrearing, and motherhood, etc.; however, it
benefits from the concepts and methods of traditional Marxism for explanation and
elimination of women’s oppression. For example, Jaggar (1983), an important figure
of socialist feminism, tries to examine women’s oppression through the concept of
alienation developed by Marxism. Jaggar argues that the only way to understand
women’s oppression is to understand how women become alienated from their own
bodies and thoughts. According to this approach, women’s alienation from their
sexuality, motherhood, and intellectuality is the essence of the woman’s problem. Like
wageworkers exploited through their alienation from their own labour and product;
women, for Jaggar, are oppressed through their alienation from their body, i.e. their
sexuality, motherhood, and intellectuality (1983, pp. 309-310). According to Jaggar

elimination of women’s alienation is crucial to end women’s oppression (p. 315).
2.1.3.5. Cultural feminism

Cultural feminism first arose during the 19" century. It goes beyond the claims of
liberal feminist thought of Enlightenment and rather than solely focusing on political
changes, it calls for a larger cultural transformation to end women’s oppression
(Donovan, 2006, p. 47), because cultural feminism implies that “political rights would
not be enough to change women’s status; a revolution in social and religious attitudes
was necessary” (p. 52). Cultural feminism also considers that the revolution could only
be accomplished by redefining femininity and constructing women-centred,

matriarchal culture and society.

According to cultural feminists, women and men are essentially different (Donovan,
2006, pp. 47, 49; Wolff, 2007, p. 903). While “[t]he basic feminine impulse is to
gather, to put together, to construct; the basic masculine impulse to scatter, to
disseminate, to destroy” (Gilman, 1911, p. 114). Concentrating on the essential

differences between women and men, cultural feminism places “woman” at the centre
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and seeks “to reclaim and redefine definitions of femininity and masculinity through
recognizing and celebrating women’s unique characteristics” (Wolff, 2007, p. 902).
The redefinition of femininity is important because only in this way could women get
rid of their inferior position socially constructed by men. For cultural feminism,
instead of maleness and its inherently violent, aggressive, competitive, and destructive
nature, femaleness and its innate nurturing, kind, loving, non-violent, gentle

cooperative and egalitarian attributes should be honoured (p. 903).

Along with the reclaim and redefinition of femininity, establishing a women-centred,
especially mother-centred, matriarchal social structure is the primary goal of cultural
feminism. Cultural feminists assert that “[a] woman-centred, or better a mother-
centred, world would be very different, because it would express the positive, benign
character of women’s sensitivities” (Donovan, 2006, p. 61). “Government by women
... would be influenced by motherhood; and that would mean care, nurture, provision,
education” (Gilman, 1911, p. 190). In her famous utopia, Herland, Gilman portrays
how a matriarchal society would look like. Donovan summarizes the utopia which

Gilman creates in her Herland as follows:

The women in Herland live collectively, are peaceful and harmonic, vegetarian, physically
strong, and competent. There are no “homes” as we know them; child rearing is a profession,
wastes are recycled, and the country is dotted with “help” temples where people may drop in for
loving care and attention when in need. Herland reflects the matriarchal value system [...]
embodying a reverence for peace and harmony and an ecological concern for all forms of life
(2006, p. 63).

As is seen, cultural feminism lays claim to the universality of femininity by stressing
similarities rather than the differences among women. In line with this thought,
cultural feminism also argues that different feminist groups should be unified, and the

feminist movement should fight as one body (Ecevit, 2011, p. 21).

Relying on women to change their behaviours, cultural feminism is criticized for its
essentialist conception of femininity and leaving the general system of patriarchy
unchallenged (Wolff, 2007, p. 905).

2.1.3.6. Essentialist feminism

Existentialism does not attract much attention from feminists. But there is one
important exception: Simone de Beauvoir. Therefore, when it comes to existentialist
feminism, the name and thoughts of de Beauvoir come to mind first. De Beauvoir’s

most notable work is The Second Sex, written in 1949. De Beauvoir’s thoughts and

42



claims are largely influenced by the existentialist thoughts of French thinker Jean-Paul
Sartre, her lifelong on-and-off lover (Tong, 2014, p. 174). Thus, a brief overview of
Existentialism, especially the thoughts of Sartre, is required to understand existentialist

feminism better.

Existentialism asserts that “there is no such thing as human nature, an essence
common to all human persons, determining what a person ought to be. Rather, there is
only a human condition, into which all persons are thrown equally and without self-
definition” (Tong, 2014, p. 175). For Sartre, existence precedes essence and separate
and essential identities can only be created through self’s conscious actions, making
choices and decisions (p. 175). Accordingly, it can be said that existentialism places

emphasis mostly on subjective existence and its conscious actions.

“Like Hegel and Heidegger, Sartre saw the self as existing in two dimensions: the
pour-soi (for-itself) is the transcending, creative, future-oriented self; the en-soi (in-
itself) is the reified contingent object self that is immanent and ultimately inauthentic”
(Donovan, 2006, p. 133). In other words, “[b]eing-in-itself refers to the repetitive,
material existence humans share with animals, vegetables, and minerals; being-for-
itself refers to the moving, conscious existence human beings share with one another”
(Tong, 2014, p. 174). According to Sartre, the en-soi, as an object, is constantly
constituted under the reflective eye of the pour-soi or by other consciousnesses
(Donovan, 2006, p. 133). “In establishing its self as a self, each self describes and
prescribes roles for the other.” (Tong, 2014, p. 175). To put it more clearly “[i]n order
to constitute itself as a subject, pour-soi must cast the Other as object” (Donovan, 2006,
p. 134). So, it can be inferred that there exists a constant tension between self and other

and this tension constitutes both.

Drawing on these existentialist thoughts and concepts, Simone de Beauvoir “focuses
largely on the way women have been made into man’s other and so robbed of their
own ability to define themselves” (Weil, 2006, p. 155). De Beauvoir tries to explain
how women have gradually become man’s other and how they can get rid of their

otherness.

“[1]n a patriarchal culture the male or masculine is set up as the positive or the norm,

where the female or the feminine is set up as the negative, the unessential, the
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abnormal, as in short, the Other” (Donovan, 2006, p. 136). De Beauvoir explains

women’s otherness as follows:

She is defined and differentiated with reference to man and not he with reference to her; she is
the incidental, the inessential as opposed to the essential. He is the Subject, he is the Absolute—
she is the Other (1956, p. 16).

As seen in the above excerpt, de Beauvoir claims that “[i]n the struggle described by
Sartre as that between pour-soi and ensoi, women are cast in the role of en-soi, while
men take the independent transcending position of the pour-soi” (Donovan, 2006, p.
136). After articulating women’s “Other” position in society, de Beauvoir strives for
finding the reasons behind this otherness.

In The Second Sex, De Beauvoir articulates that the female body, especially her
reproductive capacity, and the gendered division of labour resulting from physical and
biological differences between men and women play a crucial role in the definition of
woman as the other (1956, pp. 33-64). She emphasizes that because of their feminine
body functions, i.e. childbearing, childbirth, and menstruation, women are confined to
the en-soi, to the domestic/maternal duties and prevented from transcending en-soi and
becoming pour-soi (de Beauvoir, 1956, pp. 33-158; Donovan, 2006, p. 137; Weil,
2006, p. 155). Even though de Beauvoir repeatedly highlights how woman’s biological
and physiological features, her fertility, physical weakness and her passive role in
heterosexual intercourse play an important role in woman’s otherness, she also asserts

that female body alone cannot determine woman’s “Other” position in society:

The enslavement of the female to the species and the limitations of her various powers are
extremely important facts; the body of woman is one of the essential elements in her situations
in the world. But that body is not enough to define her as woman; there is no true living reality
except as manifested by the conscious individual through activities and in the bosom of a society.
Biology is not enough to give an answer to the question that is before us: why is woman the
Other? (de Beauvoir, 1956, pp. 63-64).

Searching for the answer of “Why is woman the Other?”, de Beauvoir also finds the
explanations of psychoanalysis, Freud, and historical materialism, Engel, for woman’s
otherness as incomplete and unsatisfying (1956, pp. 65-86). For de Beauvoir, a
woman’s otherness can be explained neither through woman’s lack of the penis as
Freud asserts, nor through the gendered division of labour, the means of production
and capitalist society as Engels claims (ibid.). Unlike Freud, de Beauvoir suggests that
“[w]omen are the other not because they lack penises but because they lack power”
(Tong, 2014, p. 181). Similarly, unlike Engels, de Beauvoir does not believe that the
transition from capitalist to socialist society will end the woman’s otherness, because
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she believes that the causes of woman’s otherness are ontological rather than economic
(de Beauvoir, 1956, pp. 79-86).

Analysing history, myths and literary works, de Beauvoir asserts that it is a long
socialization process that creates women’s otherness. In this long socialization
process, girls and women accept and internalize the position of “Other” imposed by
men and their otherness passes from generation to generation and the institutions of
marriage and motherhood cement woman’s otherness (Tong, 2014, p. 183). For de
Beauvoir, womanhood is not an essence, but rather is a social construction. As she
states, “one is not born, but rather becomes, a woman” (de Beauvoir, 1956, p. 273).
This conception is also crucial in terms of revealing the difference between “sex” and

“gender”.

Accordingly, “de Beauvoir insist[s] woman can create her own self because there is
no essence of eternal femininity prescribing a ready-made identity for her” (Tong,
2014, p. 186). She “urges that women’s liberation or fulfilment can only come in the
choice to exist as a pour-soi, as a transcending subject who constitutes her own future
by means of creative projects” (Donovan, 2006, p. 139). She emphasizes that “if
woman wants to cease being the second sex, the other, she must overcome the forces
of circumstances; she must have her say and her way as much as man does” (Tong,
2014, p. 186).

Simone de Beauvoir is sometimes criticized for “her focus on myths and images and
her lack of practical strategies for liberation; for its ethnocentrism and androcentric
view—her tendency to generalize from the experience of European bourgeois women,
with a resulting emphasis on women’s historic ineffectiveness” (Tong, 2014, p. 173).
However, despite all the criticisms raised against her, she is still one of the leading

figures of feminism.
2.1.3.7. French feminism / écriture féminine / linguistic feminism

French Feminism, écriture féminine or linguistic feminism are the labels that could be
used interchangeably to refer to the works of a group of women writers in France in
the 1970s and 1980s. Héléne Cixous, Luce Irigaray, and Julia Kristeva are the most
prominent figures of French feminism. Drawing on psychoanalytic analysis of Jacques
Lacan and deconstructionist approach of Jacques Derrida, French feminists point to

the fact how closely language and gendered body interact with each other (Demir,
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2014, Sands & Nuccio, 1992, pp. 491-492; Tong, 2014). They put special “emphasis
on language as both the ultimate tool of women’s oppression and a potential means for
subverting [...]” (Weil, 2006, p. 153). French Feminist thinkers, especially Kristeva,
Irigaray, and Cixious argue that women’s subordinate status is not rooted in concrete
economic, political, and social structures, but in the language itself. Accordingly, the
semantic system subordinates women’s position by assigning a certain logical
meaning to the femininity in linguistic and logical patterns. What is considered true is
produced by male-dominant values. For this reason, according to French feminists, the
way of fundamentally changing the woman’s secondary position is to re-analyse and
eliminate the phallocentrism?® (Caha, 1996, pp. 55-56, as cited in Demir, 2014, p. 107).

For better understanding the French feminism, some further remarks on the concepts
and approaches of Lacan and Derrida are required because the writings of Lacan and
Derrida provide a ground for French feminists” methods of inquiry into and critique of
patriarchal bias in society (Weil, 2006, p. 158). “For Lacan each person becomes a
person, enters human culture, by internalising society’s communicative rules or
Symbolic Order!. This occurs through the formation of a separate and sexually
specific (unconscious) self in the process of learning language” (Beasley, 1999, p. 72).
In other words, Lacan asserts that “[f]or a child to function adequately within society,
s/he must be incorporated into the symbolic order by undergoing three stages of
psychosexual development” (Tong, 2014, p. 143). These are, respectively, Imaginary,
Mirror, and Oedipal phases. In Imaginary phase, an infant cannot realize that s/he has
a body separate from her/his mother. During this first phase of development, the infant
sees herself or himself as one with the mother. Because the infant has not yet acquired
language, it is hard to say whether the infant is feminine or masculine (ibid.). The
mirror phase is the second phase of development. In the mirror phase, “the infant
thinks the image of herself or himself, as reflected through the “mirror” of the mother’s
gaze, is her or his real self” (Tong, 2014, p. 143). In the Oedipal phase, the third, there
appears a growing estrangement between the mother and maturing child (p. 144).

“Unlike the infant, the child does not view herself or himself as a unity; rather, the

10 Phallocentrism can be defined as “cultural centrality of male experience and the primacy of the male
phallus/penis” (McHugh, 2007, p. 95).

11 For Lacan, symbolic order, “part of language that makes signs and meanings” (McHugh, 2007, p.
143), is phallocentric.
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child regards the mother as the other [...]” (Tong, 2014, p. 144). This separation
between the child and the mother grows further with the intervention of the father.
This is where the differentiation between a girl and a boy begins. According to Lacan,
the process of splitting from the mother develops differently for boys and girls. In the
Oedipal phase, boys identify themselves with their anatomically similar fathers
representing the symbolic order. While internalizing this phallocentric symbolic order,
boys become a subject and individual. Girls, on the contrary, cannot sufficiently bond
with their fathers and hence cannot fully internalize the symbolic order. According to

Lacan,

[...] because women cannot totally internalize the “law of the father,” this law must be imposed
on them from the outside. Women are given the same words men are given: masculine words.
These words cannot express what women feel, however; masculine words can express only what
men think women feel. Lacking feminine words, women must either babble outside the Symbolic
order or remain silent within it (Tong, 2014, p. 144).

For Lacan, language is not an instrument that the subject uses to express thoughts
within the mind and has the freedom to use, but rather an external force that plays a
fundamental role in the establishment of the subject. To become a member of society
depends on the internalization of social relations through the mediation of language
(Demir, 2014, p. 106). In other words, “subjectivity is formed in and through language.
[...] We are not only the active users of language, [...] we are also subjected to its
terms and limitations — language writes us, too” (Weil, 2006, p. 158). The subject is
not the owner and master of language, but the result of it (Mutman & Yegenoglu, 1992,
as cited in Demir, 2014, p. 107). To put it more clearly, for Lacan “anatomy is not

destiny; rather, language is destiny” (Tong, 2014, p. 143).

French feminists agree with Lacan’s focus on language and his thesis highlighting
femininity’s outsider status within the symbolic order, but at the same time they assert
that the status or destiny of women could be changed by challenging and changing
phallocentric symbolic order, therefore they offer developing an alternative feminine
language and écriture feminine (Beasley, 1999, p. 72; Tong, 2014, p. 144; Vincent,
1992, p. 206). Thus, “they [try to] reconstruct the missing female voice in
psychoanalytic theory” (Sands and Nuccio, 1992, p. 492).

French feminists’ stress on the positive benefits and indeterminacy of the feminine and
their belief that the symbolic order can be changed draws on the deconstructive

thinking of Jacques Derrida. “Derrida proposes that meaning in the Symbolic Order is
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not inevitable or intrinsic but is constantly being culturally and linguistically produced
through a process of hierarchical differentiation, a setting up of differences
characteristically organised in oppositional pairs [...]” (Beasley, 1999, p. 73).
Derrida’s claim that the hierarchies of meaning and symbolic order are not fixed,

natural or eternal provides a critical viewpoint for French feminists’ écriture feminine
(p. 74).

Ecriture feminine, “literally translated from French as the ‘writings of women’ or
‘women’s writing’” (McHugh, 2007, p. 34) is first used by Héléne Cixous in her The
Laugh of Medusa (1983). Cixious argues that “[w]omen must write her self: must write
about women and bring women to writing, from which they have been driven away as
violently from their own bodies [...]” (Cixous, 1983, p. 279). In this respect, écriture
feminine can be defined ““as attempting embodied feminine writing, or writing from the
position of a woman (from the position of the female body) in a manner that challenges
the way in which woman is construed in language/culture” (Beasley, 1999, p. 71). For
French feminists, there is a close interaction between women’s body/sexuality and
writing. They assert that women must create a female language based on female
sexuality, and hence create feminine and must write to establish an uncensored
relationship with their body (Timuroglu-Bozkurt, 2011, pp. 23-24; Tong, 2014, pp.
146-147). For écriture feminine “[w]omen must write their bodies, write their desires,
and so unleash their power” (Weil, 2006, p. 162). Writing will lead her to become a
woman, reach her own pleasures and organs without feeling guilt created by men
(Timuroglu-Bozkurt, 2011, pp. 23-24). Leading French feminist, Luce Irigarary
(1985) claim that “[woman’s] sexuality is at least double, goes even further; it is
plural” (p. 32). Therefore, unlike the phallocentric order modelled on the unitary male
penis, feminine language and social order need to be multiple and pluralistic (McHugh,
2007, p. 66).

As is seen, for French feminists, writing is a revolutionary force that will change the
phallocentric world order (Timuroglu-Bozkurt, 2011, p. 23). In this sense, Weil’s

remarks on the ultimate goal of French feminists are worthy of note:

these writers want to go beyond the playful deconstruction of the male tradition, and strive to
write in such a way as to open up another space for female imagining and action. French
feminists used écriture as a weapon not to represent the feminine but to create it through
experimental poetics. By creating the feminine in their own work, they hoped to provoke women
to participate in reimagining their lives and their world (2006, pp. 168-169).
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This resistant standpoint of the French feminists and their revolutionary use of

language and writing makes them crucial for the feminist movement.
2.1.3.8. Postmodern feminism

“Postmodern feminism is rooted in poststructuralism, postmodern philosophy, and
French feminist theory, all of which emerged spontaneously around the same time”
(Sands and Nuccio, 1992, p. 490). Therefore, further information about
postmodernism and poststructuralism which can be used interchangeably (Beasley,
1999, p. 84), is required to have a grasp of postmodern feminism. In the meantime, it
needs to be stated that existentialist feminism and French (Linguistic) feminism

discussed above can be evaluated within the framework of postmodern feminism.

The basic arguments of postmodernism which can generally be considered as a denial

of modernist (Enlightenment) beliefs are summarized by Tong (2014) as follows:

[For postmodernism], [t]here neither a stable self nor rational powers capable of yielding
universal knowledge. Truth is whatever power proclaims it to be. Freedom is the power to do as
one pleases, however irrational or non-beneficial one’s actions may be judged. Science is no
more objective than politics or ethics, both of which are subjective, contextual, historical,
contingent, and almost always deployed to serve self-interest. And language does not represent
reality, because there is no reality for it to signify. On the contrary, language constructs reality—
a reality that depends on words for its existence (p. 194).

As is understood from the above excerpt, postmodernism is opposed to the notion of
foundational truth or essence. Postmodernists assert that meaning or truth is not eternal
but socially and culturally constructed (Beasley, 1999, p. 85). In other words,
“[p]oststructuralists are, at minimum, inclined to destabilise [the] perception of a static
structure and place more emphasis on the contextual fluidity and ongoing production
of meaning, whether referring to language, communicative systems or other aspects of
cultural and social life” (p. 91). “In short, postmodernism rejects all theory and all
generalization indiscriminately. [...] Any theory or generic statement is suspect and
rejected because it elides particular differences” (Donovan, 2006, p. 214).
Postmodernism, instead, focuses on the constructed fragility and diversity of
subjectivity (Beasley, 1999, p. 87).

In line with postmodernism, postmodern feminism is opposed to dualism, binary
oppositions, the fixity of meaning and essentialist thoughts regarding women’s
identity (Demir, 2014, pp. 111-118). “Accordingly, postmodern feminists have

deconstructed the category “woman’ recognizing that woman is a cultural construct
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with which only some women identify”” (Sands and Nuccio, 1992, p. 492). Postmodern
feminism insists that women are different from each other in terms of their race, class,
ethnic background, and sexuality (Donovan, 2006, p. 199) and therefore they are
oppressed in different ways and to different extents. So, for postmodern feminists, any
universalist and grand narrative, including universalist feminism itself, which ignores
women’s diversity, particularity and multicipality can neither explain nor eliminate
women’s subordination (Beasley, 1999, pp. 81-82; Donovan, 2006, p. 200).
“[PJostmodern feminists assert that universalist assumptions could ironically produce
in feminism a repetition of the very procedures of oppression feminism hopes to
undermine” (Beasley, 1999, p. 86). Accordingly, they defend that “one can speak
about particular “women” rather than of a universal “woman” (Sands and Nuccio,
1992, p. 492).

As well as emphasizing differences among women, postmodern feminists also
challenge established categories describing power relations and identities. This means
that they are “associated with a more fluid account of differences” (Beasley, 1999, p.
83). In fact, “Queer theory” which “espouses the elasticity of sexual identities” (p.

100) was born out of this focus on fluidity.

Emerged in the 1990s, Queer theory is a basis for the critique of feminism and
provides a critical perspective on sexuality and gender studies. It rejects any stable
sexual identity or idea about sexuality (p. 99) and strives to overcome dichotomies and
to relieve people of any label regarding their sexual and gender identities. Judith Butler
(1990, 1993), one of the leading figures of queer theory, insists that gender should be
considered as performativity. She claims that:

[...] gender is performatively produced and compelled by the regulatory practices of gender
coherence. [...] gender is always a doing. [...] There is no gender identity behind the expressions
of gender; that identity is performatively constituted by the very “expressions” that are said to
be its results (Butler, 1990, p. 33).

Given all these facts, basic claims of postmodern feminists could be summarized in 8
points: Denial of essentialism; opposition to totalitarianism and universalism;
believing in pragmatism and fallibility; defending pluralism, locality, specificity, and
relativity; denial of meta-narratives; denial of dualism; considering gender as a social
construct; and drawing attention to unequal power relations between men and women
(Demir, 2014, pp. 111-118). As Tong (2014) emphasizes:
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Like postmodernists in general, postmodern feminists reject phallogocentric thought; that is,
thought ordered around an absolute word (logos) that is “male” in style (hence the reference to
the phallus). In addition, postmodern feminists reject any mode of thought, including feminist
thought that aims to provide a single explanation for why women are oppressed or the steps all
women must take to achieve liberation. To be sure, postmodern feminists’ refusal to develop an
overarching explanation and solution for women’s oppression poses major problems for feminist
theory. Yet this refusal also adds needed fuel to the feminist fires of plurality, multiplicity, and
difference. Postmodern feminists invite women to become the kind of “feminists” they want to
be. There is, in their estimation, no single formula for being a true feminist, but there are,
nonetheless, ways that women can come together to effect social change (p. 192).

To conclude, postmodern feminism respecting and encouraging all kinds of
differences suggests that women, despite their differences, can meet on a common

ground for social change.
2.1.3.9. Women of colour feminisms

Like postmodern feminism, women of colour feminisms pay attention to the
differences among women, criticize homogenising accounts of women as a unified
single category and pose a great challenge to mainstream Western feminism which
ignores women’s differences (Beasley, 1999; Hooks, 1981; Tong, 2014). However,
they do not stress fluid plurality or the elastic character of differences as much as
postmodern feminism does (Beasley, 1999, pp. 101-104). “Women of colour
feminisms take seriously the differences among women, particularly their differing
experiences of oppression. For women of colour, [...], not only is the female
experience constituted by encounter with patriarchy but also by encounter with racial
oppression” (Tong & Botts, 2014, p. 214). In other words, women of colour feminisms
argue that women of colour experience multiple and intersecting oppressions both
because of their gender and because of racial and/or ethnic identities and hence “many
women of colour belong to not one but multiple historically oppressed subgroups” (p.
213). The concept of “intersectionality” was born out of this argument. As stated
before, it was first coined by Kimberlé Crenshaw in 1991 to highlight the multiple
forms of oppression women of colour live and mainstream feminism’s failure to
adequately acknowledge and address this multiplicity and intersectionality (Crenshaw,
1995, pp. 357-383). According to Patricia Hill Collins:

Intersectionality refers to particular forms of intersecting oppressions, for example, intersections
of race and gender, or of sexuality and nation. Intersectional paradigms remind us that oppression
cannot be reduced to one fundamental type, and that oppressions work together in producing
injustice (2000, p. 18).

It can be said black feminism and black feminists like Bell hooks, focusing on the
multiple and intersecting oppressions of black women, play a leading role in the

51



development of women of colour feminisms. Black feminism challenges the
representation of white middle-class women as the norm and “alert[s] feminists to the
potential dangers of speaking on behalf of others, of speaking for women as if for all
women” (Beasley, 1999, p. 110). Combahee River Collective, a black feminist group,
emphasizes “the need to develop a politics that was antiracist, unlike those of white
women, and antisexist, unlike those of Black and white men” (1982, p. 14). In a similar
vein, Hooks (1981) states that due to the lack of such a politics “black women felt they
were asked to choose between a black movement that primarily served the interests of
black male patriarchs and a women’s movement which primarily served the interests
of racist white women” (p. 9). Therefore, it is required to develop a perspective,
politics or a theory that does not ignore diverse and multiple forms of oppression black

women face.

Women of colour feminisms criticize mainstream feminism not only for its inability
to consider the differences among women, but also for its tendency to “gloss over the
unique experiences and viewpoints of different groups of feminists of colour, such as
African American/Black feminists, Latina feminists, Asian feminists, and Indigenous
feminists” (Tong & Botts, 2014, p. 215). Botts who stresses the differences among the

women of colour feminisms indicates that:

If there is any concept unifying women of colour feminisms, it is the concept that particular
women’s experiences differ and that to accurately and respectfully treat these differing
experiences, it is necessary to describe them on the terms of the women themselves (2014, p.
211).

Therefore, each women of colour feminism needs to be discussed within its own
particularity. However, due to time and space limits, the differences among women of

colour feminisms will not be examined in this section.

To summarize, this section discusses the historical origins of women’s subordination
in patriarchal societies, how women have challenged this subordination, what
feminism does mean, how it arose, the four waves it has gone through, different
feminisms and the issues that these feminisms focus on, in detail. The detailed
theoretical discussion on feminism in this section is essential for this thesis because it
provides a sound ground for the thematic analysis to be conducted on the translated
articles published on 5Harfliler and Catlak Zemin, to determine the feminist-themed
ones. The concept of “feminist-themed translated articles” will be defined by

considering the theoretical discussions in this section.
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In the following section, the historical pathway of feminism in Turkey will be
examined to provide a broad contextual standpoint for the analysis of the feminist

translation practices on SHarfliler and Catlak Zemin.
2.1.4. Feminism in Turkey: A Historical Overview

The emergence of feminist thought in Turkey, as in many parts of the world, dates
back to the late 19" century. Since then, feminism in Turkey has undergone important
changes and developments. Given these changes and developments, the nearly 200-

years history of feminism in Turkey can be discussed under four basic headings.
2.1.4.1. Feminism in the Ottoman Empire

Although it has generally been unknown, overlooked or ignored until the late 1980s,
the history of feminism in Turkey dates back to the late 19" century, the last century
of the Ottoman Empire (Cakir, 2013, p. 431). This first period of feminism in Turkey
which is later called “Ottoman Feminism” (Cakir, 2007, p. 61) and considered the first
wave of feminism in Turkey (Tekeli, 1998) began with the Tanzimat era (1839-1876),
gained momentum with the proclamation of the 2nd Constitutional Monarchy (1908-
1914) and lasted until the foundation of Republic of Turkey in 1923.

The 19" century witnessed not only the collapse and dissolution of the Ottoman
Empire but also the winds of modernization in the Empire. “At the turn of the
nineteenth century, concern regarding the disintegration of the Ottoman Empire led to
the formulation of various projects that hoped to reverse what seemed to be an
inevitable process. One of these projects [was] of ‘modernisation’ [...]” (Sirman,
1989, p. 4). During the period from 1839 to 1876, known collectively as the Tanzimat
era, Ottoman bureaucrats undertook far-reaching reforms in the fields of
administration, legislation, and education. They discussed over the new ideas of
freedom, equality and the notion of citizenship, set forth by the French Revolution
(Akkent, 1994, p. 15; Sirman, 1989, p. 4).

The reformist Ottomans, the progressivists, also addressed women’s position in
society and claimed that women’s emancipation was required for social progress
because they considered women as mothers and wives “responsible for the well-being
of the Ottoman man and for the creation of future enlightened generations” (Sirman,
1989, p. 5). Accordingly, “[t]o create responsible citizens, it was necessary to educate
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and enlighten the women who were the mothers of the modern citizens of the Ottoman

Empire” (p. 5).

Thanks to the educational reforms of Tanzimat, the number of educated women
increased and through the skills gained during their educations, women began to work
and participate in the labour force and public sphere more than before. In parallel with
these developments, women began to make their voices heard in the newspapers and
journals of the period. They emphasized the importance of education and liberation of
women and challenged the traditional arranged marriages, polygamy, unilateral
repudiation of wives easily by their husbands and the segregation of the sexes
(Armutgu, 2019, p. 13; Sirman, 1989, pp. 5-8).

The Tanzimat was followed by the 2nd Constitutional era (1908-1914) and with the
proclamation of the 2nd Constitutional Monarchy, radical changes took place in the
fields of the political, economic, social and intellectual spheres and an unprecedented
atmosphere of freedom bloomed in the Empire (Cakir, 2016, p. 412). Taking
advantage of this atmosphere of freedom, women began to join the public sphere much
more than before. In addition, like in many parts of the world, the wars (i.e. the Balkan
wars, the first world war and the Turkish war of independence) triggered Turkish
women’s entry into the public sphere (Berktay, 1994, p. 19). The participation of
women in the public sphere was not surprisingly accompanied by discussions on

women’s rights and women’s status (p. 20).

During this period, Ottoman women continued the debates they initiated in the
Tanzimat era. They actively participated in the debates concerning their lives and
status, demanded more freedom and did not hesitate to fight for their rights (Berktay,
1994, p. 21). ““To wake up, to see, and to demand’ [were] three verbs that Ottoman
women used to describe their movement” (Cakir, 2007, p. 68). They strongly objected
to the social roles imposed on them. They especially questioned the status of women
both in family and society. They advocated and demanded women’s right to education,
the right to work and the right to a respectable place in the family and society. They
were organized and founded associations. They published newspapers and magazines.
They created their own rooms, wrote novels under their own names, sent readers’
letters to newspapers, printed and distributed leaflets. In other words, they used all

communication possibilities of the period (Armutgu, 2019, pp. 12-13).
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Women’s journals and associations were the most effective tools of Ottoman women
struggling for their rights. Women’s journals enabled women to express themselves as
individuals, to express their needs and problems, to convey their demands and to make
their voices heard. The associations Ottoman women established helped to turn these
individual demands into organized movement and to implement the suggestions they
put forward in the women’s journals (Cakir, 2007, p. 68; 2013, p. 431; 2016, pp. 87-
406-407).

The Ottoman women’s movement, which emerged during a period of modernization
and nationalism, was undoubtedly backed up by some reformist and nationalist
Ottoman men. For example, “it was intellectual men of the time who started women’s
journals, as participation of women in the social and political spheres was limited”
(Cakar, 2007, p. 68). Terakki-i Muhaderat (The progress of Muslim women), the first
journal dedicated to women’s issue, was published by the reformist men in 1869.
“However, women soon began to fully enjoy the benefits of this new area and to
publish their own journals. Many more followed, with nearly forty journals having
been published before 1923 (Cakir, 2007, p. 68). Hamimlara Mahsus Gazete (The
ladies’ journal), Kadin (Women), Siikiifezar (Garden of flowers) Kadinlar Diinyast
(Women’s world) are only a few of the women’s journals published during this period
(Cakar, 2007, pp. 68-73, 2013; p. 431, 2016). Although “[a] common trend during this
period was the emphasis on women’s domestic roles as mothers and wives” (Cakair,
2007, p. 67) in line with the thoughts of reformist men, Ottoman women also wrote
articles criticizing gender discrimination, women’s subordination, patriarchy and male
domination (Sirman, 1989, p. 7). For example, Fatma Aliye in her article published on
Hamimlara Mahsus Gazete in 1895 argued that “it is men who prevent women’s access
to education and enlightened thought, faculties that have been bestowed on all
humanity by God” (Sirman, 1989, p. 7). Similarly, another woman writer, Naciye,
stressed that “in reality, men are nothing but little dictators” (p. 7) in her article on
Kadnlar Diinyasi in 1913,

Accordingly, they also expressed their disappointment with the new era of reform and

freedom and reformist men. As Sirman states:

Freedom, they argued, turned out to be only freedom for men, and reformists had forgotten their
pledge to emancipate women once they obtained state power. This assessment led some of these
articulate women to argue that it would only be women who could liberate the women of the
Ottoman Empire (1989, pp. 6-7).
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Some Ottoman women, with a feminist spirit, drew attention to patriarchy and argued
that women’s movement could be led only by women and women should fight for their
rights on their own. The following two excerpts taken and translated from Kadinlar
Diinyast by Serpil Cakir are noteworthy because they reflect Ottoman women’s

feminist thoughts:

Yes, some of the Ottoman men defend us Ottoman women. We see that and we thank them.
However, we Ottoman women have our own ways and manners, and male writers can understand
neither this, nor our psychology. Let them please leave us alone and not make toys for their

dreams out of us. We can defend our rights by our own efforts (Kadinlar Diinyasi, 1913, as cited
in Cakar, 2007, p. 71).

On 10 July, our men got their rights of rulership, their civil and human rights. They fully realised
that they were human beings. ... Ooh womanhood! Will you still remain in that benighted state?
You, too, have a light, a right, and humanity; will it not be acknowledged? Womanhood! When
will you see and realise that you are you? When will you, too, live freely? When will your rights
have been accepted among public rights? You are the mother of this people [millet] that blesses
and honours liberty. Will you continue to be the slave of customs, bigotry, and ignorance? You,
too, are human beings; you, too, have rights! Women, women! Liberty was not given to our men,
they took it by force. It is said that rights are not given but taken. ... We, women, also demand
our own natural and civil rights. If they do not give them to us, then we, too, shall take them by
force! Vive la Liberté!” (Kadmlar Diinyasi, 1913, as cited in Cakir, 2007, p. 71).

These lines contain a radical spirit that Turkish women could only rediscover after
1980. Meanwhile, it needs to be stated that Siikiifezar and Kadinlar Diinyasi were two
journals published by Ottoman women in line with this radical spirit. Especially,
“Kadilar Diinyas1 was the voice of an independent women’s movement and the most
radical of the Ottoman women’s journals, in that it did not allow male writers to write
in its columns [...]” (Cakir, 2007, p. 69). According to Armutgu (2019), Kadinlar
Diinyast published between the years of 1913-1921 is the first feminist journal in
Turkey (p. 13).

Besides the journals, as stated before, Ottoman women also founded nearly thirty
women’s associations which helped to turn women’s individual demands into
organized social movement (Cakir, 2007; 2013; 2016). Considering their goals, the
women’s associations can be grouped as benevolent associations, associations
employing women through education, associations seeking for solutions to the
problems of the country, associations focusing on the defence of the country,
associations focusing on women’s problems of different ethnic groups; political
associations, feminist associations, and associations of political parties (Cakir, 2013,
p. 432; 2016, p. 87). One of these associations, Osmanli Mudafaa-i Hukuk-u Nisvan
Cemiyeti (Association for the Defence of the Rights of Ottoman Women) publishing
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Kadnlar Diinyasi, played a crucial role for the development of feminist thought in the
Ottoman Empire (Cakir, 2007, p. 72).

“Considering the ideological currents of the time, the women’s movement cannot
claim to be purely feminist. Women, too, were affected by the winds of political
nationalist ideology, which, in turn, legitimised women’s struggle for their rights” (p.
73). Accordingly, Ottoman women generally focused on women’s rights and status in
most cultural and social spheres. Undoubtedly, Ottoman women were aware of how
important it was for them to gain political rights. However, they were also aware that
their active participation in social life is a prerequisite for gaining political rights.
Therefore, they primarily demanded their rights in the family, social life and working
life and had to postpone their political demands until the 1920s because of the socio-

cultural and socio-political context in which they lived (Cakir, 2016, p. 410).

As Cakir emphasizes in her book’s last chapter that there was a very activist and rich
women’s movement in Ottoman society. Ottoman women questioned their status in
society, challenged patriarchy and tried to create a new social structure and a new
consciousness of femininity and hence a new Ottoman womanhood (Cakir, 2016, pp.
405-413). However, this dynamic and organized women’s movement in the Ottoman
Empire was unknown, overlooked or ignored until quite recently, the late 1980s. The
cultural and historical rupture that emerged with the proclamation of the Republic, the
alphabet revolution in 1928 and incorrect information in the secondary sources caused
the Ottoman women’s movement to be unknown in Turkey for a long time (Akkent,
1994, pp. 14-15; Cakir, 2016, p. 412).

2.1.4.2. Feminism in the early period of the Republic of Turkey

After the War of Independence, the Republic of Turkey was founded under the
leadership of Mustafa Kemal Atatiirk. Kemalism and the transition to the Republic
represented an important rupture with the past (Berktay, 1994, p. 22). As Cakir states:

The founders of the Turkish Republic, led by Kemal Atatiirk, went far beyond the Young Turk
dreams of Empire with their reforms that abolished and transformed the Islamic Ottoman
institutions. The legal and institutional reforms of the Kemalist period aimed to establish a
secular, national political order in a Muslim society (2007, p. 62).

Firstly, in line with the ideal of secularism of the young Republic, the Caliphate and
tarikats (religious sects) (1924) were eliminated. Then, the Gregorian calendar (1925),
the Swiss civil code (1926) and Latin alphabet (1928) were adopted, the Law of the
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unity of education (1924) entered into force (Berktay, 1994, p. 22; Cakir, 2007, pp.
75-76; Sirman, 1989, p. 10). All these reforms “made it difficult to continues daily life
according to the old standards and regulations” (Sirman, 1989, p. 10). That was the

purpose of the reforms.

These reforms, especially the adoption of the Swiss civil code, resulted in important
changes and transformations in women’s lives and status and made it easier for women
to enter the public sphere (Cakir, 2007, p. 62). “The Swiss civil code accorded women
many of the rights that they had demanded during the Ottoman Era” (Sirman, 1989, p.
10). It abolished man’s polygamy, obliged civil marriage, gave both parties the right
to divorce, the right to custody and equal inheritance and hence increased the social
status of women (Berktay, 1994, p. 23; Cakir, 2007, pp. 75-76). In addition, Turkish
women were granted the right to vote and to be elected in the municipal election as
early as in 1930 and the general voting in 19342 and thus Turkish women gained
equality with men before the law. Cakir explains the changes in women’s life to which

the republican reforms led as follows:

The Republic had abolished the religious segregation practices and granted women new civil
and political rights, thereby transforming the accepted practices of female-male interaction and
providing women with the opportunity to realise their own potential, and increasing their
awareness of their own contributions to the social realm. All of this served to imbue women with
a new sense of self-confidence and self-awareness, especially educated and/or professional
women (2007, p. 63).

Given that women in many Western democracies could not gain many of the
aforementioned rights at that time, what the republican reforms provided to women

are very important and striking (Berktay, 1994, p. 23).

Whether the republican reforms raising the status of women was a goal in itself or just
a means to an end is interpreted differently by different groups. The first generation of
republican women writers who personally benefited from the republican reforms
argued that Atatiirk was interested in women’s rights as an end in itself. Sirin Tekeli,

leading figure of feminism in the 1980s, defended the opposite view and claimed that

12 “Historical studies that revealed the existence of Ottoman feminism changed the official approach
concerning the role of women in the history of Turkish modernisation, which had previously argued
that women were granted their rights by the Republican Regime without having fought for these rights
themselves. [...] The uncovering of women’s struggles during the Ottoman past, however, showed that
women were not only granted rights from above but also actively fought for them” (Cakir, 2007, p. 62).
“[A] handful of women, especially between 1926 and 1934 did fight to obtain the right [to vote]”
(Sirman, 1989, p. 13).
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the reforms on women’s rights were tools, not goals. According to Tekeli, all reforms
aimed at women were used as a means to symbolize the rupture with the past and the
advanced democracy of the young Republic (Tekeli, 1982, as cited in Berktay, 1994,
p. 23)

As Berktay states in her article, both views are right to a certain extent (1994, pp. 23-
24). The Republican woman, who gained new rights and gained a new appearance,
indeed represented a rupture with the past and this was an important rupture. In the
Ottoman Empire, under Islamic law, women’s clothing and their presence and
appearance in the public sphere were strictly controlled and restricted. With the
Republic’s ideal of secularism, Sharia’s strict limitations on women were removed.
This was the most important rupture between the Republican society and the Ottoman
society. However, there was still something that remained vigorously active in the new
Republic: patriarchy. Secularism abolished the religious institutions that reinforce
patriarchy, but not patriarchy. Religious patriarchy was replaced by nation-state
patriarchy (Berktay, 1994, p. 22). It was the republican men who determine under

which circumstances women would be granted social and political rights (ibid.).

Despite the rights accorded to women, republicans, like Ottoman reformists, still saw
women as mother-wives firstly (Sirman, 1989, p. 9). Women were still expected to
fulfil their traditional roles, especially in the private sphere. The male-dominated
structure was still preserved. The new republican men were regarded as the heads of
the family (p. 12). “The ‘new woman’, meanwhile, was expected to devote her entire
being to others and to faithfully observe her duties within the family and society”
(Cakar, 2007, p. 64). The expectations of the republic from women and the position of

women in that period can be articulated as follows:

The new woman was to take her place in the public life of republic as an educated social woman.
There would be no difference between men and women, both of whom would have to endorse
without hesitation the values of the nation [...] But women were above all conceived as mothers
and wives and any accomplishment obtained through education would be only an addition to her
defined essential nature. [....] [That is to say], the new Turkish woman would continue to have
children and to be a wife as a duty to her nation. The new woman was a thrifty, enlightened,
professionally trained housewife who, cognizant of the needs of the Republic only consumed
goods produced in Turkey and experienced heterosexual friendship only with her husband
(Sirman, 1989, pp. 11-12).

As is understood, the republican reforms facilitated women’s access to the public
sphere, while establishing strict control over them. It was the republican men who set

the rules. This control also suppressed women’s autonomous struggles and political
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initiatives (Berktay, 1994, p. 25). For example, women’s attempt to establish a political
party called Kadinlar Halk Firkasi: (The Women’s People Party) immediately after the
proclamation of the Republic prevented by the Republican men because the
Constitution did not grant women right to vote and such an initiative might adversely
affect the Republican People’s Party which Atatiirk was the founder of. Instead, the
women were advised to found an association. Accordingly, the women established
Tiirk Kadinlar Birligi (Turkish Women’s Association) in 1924. However, in 1935,
after granting women the right to vote, the Association was closed on the grounds that
it fulfilled its mission®® (Armutgu, 2019, p. 13; Berktay, 1994, p. 25; Cakr, 2007, p.
65; 2013, p. 435; 2016, pp. 125-130; Sirman, 1989, p. 13; Tekeli, 2017, p. 267). As is
seen from the example, the republican regime opened up a space for state-supported
feminism, but it also defined and limited its parameters (Berktay, 1994, p. 25).
Zihnioglu (2016) claiming the women were not allowed to play enough role in the
republican reforms and they were suppressed by the republican men called this
situation Kadmnsiz Inkilap (Revolution without Women). Feminism which emerged
during the republican period is interpreted and criticized as “male feminism” or “state
feminism” on the grounds of the strict state control over women’s movement (Tekeli,
1998; Tekeli, 2017, p. 267).

Despite the above mentioned strict state control over them, the women, because of
their rights and gains which the Republic provided, adopted and internalized the
patriarchal ideologies of the Republic so much that they did not need an independent
women’s movement (Berktay, 1994, p. 26). They “saw no point in a women’s
movement since [for them] its aims had already been accomplished by Kemalism”
(Sirman, 1989, p. 14). Kandiyoti (1991) summarizes this point of view as

“Emancipated but Unliberated”.

In the meantime, women did not realize that they gradually forgot their feminist
struggle dating back to the 1870s. They could only begin questioning their situation
and organizing in the late 1970s (Armutgu, 2019, p. 14). But only in the 1980s, they
would reach the level of consciousness that argued for the necessity of an independent
women’s movement. After gaining this consciousness, women would pursue an

organized struggle for their rights on their own (Cakir, 2007, p. 61).

13 The association reopened in 1951 and is still active today (Armutgu, 2019, p. 13).
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2.1.4.3. Feminism in the 1980s

As implied above, the real feminist awakening in Turkey emerged from the 1980s
onwards (Cakir, 2007, p. 66; Ozman, 2008; Sirman, 1989, p. 27; Tekeli, 2015, pp. 15-
46; 2017, pp. 265-280). In the 1980s, for the first time, the feminist movement in
Turkey took on an autonomous and radical character. Women strove for their feminist
goals on their own. During this period, feminists managed to fight against women’s
oppression and subordination in the broadest terms through consciousness-raising
groups, publications, public meetings and marches (Armutcu, 2019, pp. 14-20;
Ozman, 2008; Sirman, 1989; Tekeli, 2015, pp. 15-47; 2017, pp. 265-280; Timisi &
Agduk-Gevrek, 2016, pp. 13-39).

The 1960s and 1970s during which the leftist ideologies began to flourish in Turkey,
just like in many parts of the world, set the basis for the feminist awakening in the
1980s and after. The leftist organisations in the 1970s tried to explain ‘women’s
question’ by relying on the antifeminist analysis of Marxism. They argued that the
labour of women, especially of worker women, are subject to double exploitation both
at home and at work. Accordingly, they claimed that women’s emancipation could
only be achieved through the establishment of socialism, therefore women must fight
hand in hand with men for revolution and socialism (Tekeli, 2015, p. 31; 2017, p. 269).
In other words, they were analysing “‘the woman question” within the framework of
oppression of the working class, perceiving socialism as the solution for women’s
problems” (Cakir, 2007, p. 66). “[T]he fight was strictly against the class system and
any other ideology such as women’s rights had to be subordinated to the main goal”
(Sirman, 1989, p. 16). This socialist perspective prevented the in-depth discussion of
women’s oppression (Tekeli, 2015, p. 31; 2017, p. 269). “Nevertheless these [leftist]
movements did provide women with the experience of active participation in political
mobilisation” (Sirman, 1989, p. 16).

It was only after the 1980 coup d’etat, the women, generally adopting the leftist
ideologies of the 1960s and 1970s, began to realize that they cannot discuss the
oppression that women experience in their daily lives for only being a woman because
any effort to focus on women’s movement separately is conceived by male-dominated
leftist groups as a betrayal to the proletariat (Ozman, 2008; Tekeli, 2015, p. 31). The
1980 coup which put an end to the political life in Turkey by disbanding and closing
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political parties and groups, especially the extremist left politics, arresting their
leaders, allowed, paradoxically, women to speak for themselves for the first time in a
long time (Tekeli, 2017, p. 270) because the military coup dealt a death blow to the
leftist movements, hence male hegemony in these movements. Women could only hear
and realize their voices and oppression when the leftist male hegemony weakened
(Tekeli, 2015, p. 31). Cakir explains the first feminist awakening of the leftist women

in the 1980s as follows:

It was only after the coup d’état that women who were active in the leftist movement felt the
need to criticise their comrades, realising that the left, which was supposed to be egalitarian
towards women, nevertheless excluded them from decision-making positions and therefore,
failed to break with the existing patriarchal gender codes and relations (2007, p. 66).

Despite the official ideology, Kemalism, claiming that women’s problems were solved
by the republican reforms; the dominant social ideology, Islam, defending that women
are not oppressed in Islam and the leftist ideology arguing that women are exploited
only by capitalism, women, in the 1980s, realized that they are still oppressed and
subordinated just because of their sex and an independent feminist movement could

only eliminate women’s oppression (Tekeli, 2017, p. 269).

Firstly, educated upper-middle-class women (academicians, journalists, etc.) who
were aware of the feminist movement in the West and had the chance to access the
western feminist literature came together. The first feminist consciousness-raising
groups began to appear in 1982 (Tekeli, 2015, p. 31). In April 1982, YAZKO held a
symposium on women’s problems to which French Feminist Gisele Halimi was
invited as a speaker. In this symposium Gis¢le Halimi, on behalf of the Turkish
feminists, used the word “feminism”, which they did not dare to express. In this
symposium, for the first time in many years after the first wave of feminism in the
early 20th century in the Ottoman Empire, Turkish women had the opportunity to look

at their problems from their own perspective (Tekeli, 2017, p. 271).

There were two very important developments in this period. Firstly, in early 1983,
one-page space was given to feminist women in Somut (Concrete), weekly magazine,
published by YAZKO. Secondly, the feminist women established Kadin Cevresi

14'YAZKO which was founded by Mustafa Kemal Agaoglu in 1980 is the first Turkish cooperation of
writers and translators. It published more than 200 books, two literary and translation magazines.
YAZKO played an important role in the intellectual environment of the 1980s.
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(Women’s Circle) in 1984 (Armutgu, 2019, p. 14; Ozman, 2008; Tekeli, 2015, p. 32;
2017, p. 272; Timisi & Agduk-Gevrek, 2016, p. 15).

The page in Somut was based on the newly discovered feminist principles of women
(Tekeli, 2017, p. 272). On this page, women encouraged their fellow to write and
questioned issues such as abortion, women and advertising, women in folk culture,
women’s traditional position (Caha, 1996, as cited in Timisi & Agduk-Gevrek, 2016,
p. 15). Somut page lasted only for six months for various reasons (Tekeli, 2017, p.
272). In the aftermath of Somut experience, women realized that they would not be
successful in forming and communicating their ideas without an independent,
autonomous publication whose policy is determined by women (Tekeli, 2017, p. 273).
Therefore, they decided to constitute a free organization that may facilitate feminist
awakening in Turkey. Kadin Cevresi Yayincilik, Hizmet ve Danismanlik Sirketi
(Women’s Circle Publishing, Service and Consulting Company) was founded by 13
feminists in 1983 in such a context (Armutgu, 2019, p. 14; Ozman, 2008; Tekeli, 2015,
p. 31; 2017, p. 273) “to raise women’s consciousness, to form the concepts concerning
sexism and to discover these in society and to decipher them” (Cakir, 1996b, as cited
in Yiksel, 2003, p. 40). The Women’s Circle’s utopia was great, but the facilities were
limited. It could not expand the number of members and partners and could not find
solutions to financial problems. Therefore, it failed to establish the coffee of the
women who were considered to be a meeting place for women and could not provide
legal and health counselling services. But it was quite successful in two areas. These
areas were publishing and book club activities. As of 1984, Women’s Circle published
the feminist works namely, Feminism of Andree Michel, Wedlocked Women of Lee
Comer, Women ’s Estate of Juliet Mitchell, Simone de Beauvoir’s interview with Alice
Schwarzer titled | am a Feminist, translated into Turkish by the women translation
group formed within YAZKO to translate women series. As of 1985, with the
participation of young women, the structure changed and gradually radicalized and
began to publish a radical journal called Feminist on March 8, 1987. Besides Feminist,
in 1988, the socialist feminist journal Kaktiis (Cactus) began to be published.
Moreover, Women’s Circle published a booklet entitled Bagir Herkes Duysun (Shout
and Be Heard) in 1988 to show the prevalence of wife battering (Armutcu, 2019, p.
16; Sirman, 1989, p. 19; Tekeli, 2017, p. 273). The booklet aimed to “indicate that

women in Turkey suffer from systematic physical abuse primarily at the hands of men
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who are their husbands, their fathers and brothers” (Sirman, 1989, p. 19). “In addition
to such publication activities and consciousness-raising groups, one can see important
campaigns and protest marches that aimed to bring the issue of the oppression of
women in contemporary Turkish society to the attention of the public” (Yiiksel, 2003,
p. 40). In 1986, there was a petition campaign organized by Istanbul and Ankara
groups. (Tekeli, 2015, p. 31; 2017, pp. 274-275). The petition “signed by 7000 women
demand[ed] the implementation of the United Nations Declaration of Women’s Rights
which Turkey had officially signed and which legally bound its signatories to accord
citizens equal rights regardless of sex” (Sirman, 1989, pp. 16-17). Support for the
feminist movement was increasing day by day (Tekeli, 2017, pp. 274-275).

On May 17, 1987, in Istanbul, women held a solidarity march against beating. Almost
3000 women attended the march (Armutgu, 2019, p. 18; Tekeli, 2015, p. 31; 2017, pp.
275-276). This march is important because it is the first mass-action of women’s
movement in Turkey (Armutgu, 2019, p. 18). Sirman explains the importance of the

march as follows:

In May 1987, about 3000 women marched through the streets of Istanbul to protest against the
battering of women in the home. This was not the first time that women in Turkey had taken to
the streets, but it certainly was the first time that they had voiced demands specific to their
conditions of existence as women in Turkish society. As stated by one of the speakers at the rally
marking the end of the march, women were not marching for their nation, their class, nor their
husbands, brothers, sons, but for themselves (1989, p. 1).

In 1989, The First Women’s Assembly was convened in Istanbul. Additionally, The
First Feminist Weekend Forum was organized in Ankara in the same year. In this
meeting, one of the most important meetings of the 80s, for the first time, feminists
from Istanbul and Ankara came together to get to know each (Timisi & Agduk-Gevrek,
2016, p. 29). At the end of the meeting Women’s Liberation Manifesto was published
(Armutcu, 2019, p. 17; Ozman, 2008; Tekeli, 2015, p. 31;2017, p. 276). In this
manifesto, Turkish feminists “locate[d] their “bodies, labor, and identity” as the site
of their struggle” (Sirman, 1989, p. 21) and drew attention to the facts that women are
oppressed just because of their sex; women are confined to the private sphere; women
are abused psychologically and physically by men and they are subjected to the
physical violence of men. In the manifesto, feminists also expressed their desire to end
all this oppression and subjugation and to emancipate and liberate women from their

patriarchal burdens (Armutgu, 2019, p. 17). As is seen in this manifesto, in the 1980s,
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women’s oppression and subordination were feminists’ main focus, the main area of
struggle (Sirman, 1989, p. 18).

As Cakir underlines that

Within this new feminist movement [in the 1980s], themes such as women’s bodies, violence
against women, and sexuality emerged and activists began to look at women’s issues with a
special focus on the common experience of oppression under the patriarchal system. The
emergence of an independent women’s movement also kindled a new outlook for women in the
areas of history, religion, state, and politics (2007, p. 63).

The post-1980s feminist movement in Turkey tried “to intervene at the level of
everyday beliefs and practices” (Sirman, 1989, p. 20). In other words, there was an
insistence on the political nature of the personal (Timisi & Agduk-Gevrek, 2016, p.
14; Sirman, 1989, p. 20). In this respect, the post-1980s feminist movement in Turkey
was very similar to the second wave feminist movement in the west. Therefore, the
feminist movement in the 1980s in Turkey can be considered as the second wave of
feminism in Turkey (Tekeli, 1998).

According to the Tekeli, the feminist movement in the 1980s in Turkey is crucial
because it is the most decentralized, participatory and pluralist social movement which
Turkey had ever known and it played a leading role in the process of democratisation
after the 1980 coup (Tekeli, 2015, pp. 31-32).

2.1.4.4. Feminism in the 1990s and onwards

As stated above, the 1980s had witnessed an exciting and enthusiastic feminist struggle
conducted through book clubs, conscious-raising groups, publishing activities, public
demonstrations, marches, and meetings. However, the 1990s was a period when this
enthusiasm and excitement decreased. In the 1990s, the enthusiasm and excitement in
the 1980s were replaced by institutionalisation (Bora & Giinal, 2016, p. 8; Timisi &
Agduk-Gevrek, 2016, p. 38). Purple Roof Women’s Shelter Foundation (1990),
Women’s Library and Information Centre Foundation (1990), Women’s Solidarity
Foundation (1993), Women’s Human Rights: New- Solutions Association (1993),
Baskent Women’s Platform (1995), Ucan Siipiirge Foundation (Flying Broom
Foundation) (1996), The Association for Supporting Women Candidates (KADER)
(1997), and Women’s Center (KAMER) (1997) are the examples of the
institutionalisation of women’s movement in the 1990s in Turkey (Berber, 2017a, the

second paragraph). In this period, the agenda and institutionalisation created by the
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feminist movement at the social level had reflections on the state politics, and
accordingly, the Directorate General on the Status and Problems of Women (KSSGM)
was founded in 1990 (Acuner, 2016, p. 128; Berber, 2017a, para. 4).

In fact, within the process of institutionalisation in the 1990s, Womens Library and
Information Centre Foundation deserves special mention. Women’s Library and
Information Centre Foundation, which was founded in 1990 to recover women’s
works lost in patriarchy, to reassess history from a gynocentric world view, and to
write herstory, sets a perfect example of the institutionalisation of women’s movement
in the 1990s in Turkey. As Asli Davaz-Mardin, one of the founding mothers of the
Library states that the Library sets its main goal as getting to know women’s past well,
presenting this information to today’s researchers neatly and keeping today’s written
documents for future generations (Davaz-Mardin, 2016, p. 187). The Library
emphasizing that women’s herstory should be saved for saving women’s achievements
in the past and making them visible (Cayli-Rahte, 2015, pp. 242-248; Tekeli, 2017, p.
283) collect and analyse the documents with a feminist consciousness to show
women’s oppression and women’s resistance against this oppression throughout the
herstory (Davaz-Mardin, 2016, pp. 187-198). For instance, its vigorous efforts to
translate women’s journals written in the Ottoman alphabet to the Latin alphabet and
to publish them as bibliographies to enable Turkish women to construct feminist
memory for themselves is one of the most prominent activities of the Women’s

Library.

As of the 1990s, with the support of the translations made throughout the 1980s,
important feminist literature began to form in Turkey (Timisi & Agduk-Gevrek, 2016,
p. 38). Additionally, as a continuum of the institutionalisation process, women studies
departments and programs and research and implementation centres began to be
established at universities during the 1990s (Armutcu, 2019, p. 20; Bora & Giinal,
2016, p. 10; Yiiksel, 2003, pp. 42-43). Thanks to these developments in the 1990s,
feminist discourse gained strength in Turkey. As Cakir articulates that “the
significance of the 1990s was the growing volume of feminist academic research and
feminist historical studies in which different ways of silencing and avoiding

acknowledgement of women’s presence in history were revealed” (Cakir, 2007, p. 67).
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Besides the institutionalisation of women’s movement, differences between feminists
became more visible in the 1990s (Bora & Giinal, 2016, p. 8). Especially Kurdish
feminists and “Muslim Feminists” who did not participate in the feminist movement
in the 1980s made their voices heard during the 1990s. While the Kurdish feminists
criticized the patriarchy within the nationalist movement and the “Turkishness” of the
feminist movement in Turkey, the Muslim feminists questioned the elitist and
oppressive attitude of the feminist movement and they tried to show that there is no
contradiction between the beliefs of Muslim women and their refusal to be oppressed

as a woman (Bora & Giinal, 2016, p. 8).

Despite the differences among themselves, at the very beginning of the 1990s feminists
achieved important legal gains such as the abolition of Article 438 of the Turkish Penal
Code, which reduces the penalty if a raped woman is prostitute, the amendment of
Article 159 of the Civil Code, which states that women can work only with the consent
of her husband, and removal of the phrase “husband is the head of the family union”
(Ozkan Kerestecioglu, 2004; Ucan Cubukcu, 2004, as cited in Berber, 2017a, para. 3).

The achievements of the 1980s and 1990s paved the way for the developments in the
2000s and some legal changes in the Civil Code and the Penal Code took place. They
were as follows: the adoption of the law-making marital rape a crime, the abolition of
the postponement of punishment of the rapist in case of marrying rape victim, the
criminalisation of harassment in the workplace, the prohibition of gender
discrimination in working life, the increase of maternity leave to sixteen weeks
(Berber, 2017b, para. 2). In this period, when both feminist discourse/literature and
institutionalisation became widespread and enriched, new steps were taken in terms of
feminist organization and publishing. The feminist movement gained strength with the
establishment of Amargi Women’s Cooperative (2001), Filmmor Women’s
Cooperative (2003), Socialist Feminist Collective (2008). In the 2000s, feminism
became more evident in Turkey and feminist discourse was able to reach large
audiences (Berber, 2017b, para. 6).

In the 2010s, feminist organisation in Turkey continued to grow. In addition to the
existing organisations, Istanbul Feminist Collective (2010), Ankara Feminist
Collective (2013) and Izmir Feminist Collective (2014) were founded. During the

2010s, feminist publishing in Turkey gained momentum too. A wide range of Turkish
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publishing houses, especially those which have a separate women library such as
fletisim, Metis, Ayrint1, and Sel, and the Turkish feminist publishing houses, namely
Ayizi (2010) and Giildiinya (2014) continue to contribute to the feminist discourse and
movement in Turkey. The 2010s have also witnessed to the feminist awakening on the
online platforms. Turkish feminist websites and blogs such as 5SHarfliler (2012), Reg¢el
Blog (2014), Catlak Zemin (2016) creating their own languages and agendas, fight

against patriarchy and sexism in Turkey.

Today, in Turkey, feminists, taking full advantage of all communication opportunities,
continue to seek their rights, to oppose oppression, violence, and abuse against women
and to make their voices heard. And there still is more to be done.

2.2. Translation Studies

The practice of translation has played a crucial role throughout history. However, “the
study of translation as an academic subject only really began in the second half of the
twentieth century” (Munday, 2016, p. 11). In 1972, in his seminal paper titled “The
Name and the Nature of Translation Studies”, James S. Holmes, called the newly born
academic discipline “Translation Studies”. Since that time, thanks to its
interdisciplinary nature embodying various approaches, theories, frameworks and
methodologies of different disciplines such as linguistics, cultural studies, psychology,
philosophy and sociology, Translation Studies (TS), “[an] established academic
discipline related to the study of the theory, practice and phenomena of translation”
(Munday, 2016, p. 1), has made great progress and has undergone critical “paradigm
shifts” (turns).

The concept of “paradigm shift” was first introduced by Thomas Samuel Kuhn, an
American physicist and a historian and philosopher of science, in his influential book,
The Structure of Scientific Revolutions (1962). According to Kuhn (1962), the process
of a paradigm shift takes place in three phases: normal science, crisis, and scientific
revolution respectively. The phase of normal science “is predicated on the assumption
that the scientific community knows what the world is like. [...] [Accordingly] normal
science often suppresses fundamental novelties because they are necessarily
subversive of its basic commitments” (Kuhn, 1962, p. 5). As lan Hacking states in his
preface to the 50""-anniversary edition of Structure that “[nJormal science does not aim

at novelty but at clearing up the status quo. It tends to discover what it expects to
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discover” (Hacking, 2012, p. xxvi). Therefore, in the phase of normal science, the
community of scientists who share common intellectual frameworks and assumptions,
a paradigm, try to solve puzzles that emerge because of the anomalies between what
a dominant paradigm expects and what is found through observation or experiment
(Kuhn, 1962). The phases of crisis arise when the anomalies which “subverts the
existing tradition of scientific practice” (p. 6) accumulate and some members of the
scientific community begin to question the paradigm itself. As the crisis grows, a shift
in the shared intellectual frameworks and assumptions, the paradigm, takes places, and
in this way the crisis is resolved through a paradigm shift described by Kuhn as a
scientific revolution, “the tradition-shattering complements to the tradition-bound
activity of normal science” (p. 6). When a paradigm shift is complete, the scientific
community changes its view of the field, its methods, and its goals. In other words,
after a scientific revolution occurs, the discipline returns to the phase of normal science
again and the development of the discipline continues through discontinuities between

these three phases.

“The discipline of translation studies seems ... particularly inclined towards
paradigmatic shifts, or “turns” [because of its interdisciplinary nature]” (Wolf, 2014,
p. 9). The first paradigm shift in the discipline of TS began to appear in the early 1970s
during which the anomalies and crisis challenging the linguistic approaches became
evident. The first “paradigm shift”, generally called as a “turn”®® by TS scholars

(Baumgarten, 2012, p. 62), in TS is the “cultural turn”.
2.2.1. The Cultural Turn

The term, “cultural turn” was first used by Snell-Hornby (1990) in the collection titled
Translation, History and Culture jointly edited by Bassnett and Lefevere to imply this
paradigm shift in TS. “[W]hile many scholars were inching toward the cultural turn in
the early 1990s, Bassnett and Lefevere were the first to articulate the position”
(Gentzler, 1998, p. xi).

In fact, “[t]he cultural turn in translation studies, [...], can be seen as part of a cultural

turn that was taking place in the humanities generally in the late 1980s and early 1990s

15 As Mary Snell-Hornby states “[t]he concept of the “turn” as understood here is ideally a paradigmatic
change, a marked “bend in the road” involving a distinct change in direction” (Snell-Hornby, 2010, p.
366).
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and has altered the shape of many traditional subjects” (Bassnett, 2007, p. 16). During
the cultural turn in TS, pure linguistic analysis of texts is replaced by the analysis of
“text embedded within its network of both source and target cultural signs” (Bassnett
& Lefevere, 1990, p. 12). In other words, linguistic theories and approaches in TS
which are generally linguistic, prescriptive, source-oriented and text-based have
started to be questioned and replaced by the cultural theories and approaches which
are generally descriptive, target-text oriented, corpus-based, functional and systemic
(Snell Hornby, 2006, p. 49). The theories and approaches in the cultural turn are more
inclined to define translation as recontextualising the SL-text rather than transcoding
linguistic signs (Schéffner, 1999, p. 3), and thus they move TS beyond the text level
by figuring out the relationship between the translation and culture. With the cultural
turn, TS has changed its focus from reproducing meanings to reproducing texts in a
particular socio-cultural / political context. Accordingly, it is asserted that translation
needs to be discussed within its specific cultural context. That is to say, the orientation
towards cultural rather than linguistic transfer has become prominent during the
cultural turn (Snell-Hornby, 1990, p. 82). The cultural turn “enabled the inclusion of
historical perspectives and contextual information in the discussion of translation
procedures and translation as cultural products, thus foregrounding the macro-context
of translation” (Wolf, 2014, p. 9). Therefore, with the cultural turn, values, ideas,
ideologies, traditions, conventions, norms, etc. of the target culture and their influences
on the translation come into prominence (Chesterman, 2006, p. 11). This target-text
oriented perspective provides a deeper insight into the phenomenon of translation and
helps translation, i.e. target text (TT) get rid of its secondary position in the pre-cultural

turn linguistic approaches.

Gentzler (2001) summarizes the paradigm shift in TS in the 1980s and 1990s as

follows:

The two most important shifts in theoretical developments in translation theory over the past two
decades have been (1) the shift from source-oriented theories to target-text-oriented theories and
(2) the shift to include cultural factors as well as linguistic elements in the translation training
models (p. 70).

Even though the abovementioned paradigmatic shifts began to be discussed and
labelled as “cultural turn” only in the 1990s, the first theories and approaches paving
the way for the cultural turn emerged during the late 1970s and the 1980s. Snell-
Hornby (2006, p. 63; 2010, p. 367) states that these theories and approaches can be
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explained in two groups. The functionalist and communicative approaches mainly
centred in Germany (i.e. the Skopos Theory (Vermeer, 1978) and the Model of
Translatorial Action (Holz-Minttéri, 1984)) construct the first group. The second one
is centred in the Netherlands and Israel and largely focused on literary translation with
writing in English (i.e. Polysystem theory (Even-Zohar, 1978), Descriptive
Translation Studies (Toury, 1978, 1995), and Manipulation School (Hermans, 1985;
Lefevere, 1992). Both of these two groups of scholars “presented insights which had
a striking amount in common, including the emphasis on the cultural context of the
translation rather than the linguistic items of the source text” (Snell-Hornby, 2010, p.
367).

More detailed information about these two groups of scholars, their theories, and
approaches will be useful for a better understanding of their ground-breaking

contributions to the cultural turn.

The skopos theory of Hans J. Vermeer and the model of translatorial action of Justa
Holz-Manttéri are the most prominent figures of the functionalist and communicative
approaches in TS. The word of Skopos, the Greek word which means “aim”,
“purpose”, and “goal”, was first introduced into translation theory by Vermeer in his
seminal paper “Ein Rahmen fiir eine Allgemeine Translationstheorie” (A framework
for a general theory of translation) (1978), to refer to the purpose of a translation and
of the act of translating (Munday, 2016, p. 126). Kussmaul explains the main focus of

this paper laying the foundations for the skopos theory, as follows:

A central idea of the essay was that the aim and purpose of a translation is determined by the
needs and expectations of the reader in his culture. Vermeer called this the “skopos”, and the so-
called “faithfulness to the original™, equivalence in fact, was subordinated to this skopos. [...]
(Kussmaul, 2004, as cited in Snell-Hornby, 2006, p. 51)

As understood from the excerpt above, in his target-oriented approach dethroning the
source text (ST), Vermeer emphasizes the importance of the skopos, i.e. the purpose
or function of translation in the target culture. In their book titled Grundlegung einer
allgemeinen Translationstheorie (Foundations of a General Theory of Translation)®®
which became the “manifesto” of the skopos theory (Snell-Hornby, 2006, p. 52), Reiss
and Vermeer once again highlight that “a translational action is governed by its
purpose” (p. 85). Given the great importance it attaches to the purpose and function of

16 As understood from the title of the book, it claims to put forward general translation theory
encompassing all types of text.
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translation in the target culture, it can be claimed that the skopos theory brings about
a radical change of paradigm in TS. This paradigmatic change can also be observed in

the translation definition of VVermeer:

[...] a translation is not the transcoding of words or sentences from one language into another,
but a complex form of action in which someone gives information about a text (source language
material) under new functional, cultural and linguistic conditions and in a new situation, while
preserving formal aspects as far as possible (\Vermeer, 1986, as cited in Snell-Hornby, 2006, p.
53).

Like Vermeer, Holz-Minttiri (1984) emphasizes that the translatorial action is
determined by its function in the recipient culture. Accordingly, in her model of
translatorial action, in a similar way with Vermeer, Holz-Ménttéri views translation as
an intercultural transfer and communicative transaction taking place in a social context
rather than just linguistic transcoding in a vacuum, and hence dethrones the ST. For
her, “[it] is not about translating words, sentences or texts but is in every case about
guiding the intended co-operation over cultural barriers enabling functionally oriented
communication” (Holz-Manttari, 1984, as cited in Munday, 2016, p. 124). Considering
translation as a communicative process and focusing on the players (the initiator,
commissioner, ST producer, TT producer, TT user, and TT receiver) and their roles in
this process, Holz-Manttéari makes a great contribution to the development of not only

the cultural turn but also the sociological turn in TS.

As stated above, polysystem theory, descriptive translation studies (DTS), and
Manipulation School, generally focusing on the literary translation, construct the

second group of theories paving the way for the cultural turn in the 1990s.

Polysystem theory developed by Israeli scholar Itamar Even-Zohar in the 1970s “sees
translated literature as part of the cultural, literary and historical system of the [target
language] TL” (Munday, 2016, p. 169). According to Even-Zohar (1978), the
translated literature is already a system in itself and there is a close interaction between
the system of translated literature and other systems operating in the TL. Even-Zohar
explains the close interaction between the systems through the concept of
“polysystem”. Even-Zohar defines (2005) polysystem as “a multiple system, a system
of various systems which intersect with each other and partly overlap, using
concurrently different options, yet functioning as one structured whole, whose
members are interdependent” (p. 3). Holmes explains the basic tenets of polysystem

theory in the following way:
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Making use of insights from the field of general systemics, the study of how systems work, Even-
Zohar and his colleagues have posited that “literature” in a given society is a collection of various
systems, a system-of-systems or polysystem, in which diverse genres, schools, tendencies, and
what have you are constantly jockeying for position, competing with each other for readership,
but also for prestige and power. Seen in this light, “literature” is no longer the stately and fairly
static thing it tends to be for the canonists, but a highly kinetic situation in which things are
constantly changing (Holmes, 1988, as cited in Snell-Hornby, 2006, p. 48).

Focusing on the dynamic hierarchy undergoing constant change between the systems
within the literary polysystem, Even-Zohar also emphasizes that the position of
translated literature undergoes a constant change, too, and it can occupy a primary
position in the polysystem if literature is young and newly established, or peripheral
and weak, or there is a vacuum in the literature (1978). Polysystem theory carrying the
studies of translation beyond a purely linguistic analysis of shifts, plays a pioneering
role for the successor theories and approaches in literary translation, especially for

Manipulation School.

Descriptive Translation Studies (DTS), especially Gideon Toury’s focus on the
translational norms, is another study that leads to paradigm shift resulting in the
cultural turn in TS. According to Toury, “translations are facts of one system only: the
target system” (1985, p. 19). To put it more clearly “translations are the facts of target
cultures” (Toury, 1995, p. 29). “With “culture” Toury is implying the entire social
context involved in the translation, along with the norms, conventions, ideology, and
values of that society or “receptor system” (Snell-Hornby, 2006, p. 49). Therefore, for
Toury, all these factors constructing the target culture need to be paid attention during
the analysis of the translation phenomenon. Toury puts a special emphasis on the
concept of “norm” which can be defined as “generally agreed form of behaviour” or
as “sociocultural constraints and specific to a culture, society and time” (Munday,
2016, p. 177) because he sees translation as a norm-governed act (Toury, 1995).
Thanks to his conceptual and methodological framework “combin[ing] linguistic
comparison of ST and TT and consideration of the cultural framework of the TT”

(Munday, 2016, p. 194), Toury plays a crucial role in the cultural turn.

Both polysystem theory of Even-Zohar and the norm concept of Toury that emerged
during the late 1970s paved the way for the studies of a group of scholars which
became known as Manipulation School. The basic tenets of Manipulation School
drawing on the polysystem theory and DTS became apparent in Theo Hermans’

famous anthology entitled The Manipulation of Literature published in 1985.
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According to Hermans (1985), “[f]lrom the point of view of the target literature, all
translation implies a certain degree of manipulation of the source text for a certain
purpose” (p. 11) and Hermans’ this statement constructs the core of the Manipulation
School. For Hermans, the scholars whose essays were brought together in The
Manipulation of Literature do not constitute a school, but they share some basic
assumptions (1985, p. 10). He summarizes these basic assumptions which led to

paradigmatic changes in TS in a clear way:

What they have in common is, briefly, a view of literature as a complex and dynamic system; a
conviction that there should be a continual interplay between theoretical models and practical
case studies; an approach to literary translation which is descriptive, target-oriented, functional
and systemic; and an interest in the norms and constraints that govern the production and
reception of translations, in the relation between translation and other types of text processing,
and in the place and role of translations both within a given literature and in the interaction
between literatures (Hermans, 1985, p. 10-11).

At this point, Andre Lefevere who contributed to The Manipulation of Literature with
his essay entitled “Why Waste Our Time on Rewrites? The Trouble with Interpretation
and the Role of Rewriting in an Alternative Paradigm” (Lefevere, 1985) deserves a
special mention because his emphasis on the concepts of rewriting, poetics and

ideology brought a new perspective leading to the cultural turn.

First of all, Lefevere sees translation as rewriting. He claims that

[...] translation is the most obviously recognizable type of rewriting, [...] it is potentially the
most influential because it is able to project the image of an author and/or a (series of) work(s)
beyond the boundaries of their culture of origin [...] (1992, p. 9).

Lefevere also states that the literary system in which translation functions is controlled
and restricted by professionals within the literary system (i.e. critics, reviewers,
teachers, academics, translators) who determine the dominant poetics!’ and
patronage®® outside the literary system (i.e. powerful individuals, groups, institutions,
publishers, media) which determine the dominant ideology®® in the target culture
(Lefevere, 1985, pp. 217-226; 1992, pp. 14-15). In other words, for Lefevere, both the
translators’ and patrons’ ideology and dominant poetics of target culture have a
determining effect on the target text (1992). “Patronage is usually more interested in
the ideology of literature than its poetics, or it could be said that the patron ‘delegates’

17 Lefevere defines poetics as “the dominant concept of what literature should (be allowed to) be” (1985,
p. 226).

18 Lefevere defines patronage as “the powers (persons, institutions) which help or hinder the writing,
reading and rewriting of literature” (1985, p. 227).

19 Lefevere defines ideology as “the dominant concept of what society should (be allowed to) be, the
world view- of a certain society at a certain moment” (1985, p. 226).
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authority to the professional where poetics is concerned” (Lefevere, 1985, p. 227,
1992, p. 15). In Lefevere’s writings, the poetological and ideological motivations
behind the rewriting (translation as rewriting of the ST) process come to the fore.
Emphasizing the importance of poetological and ideological motivations in shaping a
translational act and the ways translators interpret and represent the world, Lefevere
states that “[0]n every level of the translation process, it can be shown that, if linguistic
considerations enter into conflict with considerations of an ideological and/or
poetological nature, the latter tends to win out” (Lefevere, 1992, p. 39). In brief,

according to Lefevere,

Two factors basically determine the image of a work of literature as projected by a translation.
These two factors are, in order of importance, the translator’s ideology (whether he/she willingly
embraces it, or whether it is imposed on him/her as a constraint by some form of patronage) and
the poetics dominant in the receiving literature at the time the translation is made. The ideology
dictates the basic strategy the translator is going to use and therefore also dictates solutions to
problems concerned with both the “universe of discourse” expressed in the original (objects,
concepts, customs belonging to the world that was familiar to the writer of the original) and the
language the original itself is expressed in (1992, p. 41).

“Scholars from the late André Lefevere onwards [...] began to consider more closely
the role of ideology and patronage in the system of translated literature” (Munday,
2016, p. 190). That is to say, the concepts of “ideology” and “power” gained great
importance in TS during the cultural turn and attracted the attention of many
translation scholars (Munday, 2007, p. 197; 2016, p. 214). In the aftermath of the
writings of Lefevere who defines ideology as “the conceptual grid that consists of
opinions and attitudes deemed acceptable in a certain society at a certain time, and
through which readers and translators approach texts” (Bassnett and Lefevere, 1998,
p. 48), the number of the scholars and studies focusing on the ideological nature of
translation phenomenon, increased enormously. “As a consequence, the years that
followed saw an enormous increase and refinement in publications on feminist

translation, postcolonial or ethnographic approaches” (Wolf, 2014, p. 10).

Within these newly appeared studies shedding light on ideology and power relations
underlying translation practice, firstly, it is asserted that translation and translators are
not free from ideology. As “[a]ll language use is [...] ideological, translation [which]
is an operation carried out on language use [...] is always a site of ideological
encounters” (Calzada Pérez, 2014, p. 2). In other words, “translation, like any
linguistic activity, shapes and is shaped by power relations and the individual and

collective ideologies involved” (Baumgarten, 2012, p. 59). Ideology has a determinant
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effect on the whole translation process from the selection of the text to be translated,
to the reception of TT by the target audience. Accordingly, translation is not an
innocent act but rather it is constructed by social, political, and ideological facts of its
time. Thus, “objectivity and neutrality in translation are biased fallacies” (Castro,
2009, p. 3).

Thanks to the emphasis put on its ideological nature, translation also begins to be seen
as a means of ideological resistance (Leung, 2006). Gentzler and Tymoczko underline

in their introduction to their collection entitled Translation and Power that:

translation is not simply associated with the “possession of control or command over others”
and, hence, with colonization or oppression, but also with “the ability to act upon” structures of
command, such that translation becomes a means to resist that very colonization or exploitation
(2002, p. xvii).

In line with this understanding, translation has begun to be used as a means to resist
by different ideologies like postcolonialism and feminism (Leung, 2006, p. 133).
Therefore, it is not a coincidence that feminist and postcolonial approaches to
translation emerge during the cultural turn. According to Sherry Simon, one of the
most influential scholars of Feminist Translation Studies, (1996) cultural turn in TS
paves the way for a fruitful encounter with feminist thought, because it “defines
translation as a process of mediation which does not stand above ideology but works
through it” (p. 7).

2.2.2. Feminist Translation Studies

As Simon emphasizes that the cultural turn paves the way for fruitful interactions
between TS and feminism/feminist thought (Simon, 1996, p. 7). Therefore, the first
studies (Godard, 1989; Simon 1996; von Flotow, 1991, 1997) bringing together
translation and feminism emerged during the cultural turn. It goes without saying that
cultural turn in TS plays a crucial role for the development of Feminist Translation
Studies (FTS), but, on the other hand, contributions of the linguistic approaches to
feminism (i.e. linguistic feminism, French feminism, écriture feminine) which puts
special “emphasis on language as both the ultimate tool of women’s oppression and a
potential means for subverting [it][...]” (Weil, 2006, p. 153) should not be ignored.
Accordingly, it can be said that two important turns, i.e. cultural turn in TS and
linguistic turn in feminism facilitated the emergence of FTS in the late 1970s and

1980s. To put it more clearly, the interdisciplinary natures of both feminism and TS,
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their mutual emphasis on the socio-culturally, and ideologically constructed language
use laid the ground for the works of the first feminist translators and paved the way for
feminist translation theory. As von Flotow (1997) states, the era of feminism,

undoubtedly, triggered the flourishing of feminist translation practices and theory.

The discussions over how closely language and gender interact with each other began
in the 1970s and 1980s in France and became one of the hottest issues of the second
wave feminism. French feminist thinkers, especially Kristeva, Irigaray and Cixious,
stress that women’s subordinate position is not rooted in concrete economic, political,
and social structures, but in the language itself. Drawing on Lacan’s thoughts about
language and symbolic order, French feminists claim that “subjectivity is formed in
and through language” (Weil, 2006, p. 158). According to French feminists,
“[IJlanguage institutes and maintains social inequalities, and acts as a legitimating tool
of patriarchal authority” (Simon, 1996, p. 16). In other words, gender hierarchies
between women and men are constructed and sustained in and through patriarchal
language use (Ergiin, 2013a, p. 16). Therefore, they emphasize that the reasons behind
the oppression of women should be sought in language. On the other hand, for French
feminists drawing on the deconstructive thinking of Derrida, language is not only a
means of women’s oppression, but it may also serve as a resistance tool that can
subvert or eliminate this oppression. The slogan of the 1970s, ‘La libération des
femmes passe par le language’ (women’s liberation passes through language)
illustrates the understanding of language as a subversive power (Ergiin, 2013a, p. 15).
In line with this slogan, implying that the status or destiny of women could be changed
by challenging and changing phallocentric symbolic order, French feminists offer
developing an alternative feminine language and writing which can subvert the
patriarchal language and thereby deconstructing patriarchy and freeing oppressed
women from their patriarchal burden. (Beasley, 1999, p. 72; Tong, 2014, p. 144,
Vincent, 1992, p. 206). Accordingly, feminists begin to coin new words, to write the
existing words in different ways and hence to put to new meanings to them, to reveal
and reuse the positive words lost in patriarchal language, in short, to politicize the use
of language (Ergun, 2010a, p. 11). Their aim is to resex language by creating an
alternative feminine language and writing. Highlighting the urgency of resexing

language, Irigaray states that “if we continue to speak the same language, we will
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reproduce the same (his)story. Repeat the same (his)stories”. (Irigaray 1977, as cited
in von Flotow, 1997, p. 10).

The radical feminist writing of Canadian writers such as Nicole Brossard, Madeleine
Gagnon, and Louky Bersianik emerged in such a context in the late 1970s and the early
1980s to “critique and dismantle ‘patriarchal language’, make women linguistically
visible, and create an alternative ‘women’s language’” (Ergun, 2010b, p. 309). von

Flotow summarizes the basic tenets of radical feminist writing as follows:

The radical feminist writing of the 1970s was experimental. It was radical insofar as it sought to
undermine, subvert, even destroy the conventional everyday language maintained by institutions
such as schools and universities, publishing houses and the media, dictionaries, writing manuals,
and the ‘great works’ of literature. Feminists viewed this language as an instrument of women’s
oppression and subjugation which needed to be reformed, if not replaced by a new women’s
language. They thus took on the radical position of attacking language itself, rather than just the
messages carried by the language (1997, p. 14).

Experimental feminist writers who desire to attack, deconstruct, or simply bypass the
misogynistic conventions of patriarchal language benefit from unconventional
spellings, subversions of grammatical and semantic gender systems, neologisms and
puns (von Flotow, 1991, p. 72; Ergiin, 2013a, p. 17).

Feminist Translation Studies (FTS), which focuses on the interaction between gender
and translation emerged in bilingual Quebec in Canada in the late 1970s and early
1980s during the translation of this interventionist and resistant feminist writing from
French to English (von Flotow, 1997, p. 24, Ergun, 2010a, p. 12). The translation of
experimental feminist writing required similar subversive translation strategies and
highly political and creative use of language, thereby laying the groundwork for FTS.
Von Flotow (1997) explains that

When confronted with the texts full of wordplay and fragmented syntax, translators have had to
develop creative methods similar to those of the source-text writers; they have had to go beyond
translation to supplement their work, making up for differences between various patriarchal
languages by employing wordplay, grammatical dislocations and syntactic subversions in other
places in their texts [...] The practical work of translating experimental feminist writing has thus
politicized numerous translators. Much of the theoretical discussion on gender and translations
has been initiated by women translators first faced with these texts (p. 24).

The theoretical discussion over the interaction between gender and translation was
indeed initiated by women translators of the experimental feminist writings in the late
1970 and early 1980s within the specialized context of Quebec. However, the
interaction between women and translation goes far back. “Translators and women

have historically been the weaker figures in their respective hierarchies: translators are
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handmaidens to authors, women inferior to men” (Simon, 1996, p. 1). In other words,
“translation is secondary to writing and the translator is in the same position with
respect to the author, in the same way that feminisms are peripheral with regard to

patriarchy and women with respect to men” (Castro, 2009, p. 6). As Martin highlights:

[...] translation, like women, has been perceived to have been historically neglected and
devalued, the ‘weak’ term in a hierarchical and somehow gendered cultural system privileging
a ‘strong’ and ‘active’ (masculine) conception of authorship translators, for their part, have also
been seen to have been invisible, merely expected to perform a reproductive function or, in any
event, an activity denigrated as ‘inferior’, ‘secondary’ or simply ‘feminine’ (2005, pp. 27-28).

As is understood from the excerpt above, the patriarchal tradition has claimed that
“[t]he original is the natural, the truth and the paternal authority, whereas the
translation, the woman, is secondary, and imitation” (Oana-Helena, 2002, p. 143).
Therefore, it can be said that women and translation/translators share a common
destiny in terms of their secondary, derivative, reproductive and peripheral positions
in society throughout history. This shared subordination of woman and translation
could be easily observed in the sexist metaphors used to describe the translation
phenomenon. Translation has been described metaphorically as feminine for centuries
and many translators and scholars use sexist metaphors to explain their translation
process and translation phenomenon (Chamberlain, 1988). That is to say, “translation
has historically been described in gendered terms, closely and negatively associated
with women” (von Flotow, 1997, p. 75). For example, John Florio, an author-translator
translating from Italian to English in Tudor England, claims that all translations are
“defective” and “reputed females” (Simon, 1996, p. 1; von Flotow, 1997, p. 75). “Les
belles infidéles”, used to imply that translation, just like women, is either beautiful or
faithful, but never both simultaneously is one of the most prominent sexist metaphors
(Castro, 2009, p. 5).

The female and secondary position of translation continues even in cases where a
translator is a man and he assumes the role of the author (Chamberlain, 1988).
Steiner’s sexist approach to translation is a good example of these cases. Steiner’s
hermeneutical model which depicts metaphorically the translator as a man and
translation as a woman indicates the feminine position of translation in the patriarchal
society (Chamberlain, 1988; von Flotow, 1997; Castro, 2009).

On the other hand, the description and perception of translation as a feminine,
reproductive and hence secondary, and less important intellectual activity inevitably
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have brought the woman and translation closer. That is to say, their twofold
“inferiority” inevitably leads to the close interaction between women and translation.
Women, conventionally excluded and discouraged from education, the literary world,
and the public sphere throughout history, turn to translation which is coded as a
reproductive, secondary and “humble” feminine act by patriarchal institutions, to
participate in the literary world and hence the public sphere, and to make their voice
heard through their translations (Hannay, 1985; von Flotow, 1997, p. 76; Oana-Helena,
2002, p. 137). The patriarchal authority has not prevented women from translating
both because it considers translation as a secondary feminine activity and because it
believes that the passive, silenced and transparent women translators could not pose a
threat to male domination (Hannay, 1985). However, women translators “stayed
within accepted parameters and formally acknowledged their inferiority only to
challenge the norm and make their voice heard” (Oana-Helena, 2002, p. 135). Thus,
“[t]ranslation allowed women to take part in literary culture without openly
challenging either tradition or male domination of that culture. It provided an
opportunity to be involved in text production and to manifest some degree of
creativity” (p. 136). In other words, translation help women to break their imposed
silence (p. 137). Oana-Helana explains how women translators could achieve to break
their silence through their translation as follows:

In the sixteenth century, women started using translation to serve their own purpose. And they
did so by playing with the choice of subject matter, by bringing new interpretations to historical
figures and fables depicting women, by introducing new genres into the dominant poetics of
their culture, by asserting that their right to literary creation as openly as possible and by finding
in translation a pretext for educating themselves (2002, p. 137).

Despite the inferior status of both women and translators, women translators have tried
to turn their disadvantage to advantage and to use the translation, considered as a
feminine and reproductive act by patriarchy, for their own feminist purposes. FTS
trying to investigate this close interaction between woman and translation primarily
aims to “identify and critique the tangle of concepts which relegates both women and

translation to the bottom of the social and literary ladder” (Simon, 1996, p. 1).

The first feminist translators who consider their translation practices as a continuum
of experimental feminist writing defend their right to intervene in the source text as a
translator to deconstruct and/or reconstruct gender clichés and make the feminine

visible in language while translating a text from a feminist perspective (Godard, 1989;
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de Lotbini¢re-Harwood, 1989; Simon, 1996; von Flotow, 1997; Federici, 2017). They
claim that “[t]he work of the feminist translator seeks to undermine the power invested
in patriarchal language and describe and tries to develop ideals beyond the influence
of patriarchal structures” (Oana-Helena, 2002, p. 144). That is to say, drawing on the
post-structuralist and deconstructionist approaches in TS and experimental feminist
writing in Quebec, the feminist translators develop a new understanding of translation
and translator. Ideologically motivated feminist translators such as Barbara Godard,
Susanne de Lotbini¢re-Harwood and Linda Gaboriau firstly assert that translation, like
language, is not a natural, innocent, or apolitical act. On the contrary, according to
them, translation is a selective, deliberate, intentional and political act playing an
effective role in legitimizing or subverting existing gender hierarchies/inequalities
(Simon, 1996, p. 1; Ergun, 2010a, p. 11; 2010b, p. 315; Castro, 2013, p. 6; von Flotow,
2011, p. 9). Similarly, von Flotow stresses that:

[t]ranslation makes deliberate choices about which writer to translate, which foreign ideas and
materials to disseminate. These choices are premeditated, planned and carefully evaluated, and
the meticulous word-by-word labour of translation is often equally self-aware. In other words,
translation, it can be argued, is as intentional, as activist, as deliberate as any feminist or
otherwise socially-activist activity (2011, p. 4).

Therefore, the feminist translators claim that translation can be used for “making
visible women and resident in language and society” (de Lotbiniére-Harwood, 1991,
as cited in von Flotow, 1997, p. 27). “[T]ranslation in the feminine is political act and
an act of women’s solidarity” (de Lotbini¢re-Harwood, 1991, as cited in Oana-Helana,
2002, p. 146). In her preface ‘About the her in other’, de Lotbiniére-Harwood, one of
the leading feminist translators of the period, expresses how she used translation for
her feminist goals and states that “[m]y translation practice is a political activity aimed
at making language speak for women. So my signature in a translation means: this
translation has used every possible feminist translation strategy to make the feminine
visible in language” (1989, p. 9). In line with her statements, in a novel she translated
from French to English, de Lotbini¢re-Harwood preferred to use feminine pronouns
rather than the generic use of masculine pronouns to increase the textual visibility of

the woman (Ergun, 2010a, p. 12).

Inspired by Derrida’s conception of translation which rejects the binary opposition
between the source and target text, and “radically change[s] the traditional conceptions
of fidelity and of the relationships that can be established between translations and
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originals” (Arrojo, 1994, p. 158), feminist translators also claim that translation is a
creative production and a kind of original writing, rather than merely a simple
reproduction (Chamberlain, 1988, p. 466; Godard, 1989, p. 47; Oana-Helena, 2002, p.
135). Accordingly, they challenge and redefine the notions of equivalence and fidelity
and overvalued status of the source text in TS (Oana-Helena, 2002, p. 135, 144). Itis
asserted that “fidelity is to be directed toward neither the author nor the reader, but
toward the writing project—a project in which both writer and translator participate”
(Simon, 1996, p. 2). This perception of fidelity which is rooted in the erosion of the
authority of the Author/Original in poststructuralist and deconstructionist discourses
provides feminist translator much more freedom within the text which she translates
(von Flotow, 1991, p. 80). Thus, “translation becomes a political and counter-
ideological act where the translator is fully aware of historical, social and political
implications of gendered contexts, texts and languages [...]” (Federici and Fortunati,
2011, p. 3) Within FTS, the active and interventionist role of the translator comes to
fore and traditional approaches arguing for translator’s invisibility are challenged and
feminist translators who see themselves working for the feminist cause, overstep the
bounds of their traditional invisibility (von Flotow, 1997, pp. 21-22; Federici and
Fortunati, 2011). They dare to ‘correct’ and feminize the ST in the name of their
feminist cause while translating from a gynocentric i.e., women-centred world view
(Massardier-Kenney, 1997, p. 56; von Flotow, 1997, p. 24; Oana-Helena, 2002, p.
144). They “assume the right to query their source texts from a feminist perspective,
to intervene and make changes when the texts depart from this perspective” (von
Flotow, 1997, p. 24). For this reason, feminist translators argue for an anti-traditional,
interventionist, reformist, subversive, and aggressive approach to translation (von
Flotow, 1991, p. 70). They defend that “a feminist translator has to include her
ideological convictions and rewrite the source text in her translation” (Oana-Helena,

2002, p. 148). In line with this interventionist approach, Barbara Godard states that

[t]he feminist translator, affirming her critical difference, her delight in interminable re-reading
and rewriting, flaunts the signs of her manipulation of the text. Womanhandling the text in
translation would involve the replacement of the modest, self-effacing translator. Taking her
place would be an active participant in the creation of meaning, who advances a conditional
analysis. Hers is a continuing provisionality, aware of process, giving self-reflexive attention to
practices. The feminist translator immodestly flaunts her signature in italics, in footnotes - even
in a preface (Godard, 1989, p. 50).

Politically engaged feminist translators womanhandling the text by flaunting her
signature create a shock-effect (Godard, 1984, as cited in von Flotow, 1991, p. 70) and
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“constantly disrupt the fluent reading process and remind readers that they are reading
a translation” (Ergiin, 2013a, p. 25). In other words, feminist translators “develop a
resistant and non-fluent translation style designed to reveal rather than conceal the
presence of the translator as the intermediary between two cultures and languages”
(Oana-Helena, 2002, p. 147). They prefer intervention to fluency, and complexity to
transparency, and argue that the foreignness of the source text should be preserved in
the target text like Venuti (1995) and Berman (2000). Owing to their interventions,
women translators draw attention to their action and translation process and make their
feminist politics and subjectivity and hence women visible in their translation. In this
way, feminist translators also draw attention to the fact that the translator cannot be
objective or neutral. Additionally, they point out what a crucial role female identity
and feminist subjectivity of the translator can play during the whole translation process
from the selection of the texts to be translated to the reception of translation by a new
readership. Therefore, within FTS “[t]he translators’ intentionality and agency
bec[o]me more and more evident and a discussion of their choices more and more

necessary” (Federici & Fortunati, 2011, p. 3).

To put it more clearly, feminist translators challenging the secondary status of woman
and translation aim to make language speak for women (de Lotbiniere-Harwood, 1989,
p. 9; Castro, 2009, p. 4), to make both women and translation/translator visible and,
hence, to save them from their patriarchal burdens. In so doing, they make use of
various translation practices and strategies to reach these goals (Simon, 1996; von
Flotow, 1991, 1997).

A wide range of translation practices can be considered as a feminist translation
practice (Simon, 1996; von Flotow, 1991, 1997; Castro, 2009; Ergun, 2010b; Federici,
2017). Recovering woman writers’ works, especially those lost in patriarchy, through
translation is one of the most prominent feminist translation practices. It goes without
saying that, thanks to the translation of their works, woman writers become more
visible. Translation contributes to making available, accessible, and credible the
knowledge, experiences and creative works of woman writers, who ignored and
denigrated for a long time in the patriarchal tradition (von Flotow, 1995, p. 30). As
von Flotow emphasizes “a lineage of intellectual women who resisted the norms and

values of the societies in which they lived needs to be unearthed and established
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[through translation], [...] since women of later eras will otherwise lose sight of the
achievements of their forerunner” (1997, p. 31). The analogy entitled Translating
Slavery. Gender and Race in French Women’s Writing, 1783-1823 (Kadish &
Massardier-Kenney, 1994) constitutes a good example of recovering women’s work
through translation. The Translating Slavery anthology consisting of the discussions
and translations of French women’s works reveals what a crucial role these women
played in abolitionist activism in the eighteenth and nineteenth centuries through their
writings and translations (von Flotow, 1997, p. 31). Therefore, the translations within
the anthology can be considered as feminist translation practices. As is seen,
translating women’s work lost in patriarchy facilitate recovering the past through

women’s voice.

Unearthing the woman translators and their works ignored by patriarchy for a long
time is another feminist translation practice. As stated before, “[t]ranslators and
women have historically been weak figures, translation in relation to writers and
women in relation to men. When it comes to woman translators, there is a double
heritage of inferiority” (Oana-Helana, 2002, p. 142). Therefore, saving woman
translators from their double inferiority by unearthing their subjectivity, their
translations and contributions ignored and lost by patriarchy throughout history is one
of the most important goals of feminist translation scholars. Federici (2017) explains

the importance of focusing on woman translators as follow:

The main results are in the retracing of women translators’ works, a central issue in the field of
translation and gender because this kind of archival work has produced a lively discussion on
the practice of translation both through a thoughtful analysis of translations of key texts by
women authors in different historical periods and through a discovery of women translators in
the cultural milieu of their time (p. 135).

Accordingly, it is possible to say that feminist translators do not only produce new
translations, but they also bring the female translators ignored by the male-dominated
history for a long time, to the surface (Ergun, 2010a, p. 11). The book titled Portraits
de traductrices®consisting of the biographies of eleven woman translators working
within the French and Canadian culture is a good example of making woman
translators visible. The researches, Writing Women in Korea, examining the role of

woman translators in Korea between the years of 1900 and 1930, Oppositional Voices:

20 Written by Jean Delisle in 2002 and translated into Turkish with the title Bat:'da Kadin Cevirmenler
ve Ceviri Siiregleri by Nazik Goktas in 2015 (Tahir-Giir¢aglar, 2019, p. 12).
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Women as Writers and Translators of Literature in the English Renaissance (1992);
Translators, Interpreters, Mediators: Women Writers 1700-1900 (2007); Translating
Italy for the Eighteenth Century: Women, Translation, and Travel Writing, 1739-1797
(2002) are other studies revealing the importance of the woman translators (Federici,
2017, p. 135). The studies focusing on the woman translators also help to reassess
translation history from a gynocentric world view and to write translation herstory

because as Federici states that

These works emphasised the importance of women translators in historical periods where the
notion of female authorship was not even taken into account. They demonstrated that because
translation was considered as a secondary activity women could enter it step by step and become
cultural agents of their time (2017, p. 135).

Besides recovering the lost voice of woman writers and translators, selecting feminist
texts or the texts breaking the patriarchal taboos about women, making the female
body and sexuality visible, translating or rejecting to translate misogynist texts can
also be considered as a feminist translation practice. ldeologically motivated feminist
translators generally prefer to translate feminist or at least non-misogynist texts rather
than the misogynist ones, because they see translating a misogynistic text as a waste
of time that serves the purposes of patriarchy. More radical feminist translators may
even refuse to translate a male writer on the ground that the masculine voice of the
author distorts the translating voice of the woman translator. For instance, de
Lotbiniere-Harwood, a feminist translator who translated the work of a male poet

Lucien Francoeur, explains her decision not to translate a work of man as follows:

Francoeur was the first and last male poet | translated. During the three years | spent on his
poetry, | realized with must distress that my translating voice was being distorted into speaking
in the masculine. Forced by the poems’ stance, by language, by my profession, to play the role
of male voyeur. As if the only speaking place available, and the only audience possible, were
male-bodied. | became very depressed around meaning (1995, as cited in von Flotow, 1997, p.
28).

Criticizing ‘patriarchal/phallocentric’ translations of women’s texts and rewriting
existing translations from a feminist point of view is another feminist translation
practice. The first English translation of Simone de Beauvoir’s Le Deuxiéme Sexe is
one of the most discussed phallocentric translation in translation history (Ergun,
2010a, p. 13). Many feminists have discussed how Le Deuxiéme Sexe was slaughtered
by a zoology professor H.M. Parsley, the translator. In these discussions, it has been
released that “more than 10% of the original text had been deleted in the English

translation and that the translator, H. M. Parsley, had mistranslated much of Beauvoir’s
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philosophical terminology” (Lidstrom Brock, 2016, p. 161). “Large sections of text
recounting the names and achievements of women in history [had] been cut from the
English version [...]. [The Patriarchal translation also omitted] references to cultural
taboos such as lesbian relationships, and to unwelcome realities such as the tedium of
women’s everyday lives” (von Flotow, 1997, pp. 49-50). As a result of this patriarchal
translation, Beauvoir was frequently criticized as an inconsistent and essentialist
thinker in English-dominated countries, especially in feminist circles in the USA for
many Yyears (Ergun, 2010a, p. 13). Considering this patriarchal translation and the
consequences it caused, it becomes clear that feminist texts need to be translated by
translators who have political and feminist consciousness. Given the fact that feminist
texts migrate from culture to culture, often through translation, the importance of
translating feminist texts with a political and feminist consciousness becomes much
clearer (p. 13). de Beauvoir’s Le Deuxieme Sexe could only be retranslated into English
with such a feminist consciousness in 2009, sixty years after its first publication.
Thanks to this retranslation, misunderstandings about de Beauvoir and her notable Le
Deuxieme Sexe resulting from the patriarchal translation could be prevented. One of
the best examples of the retranslations made with a feminist consciousness is the
feminist retranslations of the Bible. “Feminist revisions of the Bible do not seek to
change the content of the text; they are concerned with the language in which this
content is expressed” (von Flotow, 1997, p. 53). They question male-biased language,
generic use of ‘man’, male imaginary and metaphors depicting God as a man. Instead,
they use neutral and plural pronouns and offer a more inclusive language reflecting the
perspective of women as well as men (pp. 52-54). These retranslations of the Bible
attracted a lot of attention, and they were found threatening and dangerous enough to
cause the male-dominated Vatican to issue a decree that bans such translations (Ergun,
2010a, p. 11). All these reveal the staggering potential and subversive power of

criticizing phallocentric translations and producing feminist retranslations (p. 11).

All these feminist translation practices discussed above are macro devices that serve
the purpose of feminist translators. There are also micro feminist translation strategies

that feminist translators often use within a text in line with their feminist goals.

As emphasized throughout this section, FTS, born out of the translation of

experimental feminist writing from French to English, argues for an aggressive and
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interventionist translation approach and tries to make woman and translation/translator
visible within the translated text. Accordingly, feminist translators who “assume the
right to query their source texts from a feminist perspective, to intervene and make
changes when the texts depart from this perspective” (von Flotow, 1997, p. 24) do not
hesitate to use various feminist translation strategies womanhandling the text and
making translation and translator visible to the reader. von Flotow (1991) discusses
three feminist translation strategies namely prefacing and footnoting, supplementing,
and ‘hijacking’ (p. 74). Thanks to these strategies “[fleminist translators have made
clear their role as interpreters of texts and have explained their translation choices and
strategies” (Federici, 2017, p. 139).

Paratextual elements, especially prefacing and footnoting, are the most frequently used
feminist translation strategies. They become almost routine for feminist translators.
Feminist translators make use of prefaces and footnotes to stress their active presence
in the text as a translator (von Flotow, 1991, p. 76). Translators’ prefaces and footnotes
make translators’ femininity and feminist subjectivity, translation motivations,
processes, and choices visible, thereby challenging the traditional invisibility of
translators. Prefacing and footnoting also enable feminist translators to contextualize,
explain and interpret the source text and author from their own feminist point of view
(p. 77). In other words, “[w]ith their use of paratextual elements (prefaces, footnotes,
glossaries) feminist translators have unveiled a dialogic relationship between source
text (ST) and target text (TT) and claimed a new authority over the ST (Federici,
2017, p. 139). Along with prefacing and footnoting, different paratextual items such
as translator/author photographs and translator/author bio-bibliographies can also be
used to make translation and translator visible and to subvert the hierarchal
relationship between author and translator by reinforcing the feminist translator’s

sense of self (von Flotow, 1997, p. 36).

Another feminist translation strategy frequently used by feminist translators,
supplementing, “compensates for the difference between languages or constitutes
‘voluntarist action’ on the text. [...] [F]eminist translator thus recoups certain losses
by intervening in, and supplementing another part of the text” (von Flotow, 1991, p.
75). For example, the first feminist translators translating experimental feminist

writing in Quebec from French to English made use of this strategy to supplement the
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losses arising from the untranslatable puns and grammatical differences between
French and English. Especially while translating from a language such as French and
English whose grammatical and pronominal system communicate gender into another
language such as Turkish whose grammatical and pronominal system does not
communicate gender, a feminist translator may resort to the supplementing strategy to
create the same effect with the source text and hence to make woman visible in
language use (Ergun, 2010b). As Pas and Zaborowska state that “[f]leminist translation
strategies of supplementing and [prefacing] footnoting are particularly helpful in
showcasing the complexities of translation, the creative labour and ideological work
of translators, as well as linguistic, cultural and political diversities and conflicts
played in and through translation (Pas & Zaborowska, 2017, p. 139).

The third feminist translation strategy on which von Flotow focuses is hijacking. The
term of hijacking taken from a critique of the feminist translation undertaken by
Susanne de Lotbiniére-Harwood is used by von Flotow to mean the feminist
translator’s excessive interference during the translation process. Within the scope of
translation and translator conception of FTS, feminist translators feminize and
‘correct’ the source text deliberately, hijack it, and use every possible translation
strategy to reflect their own political and ideological intention, to criticize patriarchal
language use and eventually to make the feminine visible in the language (von Flotow,
1991, p. 79).

Although von Flotow discusses only the three most frequently used feminist
translation strategies, she emphasizes that numerous strategies may serve the purpose
of feminist translators (von Flotow, 1991, p. 74). Additionally, different scholars
categorize feminist translation strategies in different ways, under different headings.
For example, Massardier-Kenney criticizes the use of the metaphors like “hijacking”
on the grounds that “such borrowing of terms contributes to the view that feminism is
an unnatural act of violence, that making the feminine visible can only mean distortion
and extortion, surely not what those who call themselves feminist translators actually
mean” (Massardier-Kenney, 1997, p. 58) She argues that feminist translators adapt
existing translation strategies rather than inventing new ones and categorizes feminist
translation strategies as author-centred and translator-centred (p. 58). Author-centred

strategies are recovery, commentary, and resistancy; translator-centred strategies are
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commentary, use of parallel texts and collaboration. “[These] categories [...] are
particularly useful within a feminist framework because they highlight the importance

of women as producers of texts (be it as authors or translators)” (p. 58).

Widening and reshaping of canon through the translation of the works of woman
authors is the first author-centred strategy, recovery. Recovery can be defined as
“archaeological task of finding, publishing and translating texts by women authors
who were previously excluded from the canon” (p. 59). The anthologies consisting of
the translations of the works Hispanic women writers who have been ignored, unread

and untranslated for a long time, can be given as an example to recovery (p. 59).

The second author-centred strategy, commentary, means using the metadiscourse (i.e.
prefaces, and afterwords) accompanying the translation to introduce the author to the
target reader and to make her significance visible (p. 60). “This type of metadiscourse
reminds the reader that translating is an activity which creates authority for the writer
translated, that the translator is a critic responsible for introducing and marketing a

specific ‘image’ of that writer” (p. 60).

The third author-centred strategy, resistancy means “making the labour of translation
visible through linguistic means that have a defamiliarizing effect and that work
against easy fluency”. It implies the importance of saving the foreignness within the
text and of exploring the other, “whether that other be woman, indigenous culture,
language, silence, or writing itself” (Ahern, 1988, as cited in Massardier-Kenney,
1997, p. 62). Considering the basic tenets of FTS, it can be claimed that resistancy is

generally used to reflect the otherness of different women.

The first translator-centred strategy, commentary, “is essentially the same as that
discussed under the author-centred strategies, but it serves a different purpose here”
(Massardier-Kenney, 1997, p. 63). While commentary in the author-centred strategies
tries to explore the source text and author and to bring them closer to the target reader;
commentary in the translator-centred strategies aims to explain the desire, motivations,
and choices of the translator. In other words, the first translator-centred strategy,
commentary, “describe the factors that affect the performance of the translator as well
as the stakes that the translator has in the making the translation” (p. 63). In this
respect, commentary both in the author and translator-centred strategies can be

considered as equivalent to von Flotow’s prefacing and footnoting strategy.
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The use of parallel texts is the second translator-centred strategy (p. 64). Massardier-
Kenney restricts “the definition of ‘parallel texts’ to texts in the target language that
were produced in a similar situation or that belong to the same genre as that of the
source text” (1997, p. 64). She defends that by using parallel texts, the translator grasps
feminist intertextuality which is indispensable for translating feminist and/or women

writers (p. 64).

“The last strategy that can be used by the translator to achieve a feminist translation is
collaboration; this involves working with one or more translators and/or with the
author on a given text” (pp. 64-65). Translator’s collaboration with the author and/or
other translators reinforces the idea of translation as a process that is constantly
negotiated (p. 65). Massardier-Kenney explains what collaboration does mean for

feminist translation as follows:

Collaboration in the context of feminist translation means that while the translator claims her
agency in the metadiscourse surrounding the translation and awareness of creating a tradition,
she can also avoid the traditional dichotomy between two subjectivities (author/translator) which
seek control of meaning (1997, p. 65).

Massardier-Kenney’s focus on the collaboration strategy deconstructing the single
authority of a translator and her criticism of the concept of “hijacking” reflect the core
of the criticism of feminist translation born in the context of Quebec in the 1980s.
Aggressive and interventionist translation conception of feminist translation,
especially the hijacking strategy which pushes the limits of translation ethics has been
severely criticized by different scholars. Rosemary Arrojo, “a critic who views all
translation as a grab for power” (von Flotow, 1999, p. 277) claims that feminist
translators like Lori Chamberlain, Barbara Godard and Susane de Lotbiniére-Harwood
and their deliberate manipulations repeat paradoxically the same violent, aggressive
and interventionist strategies of patriarchy which they wish to deconstruct (Arrojo,
1995). In other words, according to Arrojo, feminist translators’ “open subversive
interference in the texts they translate serves goals that are quite similar to the ones
they so vehemently attack in what they call male, colonialist modes of translating”
(Arrojo, 1994, p. 160). Therefore, feminist translation trying to possess meaning like
other translation and feminist translators trying to take over the author’s role cannot
be considered as absolutely more legitimate and more noble or less violent than
patriarchal translations and notions (p. 156). In response to this criticism, von Flotow

states that “[w]hat Arrojo does not knowledge, however, is the complex apparatus of

90



prefaces, footnotes, and accompanying materials in which those claiming to be
feminist translators explain and justify their work, contrary to the approaches of many

other types of ‘power-grabbing translators” (1999, p. 277).

The mainstream?* feminist translation practices and theories, defined as the first
paradigm? of FTS by von Flotow (1999, 2011), are also criticized on the grounds that
they “are not free from essentialist temptations and/or bias” (Martin, 2005, p. 35). The
first paradigm’s essentialist account of gender which draws on the neat binary
opposition between femininity and masculinity and almost exclusively focuses on
femininity (von Flotow, 2011, p. 2), and its essentialist conception of womanhood
which ignores the differences among women are often criticized, questioned and
problematized by “new feminist translation agendas which aim to circumvent the risk
of essentialism” (Martin, 2005, p. 27; Ergun, 2010a, p. 13). This criticism of the first
paradigm of FTS constitutes the core of the shift to the second paradigm (von Flotow,
1999, 2011). von Flotow states that the theories and practices in the first paradigm are
based on “the ‘conventional’ feminist view of the female gender as a category that can
in some respects be applied to all women [...] (von Flotow, 1999, p. 281). In other
words, the first paradigm “is on the whole grounded in a universalized definition of
‘women’ as generically oppressed by and opposed to males and their patriarchal
language and system; it is mainly devoted to the (re)construction of a genuinely
distinctive female culture [...]” (Martin, 2005, p. 35). This essentialist woman
conception drawing on the binary opposition between women and men and almost
exclusive focus on femininity can easily be observed in the translation strategies
applied and proposed by the feminist translators of the first paradigm (p. 36). “As their
aim is to reverse the existing order and to resex language, their main method is
complete feminization” (Martin, 2005, p. 36). However, with the emergence of the
third wave feminism and the poststructuralist feminist theories and with the advent of

queer theories, this complete feminization and the neat and conventional binary

21 The notion of “mainstream feminist translation theories” was used by Martin (2005) to refer feminist
translation practices and theories that emerged in Quebec in the 1980s during the translation of écriture
feminine from French to English.

22 The first paradigm of FTS “produced theoretical work engaging directly with power differential that
rule relations between the sexes, within society and between cultures, and that are often revealed in the
detailed study of translated literatures. These issues include censorship through translation, the silencing
of women’s contributions to society as translators and writers and, more generally, the non-recognition
of women as influential actors in culture and writing” (von Flotow, 2011, p. 2).
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categories expressed through the terms “women” and “men” (von Flotow, 1999, p.
285; 2011, p. 3) are set aside, and the second paradigm of FTS which desires to be
“““gender-conscious” rather than simply ‘woman-centred’” (Martin, 2005, p. 36)
begins to flourish. The second paradigm “depart[s] from prior monolithic visions of
gender, either by questioning the oppositional character of femininity vs. masculinity
[...] or by challenging the uniformity of all women, for instance as far as sexual
orientation” (Martin, 2005, p. 36). To put it more clearly, contrary to the essentialist
gender and woman conception of the first paradigm, the second paradigm of FTS
based on the gender conception of Judith Butler (1990) views gender as discursive
performance (von Flotow, 1999, p. 281). Maier and Massardier-Kenney whose works
reflect the basic tenets of the second paradigm (p. 281) claim that “gender definitions
are neither universal nor absolute manifestations of inherent differences by relatively
local, constantly changing constructions contingent on multiple historical and cultural
factors” (Maier & Massarider-Kenney 1996, p. 230).

Not surprisingly, this gender conception of the second paradigm has brought a new
understanding of feminist translation which goes beyond making feminine visible in
and through language and translation. Martin (2005) explains the new feminist
translation politics and poetics that the second paradigm brings about, as follows:

The acknowledgment of differences among women goes hand in hand with the recognition of a
plural meaning in ‘translating in the feminine’, or at least with a sceptical attitude about the
universal validity of ‘canonical’ or ‘established’ feminist practices - that is to say, those used
and supported by the first paradigm - , including the emblematic claim for feminizing language
whenever possible. [...] In brief, these practices represent a move from an ultimately prescriptive
project (‘making the feminine visible in language’) to new feminist translation politics and
poetics based on a flexible ethics of location and on an awareness of the importance of
positionality (p. 37).

As can be inferred from the excerpt above, the second paradigm of FTS has expanded
the scope of feminist translation performed by the feminist translators supporting the
first paradigm. According to the second paradigm, the feminist translation needs to be
“gender-conscious” rather than simply “woman-centred” (Martin, 2005, p. 36). In so
doing, feminist translation should pay attention to the other gendered identities besides
femininity and should also consider the differences among women and their diverse
positionality resulting from their sex, gender, sexual orientation, colour, race, class,
religion and nationality, social and cultural context, etc. (Maier & Massardier-Kenney,
1996). Additionally, feminist translation should recognize the context-bounded,

constantly changing and constructed nature of “gender” and carefully contextualize
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each text, translator or author and should set aside globalising prescriptive comments
(von Flotow, 1999) and acknowledge “the impossibility of attaining atemporal
conclusions (Martin, 2005, p. 37). Given these main concerns of the second paradigm,
feminist translators should be conscious of not only gender policies, but also the power
relations in general, and should fight against not only sexism but also against racism,
homophobia and any other form of discrimination through their translation practices
(Ergun, 20104, p. 13).

All criticisms levelled at the first paradigm of FTS and the abovementioned paradigm
shift that FTS has experienced and the new feminist translation conception of the
second paradigm contributes to feminist translation’s development, expansion, and
transformation. Especially with the contributions of different scholars from different
geographies, who draw attention to its shortcomings, FTS has expanded its scope and

continued to undergo certain transformations in recent years.

Two books within the series, Routledge Advances in Translation and Interpreting
Studies, namely Feminist Translation Studies Local and Transnational Perspectives
(Castro & Ergun, 2017) and Translating Women Different Voices and New Horizons
(von Flotow & Farahzad, 2017) which take into account the criticism of the first
paradigm (i.e. mainstream feminist translation) and also reflect the achievements of
the second paradigm, are significant in terms of displaying the expansion and

transformation of FTS in recent years.

Castro and Ergun (2017) revealing that how FTS that emerged as a Western-dominated
praxis in Francophone Canada and North America, expands to different geographies
such as Latin America, East Asia, and the Middle East, claim, in line with the second
paradigm, that definition of feminist translation should be expanded too. Accordingly,
they define feminist translation as “a more intersectional and heterogeneous model of
cross-border meaning-making” rather than “an exclusively gender-conscious
approach” (2017, p. 2). Castro and Ergun (2017) draw attention to the deficiencies of
previous studies within FTS and clarify the certain gaps that their collection aims to
fill. Firstly, they state that previous studies have generally focused on the interaction
between gender and translation and “the critical role of translation in the
trans/formation of feminist politics remains to be studied thoroughly” (p. 2). Their

collection intends to close this gap by focusing on the feminist politics of translation
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and emphasizing the role of translation in the development and trans/formation of
feminisms locally and transnationally, diachronically, and synchronically (pp. 2-3).
They insist that translation plays a crucial role in the reinforcement of international
feminist solitaries and the translational making of feminist dialogues could only be
achieved through translators and translations (p. 6). Accordingly, they claim that “[t]he
future of feminisms is in the transnational and the transnational is made through
translation” (p. 1). Therefore, it is possible to say that their collection “discusses the
manifold manifestations of feminism in translation and the equally multifaceted
manifestations of translations in feminisms” (p. 11). Secondly, Castro and Ergun assert
that Western-dominated perspective in FTS needs to be challenged because, according
to them, such a kind of “cultural imperialism not only perpetuates the false impression
that feminist translation is exclusively on and of the west but also discourages further
knowledge production on and of non-western realities by keeping new scholarship
deterred or invisible” (p. 3). To break this cultural imperialism and Western-dominated
perspective in FTS, they compile essays examining feminist translation practices in
different geographical contexts of China, France, Galicia, Germany, India, Iraq, Italy,
Morocco, Poland, Spain, Turkey, the UK, and the US in their collection (p. 3).
According to Castro and Ergun, the limited analytical focus on literary translation is
the third gap of FTS which needs to be filled. “Not only does this narrow focus confine
the theoretical, practical and political reach of the field, but it also wrongly implies
that non-literary translation is neither creative nor political” (2017, p. 4). The gap in
focusing solely or mostly on the translation of literary texts is also expressed in
different studies. For example, Susam-Sarajeva emphasizes the “need to carry out
more research on non-literary translation, such as media translation, translation of legal
texts and medical texts, of school textbooks, and especially of texts in the social
sciences” (2005, p. 174). Similarly, the editors of the collection titled Translation
Ideology and Gender (2017) highlight, as Castro and Ergun do, “the need to broaden
the perspective of the implications of gender and ideology beyond the literary domain
in Translation Studies” (2017, p. 2) and hence their collection includes the studies
examining the relationship between gender and translation in the health sciences. For
Castro and Ergun, the fourth gap of FTS is “a lack of exploration of the links between
feminist translation and other inter/disciplines” (p. 4). To fill this gap and to show

interdisciplinary nature of FTS, they bring together essays which form and reinforce
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the connection between “translation studies, feminist theories, queer theory,
linguistics, anthropology, postcolonial studies, history, philosophy, cultural studies,

globalisation studies, comparative literature and critical pedagogies” (p. 4).

The collection entitled Translating Women Different Voices and New Horizons (von
Flotow & Farahzad, 2017) is another study which reflects the paradigm shift that FTS
has undergone. This collection, prepared as a sequel to Translating Women (von
Flotow, 2011) that was criticized for being Eurocentric, “brings in a series of different
voices and new horizons — social, cultural and political- for the purpose of
internationalizing translation studies, which, by definition, must be international, but
which has long been dominated by Anglo-American and European perspectives” (von
Flotow & Farahzad, 2017, p. xiii). This collection, which aims to break this hegemony
and to go beyond European and Anglo-American narratives on feminist translation,
includes the researches from countries such as Turkey, Saudi Arabia, Iran, Colombia,
Morocco, Sri Lanka, China, Japan and even Eastern Europe. Thus, it challenges the
Western-dominated perspective in FTS and contributes to filling the gap that is
emphasized by Castro and Ergun (2017), too. In so doing, this collection shows that
“[t]he instrumentalization of translation for political purposes is not restricted to the
West” (p. xv.). Additionally, this collection, like Feminist Translation Studies Local
and Transnational Perspectives (Castro & Ergun, 2017) does, highlights “the
communicative power of translation —specifically for projects involving women and

feminism” (von Flotow & Farahzad 2017, p. xv).

Apart from these two important up-to-date collections (Castro & Ergun, 2017; von
Flotow & Farahzad, 2017), Susam-Sarajeva’s essay (2005) deserves special mention
for indicating the certain gaps of FTS. In her essay, based on the insights she derived
from teaching a course on ‘gender and translation” (2005, p. 174), Susam-Sarajeva
makes some suggestions to fill the gaps of FTS. She lists what FTS scholars should

carry out as follows:
More research on non-literary translation, such as media translation, translation of legal texts
and medical texts, of school textbooks, and especially of texts in the social sciences.

More research into interpreting situations, where the contexts and requirements are very different
from those of translation.

More research on other languages and systems apart from the dominant ones, e.g. on translations
from and into languages with no grammatical genders, such as Finnish or Turkish; on the ‘lost’
works of female writers/translators in strongly patriarchal societies, etc.
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More research into other gender-related approaches apart from the ‘feminist’ ones. With a focus
shifted slightly from the feminist/woman-oriented angle to wider forms of gender construction,
which specifically include men, the findings can be much more convincing and appealing for a
wider audience (Susam-Sarajeva, 2005, p. 175).

These suggestions offered by Susam-Sarajeva also reflect the paradigm shift in FTS
and the expanded scope of feminist translation discussed throughout the section. The
researcher selected the cases (i.e. two Turkish feminist websites, SHarfliler and Catlak
Zemin) analysed within the scope of this dissertation by considering abovementioned
gaps and resultant paradigm shift in FTS. Accordingly, the analyses were conducted

by taking into account the criticism and arguments of the second paradigm of FTS.

Meanwhile, it should also be stated that FTS continues to expand its scope. Especially
in recent years, the number of studies trying to bring a gender perspective into
audiovisual translation (Baumgarten 2005; De Marco 2006, 2012, 2013, 2016; von
Flotow & Josephy-Hernandez, 2019) and the studies focusing on queer translation
(Harvey, 2000; Epstein & Gillett, 2017; Baer & Kaindl, 2018; Baer, 2020) is growing
rapidly?. Due to time and space constraints, however, they could not be discussed in

detail in this section.

The following section will provide general information about feminist translation
studies and practices in Turkey. Thus, it will enable to evaluate the feminist translation
practices on the websites within the specific context of Turkey.

2.2.2.1. Feminist translation studies in Turkey

There has always been a close relationship between translation and the Turkish

feminist movement. Ergun (2017) emphasizes that

[tlranslation, as a form of cross-cultural contact, has always played a major role in the
configuring, rejuvenating and expanding of the feminist movements in Turkey by providing
feminists with ideational tools and resources that have been productive and proven politically
effective in different geographical localities (p. 59).

Throughout history, translation has enabled Turkish women to access different
feminist concepts, knowledge, and theories in the world, especially to the western
ones, and hence to construct feminist language, feminist discourse and feminist

consciousness in Turkey. When the historical development of feminism in Turkey is

23 For the most recent studies please see the collection entitled The Routledge Handbook of Translation,
Feminism and Gender edited by Luise von Flotow and Hala Kamal (2020).
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viewed from this perspective, the crucial role that translation has played for the

feminist movement becomes more salient.

As stated under the heading 2.1.4.1., the first feminist movement in Turkey which is
later called “Ottoman Feminism” (Cakir, 2007, p. 61), emerged in the late 19" century,
the last century of Ottoman Empire (Cakir, 2013, p. 431). Ottoman Feminism, which
can be also considered as the first wave of feminism in Turkey (Tekeli, 1998),
generally conducted associational and journalistic activities (Cakir, 2016). In the
journals issued by educated, polyglot, middle-class Ottoman women who tried to
define a new “Ottoman womanhood”, emerged many translated articles that served
feminist purposes (Sirman, 1989, p. 8). These translations made important
contributions to the growth of the Ottoman feminism. Along with the translations made
from different languages into Ottoman Turkish, Ottoman feminists and Kadmnlar
Diinyast (Women’s World), “the voice of an independent women’s movement and the
most radical of the Ottoman women’s journals [...]” (Cakir, 2007, p. 69), did not
ignore French, the international language of the time, and released French supplement
of the Journal to communicate with women in different cultural groups of the Empire
whose mother tongue is not Turkish and with other women living in different parts of
the world (Akkent, 2013). Additionally, as their Western counterparts did, Ottoman
feminists instrumentalised translation to get access into the male-dominated world of
letters and hence the public sphere, and to make their voice heard. To illustrate, Fatma
Aliye (1862-1936) known as the first Ottoman Turkish women translator and novelist,
appeared in Turkish literary scene with her Turkish translation Meram (1891) of
Georges Ohnet’s Volonté (1888) (Paker, 1991, pp. 279-280; Taneri-Ulukose, 2013;
Karadag, 2013a; 2013b). Meram is her first published translation (Karadag, 2013a, p.
7). In her preface and epilogue accompanying her translation, Fatma Aliye makes
herself visible as woman translator of the text (Karadag, 2013a, 2013b) To highlight
her female identity, she signed her translation as “Bir Kadin” (a woman) and
“Miitercime-i Meram”?* (translatress (lady translator) of Meram) (Karadag, 2013a, p.
12; 2013b) and her translation surprised the people how a woman could understand

French so well (Paker, 1991, p. 280). Although Fatma Aliye did not explicitly declare

24 In fact, Turkish language does not communicate gender grammatically; however, the suffix (-i)
borrowed from Arabic may be used to indicate femaleness. Therefore, the word “miitercime-i” means
(woman translator or translatress).
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her real name in line with the publishing practices of the period, she refused to be
completely invisible as a female translator (Kardag, 2013a, p. 7; 2013b, 110). Writing
a preface and epilogue accompanying the translation and signing her translation as “a
woman”, Fatma Aliye performed a resistant and revolutionary act in a context in which
male-dominated publication system oppressed women. However, ironically enough,
as may be inferred from her preface, Fatma Aliye could perform this act only with the
permission of her father and husband (Karadag, 2013a, p. 6). In other words, the source
of her boldness as an intellectual woman was paradoxically based on the men’s
authority and protection (p. 8). Despite her resistant act and character, Fatma Aliye’s
perception of woman and translation still reflected the patriarchal assumptions of the
Ottoman literary world. Her preface revealed that she identified the original work with
a dominant male figure, considered translation as a secondary and automatically
feminine act (Karadag, 2013a, 10; 2013b, p. 110). However, again ironically, this
sexist translation conception enabled her to make translations and paved the way for
her writing career. Thanks to her translation, Fatma Aliye became so famous in the
literary and cultural system of the time (Karadag, 2013a, p. 8) that although her real
identity was revealed after a while, she continued to be known as “Miitercime-i
Meram” for a long time. Like Fatma Aliye, different woman translators in the Ottoman
Empire instrumentalised translation for entering into the literary canon (Karadag,
2013b). They tried to leave their marks and make their voice heard through their

prefaces and epilogues accompanying their translations (ibid.).

The 1980s may be the most critical period which shows how important translation is
for the Turkish feminist movement. As stated under the heading 2.1.4.3., the real
feminist awakening in Turkey emerged from the 1980s onwards (Cakir, 2007, p. 66;
Ozman, 2008; Sirman, 1989, p. 27; Tekeli, 2015, pp. 15-46; 2017, pp. 265-280). In the
1980s, for the first time, the feminist movement in Turkey took on an autonomous and
radical character. Women strove for their feminist goals on their own. It should be
noted that translation played a crucial role in the emergence of this feminist
consciousness in the 1980s. Firstly, some feminist classics such as Le Deuxieme Sexe
of Simone de Beauvoir, Sexual Politics of Kate Millett and The Dialectic of Sex of
Shulamith Firestone were translated into Turkish during the 1970s. These translations

made it possible for Turkish women who did not know English and French, to meet
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Western feminism. These first encounters provided a fruitful ground for the feminist
awakening and translation in the 1980s.

When it came to the 1980s, the women who noticed that feminist consciousness can
only be raised if women’s movement takes on an autonomous character founded Kadin
Cevresi Yayincilik, Hizmet ve Danismanlik Sirketi (Women’s Circle Publishing,
Service and Consulting Company) to facilitate feminist awakening in Turkey (Ozman,
2008). Women’s Circle, considered as the first feminist publishing house in Turkey,
“played a central role in the post-1980s feminist movement by translating feminist
classics into Turkish and facilitating the growth of a local epistemological and
theoretical repertoire of feminism” (Ergun, 2017, p. 43). The translations published by
Women’s Circle enabled Turkish women to contact with western feminism and played
a crucial and trans/formative role in the blossoming of feminist consciousness and
politics in Turkey (Ergun, 2017). Turkish feminists imported foreign feminist
terminology through these translations (p. 45), and hence constructed feminist
language and discourse in Turkey (p. 44). The concepts introduced into Turkish
through these translations “should not be underrated since these naming practices have
paved the way for the creation and legitimation of new critical discourses and
alternative political spaces to deconstruct and reconstruct women’s lives in Turkey”
(p. 45). Additionally, it can be said that the translations published by Women’s Circle
set the good examples of feminist translation because they include long translators’
prefaces that reveal translation processes, translators’ choices and motivations and
thereby increasing the translators’ visibility (Gol, 2015). As well as the books
translated throughout the 1970s and 1980s, translated articles published in feminist
journals such as Sosyalist Feminist Kaktiis issued during the 1980s contributed to the

rise of feminist politics in Turkey.

Turkish women thus became acquainted with feminist politics and discourse in
different parts of the World through translations they made. Interestingly enough,
Turkish women also became aware of their own feminist history through translation.
Owing to the intralingual translations and/or transliterations made from Ottoman into
contemporary Turkish, Turkish feminists have learned about Ottoman Feminism and
discovered that the history of the feminist movement in Turkey dates back to the

middle of 19" century. In this respect, Women’s Library and Information Centre
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Foundation’s vigorous efforts to translate and/or transliterate women’s journals
written in the Ottoman alphabet to the Latin alphabet and to publish them as
bibliographies deserve special mentions. These intralingual translations and/or
transliterations have provided contemporary Turkish feminists with a chance to

discover the inspiring feminist struggles of their grand grand grandmothers.

Translation still plays an active role in the feminist movement in Turkey. A wide range
of Turkish publishing houses, especially those with a separate women library including
Iletisim, Metis, Ayrint1 and Sel, and the Turkish feminist publishing houses, namely
Ayizi and Giildiinya publish the Turkish translations of feminist and/or women
writers” works and contribute to the enlargement and growth of related canons in
Turkey. In the same way, the works of Turkish women writers have continued to be
translated into different languages thanks to the initiatives of different translational

agents, thereby increasing their visibility through translation.

As stated in the first section of this chapter, feminism has been going through a digital
transformation thanks to the internet, and the effects of this transformation can be
easily observed in the Turkish feminist movement, too. Turkish feminists use the
internet extensively in line with their feminist causes. Accordingly, especially in recent
years, translations published on digital platforms have also highly contributed to the
growth of feminist politics and consciousness in Turkey. Given the fact that
translations on digital platforms can reach many more women in a shorter period of
time, it can be claimed that they have the potential to create a greater impact than

printed translations.

Despite the fundamental role it has played in the Turkish feminist movement,
“translation [has been] disregarded or disparaged in the feminist historiographies, even
in narratives [of feminists]” (Ergun, 2017, p. 46). Turkish feminists have not
problematized “translation” sufficiently. In other words, translation “has not received
the affirmative attention it deserves” (p. 46). Accordingly, “the topic of feminist
translation has drawn little attention from [feminists, translators and translation studies
scholars], although the longstanding translation studies departments are academically
prolific and the vibrant feminist movements in the country have been nourished greatly
by translation” (Ergiin, 2013a, p. 17). There are different reasons behind the lack of
interest in feminist translation in Turkey (Braun, 2001; Ergun, 2010a, 2017):
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grammatically genderless structure of the Turkish language and consequently, the lack
of feminist linguistic activism in Turkey can be considered as the first reason behind
the disinterest in feminist translation in the country (Braun, 2001, p. 303; Ergun,
2010a; p. 11; Ergiin, 2013a, p. 17). Although the Turkish language includes some
sexist and homophobic uses stemming from male-dominated proverbs, slang and
generic use of “man” (Braun, 2001; Ergun, 20103, pp. 11-12), “gender does not appear
to figure prominently in the Turkish language, [and] Turkish lacks grammatical gender
distinctions and only rarely demands any overt indication of the gender of persons
referred to” (Braun, 2001, p. 284). That is why Turkish feminist movement “ha[s] not
engaged in large-scale interrogation of meaning-making processes and language as a
major institution of systematic gender oppression” (Ergiin, 20134, p. 17) and thus the
political power of language has not yet been sufficiently recognized in the Turkish
feminist movement (Ergun, 2010a, p. 11). Accordingly, in Turkey, “the links between
translation and gender politics have not been fully recognized as a significant area of

scholarly research and political action” (Ergiin, 2013a, p. 17).

The second reason lies in the translation and translator perception in Turkey. Within
Turkey’s dominant cultural ethos, translation is considered as secondary, derivative
and uncreative copy against the overvalued precedence source text (Ergun, 2017, p.
48). In other words, “translation is discredited as second-hand reproduction as opposed
to the celebrated creativity and assumed singularity of the original” (pp. 47-48). As
Ergun’s analysis (2017) of the documentary, Isyan: Nisvan (2008), explicitly shows
that even the most prominent Turkish feminists of the 1980s do not acknowledge
translation’s activist power and its contributive and collaborative effects on the
Turkish feminist movement, on the contrary, “portray translation as some sort of
distraction from [real] feminist politics” (p. 47). Because of the abovementioned
translation perception, translation’s crucial effects on the Turkish feminist movement
“not only remained understudied in both translation studies and feminist studies in
Turkey but are denied or left unrecognized in the dominant origin story of the feminist

movement” (Ergun, 2017, p. 50). As Ergiin (2013a) emphasizes that

[iInterestingly enough, many of the writings on the history of feminism in Turkey do mention
Turkish translations of key feminist texts, such as Simone de Beauvoir’s and Kate Millett’s
works, yet solely as a sidenote. Neither the textual translation processes of these works as crucial
political projects of the feminist movement, nor their enhancing, interventionist and
transformative effects are brought under close historical scrutiny. Thus, the translational
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reinforcement of the feminist consciousness and movement remains undertheorized in the
feminist historiography literature of Turkey (p. 17).

Given the fact that Turkish feminist movement “begins (and continues) in and through
translation” (p. 51), this derivative position of translation in the minds of the Turkish

feminists becomes more interesting.

In brief, despite the crucial and trans/formative role translation has played throughout
the history of the Turkish feminist movement, feminist translation, neither as a theory
nor as a practice, has a chance to flourish within the specialized contexts of Turkish
language and culture. In other words, compared to the Canadian, American or many
European countries’ contexts, Turkey’s specialized context (i.e. grammatically
genderless structure of the Turkish language, the lack of feminist linguistic activism,
the perception of translation as a derivative action and the overvalued notion of fidelity
to be directed towards source text and author) does not provide a suitable environment
for feminist translation (Bora, 2009, p. 84). Therefore, in Turkey, as in the countries
like Italy (Federici, 2017)%, the number of translators who actively use
mainstream/Canadian feminist translation strategies and clearly identify themselves as
feminist translators are almost non-existent. In this regard, Emek Ergun and her
translations of Virgin: The Untouched History (Blank, 2017) and Kindred (Butler,
2019) are the most important exceptions in Turkey. Ergun who earned B.A. in
Translation Studies and M.A. in Gender Studies (Bora, 2009, p. 84) and wrote an
interdisciplinary PhD dissertation focusing on “the geo/political role of translation in
connecting (and separating) feminist activists, discourses and movements across
borders” (Castro & Ergun, 2017, p. 236) is an activist-translator (ibid.). She is also an
Assistant Professor who teaches feminist translation and has academic studies on the
subject. In her 24-page long preface accompanying her translation of Virgin: The

Untouched History of Hanne Blank, Ergun defines herself as a feminist translator and

2 “It is very hard to find cases of declared feminist translators working in Italy and one of the biggest
difficulties is probably to establish clear principles which allow us to define a translation as “feminist”
taking into account acknowledged feminist strategies such as supplementing, prefacing, footnoting and
hijacking” (Federici, 2017, p. 140). In Italy “[e]ven translators who know about feminist translation
practices and who are feminist (because of their writing, political activity, social visibility) do not dare
to publish a feminist translation” (p. 150). “The first reason is economic and it is linked to the publishing
market; the second reason is related to the idea of translation itself and to the importance of the notion
of fidelity in the translating process; the third reason is more personal and connected to the translator’s
division between public and private role, that is to say, translators are sometimes feminist thinkers
known for their participation in feminist causes, but they seem convinced that their work as translators
is something different and completely detached from the political position” (pp. 141-2).
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her translation as a feminist translation (Bora, 2009, p. 84). This is, as far as is known,
the first and only time a translator in Turkey explicitly defines herself/himself as a
feminist translator in her/his translation (ibid.). Throughout her translation, Ergun
benefited from both textual and paratextual mainstream feminist translation strategies.
Firstly, she wrote a 24-page preface “to situate the political narratives of Virgin in the
historical context of Turkey” (Ergiin, 20134, p. 21). In her preface, she “questioned
the heteropatriarchal concept of virginity, criticized the mainstream politics of
virginity in the country and highlighted feminist activisms on the issue, but also
defined [her] translation strategies as ‘feminist’ [...]” (p. 21). Ergun who argues that
translation made by a feminist translator bears traces of her feminist identity and her
commitment to the feminist movement (Bora, 2009, p. 84), revealed her own feminist
identity through her translation of the term ‘hymen’ (Ergiin, 2013a, pp. 19-20-21;
Bora, 2009, p. 84). She explains why she translated the term ‘hymen’ as a ‘himen’ (a
term borrowed from English and mostly used in medical discourse) rather than as

‘kizlik zar’ (membrane of girlhood) as follows:

In Turkish, the most widely known terms for virginity are bekaret (‘virginity’) and kizlik
(‘girlhood?), with “virgin® (presumably unmarried) women referred to as bakire (‘virgin’) or
more often as kiz (‘girl’). Similarly, hymen is referred to as kizlik zar1 (‘membrane of girlhood”).
[...] Given this heteropatriarchal sociolinguistic background, the question I had to answer in my
translation was how to translate ‘hymen’ into a phallocentric language that defined womanhood
on the bases of the vagina and its penile penetration. In order to refrain from creating a text that
would play into the discursive configuration of women’s bodies on the basis of the male norm,
I decided to translate ‘hymen’ as himen, a word borrowed from English and used almost
exclusively in medical contexts in Turkish. I chose to use himen, rather than kizlik zar1, because
the term sounded more neutral, in part because it is a medical term with associations of
‘objectivity’, but more importantly because it is an ‘alien” word lacking a history of
sociolinguistic interactions with other sexist discourses circulating in the cultural sphere and
thus, at least on the surface, does not have the immediate sexist connotations that ‘the membrane
of girlhood’ brings into mind (Ergiin, 20134, pp. 19-20).

Besides translating ‘hymen’ as ‘himen’ rather than ‘kizlik zar1” and writing a long
preface, Ergun also benefitted from translator’s notes to reveal her political and
feminist identity, and how her feminist identity affects her translation, and to make her
presence as a translator visible to readers (Ergiin, 2013a, p. 21; Bora, 2009, p. 84).
Additionally, in an interview published in the feminist journal, Amargi, (Bora, 2009),
Ergun states that selection of the text to be translated is one of the foremost phases of
the translation process and hence she prefers translating texts that will contribute to
the women’s movement or increase the visibility of women, trigger positive dialogue

and changes in the social sphere, and enable feminist ideas, discourses and theories to
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travel within intercultural context (p. 84). She also emphasizes that she never wants to
spend her energy and time translating sexist, racist, homophobic works (ibid.).

Although Ergun explicitly identifies herself as a feminist translator and uses
mainstream feminist translation strategies in her translations of Virgin: The Untouched
History and Kindred, she recognizes that the specific context of Turkey does not
provide a suitable ground for feminist translation for the reasons discussed above. She
highlights that she did not face an obstacle while performing feminist translation
because Virgin: The Untouched History is a feminist work and she received the support
of the publishing house (iletisim Yayinlar1 is one of the few publishing houses in
Turkey which have separate women library) and the feminist editor, Aksu Bora who
is one of the leading figures of Turkish feminist movement and of the founders of
Turkish feminist publishing house, Ayizi (Bora, 2009, p. 84). However, she thinks that
any feminist intervention applied during the translation of a sexist text will be opposed
in Turkey (ibid.). Additionally, Ergun claims that compared to the languages which
have semantic gender, it is much more difficult to mark the feminine and to perform
textual feminist translation strategies in the Turkish language which does not
communicate gender grammatically and therefore Turkish translators need to find out
innovative ways in compliance with their feminist objectives (Ergun, 2010Db).

Despite the abovementioned difficulties and obstacles encountered during practice,
there is an increasing academic interest in the field of feminist translation in Turkey in
recent years which is worth considering. The master’s and doctoral theses on feminist
translation theory and/or practice (Ozgelik, 2003, 2009; G&l, 2015; Ak, 2017;
Akgasoy, 2017; Pirpir, 2018; Dagabak, 2018) and scholarly articles written by Turkish
authors (Kos, 2007; Bozkurt, 2014; Giilal, 2015a, 2015b; Ergun, 2010a, 2010b, 2013a,
2013b, 2017; Oztiirk, 2017; Tas, 2018; Oner, 2018; Sancaktaroglu Bozkurt, 2018;
Saki-Demirel & Tarakcioglu, 2019; Sancaktaroglu Bozkurt & Okyayuz, 2020) are
strongly indicative of the recently growing academic interest in feminist translation in
Turkey. Moreover, there have recently emerged some archival works (Akbatur, 2011;
Karadag, 2013a; 2013b; Tahir-Giir¢aglar, 2019) focusing on the relationship between
women and translation, the Turkish women writers translated into different languages
and the Turkish women translators playing a prominent role in the construction of

Turkish culture repertoire.
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This study claims that the recently growing academic interest in feminist translation
and theoretical knowledge that these academic studies provide will raise awareness
regarding feminist translation practices in Turkey. The fact that the first and foremost
mainstream feminist translation practice, the Turkish translation of Virgin: The
Untouched History, was performed by Emek Ergun who has theoretical knowledge
and academic studies on feminist translation confirm the claim defending feminist
translation theory and practice trigger each other. Accordingly, this study which
examines the feminist translation practices on two Turkish feminist websites
S5Harfliler and Catlak Zemin is also expected to contribute to raise awareness of
feminist translation in Turkey and demonstrate the importance of translation for the

Turkish feminist movement.
2.2.3. Sociological Turn and/or Sociology of Translation

As discussed in detail under the heading 2.2.2., FTS which questions secondary and
inferior positions of translation and woman in society opposes the invisibility of
(especially the woman) translator and emphasizes that translation is greatly influenced
by translator’s ideology, and hence a feminist translation bears traces of a feminist
translator womanhandling her translation. From that point of view, in an academic
study examining feminist translation practices by drawing on FTS, it is not possible to
ignore the translators performing these practices. Accordingly, this study will put
special attention to translators and editors to reveal their role and position in these
feminist translation practices. In so doing, this study will also benefit from translation

sociology and the conceptual and methodological frameworks it provides.

Translation sociology which claims that translation is a social practice (Wolf & Fukari,
2007; Wolf, 2007; 2010; 2014) and mainly focuses on people and their observable
behaviour and actions (Chesterman, 2006, p. 9; 2007, pp. 173-174) and hence
“foreground][s] the role of agents?® involved in the translation process” (Wolf, 2014, p.
10) has emerged at the turn of the new millennium as a consequence of the
“sociological turn” that TS has undergone (Angelelli, 2014). With the sociological

turn, “increasing attention has been paid to the agency of translators and interpreters,

% “These agents may be text producers, mediators who modify the text such as those who produce

abstracts, editors, revisers, and translators, commissioners and publishers” (Milton & Bandia, 2009, p.
1).
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as well as to the social factors that permeate acts of translation and interpreting”
(Angelelli, 2014, p. 1). In other words, with the sociological turn, “the study of
translators and the social nature of translation have become centre stage in translation
studies research” (Munday, 2016, p. 236).

In fact, cultural turn’s target-oriented systemic approaches and theories (i.e. Functional
Approaches, Polysystem Theory, Descriptive Translation Studies, Manipulation
School) stress the social nature of translation and reinforce the idea of translation as a
social practice too and thereby paving the way for translation sociology (Buzelin,
2013, p. 186; Wolf, 2007; 2010). However, they either fail to integrate actual
translational agents and institutions into their framework and to explain close
interaction between agents and society, or fail to link their theories and approaches to
socially driven methodologies and to discuss them within a coherent theoretical
framework (Wolf, 2007, pp. 7-10). To put it more simply, they lack “methodological
instruments to help give detailed insight into the social conditions of the translator’s
and other agents’ labour and into the social forces that drive the translation process”
(Wolf, 2007, p. 10). Toury who is aware of this deficiency states that I believe it is
about time [to supply] better, more comprehensive and more flexible explanations of
translational behaviour of individuals within a social context” (Toury, 1999, as cited
in Wolf, 2007, p. 9).

Translation sociology has emerged at the turn of the new millennium as an attempt to
address the abovementioned lack of conceptual and methodological framework in TS.
Sociological approaches to translation which view translation as a social practice and
foregrounds the role of the agents involved in the translation process mainly argue that

[a]ny translation, as both an enactment and a product, is necessarily embedded within social
contexts. On the one hand, the act of translating, in all its various stages, is undeniably carried
out by individuals who belong to a social system; to the other, the translation phenomenon is
inevitably implicated in social institutions, which greatly determine the selection, production and
distribution of translation and, as a result, the strategies adopted in the translation itself (Wolf,
2007, 1; 2014, p. 10).

That is to say, according to translation sociology “translation [is] social activity
involving agents (such as authors, translators, editors, critics, literary agents, and
government officials) and institutions (such as translation schools, literary and
academic journals, publishing houses, translation prizes, and professional

associations” (Sapiro, 2014, p. 82). In brief, translation sociology is based on two basic
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arguments: first, translation is an inherently social activity that is deeply affected by
social configurations and hence reflects and shapes social interactions (Buzelin, 2013,
p. 187; Wolf, 2010, p. 337); and second, “translators and interpreters are indeed social
agents” (Angelelli, 2014, p. 5) as a constructing and constructed subject in society
(Wolf, 2007, p. 1).

In fact, “translation sociology” is an umbrella term that covers “sociology of agents”
focusing on translators and other translational agents, “sociology of the translation
process” scrutinizing the act of translating and translation process, and “sociology of
the cultural product” dealing with the flow, role, and importance, of translation as a
cultural product in and for society (Chesterman, 2006, p. 12; Wolf, 2007, p. 13). In
this respect, it possible to say that translation sociology covers a wide range of research

areas, because as Heilbron and Sapiro state that

a proper sociological analysis embraces the whole set of social relations within which
translations are produced and circulated. [...] A sociological approach to translation must
therefore take into account several aspects of the conditions of transnational circulation of
cultural goods: firstly, the structure of the field of international cultural exchanges; secondly, the
type of constraints — political and economic — that influence these exchanges; and thirdly, the
agents of intermediation and the processes of importing and receiving in the recipient country
(2007, pp. 94-95).

As may be inferred from the excerpt above, translation sociology tries to shed new
light upon translation phenomenon, focus on a broad subject area and hence provide a
more holistic point of view. Moira Inghilleri summarizes this wide subject area of

translation sociology as follows:

Research in this area has focused on a diverse array of actual and potential sites and activities.
These include: the educational institutions where training is provided; training pedagogies; the
relationship between training and professional work conditions; the relationship between
research and training; the social constitution of professional organizations; and the social and
biological trajectories of translators and interpreters. In addition, the sociology of translation
takes as its object of investigation questions concerning: the function of translation in the global
distribution and reception of cultural goods; the influence of market forces on translation
practices; the role of translation and interpreting in articulating socio political and symbolic
claims of the nation state; translation and globalization; translation and activism; and translators’
agency (2009, p. 279).

Focusing on such “various research fields which so far have been under-researched
and/or under-theorized” (Wolf, 2010, p. 337), translation sociology expands the focus
and insights of TS (Inghilleri, 2009, p. 282; Wolf, 2014, p. 11). The insights gained
from translation sociology are manifold. First and foremost, translation sociology
provides a sociological eye and insight into translation studies and delivers significant
results in terms of methodology (Wolf & Fukari, 2007; Wolf, 2007; 2010, p. 341,
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2014, p. 11). Bibliographical research and questionnaires, interviews and observation
are the methods frequently used within translation sociology (Buzelin, 2013, pp. 190-
191). The concepts and methodological tools borrowed from sociology, “enable the
conceptualization of the social settings underlying the translation procedure” (Wolf,
2014, p. 11) and thus deepening understanding of translation phenomenon (Wolf,
2010, p. 341; 2014, p. 11). As Wolf emphasizes,

drawing mostly on analytical tools from social sciences, [translation sociology] has deepened
both our understanding of the mechanisms that underlie the manifestations of translatorial
invisibility and of the interactional relations that exist between the external conditions of a text’s
creation and the adoption of the various translation strategies (2010, p. 341).

Within this perspective, translation sociology also foregrounds the central positions of
translations and translators in the de/re/construction of society. It attempts to explain
power relations underlying the translation process by associating them with
translation’s and the translator’s situatedness in society (Wolf, 2010, p. 341; 2014, p.
11). Accordingly, the studies focusing on the translator’s agency and her/his
professional, social and political positions in society, inevitably come to the fore.
Foregrounding translators’ agency is crucial because it provides a cognitive
perspective that TS needs to bridge between textual and cultural perspectives
(Chesterman, 2007). Additionally, translation sociology enables translation studies to
discuss agency and society in more interdisciplinary terms (Angelelli, 2014, p. 1).
“Therefore, the inter-disciplinarity of Translation and Interpreting Studies, one could

say, is more evident now than ever before” (p. 2).

Drawing on this interdisciplinary nature of TS, translation sociology has benefitted
from various sociological perspectives of the sociologists. “Major reflections on social
perspectives of translation up to now have been largely inspired by the work of some
sociologists, in particular by Pierre Bourdieu, Bernard Lahire, Bruno Latour, Niklas
Luhmann, Anthony Giddens, Joachim Renn and Martin Fuchs [...]” (Wolf, 2010, p.
338). Due to time and space constraints, however, the following section will focus
only on Pierre Bourdieu and his sociology and conceptual tools that will contribute to

this study conceptually and theoretically.
2.2.3.1. Pierre Bourdieu and his sociology and conceptual framework

Translation sociology benefits from the theories and conceptual frameworks of many

different sociologists. However, it can be claimed that Pierre Bourdieu has so far been
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the most prominent name among these sociologists. Focusing on feminist translation
practices on two Turkish feminist websites, SHarfliler and Catlak Zemin, and
scrutinizing the interrelations between translational agents (translators and editors) and
these feminist translation practices, this study will draw on Pierre Bourdieu’s
sociology and conceptual tools. Before discussing how Pierre Bourdieu’s theoretical
and conceptual framework has so far been utilized by translation studies scholars, and
most importantly, how and why this study will benefit from his conceptual tools, there

is a need to review his theoretical and conceptual framework, albeit briefly.

Pierre Bourdieu, one of the most influential and distinctive French sociologists, is both
a prominent theorist and empirical researcher who mined extraordinarily wide array
of topics ranging from religion to science, from literature and publishing to painting,
from social suffering and male domination to journalism and television (Calhoun,
2011, p. 361; Wacquant, 1998, pp. 216-217; 2016, p. 55). As Calhoun summarizes:

[Bourdieu] analyzed labor markets in Algeria, symbolism in the calendar and the house of
Kabyle peasants, marriage patterns in his native Béarn region of France, photography as an art
form and hobby, museum goers and patterns of taste, modern universities, the rise of literature
as a distinct field of endeavor, the reproduction of masculine domination, and the sources of
misery and poverty amid the wealth of modern societies (Calhoun, 2011, p. 361).

This extraordinary empirical variety and his original conceptual world that resist easy
summary make it difficult to pin down Bourdieu’s sociology at first sight (Swartz,
1998, p. 4; Wacquant, 1998, p. 217; 2016, p. 56). Additionally, “Bourdieu never wrote
a synthesis of his own theory or an introduction to it. This makes starting to learn it a
challenge.” (Calhoun, 2011, p. 388). However, it does not mean that there is not any
coherence and continuity among his writings that can ease readers’ understanding. In

other words, as Wacquant highlights:

[w]ith over thirty books and nearly four hundred articles oft couched in a difficult technical
idiom, Bourdieu’s thought might seem on first sight daunting if not intractable. But beneath the
bewildering variety of empirical objects he has tackled lie a small set of theoretical principles,
conceptual devices, and scientific-cum-political intentions that give his writings remarkable
coherence and continuity (Wacquant, 1998, p. 217).

In his writings, Bourdieu emphasizes that there is “an organic relation, indeed a
veritable fusion, between theory and method” (Wacquant, 1998, p. 219). According to
Bourdieu, “theory and research are inseparable parts of one sociological enterprise”
(Calhoun, 2011, p. 361). That is why, Bourdieu tries to bring theory and empirical
research together in his studies (Bourdieu & Wacquant, 1992).
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Bourdieu’s “conception of social action, structure and knowledge is resolutely
antidualistic” (Wacquant, 1998, p. 217). That is to say, he strives to dissolve the
inherited categories and oppositions in social science (ibid.). Accordingly, he tries to
overcome the antinomy of Objectivism and Subjectivism (Swartz, 1998, pp. 52-60;
Wacquant, 1998, p. 220). “[Structuralist] Objectivism holds that social reality consists
of sets of relations and forces [social structures] that impose themselves upon agents,
‘irrespective of their consciousness and will”” (Wacquant, 1998, p. 220). On the other
hand, “[Constructivist] Subjectivism [...] takes individual representations [mental
structures] as its basis [and] asserts that social reality is but the sum total of the
innumerable acts of interpretation whereby people jointly construct meaningful lines
of (inter)action” (ibid.). Bourdieu’s sociology criticizes both structuralist objectivism
and constructivist subjectivism for neglecting a part of social reality (Inghilleri, 2009,
p. 280). Moreover, Bourdieu insists that the opposition between these two approaches
artificial because “social structures and mental structures are interlinked by a twofold
relationship of mutual constitution and correspondence” (Wacquant, 1998, p. 220).
Therefore, Bourdieu advocates relational constructivist or ‘genetic structuralism’
(structuralisme génétique) which synthesizes constructivist and structuralist
approaches and bridges the divide between these two extremes by emphasizing their
relational natures (Swartz, 1998, pp. 61-62; Wacquant, 1998, p. 222).

[T]he analysis of objective structures - those of the various fields - is inseparable from the
analysis of the genesis within biological individuals of their mental structures which are in part
the product of the internalization of these very social structures, and from the analysis of the
genesis of these structures themselves (Bourdieu, 1989, p. 19).

Besides bridging the gap between structuralist and constructivist theories, Bourdieu
also “urge[s] sociologists to be “reflexive,”?” to study and analyse the conditions of
their own work and how these might shape their perception and even their theories”
(Calhoun, 2011, p. 362). Bourdieu “defend[s] reflexivity as an instrument for
increasing scientific autonomy” (Bourdieu & Wacquant, 1992, p. 183) because “[...]
reflexivity offers the opportunity to see how the organization of the intellectual or

academic field as a whole influences the knowledge that is produced within it”

27 “Reflexivity refers to the need continually to turn the instruments of social science back upon the
sociologist [...]” (Wacquant, 1998, p. 225). “Reflexivity is achieving the capacity to look analytically
at oneself, to take an external view of one’s own action. This starts with seeing oneself from the point
of view of others, but it also includes seeing how objective conditions and cultural influences shape
one’s own actions” (Calhoun, 2011, p. 375).
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(Calhoun, 2011, p. 376). “Bourdieu’s reflexive sociology has as its central aim a
critique of power as constituted in cultural, social and historical practices” (Inghilleri,
2005, p. 138). Bourdieu’s influential book “Homo Academicus [1984/1988] is the

concrete implementation of the imperative of Reflexivity” (Wacquant, 1998, p. 226).

The imperative of reflexivity mirrors Bourdieu’s critical and activist point of view and
his “scientific-cum-political intentions”. In his writings, Bourdieu tries to unveil the
mechanisms underlying power relations and domination in various social contexts
such as the educational system, media, academia, arts and literature (Bourdieu 1977,
1988, 1996, as cited in Buzelin, 2013, p. 187). Thus, “[...] Bourdieu has doggedly
pursued a single aim: to forestall or prevent abuses of power in the name of reason and
to disseminate instruments of resistance to symbolic domination” (Wacquant, 1998, p.
229). In other words, Bourdieu, politically opposes to domination and social
inequality, tries both to explore hidden and invisible hierarchal power relations in
society and “[to] point to the social conditions under which these hierarchies can be
challenged, transformed, nay overturned” (p. 217). That is to say, Bourdieu uses his
scientific authority to question power relations, domination and social inequality
(ibid).

Bourdieu builds his social theory on his original key concepts of field, habitus,
practice, capital, illusio, and doxa (Bourdieu & Wacquant, 1992). “The concepts of
habitus, capital, and field are [...] internally linked to one another as each achieves its

full analytical potency only in tandem with the others” (Wacquant, 1998, p. 223).

As emphasized before, Bourdieu advocates relational constructivist or ‘genetic
structuralism’ emphasizing mutual interrelation between social and mental structures.
In fact, all central concepts of Bourdieu draw on this dialectical relationality.
“Bourdieu’s conceptual formulation does not oppose individual and society as two
separate sorts of being — one external to the other — but constructs them “relationally”
as if they are two dimensions of the same social reality” (Swartz, 1998, p. 96).
Bourdieu, especially through his concept of habitus, tries to grasp and reveal this
relationality between social and mental structures. In one of his early works, Algeria
1960 The disenchantment of the world, the sense of honour, the Kabyle house or the
world reversed (1979), Bourdieu defines habitus briefly as “a system durable,

transposable dispositions which functions as the generative basis of structured,
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objectively unified practices” (p. vii). The following two similar definitions make it
possible to better understand the concept of habitus. According to Bourdieu, habitus

is
[...] a system of lasting, transposable dispositions which, integrating past experiences, functions
at every moment as a matrix of perceptions, appreciations, and actions and makes possible the
achievement of infinitely diversified tasks, thanks to analogical transfers of schemes permitting
the solution of similarly shaped problems (Bourdieu, 1971 (1966), p. 183).

and

a system of durable, transposable dispositions, structured structures predisposed to function as
structuring structures, that is, as principle which generate and organize practices and
representations that can be objectively adapted to their outcomes without presupposing a
conscious aiming at ends or and express mastery of the operations necessary in order to attain
them (Bourdieu, 1990, p. 53).

Actually, both of these definitions emphasize the structured and structuring nature of
habitus. For Bourdieu habitus is “structured and structuring structure” (1984, p. 171).
Habitus is “structuring” because it shapes our present and future practices
unconsciously (Maton, 2008, p. 51) and through habitus “we perceive, judge and act
in the world” (Wacquant, 1998, p. 220). In other words, “Habitus generates
perceptions, aspirations, and practices that correspond to the structuring properties of
earlier socialization” (Swartz, 1998, p. 103). On the other hand, Habitus “is
“structured” by one’s past and present circumstances, such as family upbringing and
educational experiences” (Maton, 2008, p. 51). That is to say, habitus, unconscious
schemata, is “acquired through lasting exposure to particular social conditions and
conditionings, via the internalization of external constraints and possibilities”
(Wacquant, 1998, pp. 220-221). Therefore “[t]o speak of habitus is to assert that the
individual, and even the personal, the subjective, is social, collective. Habitus is a
socialized subjectivity. [...] [That means] human mind is socially bounded, socially
structured” (Bourdieu & Wacquant, 1992, p. 126). Habitus “is the product of an
individual history, but also, through the formative experiences of earliest infancy, of
the whole collective history of family and class” (Bourdieu, 1990, as cited in
Gouanvic, 2005, pp. 158-159). Additionally, habitus “is a “structure” in that it is
systematically ordered rather than random or unpatterned” (Maton, 2008, p. 51). It is
acquired through repetition and it becomes something that agents know in their bodies
not just in their minds (Calhoun, 2011, p. 362). Emphasizing its “structured” and

“structuring” nature, Bourdieu defines his concept of habitus in different ways in his
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different writings. Wacquant compiles Bourdieu’s various short definitions of habitus
as follows:

Bourdieu defines [habitus] variously as the ‘the product of structure, producer of practice, and
reproducer of structure’, the ‘unchosen principle of all choices’, or ‘the practice-unifying and
practice-generating principle’ that permits ‘regulated improvisation’ and the ‘conductorless
orchestration” of conduct (Wacquant, 1998, p. 221).

Meanwhile, it needs to be stated that for Bourdieu, “Habitus is not the fate [...]. It is
durable but not eternal” (Bourdieu & Wacquant, 1992, p. 133), because it “is
constantly subjected to experiences, and therefore constantly affected by them in a

way that either reinforces or modifies its structures” (ibid.).

Field is another central concept of Bourdieu. He defines field as:

a structured social space, a field of forces, a force field. It contains people who dominate and
people who are dominated. Constant, permanent relationships of inequality operate inside this
space, which at the same time becomes a space in which various actors struggle for the
transformation or preservation of the field. All the individuals in this universe bring to the
competition all the (relative) power at their disposal. It is this power that defines their position
in the field and, as a result, their strategies (Bourdieu, 1998, p. 40-41).

Based on this definition, it can be said that field refers to the social space in which
social interactions and struggles take place (Calhoun, 2011, p. 380). “The field refers
to a relatively autonomous (though not closed) sphere of interaction where the agents
inhabiting the field share a common set of rules and agenda” (Buzelin, 2013, p. 187).
In Bourdieu’s agonistic vision of a society, field “is the site of endless and pitiless
competition [among different people]” (Wacquant, 1998, p. 218). In other words,
“[f]ields are sites for the confrontation of various forces, individual and institutional,
and for the production, dissemination, and authorization of different forms of [...]
capital” (Inghilleri, 2009, p. 280). All the individuals take a position in the field in line
with their habitus and capitals and in a dialectical relation with other people’s positions
in the field. That is to say, “[i]t is within the context of particular fields and through
the habitus — embodied dispositions acquired through individuals’ social and
biological trajectories and continually shaped and negotiated vis-a-vis fields — that
social agents establish and consolidate their positions in social space” (Inghilleri, 2009,
p. 280). “A field is a structured system of social positions occupied by individuals and
institutions, the nature of which defines the situation for their occupants” (Bourdieu
1984, as cited in Wolf, 2010, p. 339). “Each field demands a distinctive habitus from
its members, sets of skills and predispositions that enable them to work effectively in
it but also commit them to its values” (Calhoun, 2011, p. 380). However, it does not
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mean that there is a constant agreement between field (social structures) and habitus
(mental structure). There is an interdependent and mutual conditioning relationship
between field and habitus (Bourdieu & Wacquant, 1992, p. 127) and cases of
reproduction arise when field and habitus are in agreement and reinforce each other
(Wacquant, 1998, p. 223). But it needs to be taken into consideration that “[s]truggle,
not ‘reproduction’, is master metaphor at the core of [Bourdieu’s] thought” (p. 218)
and transformation, innovation, crises or structural change can emerge when
discordances arise between field and habitus (Wacquant, 1998, p. 223; Bourdieu,
2013, p. 74). It is agents and their position in the field that lead to reproduction or
transformation in the field. As Wacquant highlights that

position in the field inclines agents toward particular patterns of conduct: those who occupy the
dominant positions in a field tend to pursue strategies of conservation (of the existing distribution
of capital) while those relegated to subordinate locations are more liable to deploy strategies of
subversion (1998, p. 222).

As may be inferred from the excerpt above, “[t]he dynamics of a field are governed by
the agent’s attempts at acquiring [capital].” (Buzelin, 2013, p. 187). In other words, in
a competitive field, agents can reproduce or transform existing structure and doxa that
means “the taken-for-granted, preconscious understandings of the world and our place
in it that shape our more conscious awarenesses” (Calhoun, 2011, p. 373) while
striving to maintain or improve their position and to acquire and accumulate capital.
Actually, Bourdieu discusses the field concept through the game metaphor. For
Bourdieu, field represents a game field. Each player participating in the game has

illusio. As Inghilleri states

Bourdieu’s concept of illusio refers to the feel for and belief in the game, i.e. the tacit knowledge
that allows social agents, relatively unquestioningly, to make sense of what is happening around
them and to make decisions as to how to act appropriately in the moment (Inghilleri, 2009, p.
280).

In other words, illusio is a thing/feel that originates adherence to the game which
grounds the belief in the importance or interest of playing the game (Gouanvic, 2010,
p. 128). It is “illusio which keeps social actors invested in certain social practices”
(Inghilleri, 2005, p. 139).

Capital is another important concept of Bourdieu. He has a more comprehensive
understanding of capital than Marx, who focuses only on economic and material
capital. In Bourdieu’s sociology, capital refers to all “resources that structure what is

possible for different individuals or groups to do, and that from the “stakes” of social
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struggles” (Calhoun, 2011, p. 380). In other words, “capital is any resource effective
in a given social arena that enables one to appropriate the specific profits arising out
of participation and contest in it” (Wacquant, 1998, p. 221). Accordingly, the concept
of capital represents “the sum of the social agent’s determinations, i.e., the qualities or
distinctive features he or she develops, incorporates and represents” (Wolf, 2010, p.
339). According to Bourdieu,

capital can present itself in three fundamental guises: as economic capital, which is immediately
and directly convertible into money and may be institutionalized in the forms of property rights;
as cultural capital, which is convertible, on certain conditions, into economic capital and may
be institutionalized in the forms of educational qualifications; and as social capital, made up of
social obligations (‘connections’), which is convertible, in certain conditions, into economic
capital and may be institutionalized in the forms of a title of nobility (Bourdieu, 1986, p. 248,
original emphasis).

Besides economic capital (material possessions), cultural capital (education, titles,
forms of knowledge, taste, aesthetic and cultural preferences; language), and social
capital (affiliations and networks accrued by virtue of membership in a group),
Bourdieu also mentions about symbolic capital (prestige or social honour) that
represents a synthesis of economic, social and cultural capitals (Buzelin, 2013, p. 187,
Thomson, 2008, p. 69; Wacquant, 1998, p. 221; Wolf, 2010, p. 339). “[S]ymbolic
capital, designates the effects of any form of capital when people do not perceive them
as such (when we attribute moral qualities to members of the upper class as a result of
their ‘donating’ time and money to charities)” (Wacquant, 1998, p. 221). All these
forms of capital, inherited, cultivated, or accumulated by the agents, are convertible
into each other and they play a crucial role in assigning the agents’ positions in the
field. Additionally, unlike Marx who “defines classes exclusively in the economic
sphere, by their position in the relations of production, Bourdieu argues that classes
arise in the conjunction of shared position in social space and shared dispositions
actualized in the sphere of consumption [...]” (Wacquant, 1998, p. 225).

As is clearly understood from the whole discussion above, there is a close interaction
between the concepts of habitus, field and capital and agents’ practices arise from this
relationality. Bourdieu (1984, p. 101) explains this relation through the following
equation:

[(habitus)(capital)] + field = practice
This equation means that “practice results from relations between one’s dispositions

(habitus) and one’s position in a field (capital), within the current state of play of that
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social arena (field)” (Maton, 2008, p. 51). Therefore, not simply habitus but rather
relations between habitus, capital and field generate agents’ practice (Calhoun, 2011,
p. 364; Maton, 2008, p. 52).

So, it is possible to say that Bourdieu utilizes his relational concepts of habitus, field,
capital, and illusio to examine the concrete practices of agents. In doing so, he aims to
both explain and potentially transform the social interactions, struggles, and
domination in the field/social space (Inghilleri, 2009, p. 280).

2.2.3.2. Bourdieusian translation sociology

Pierre Bourdieu’s original conceptual tools, his sociological approach which
transcends the classical individual-society dualism and combines theory and practice,
and his activist identity make him one of the most leading names in today’s sociology.
Accordingly, Bourdieusian sociology has offered an application in TS as well as in a
wide range of disciplines such as education, history, linguistics, political science,
philosophy, aesthetics, and literature (Bogeng-Demirel, 2014, p. 403). In fact, “[...]
Bourdieu’s theory was not designed for translation, but there is nothing precluding a
sociological theory of translation from drawing upon his ideas” (Gouanvic, 2010, p.
121). On the contrary, Bourdieu is “one of the sociologists whose theory is most
applicable to translation” (ibid.) and his sociological approach and conceptual tools
offer a fruitful framework for scrutinizing translation phenomena both as a product

and process. To put it more clearly:

[...] Pierre Bourdieu’s theory is liable to contribute a fruitful framework to translation studies
with its sociological analysis of practice. Bourdieusian sociology allows for all of the
characteristics of translation to be addressed: from the influences on translation in the source
society to the translation as a product in the target society, translation agents (most importantly
the translator, but also the publisher, series director, critic...), and translation as production
(Gouanvic, 2010, p. 128).

For this reason, Bourdieu’s sociology and his conceptual toolkit have been used by

many different TS scholars so far.

“[...] Bourdieu’s ideas have been introduced in TS along two main lines of thinking”
(Buzelin, 2013, p. 188). While the first line (exemplified by Sapiro, Gouanvic, and
Sela-Sheffy, to name a few) generally focus on the literary field and literary
translations and/or literary translator, the other line (exemplified by Simeoni, Wolf,

and Inghilleri) draws on Bourdieu’s sociology and concepts of habitus and field to
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understand translation practice and translation norms, in general, beyond the literary
field (p. 188).

In fact, “[t]he increased attention to Bourdieu is indicative of a paradigmatic shift
within the discipline, toward more sociologically- and anthropologically-informed
approaches to the study of translation processes and products.” (Inghilleri, 2005, p.
125). Therefore, it is possible to say that Bourdieusian sociology, like other
sociological approaches, has been applied to TS to re-evaluate, complement and
improve the descriptive and polysystems approaches of the cultural turn (p. 125). In
this respect, the contributions of Bourdieusian sociology to TS can be summarized
under several headings.

Firstly, Bourdieusian sociology, offering a more powerful set of concepts than
descriptive and polysystems approaches, enables TS scholars to theorize translational
agents, especially translators, and their role in translation practice, which seems mostly
ignored by the earlier theories (Munday, 2016, p. 237). In other words, Bourdieu’s
sociology makes ““[...] a significant contribution to attempts within translation studies
to focus more attention on translators and interpreters themselves — to analyse critically
their role as social and cultural agents actively participating in the production and
reproduction of textual and discursive practices”. (Inghilleri, 2005, p. 126). As
discussed in detail in the previous section, Bourdieu opposes persistent dualism
between the subjective (i.e. agent, individual) and objective (i.e. structure, society) and
hence tries to overcome this dualism through his conceptual toolkit. According to
Bourdieu, there is a close and interwoven relationship between the agent (habitus) and
objective structures (field) (Gouanvic, 2005, p. 148). “This is a “two-way”
relationship: the social trajectory that constitutes the habitus contributes to the
structuring of fields, which in turn structure the habitus” (p. 148). Therefore, for being
able to define a social practice, a researcher needs to take into account both the habitus
of the agents and the structure of the field. As the practice of translation, like every
practice in Bourdieu’s term, is based on a coincidence of habitus and field; TS scholars
have realized that they need to examine translational agents, especially translators, and
their social trajectories, dispositions, habitus, capitals, and illusio besides translation
norms and conventions to fully grasp translation practice. That is to say, Bourdieusian

sociology and conceptual set have allowed TS scholars to examine translational
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agents, especially translators, often neglected in the previous TS theories. Thanks to
the concepts of habitus, capital and illusio, translators’ personal histories, social
trajectories, dispositions, background and their effect on translation product and
process come to the fore and begin to be discussed. And these discussions inevitably
“make descriptive theoretical approaches more ‘agent aware’ and translators and
interpreters more visible as social actors” (Inghilleri, 2005, p. 142).

Daniel Simeoni, one of the first scholars to integrate the concept of habitus to TS,
defines the habitus of a translator as “translator’s mindset” and “the elaborate result of
a personalized social and cultural history” (Simeoni, 1998, p. 32). In his pivotal article,
Simeoni discusses how the concept of habitus complements and improves the norm-
based descriptive translation studies. “For Simeoni, the notion of habitus encompasses
the notion of norms and, unlike norms, incorporates the double dimension of
“structuring and structured” function” (Gouanvic, 2005, p. 148). In other words, for
Simeoni, there is a two-way interaction between the translator’s habitus and
translational norms. Given this two-way interaction, Simeoni claims that translatorial
habitus, which tends toward accepting the established translational norms
continuously, has contributed to the internalization of translation as a submissive and
secondary activity. This secondariness attributed to translation practice automatically
generates low prestige for translators. That means it is the translator’s habitus which
constitutes the translator’s secondary position in society over centuries. Simeoni

explains translator’s secondariness over centuries as follows:

To become a translator in the West today is to agree to becoming nearly fully subservient: to the
client, to the public, to the author, to the text, to language itself or even, in certain situations of
close contact, to the culture or subculture within which the task is required to make sense.
Conflicts of authority cannot fail to arise between such masters but, in the end, the higher bidder
carries the day. The translator has become the quintessential servant: efficient, punctual,
hardworking, silent and yes, invisible (1998, p. 12).

However, it needs to be kept in mind that the translator’s habitus, on the contrary to
Simeoni’s claim, does not always comply with established norms of the field. There
may exist distinctive, contradictory, conflictual and resistant translatorial habitus that
“have potentials to change existing social relationship and social practices” (Wolf,
2010, p. 340; 2014, pp. 13-14). Therefore, translator [can be] considered as an agent
who can maintain and strengthen the values of the field s/he belongs to or show
resistance to them and change the field (Yilmaz-Kutlay, 2015, p. 428). In sum, the

translator’s habitus that refers to the translator’s personal history, experiences,
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dispositions, decisions, has a determining effect on the translator’s choices and actions
and thus paying a crucial role in either reproduction or transformation of the field. That
is why habitus of the translational agents, more importantly, of translators needs to be

scrutinized by TS scholars through Bourdieu’s conceptual framework.

In Bourdieusian sociology, agents and their habitus, capitals, illusio could not be
evaluated without considering the structure of the field due to the interwoven
relationship between them. Therefore, besides highlighting the importance of
translator as an agent, “Bourdieu’s concepts of habitus, field, capital and illusio have
[also] made a valuable and unique contribution to the theorization of the interaction
between agency and structure [...] within translation and interpreting research”
(Inghilleri, 2005, p. 126). In other words, thanks to Bourdieu’s set of concepts, TS
researchers get the chance to examine both translatorial agents, translators, and the
socio-cultural constraints on their acts and products more holistically and effectively.
This holistic point of view encompassing the analysis of both agents and structure is

quite necessary for TS because as Eris (2019) states:

translators are not isolated from the rest of the society they live in. They both influence and are
influenced by the social reality around them. The acquired education, the family they grow in,
ethos, traditions and many other social factors are embodied in the habitus of the translators as a
member of the society. They are a part of the structure that is a result of social conditions (pp.
139-140). [Therefore] [t]ranslators are not destitute of their past experience in most parts of the
translation process. They appeal to their habitus in different forms in relation to educational or
familial background and entourage (p. 148).

To summarize, Bourdieusian sociology “offers a sound theory of practice to the
developing of sociological paradigm in translation and interpreting studies” (Inghilleri,
2005, p. 143). Bourdieu’s conceptual framework opens a new road for TS to scrutinize
translational agents (most importantly the translator, but also the publisher, series
director, critic, etc.), their roles and positions in the field, their habitus, capitals, and
illusio; socio-cultural constraints on the act and product of translation; translation’s
and translator’s role in reproduction or transformation of these constraints within the
field; translation process and power relations between the agents and institutions
participating this process. In addition, Bourdieu’s conception of reflexivity enables TS
scholars to examine their own position in the field, TS itself as an academic discipline,
academic power relations within the discipline and translation education provided by
discipline. In brief, Bourdieusian sociology “allows for all the characteristics of

translation to be addressed” (Gouanvic, 2010, p. 128).
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Accordingly, this study which tries to bring FTS and Bourdieusian sociology of
translation together in its theoretical framework will draw on Bourdieusian sociology
and set of concepts to analyse feminist translation practices on two Turkish feminist
websites, SHarfliler and Catlak Zemin, to flash on how the translators’ and editors’
habitus, capital and illusio affect (and are affected by) their feminist translation
practices, what positions the agents occupy in the digital publishing field, whether the
translators’ and editors’ translation practices reproduce or transform patriarchal doxa
and whether their conception of translation and translator complies with translation

and translator conception of FTS.
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3. METHODOLOGY
3.1. Research Design

Research design can be defined as “plans and the procedures for research that span the
decisions from broad assumptions to detailed methods of data collection and analysis”
(Creswell, 2009, p. 3). In the most general and traditional sense, research designs are
grouped under three main headings: quantitative, qualitative and mixed methods
approaches. While quantitative approaches “are primarily concerned with gathering
and working with data that is structured and can be represented numerically”
(Matthews & Ross, 2010, p. 141), qualitative approaches “are primarily concerned
with stories and accounts including subjective understandings, feelings, opinions and
beliefs” (p. 142). “[...] [Q]uantitative data is typically gathered when a positivist
epistemological approach is taken and data is collected that can be statistically
analysed” (ibid), while “qualitative data is typically gathered when an interpretivist
[and/or constructivist] epistemological approach is taken and when the data collected
is the words or expressions of the research participants themselves” (Matthews &
Ross, 2010, p. 142; see also Creswell, 2009, p. 8).

Despite the differences between them, “[q]ualitative and quantitative approaches
should not be viewed as polar opposites or dichotomies: instead, they represent
different ends on a continuum. A study tends to be more qualitative than quantitative
or vice versa” (Creswell, 2009, p. 3). Additionally, there are mixed methods
approaches that reside in the middle of this continuum by combining and using both
qualitative and quantitative methods in single research (Creswell, 2009, p. 3; Matthews
& Ross, 2010, p. 142; Saldanha & O’Brien, 2014, p. 23).

Deciding which approach to adopt depends on the research questions, the nature of the
data to be collected and analysed, and the ontological and epistemological standpoint
of the research/er (Matthews & Ross, 2010, p. 113). To put it more clearly, the research
object, research questions, basic assumptions and hypotheses that the research/er poses
have a determining effect on how the research will be designed and what methods will
be used. Therefore, the research design and methods of this study were determined in
line with its research questions and the ontological and epistemological standpoints of

FTS and Bourdieusian translation sociology discussed in detail in the previous chapter.
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Given Bourdieu’s epistemology called constructivist or ‘genetic structuralism’
(structuralisme génétique) which focuses on both society (field, social structures) and
individuals (habitus, mental structures) and emphasizes their relational, constructed
and constructing natures; and FTS’s de/constructivist point of view which claims that
translation and translator can play a crucial role in the deconstruction and
reconstruction of patriarchal and/or feminist order and legitimizes and glorifies
interventionist and resistant acts of translators and hence translators’ visibility, this

study adopts a qualitative approach in line with its constructivist epistemology.

“Qualitative research is a means for exploring and understanding the meaning
individuals or groups ascribe to a social or human problem” (Creswell, 2009, p. 4). It
focuses on the individual meaning and seeks to understand the context or settings of
participants (pp. 4-8). Due to its flexibility and open-ended questions, qualitative
research provides its participants with the opportunity to share their thoughts and
experiences freely. Considering the agency emphasis in both FTS and Bourdieusian
translation sociology constructing theoretical framework of this study, it becomes
clearer that a qualitative approach foregrounding participants and individual meaning
is more applicable to this study. Additionally, feminist studies mainly draw on
qualitative approaches rather than quantitative ones because they think that
quantitative studies mostly reflect patriarchal thought (Ak, 2017, pp. 6-7). This is
another reason underlying the adoption of a qualitative approach in this study focusing

on feminist translation practices and the agents conducting these practices.

Different methods? and strategies can be used in a qualitative inquiry (Creswell, 2009,
pp. 12-13). Case study is one of these qualitative methods and strategies. This study
adopts the case study method, one of the most commonly used methods in
postgraduate studies in translation studies (Susam-Sarajeva, 2009), in line with its
purpose and research questions. Yin defines a case study as “an empirical inquiry that
investigates a contemporary phenomenon in depth and within its real-life context,
especially when the boundaries between the phenomenon and context are not clearly
evident” (2009, p. 18). According to Creswell,

[c]ase study research is a qualitative approach in which the investigator explores a bounded
system (a case) or multiple bounded systems (cases) over time, through detailed, in-depth data

28 «[...] [R]esearch methods involve the forms of data collection, analysis, and interpretation that

researchers propose for their study” (Creswell, 2009, p. 15).
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collection involving multiple sources of information (e.g., observations, interviews, audiovisual
material, and documents and reports), and reports a case description and case-based themes
(2007, p. 73).

As is understood from Yin’s and Creswell’s definitions, contextualization, real-life
setting, and in-depth analysis is crucial for a case study. Case study is “the preferred
strategy when ‘how’ and ‘why’ questions are being posed, when the investigator has
little control over events, and when the focus is on a contemporary phenomenon within
some real-life context” (Yin, 1994, as cited in Susam-Sarajeva, 2009, p. 39). “[A] case
study includes either a single case or a small number of cases, but each case is explored
in detail and great depth” (Matthews & Ross, 2010, p. 128). A program, event, activity,
process, one or more individuals, an institution, a community, an organisation, a
situation or a country can be a case (Gillham, 2000, as cited in Susam-Sarajeva, 2009,
p. 38; Creswell, 2009, p. 13; (Matthews & Ross, 2010, p. 475). Selecting the case or
cases requires the researcher to establish a rationale and clear boundaries for her/his
selection i.e. purposeful sampling® (Creswell, 2007, p. 76; Saldanha & O’Brien, 2014,
p. 215). In other words, for an effective case study, the researcher needs to justify the
selection of case/s and to set and define clear temporal and spatial boundaries for case/s
to be analysed (Saldanha & O’Brien, 2014, p. 217). Because of its individuality
embedded in a particular context, it is difficult to generalize the results of a case to
other cases (p. 209). However, as Creswell emphasizes “the value of qualitative
research [case study] lies in the particular description and themes developed in the
context of a specific site. Particularity rather than generalizability is the hallmark of
qualitative research [case study]” (2009, p. 193).

Indeed, ““case study is an overarching research method which can include different
sub-methods” (Susam-Sarajeva, 2009, p. 40). As case study requires an in-depth,
detailed and holistic analysis, researchers generally use a variety of data collection
procedures such as surveys, interviews, observations, text, and image analysis,
research in archives (Creswell, 2009, p. 13; Susam-Sarajeva, 2009, p. 40). “If the data
and results obtained by different methods converge or agree, the case study is more

convincing” (Susam-Sarajeva, 2009, p. 40) because using two or more methods to

2 “Purposive sampling involves selecting a sample based on pre-defined critical parameters. [...]
Selection of ‘cases’ in case study research could also be viewed as an example of this type of sampling”
(Saldanha and O’Brien, 2014, p. 34). “Purposive sampling is usually used as part of research designs
that include in-depth study, gathering and working with qualitative, in-depth and detailed data.”
(Matthews & Ross, 2010, p. 169).
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collect data (i.e. triangulation®) help researcher to answer her/his research questions
more comprehensively and hence to check the validity® of the research (Matthews &
Ross, 2010, p. 145). That is why in this product-, participant-, and context-oriented*?
case study, the researcher collected data through text analysis, interviews, context

analysis, and research in archives simultaneously to increase its validity.

As emphasized above, selecting the case and justifying this selection is the first and
foremost step of a case study. In this respect, it is necessary to explain and justify why
SHarfliler and Catlak Zemin and translations published on these two Turkish feminist
websites, were selected as the case of this thesis. The latest developments and
transformations that both feminism and FTS are going through, resultant new
approaches and emerging gaps in the literature resulting from the new approaches
played a crucial role in the case selection in this study. Paying attention to the call of
the second paradigm in FTS for more study on non-literary texts alongside literary
ones and more focus on different feminist translation practices and cases in different,
especially non-western, contexts, and keeping up with the digital transformation and
the fourth wave that feminism has been surfing through thanks to the internet, this
dissertation selected SHarfliler and Catlak Zemin and translation published on these
Turkish feminist websites as the case to fill the emerging gap in the literature.
Considering the literature on feminist translation especially in Turkey, no previous
study, except for the article derived from this dissertation (Saki-Demirel &
Tarakcioglu, 2019), has analysed an online or digital source from a feminist translation
perspective. Given its case, this dissertation is supposed to fill this gap in the literature,
to widen the horizon for FTS and to make an important contribution to the field.

30 “Triangulation refers to the collection of a variety of data on the same phenomena, or the collection
of data by different investigators or by different methods to ensure that the method of collecting data is
valid” (Matthews & Ross, 2010, p. 217).

31 Validity can be defined as “[a] measure of research quality, meaning that the data we are planning to
gather and work with to address our research questions is a close representation of the aspect of social
reality we are studying” (Matthews & Ross, 2010, p. 53). “At the most basic level, the validity of our
results [...] depends on the extent to which the data we collate and analyse can contribute to answering
our research questions” (Saldanha & O’Brien, 2014, p. 28). However, “especially when using
qualitative approaches to research, one cannot claim absolute validity” (ibid.).

32 In their influential and comprehensive book titled Research Methodologies in Translation Studies
(2014), Saldanha and O’Brien classify research in TS under four main headings: product-oriented
researches, process-oriented researches, participant-oriented researches and context-oriented
researches. They stress that “whether a piece of research is process-, product or context-oriented is not
determined by methodology itself or even the source of data but by the ultimate aims of the researcher
and when investigating any of these aspects of translation it is impossible to exclude from view all the
others, there is inevitable overlap” (2014, p. 5).

124



Feminist websites in Turkey are certainly not limited to SHarfliler and Catlak Zemin.
However, these two websites were chosen because they publish translated texts more
regularly compared to other feminist websites in Turkey. The reason why both of these
two feminist websites were covered is to conduct research covering a wider field and
hence gain more holistic, comprehensive, comparative, and valid results. Additionally,
there are some personal Turkish blogs that publish translations that can be viewed as
feminist translation. However, they were not included in this dissertation because they
would disrupt the structural and organisational similarity between the cases to be

explored.
3.2. Data Collection Process

“The data collection in case study research [which requires a detailed and in-depth
analysis] is typically extensive, drawing on multiple sources of information, such as
observations, interviews, documents, [archival records] and audiovisual materials”
(Creswell, 2007, 75). Accordingly, this thesis utilizes multiple sources of data to
provide a detailed and in-depth picture of feminist translation practices on 5Harfliler
and Catlak Zemin. To become more convincing and reliable®, the data collection
process of this dissertation will be explained in a systematic and transparent way in
the following section.

In this product-, participant-, and context-oriented dissertation, data were collected

through texts, paratexts, interviews, documents, and archival records.

Firstly, all articles translated from English into Turkish and published on 5Harfliler
and Catlak Zemin from their establishment® until the end of May 2019 were
chronologically compiled for each website to find out what texts were translated and
what themes these translations are centred on and around. The temporal limitation of
the research was determined by considering the time needed for data analysis.

Additionally, translations made from languages other than English, a total of 7

33 “Reliability refers to the extent to which other researchers (or the researcher herself) could generate
the same results, or come to the same conclusion, if investigating the same question, using the same
data and methods at a different time. This is also called reproducibility or replicability.” (Saldanha &
O’Brien, 2014, p. 35)

34 5Harfliler and Catlak Zemin were established in July 2012 and October 2016, respectively.
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translations from 5Harfliler and 10 translations from Catlak Zemin®, could not be
included in this research because of the language barrier of the researcher. After
compiling the translated texts to be analysed within the scope of this thesis and
determining the ones that are centred around the feminist themes, paratexts (prefaces,
afterwords and footnotes) accompanying feminist-themed translated texts were
collated and classified to seek whether SHarfliler and Catlak Zemin utilize paratexts
in line with the general goals of FTS. Then, interviews were made with the translators
and translation editors from both 5SHarfliler and Catlak Zemin to elicit data about them.
Actually, making interview is the best-suited data collection method for this thesis
drawing on the agency orientation of both FTS and translation sociology, because
interviews “permit the collection of more subject-centred data on practices,
perceptions, feelings or life histories” (Buzelin, 2013, pp. 190-191) and “give
privileged access to a person’s thoughts and opinions about a particular subject, which
are difficult to access through direct observation of behaviour.” (Saldanha & O’Brien,
2014, p. 169). Besides the benefits they offer, interviews pose some challenges for a
researcher that need to be taken into consideration while designing the research. As

Saldanha and O’Brien aptly state that

Interviews [...] are time consuming not only for the researcher, who needs to conduct, transcribe
and analyze them, but also for the participants. Recruiting relevant participants who are willing
to take the time and who are accessible is one of the big hurdles in this type of research. As a
result, interview [...] often rely on small numbers of participants which do not often constitute
representative samples of the population. This means that results obtained from interviews and
focus groups can rarely be generalized to a wider population (2014, p. 169).

Despite these challenges, interviews are still the best way to explore agents and their
subjectivities in detail, and accordingly, provide extensive insight into the translators

and editors analysed within the scope of this thesis.

There are three types of interviews: Structured, unstructured and semi-structured
interviews. “In structured interviews, the interviewer goes through a series of carefully
prepared questions ensuring that the order in which they are asked and the wording is
exactly the same in each case. Closed questions tend to be used” (Saldanha & O’Brien,
2014, p. 172). On the contrary, unstructured interviews, “characterized by a free-

flowing process” (ibid)., “[flocus on a broad area for discussion [and] [e]nable the

3 The distribution of these translations by languages is as follows: On 5Harfliler: 2 articles translated
from Spanish, 2 from Russian, 1 from French, 1 from Armenian, 1 from Azerbaijani. On Catlak Zemin:
6 articles translated from Spanish, 1 from French, 1 from Italian and 1 from Persian.
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participant to talk about the research topic in their own way” (Matthews & Ross, 2010,
p. 221). In unstructured interviews, “[i]nterviewers are allowed to improvise and open-
ended questions allow participants to say as little or as much as they like, actively
shaping the course of the interview” (Saldanha & O’Brien, 2014, p. 172). Semi-
structured interviews are in-between structured and structured ones. As structured
interviews do, semi-structured interviews “[f]lollow a common set of topics or
questions for each interview” (Matthews & Ross, 2010, p. 221), however, “[...] more
of the questions are open-ended and there is more flexibility to allow variation in the
order in which the questions are asked, as well as to introduce new questions”
(Saldanha & O’Brien, 2014, pp. 172-173). The interviews in this dissertation can be
placed on the continuum between semi-structured and structured interviews. Indeed,
the interview questions®® both including open-ended and closed questions were
carefully designed to be semi-structured and semi-structured interview model was
followed during face to face and skype interviews. However, as some interviewees
preferred®” online interviews (to answer the interview questions in writing via email)
and online interviews do not allow flexibility in the order and wording of the questions
and introducing new questions, these interviews became somewhat closer to structured
interviews on the continuum. Meanwhile, it needs to be noted that when small
differences in the wording and order of the questions and a few questions added in the
face to face/skype interviews were overlooked, there is no difference between the
interview questions used in face-to-face/skype interviews and online interviews

conducted for this thesis.

Within the scope of this thesis, it was planned to interview with both translators and
translation editors from SHarfliler and Catlak Zemin. Therefore, two groups of
interview questions were separately prepared for translators and editors. After
preparing the interview questions, two expert opinions were received concerning
whether the interview questions comply with the purpose of the study. The questions

were revised in line with the comments and suggestions of the experts. Then, the

3 For the interview questions prepared separately for translators and editors please see Appendix 5
and 6.

37 As emphasized above, making interview poses some challenges to interviewers and finding volunteer
interviewees to answer questions is undeniably one of the biggest challenges. Therefore, to make the
process easier and more preferable for the interviewees and hence to increase the number of
interviewees, they were told that they could choose whichever of the interviews (face to face / skype or
online) they liked.
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revised questions were sent to the Turkish language specialist and asked if the
interview questions are clear and understandable. Given the language specialist’s

feedback, the questions were finalized.

Purposive sampling® was used to select the translators to be interviewed for this
dissertation. That is to say, the translators interviewed were selected on the basis of
principled criteria, criteria of having translated at least two feminist-themed texts. The
criteria of having translated at least two feminist-themed texts were set, in line with
the research questions, to be able to interview with translators whose (feminist-
themed) text selections seems to be consistent rather than random and hence to reveal
underlying reasons (such as habitus, ideology, and capital, etc.) behind this
consistency. Considering the results of the thematic analysis conducted on the texts
translated from English into Turkish and published on 5Harfliler and Catlak Zemin
from their establishment until the end of May 2019, it was revealed that the number of
the translators meeting the specified criteria was 24 for SHarfliler and 12 for Catlak

Zemin.

Given the interview questions prepared and the translators selected to be interviewed,
a face to face pilot interview was conducted with a translator (5H T1) in Ankara. After
piloting, a few more minor corrections to the wording and order of the questions were
made and thus the interview questions for translators took their final shape. As only
two editors form 5Harfliler and one editor from Catlak Zemin were interviewed within
the scope of this thesis, no pilot interview could be conducted for the interview
questions prepared for the editors, considering the difficulty of finding an editor to
accept the interview. However, as mentioned above, the interview questions prepared
for the editors were also peer-reviewed by two field experts and a language specialist

just like the interview questions prepared for translators.

Then, the researcher applied to the Ethics Committee of Ankara Haci Bayram Veli
University to conduct the interviews and hence the research in accordance with the
academic ethical codes. Meanwhile, attempts were made to communicate with the

specified translators (24 translators from 5Harfliler and 12 translators from Catlak

% In purposive sampling “the inquirer selects individuals and sites for study because they can
purposefully inform an understanding of the research problem and central phenomenon in the study.
Decisions need to be made about who or what should be sampled, what form the sampling will take,
and how many people or sites need to be sampled” (Creswell, 2007, p. 125).
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Zemin) and one translation editor from each of the two websites. Trying to reach the
interviewees was the hardest part of the research. Firstly, an email indicating the
researcher’s request to interview with the specified translators and one translation
editor was sent to the official mail addresses of SHarfliler and Catlak Zemin. While
waiting for an answer from the websites, the names of the translators were also
searched on the internet to get information about them and to reach their contact
addresses. However, as some translators, especially on 5Harfliler, use a pseudonym, it
was not possible to reach all translators through internet research. Contacting directly
with 5Harfliler and Catlak Zemin was the best and easiest way to reach the specified
translators. For this reason, reminder emails indicating the researcher’s request to
interview with the translators and a translator editor were sent to SHarfliler and Catlak
Zemin once more. Eventually, positive responses were received from both 5Harfliler
and Catlak Zemin. Both websites stated that their editors accepted to be interviewees
and shared the contact addresses of these editors. The specified translators’ contact
addresses were thereupon requested; however, both websites said that they could not
share the translators’ contact addresses with the researcher for ethical reasons, but
instead could forward the researcher’s request to the specified translators. SHarfliler
forwarded the researcher’s email to all specified translators. Catlak Zemin stated that
they would convey the researcher’s request to the relevant translators verbally.
However, the researcher could reach only one translator in this way. For this reason,
different ways were followed to reach translators. All communication channels were
used. Emails were sent to those whose email addresses were accessed through an
internet search. Messages were sent from platforms such as Twitter, Instagram,
Academia to the translators whose email addresses could not be reached. As a result
of internet researches, the institutions, companies, publishing houses, translation
offices/bureaus where some translators have worked in the past or are currently
working in and the higher education institutions where they studied in the past or are
currently studying at were determined. Then, email addresses of the relevant
translators were requested from determined institutions, companies, publishing
houses, translation offices/bureaus, and higher education institutions. In these ways,
the researcher managed to contact with more translators. Additionally, the contacted
translators were asked for help in reaching other translators, and thus, once again, the

researcher’s request to interview was conveyed to some of the specified translators
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who could not be reached before. As a result of all these efforts, the researcher
achieved to make interviews with a total of seven translators and two editors from
SHarfliler and four translators and one editor from Catlak Zemin. While some
translators and one editor preferred online interview and answered the interview
questions via email, the other translators and two editors preferred face to face / Skype
interview. In all face to face / Skype interviews, the voice of the interviewee was
recorded with her permission. Meanwhile, the research was approved by the Ethical
Committee of Ankara Haci Bayram Veli University*® and an informed consent form*,
written in a plain language to ensure that participants fully understand the nature,
scope, and purpose of the research and that participation is voluntary and they can
withdraw at any stage of the research, was sent to the interviewees and they were asked
to sign the form. Thus, their consents were gained officially. After all interviews were
conducted, the face to face / Skype interviews were transcribed verbatim, checked for
accuracy by the researcher. Then, as all interviews were conducted in Turkish because
both the researcher and all interviewees are native in Turkish, all transcripts and online
interviews were translated into English by the researcher herself. However, in order to
avoid any translation mistake and/or biased translation, the translations were reviewed
by another expert translator, and corrections were made in a few sentences deemed
necessary. In addition, when quoting directly in the text, both Turkish original of the
excerpts and their English back translations were provided to increase transparency
and reliability of the research and also to remove the language barrier. The following

table indicates the details of the interviews:

3 For the approval of the Ethics Committee please see Appendix 3.
40 For the informed consent form please see Appendix 4.

130



Translators
and Editors

5HT1
(piloting)
5H T2
5H T3
CZTI1
CZT2

SH T4

SH T5

5H T6 / 5H

E14l

oH T7

S5H E2

CZT3

CZ T4 / CZ

E142

The
Website

S5Harfliler

5Harfliler

5Harfliler

Catlak

Zemin

Catlak
Zemin
5Harfliler
5Harfliler
5Harfliler
5Harfliler
5Harfliler
Catlak

Zemin

Catlak
Zemin

The Type
of
Interview

Face to face

Online

Online

Skype

Skype

Skype

Online

Online

Online

Skype

Online

Skype

Table 3.1.% The details of the interviews

The Date of
Interview

November
7,2018

August 8,
2019

August 9,
2019

August 12,
2019

August 19,
2019

August 24,
2019

September
6, 2019

October 25,
2019

October 27,
2019

October 31,
2019

November
7,2019

November
16, 2019

The
Duration
of
Interview

21:53

23:59

34:35

28:31

1:46:30

39:30

The Place
of
Interview

A Café in
Ankara

41 Indeed, 5H T6 and 5H E1 are the same person. As she works both as a translator and translation editor
on 5Harfliler, she replied all interview questions prepared separately for translators and editors. For this
reason, she was coded separately both as a translator and editor
42 Indeed, CZ T4 and CZ E1 are the same person. As she works both as a translator and translation
editor on Catlak Zemin, she replied all interview questions prepared separately for translators and
editors. For this reason, she was coded separately both as a translator and editor.
4 As is seen from this Table, a chronological order was followed in coding.
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As can be seen from the table above, to keep the identities of the interviewees
confidential, each translator and editor was coded as 5H T1, 5SH T2, CZ T1, CZ T2,
SH E1 or CZ E1, considering the interview dates and the first letters of the websites’
names. Additionally, the researcher tried to keep the texts of the online interviews and
recordings and transcripts of the face to face / Skype interviews in a safe location by

removing the names of the interviewees in order to preserve confidentiality.
3.3. Data Analysis
3.3.1. Thematic Analysis

In the most general sense, thematic analysis aims to generate a satisfactory thematic
map of the data set showing the main themes (Braun & Clarke, 2006). Accordingly, in
this thesis, thematic analysis was conducted to identify translated articles that are
centred around feminist themes.* Identifying feminist-themed translated articles on
SHarfliler and Catlak Zemin was important for this thesis because, as FTS suggests
that, the translation of a source text which addresses a feminist theme, i.e. translating
a feminist text, sets a good example of feminist translation. During the thematic
analysis conducted within the scope of this thesis, a 6-phase guide proposed by Braun

and Clarke (2006) was followed with minor changes.

Thematic analysis can be defined, basically, as “[a] process of working with raw data
to identify and interpret key ideas or themes” (Matthews and Ross, 2010, p. 373).
According to Braun and Clarke (2006), “[t]hematic analysis is a method for
identifying, analysing and reporting patterns (themes)* within data” (p. 79). In other
words, thematic analysis, one of the most widely used qualitative methods, is
conducted to find themes, i.e. repeated patterns of meaning within the data set* (p.
86). As Braun and Clarke emphasize throughout their article, flexibility is one of the
main benefits of thematic analysis (p. 78). According to them, during thematic

analysis, researchers “need to retain some flexibility, [because] rigid rules really do

4 What is meant by the "feminist theme" will be explained in detail in the next chapter.

4 “A theme captures something important about the data in relation to the research question and
represents some level of patterned response or meaning within the data set.” (Braun & Clarke, 2006, p.
82).

46 “Data corpus refers to all data collected for a particular research project, while data set refers to all
the data from the corpus that are being used for a particular analysis. Data item is used to refer to each
individual piece of data collected, which together make up the data set or corpus” (Braun & Clarke,
2006, p. 79).
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not work” (Braun & Clarke, 2006, p. 82). For example, researcher could be flexible in
determining what proportion of data set would be counted as a theme and defining
what a theme does mean, in line her/his overall research questions, because “the
‘keyness’ of a theme is not necessarily dependent on quantifiable measures but rather

on whether it captures something important in relation to the overall research question”
(p. 82).

In their article, Braun and Clarke (2006) mention about two types of thematic analysis:
Inductive and theoretical thematic analysis (pp. 83-84). “Inductive analysis is [...] a
process of coding the data without trying to fit it into a pre-existing coding frame, or
the researcher’s analytic preconceptions” (p. 83). Inductive thematic analysis is data-
driven. On the contrary, “a ‘theoretical’ thematic analysis tend[s] to be driven by the
researcher’s theoretical or analytic interest in the area, and is thus more explicitly
analyst [and theory] driven” (p. 84). However, given the flexibility which thematic
analysis offers, it is not possible to say that there is a clear cut between these two types

of thematic analyses and a researcher could use only one of them in her/his research.

The following table displays the 6 phases that Braun and Clarke (2006) offer to
perform a thematic analysis:

Phase Description of the process
1. Familiarizing yourself Transcribing data (if necessary), reading and re-reading the data, noting down
with your data: initial ideas.
2. Generating initial codes:  Coding interesting features of the data in a systematic fashion across the entire
data set, collating data relevant to each code.
3. Searching for themes: Collating codes into potential themes, gathering all data relevant to each
potential theme.
4. Reviewing themes: Checking if the themes work in relation to the coded extracts (Level 1) and the
entire data set (Level 2), generating|a thematic ‘map’ of the analysis.
5. Defining and naming Ongoing analysis to refine the specifics of each theme, and the overall story the
themes: analysis tells, generating clear definitions and names for each theme.
6. Producing the report: The final opportunity for analysis. Selection of vivid, compelling extract

examples, final analysis of selected extracts, relating back of the analysis to the
research question and literature, producing a scholarly report of the analysis.

Table 3.2. The 6-phase guide to thematic analysis

Although Braun and Clarke sort the phases in a linear order in this table, they stress
that thematic analysis “is not a linear process of simply moving from one phase to the
next. Instead, it is more recursive process, where movement is back and forth as
needed, throughout the phases. It is also a process that develops over time” (Braun &
Clarke, 2006, pp. 86-87). To understand this recursive process in a better way, the

phased displayed in Table 3 will be discussed in detail below.
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In the first phase, researcher familiarizes herself/himself with the data set by reading
and reading again. If data is verbal, it is transcribed at this phase. Transcription may
seem time-consuming for researchers; however, it is the best way of becoming familiar

with data corpus (p. 88).

In the second phase, researcher who becomes familiar with the data set begins to
generate initial codes and hence “an initial list of ideas about what is in the data and
what is interesting about them” (p. 88). That is to say, coding which can be defined as
a “process of ‘marking’ or identifying data for later analysis” (Matthews & Ross, 2010,
p. 138), is the most important action of this phase. Researcher needs to know that
“coded data differ from the units of analysis ([her/his] themes), which are (often)
broader.” (Braun & Clarke, 2006, p. 88). As Braun and Clarke (2006) states

[c]oding will, to some extent, depend on whether the themes are more ‘data-driven’ or ‘theory-
driven’ - in the former, the themes will depend on the data, but in the latter, you might approach
the data with specific questions in mind that you wish to code around. It will also depend on
whether you are aiming to code the content of the entire data set, or whether you are coding to
identify particular (and possibly limited) features of the data set (pp. 88-89).

There are different ways of coding the data set. While coding manually, researcher can
take notes on the texts or can use highlighters or “post-it” to indicate potential patterns
(p. 89). In this thesis, the coding was conducted manually, and the researcher use

highlighter to identify the initial codes.

In the third phase, researcher searches for themes and tries to sort the initial cades
identified in the second phase, into potential themes (p. 89). In other words, at this
phase, the relevant initial codes are collated under the identified overarching themes.
At this phase, researcher may notice that some initial codes do not seem to fit into any
theme. According to Braun and Clarke, “it is perfectly acceptable to create a ‘theme’
called ‘miscellaneous’ to house the codes —possibly temporarily - that do not seem to

fit into [researcher’s] main themes” (p. 90).

At the fourth stage, researcher rereads her/his entire data set for two proposes: “The
first is, as discussed, to ascertain whether the themes ‘work’ in relation to the data set.
The second is to code any additional data within themes that has been missed in earlier
coding stages” (p. 91). Therefore, at this phase, researcher can increase or decrease the
number of themes determined by dividing some themes or combining overlapping
ones. At the end of this phase, researcher generates a thematic map of her/his analysis
(ibid.).
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In the fifth phase, researcher defines, further refines, and names the determined themes
and analyses data set under these theme names*” (p. 92). In so doing, researcher goes
back to collated data extracts for each theme and writes a detailed analysis for each
one of them (ibid.). “It is vital that [researcher does] not just paraphrase the content of

the data extracts presented, but identify what is of interest about them and why” (ibid.).

In the last phase, researcher conducts her/his final analysis and writes her/his reports
scholarly given the findings and results of her/his analysis (p. 93). While writing
her/his report, a researcher needs to “[...] provide sufficient evidence of the themes
within the data - i.e., enough data extracts to demonstrate the prevalence of the theme”
(p. 93) and to “tell the complicated story of [her/his] data in a way which convinces

the reader of the merit and validity of [her/his] analysis” (ibid.).

Given Braun and Clarke’s emphasis on the flexibility concerning the application of
the abovementioned six phases, this thesis developed its own particular way of
applying these phases. How these phrases were followed in this thesis will be

discussed more fully in the following analysis chapter.
3.3.2. Paratextual Analysis

Using paratexts®®, devices appended to the text (Munday, 2016, p. 242), is one of the
most frequently used feminist translation strategies. Feminist translators
instrumentalise paratextual elements for their own feminist goals. Writing preface
and/or footnotes has become almost routine for them. In this thesis, given the results
of the thematic analysis, the paratextual analysis was conducted on the feminist-
themed translated articles to figure out how the translators utilised the paratexts, what
they discussed in these paratexts, whether these paratexts made the translation and/or

translator visible or whether they contextualized the source text and author for the

47 “Names need to be concise, punchy, and immediately give the reader a sense of what the theme is
about” (Braun & Clarke, 2006, p. 93).

4 According to French cultural theorist Gerard Genette, there are two kinds of paratextual elements:
peritexts and epitexts: “Peritexts appear in the same location as the text and are provided by the author
or publisher. Examples given by Genette are titles, subtitles, pseudonyms, forewords, dedications,
prefaces, epilogues and framing elements such as the cover and blurb. An epitext ‘is any paratextual
element not materially appended to the text within the same volume but circulating, as it were, freely,
in a virtually limitless physical and social space’ Examples are marketing and promotional material,
which may be provided by the publisher, correspondence on the text by the author, and also reviews
and academic and critical discourse on the author and text which are written by others. The paratext is
‘subordinate’ to the text but is crucial in guiding the reading process” (Genette, 1997, as cited in
Munday, 2016, p. 242).

135



target reader as FTS, especially the first paradigm of FTS, claims. To answer all these
questions, firstly, the number of feminist themed translated articles with and without
a paratext was determined for each website and displayed in a table. Then, the feminist
themed translated articles that includes a paratext were categorized in two groups
according to contents of the paratext/s that they contain. Later, to reveal what was
discussed in these paratexts, the excerpts taken from the paratexts were analysed in
detail. In so doing, English back translations of the Turkish excerpts, made by the
researcher herself, were also given to remove the language barrier and hence to
increase the reliability. At the end of the analysis, it was found out what purpose these
paratexts serve for and whether they were instrumentalised in compliance with FTS’s

claims.
3.3.3. Analysis of Interviews

A total of 14 interviews were conducted within the scope of this thesis. During the
analysis of the transcripts of face to face / Skype interviews and the texts of the online
interviews, the researcher coded*® and labelled the data set by taking account of the
research questions and theoretical framework of the thesis, FTS and Bourdieusian
translation sociology. At the end of the coding and labelling process, 8 overarching
titles i.e. code labels were determined for similar codes and labels. The determined
code labels were revised by an expert in the field. After some minor changes, the code
labels were finalized. The relevant excerpts taken from the interviews were discussed
under these code labels in a way to answer research questions of the thesis. Thus, as
in thematic and paratextual analysis, English back translations of the Turkish excerpts,
made by the researcher herself, were also presented to remove the language barrier
and hence to increase the reliability. Given all this, it can be said that a process similar
to that of the thematic analysis discussed in detail above, was followed during the

analysis of the interviews.

49 ¢[...] [Cloding involves identifying units of analysis, i.e. segments of text which contain one piece
of information that is relevant to answering the research question, and then applying labels, for example
in order to group broadly similar statements, or identify features that may need closer attention. These
labels should help the researcher retrieve and group the units of analysis in such a way that patterns are
highlighted” (Saldanha & O’Brien, 2014, p. 189).
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4. ANALYSIS AND FINDINGS

This chapter aims to discuss the thematic, paratextual and interview analyses carried
out within the scope of this dissertation and the findings obtained through these
analyses. Throughout the chapter, the thematic, paratextual and interview analyses
conducted on the two Turkish feminist websites, SHarfliler and Catlak Zemin, and the
findings of these analyses will be discussed in detail by taking account of the literature
and the methodology explained in the previous chapters. However, before proceeding
to these analyses, it is required to give information about SHarfliler and Catlak Zemin

for a more meaningful discussion.

As emphasized in the second chapter, feminism has been going through a digital
transformation in recent years thanks to the internet and some feminists call this
transformation as the fourth wave of feminism. The Turkish feminist movement has
undoubtedly been affected by this digital transformation, the internet has become a
means of political activism and accordingly, more and more Turkish feminists have
begun to utilize the internet for their feminist causes. They have used the internet (i.e.
social media, websites, and blogs) for campaigning, establishing solidarity, enhancing
networks, disseminating feminist ideas and fostering a digital sisterhood (Goker, 2019,
p. 314). SHarfliler and Catlak Zemin set a good example of this digital transformation
in the Turkish feminist movement. It is beyond doubt that feminist websites and/or
blogs in Turkey are certainly not limited to 5Harfliler and Catlak Zemin. However, as
stated in the third chapter these two websites were chosen as the case because they

publish translated texts more regularly compared to other feminist websites in Turkey.
4.1. 5Harfliler

5Harfliler is an independent feminist website in pursuit of women’s agenda. It was
launched in the 2012 summer in line with the idea that women’s agenda needs to focus
on everything in which a woman may have an interest just to spite those who tend to
restrict women’s agenda to only diet, beauty secrets, and relationship advice. In this
day and age when the word “woman” is still almost equated with a bogey, the website
was named 5SHarfliler (lit. quinqueliteral) both to imply the number of letters in the
word of “kadin” (the Turkish equivalent of “woman”) and to refer to the expression
“i¢ harfliler’ (lit. trilateral), which is culturally used to refer to genie (“cin”, the

Turkish equivalent of genie, is also trilateral), because it is believed that calling the
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word “cin” directly will summon a genie. Moreover, thanks to the witty use of
SHarfliler as its name, the website both manages to get rid of the differentiation of girl,
woman, Ms, Mrs, Miss, and lady (“Hakkimizda,” n.d.) and to imply to “man” and
“human” which are also quinqueliteral in Turkish (“erkek” and “insan” respectively)
(Kogak, 2013).

In an interview, Duygu, one of the founders of the websites states that “[c]reating
S5Harfliler came from a place of urgent personal need. There was no other platform
where we could write the way we wrote and be ourselves” (Gautam, 2017). In the same
interview, another founder, Suna, similarly says that the idea of running a website
arose out of “a shared sentiment, which was that very little in Turkish publications
spoke to our wits, worries, and wonders” (Gautam, 2017). As may understood from
these two statements, the founders who came together “thanks to the friendship among
themselves and the power of internet”®® (Ozbirinci, 2015) established SHarfliler to
meet firstly their own needs and to open a space for themselves, space which is free

from male violence and where daily issues could be discussed (Cantek & Bora, 2015).

5Harfliler arising from the personal needs and feminist concerns of its founders who
define themselves as a feminist®® (Cantek & Bora, 2015; Ozbirinci, 2015), does not
limit itself to the feminist agenda. On the contrary, SHarfliler defines itself “as a
website in pursuit of women’s agenda”. According to 5Harfliler, women’s agenda is
limitless and flexible and hence everything could be included in women’s agenda
(Kogak, 2013). In an interview, Duygu explains that they focus on the women’s agenda
rather than the feminist one and not limiting themselves to the feminist agenda
provides a sense of freedom and limitlessness. She also states that focusing on
women’s (rather than feminist) agenda is a result of their desire to be free from the
anxiety of whether their writings meet an imaginary “compliance with feminist

standards” criterion (Ozbirinci, 2015). In a similar vein, Nigar, one of the founders of

% In the interview conducted by Yesim Ozbirinci in 2015, Duygu, one of the founders of the websites
explained in detail how they came together and how the network among themselves was formed. She
summarizes their story of coming together “as a mix of friendship and power of internet”.

51 For more detailed information about the founders’ personal herstories paving the way for their
feminist identities, see the interview conducted by Gautam and published on
http://www.wionews.com/world/in-conversation-with-5harfliler-digital-feminism-in-turbulent-turkey-
13249.
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the websites, explains what “women’s agenda” means, what the difference is between

women’s and feminist agendas and why they prefer women’s agenda as follows:

As Duygu says, we are in pursuit of women’s agenda, which means we are addressing the
agendas of ourselves and other women who read the website and contribute with articles,
questions or comments. That is to say, we are not trying to speak for “the Great Womanhood”.
“Being in pursuit of women’s agenda” is a statement drawing on the idea that women may have
an interest in whatever is in the universe. Since feminism, in a simple sense, have trouble with
the male-dominated system, the “feminist agenda” covers issues such as violence against
women, sexism in the media, and structural inequality of women and men; we constantly discuss
these issues on 5SHarfliler, too. However, the women’s agenda has no limits (Ozbirinci, 2015, the
researcher’s translation).

Although 5Harfliler does not limit itself to the feminist agenda and does not have any
theme restriction, it strongly opposes sexism, misogyny, and homophobia. The
founders and editors of the websites, being aware of the existence of different
feminisms (Iren, 2013) stress at every opportunity that sexist, misogynist and/or
homophobic contents and hate speeches do not have any chance to be published on
SHarfliler (Bora, 2013). In this sense, it is clear that S5Harfliler challenges
heteronormative patriarchal codes in the mainstream media from a feminist point of

view (Yiiksel, 2017) and hence establishes an alternative counter-politics.

Humorous and satirical language use is a distinctive character of 5Harfliler (Birer,
2017). 5Harfliler uses humour and satire for its feminist goals, especially for criticizing
patriarchal codes. “[I]n an interview they gave on a radio show, 5Harfliler editors
describe[s] the website as a feminist without a sulky face” (Cantek & Bora, 2015, as
cited in Goker, 2019, p. 316). In the same interview, they also indicate that they want
women who don’t call themselves feminists and men to read their site and therefore,
besides being a feminist without a sulky face, they try to produce easy-to-read texts
for their readers (Cantek & Bora, 2015).

“For the 5Harfliler team, there is no concern to be a peace-maker among women”
(Goker, 2019, p. 324). As they emphasize in an interview conducted by Goker,
scepticism and questioning attitude is their defining feature (ibid.). “For instance,
immediately after publishing something celebratory of #metoo, they publish another
post that questions it. [Interviewed editor] thinks this gives them room for manoeuvre
away from the more dogmatic styles of speech she associates with women’s

organizations” (ibid.).

In compliance with the founders’ feminist standpoints, SHarfliler operates in a non-
hierarchal structure. Editorships are rotated periodically, and decisions are made as
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collectively as possible. Additionally, anyone can send what s/he writes and/or
translates to be published on 5Harfliler. The founders/editors are trying to encourage
their readers in this direction in every opportunity. Thus, the non-hierarchal structure
is reinforced with the interactive participation of the readers. Thanks to both the
articles and translations they send and the comments they can write below any articles
on 5Harfliler, the reader can become a part of the SHarfliler team easily. SHarfliler
also states that its doors are not closed to men, and provided that they are not sexist,
misogynist, and homophobic, men can contribute to the site if they wish. Therefore,

on S5Harfliler, there are a few male participants, albeit a small number.

On 5Harfliler, all articles are grouped under five main categories: “Square”, “Culture”,
“Djinnies”®?, “History” and “Art”. Additionally, there are two titles of “Visual of the
Day” and “Desire Tram”3 on the homepage. In addition to these main categories, each
article published in SHarfliler is tagged with certain tags. Thus, the reader can easily
access other texts labelled under the same tag by clicking on the tag.

Since its inception, 5Harfliler has grown and advanced rapidly and has managed to
attract more and more people with each passing day. In her article published in 2019,
Goker states that

5Harfliler started as the project of a few women now in their thirties, grew very quickly, and
started receiving grants and commissioning external authors. Nowadays, the editors receive a
weekly minimum of 20 texts from anonymous writers, and the website gets 300,000-500,000
hits a month (Goker, 2019, p. 316).

Additionally, it worth noting that 5Harfliler came first in Turkish in the Bobs, the best

online activism, in 2015.
4.2. Catlak Zemin

Catlak Zemin is the second feminist website that was examined in this dissertation.
Catlak Zemin was launched in 2016, at a time when feminist organizations began to
dissolve and their printed publications to close, by a group of feminists who have
participated in the feminist movement for a long time, in order to refresh feminist
connections among women, to strengthen feminist discourse and hence women
(“Hosbulduk,” 2016; Kepenek, 2018) and “to form a new feminist platform after the

52 Any article that does not fit into the other categories are included in “Djinnies” category (Goker, 2019,
p. 316).

53 “Desire Tram” category including “beautiful” and “handsome” visuals, was formed for those with
flirtatious eyes.
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self-determined dismantling of the Istanbul Feminist Collective, an umbrella
organization of several feminist groups in Turkey” (Goker, 2019, p. 316). That is to
say, “[...] it is their organic ties to the women’s movement and the need they felt to

find new forms of organization that brought the Catlak Zemin team together” (p. 324).

As stated above, Catlak Zemin primarily aims to open new spaces for feminist
discussions and to form new grounds on which the feminist discourse can be
re/produced, expanded and can be reached to a wider audience (“Hosbulduk”, 2016;
“1. Yilinda Catlak Zemin”, 2017). In an interview, Ozlem, one of the founders of
Catlak Zemin, states that “we aimed to think about feminist politics, deepen feminist
discussions, diversify, open up to as many women as possible, and discuss over our

differences” (Kepenek, 2018, the researcher’s translation).

Given its goals and objectives, it can be seen that Catlak Zemin, contrary to
SHarfliler’s limitless women’s agenda, is in pursuit of a “more” feminist agenda.
Catlak Zemin is an online platform only for women. There is no involvement of men
as in SHarfliler. The founders/editors of Catlak Zemin even indicate that the texts
expressing women’s anger towards men are the most read texts of the site (“1. Yilinda
Catlak Zemin,” 2017).

Additionally, Catlak Zemin team often stresses that the ties with the street should be
kept alive. “For them, digital feminism can never be independent from the street,
which is why the site provides room for expression for organized feminist politics, i.e.
through posting about and supporting feminist campaigns” (Goker, 2019, p. 324). One
of the founders of Catlak Zemin, Selime, underlines that the internet makes it possible
to spread the feminist debate and to reach women who are difficult to reach by other
means, but even so the movement’s ties with the street should not be broken (Yiiksel,
2017).

Catlak Zemin means “Cracked Ground” in English. In her interview, Kepenek asks
one of the founders of Catlak Zemin, Ozlem, why the site is called “Catlak Zemin”

and gets the following answer:

We set out to establish a feminist ground. However, we were also aware that this ground had
cracks. The feminist struggle that has been going on for years has certainly caused certain breaks
and cracks. Not ignoring but accepting these cracks and being aware of our different feminisms,
feminist stances we called ourselves Catlak Zemin with a desire to establish a ground despite
these difference and cracks (Kepenek, 2018, the researcher’s translation).
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Like SHarfliler, Catlak Zemin operates in a non-hierarchal and collective way.
Participating in and contributing to Catlak Zemin is completely voluntary (Kepenek,
2018). The division of labour exists, but it is rotating rather than fixed. There is no
professional staff. Catlak Zemin team tries to reach an agreement when making a
decision. As Catlak Zemin founders/editors emphasize that they do not limit feminist
attitude only to the content, but also they care and observe the feminist working
principles (“1. Yilinda Catlak Zemin,” 2017).

Women not involved in the team can send their writings and translations that are not
anti-feminist and concerned about empowering feminist politics and women, to Catlak
Zemin, too (Kepenek, 2018). Catlak Zemin team is trying to encourage women in this
direction in every opportunity. Thanks to the contributions of different women, Catlak

Zemin gains a more collective and interactive character.

On Catlak Zemin there are eight main categories: “Feminist Window”, “Culture-
Physics”, “Halet-i Ruhiye” that means “mood”, “Quickie”, “From our History”, “This
week in Patriarchy”, “From the World” and “Femihat>*. Ozlem explains the contents

of these categories as follows:

When we first opened the site, “Feminist Window”, where we included feminist discussions;
“Culture-Physics”, where writings in the field of culture and arts are dominant; “Halet-i Ruhiye”
including writings that tell (women’s) problems by drawing on more subjective experiences;
“From our History” describing important people and events in the herstory of women and
feminism; “Femihat”, who responds to the letters in which women poured their hearts out
without worrying about “what do my feminist friends say”, was our main sections. After a while,
the idea of listing the patriarchal events that make life unbearable for women and LGBTI+
showed up. Then we started to compile the news that appeared in the press in the section of “This
week in Patriarchy” (Kepenek, 2018, the researcher’s translation).

In addition to what Ozlem said, there are also “From the World” and “Quickie”
categories. “From the World” category publishes original and translated articles that
make feminist struggles and feminist discourses in different parts of the world visible.
“Quickie” is the last added category under which those who are too lazy to write can

share something quickly.

It also needs to be stated that Catlak Zemin attracts a lot of attention like SHarfliler.
“[It] receive[s] essays from around three new authors every week and ha[s] reached a
25,000-30,000 monthly readership” (Goker, 2019, p. 316).

% A new word created by combining the words “feminist” and “hat” that means “line”.
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As is understood from the discussion above, although there are some differences
between SHarfliler and Catlak Zemin, they share many features in common. Both
websites operate in non-hierarchal, collective and interactive ways; reach out to many
different women who cannot be reached by other means; provide a platform for
feminist debates; create a new form of solidarity, a kind of digital sisterhood among
women; foster conscious-raising thanks to their contents; and ultimately serve feminist
politics (p. 324).

In the following section, the thematic, paratextual and interview analyses made within

the scope of this thesis will be discussed in detail.
4.3. Thematic Analysis on SHarfliler and Catlak Zemin

Text selection is the first and foremost step in feminist translation, as in every
translation. Therefore, firstly, before proceeding to the analyses of paratexts and
interviews made with the editors and translators, thematic analysis was conducted on
the translated articles published on SHarfliler and Catlak Zemin to determine the texts
the websites selected for translation, to find out what themes these translated texts
centred on and around, and ultimately to reveal whether SHarfliler and Catlak Zemin
perform feminist translation practices in terms of the themes that they selected to
translate. Thematic analysis is not only the first but also the most crucial step of the
analyses conducted within the scope of this thesis because the following analyses (of
the paratexts and interviews) were performed by drawing on the results of thematic
analysis. To put it more clearly, as explained in the methodology chapter in detail, the
paratextual analysis was conducted only on the feminist themed translated articles and
the translators interviewed were selected on the basis of the criteria of having

translated at least two feminist themed texts.

During the thematic analysis, the 6-phase guide of Braun and Clarke (2006) was
followed. Before starting the analysis, all articles translated from English and
published on SHarfliler and Catlak Zemin from their establishment until the end of
May 2019 were compiled and listed in excel files chronologically, from newest to
oldest, and separately for both websites. These lists that can be seen in Appendix 1 and
2, revealed that SHarfliler published 162, and Catlak Zemin published 79 translated
articles within the specified time interval. It was also seen that the translated articles

on both 5Harfliler an Catlak Zemin are generally news, research, and essays whose
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English originals were published on online newspapers, feminist websites and blogs,

and various online platforms.

Then, in the first phase, the researcher repeatedly read these 241 translated articles and
familiarized herself with all of them. In so doing, initial ideas about the translated
articles were also noted down. In the second phase, 241 translated articles were reread,
and initial codes were generated for each one of these articles. To generate the initial
codes, the relevant parts of the articles were firstly highlighted and then copied and
pasted into the excel files. Then, these quotes were summarized in one sentence. These
summarizing sentences acted as the initial codes of the translated articles. In the third
phase, the initial codes generated during the second phase were collated into the
potential overarching feminist themes that were generated by considering the
theoretical discussions on feminism and FTS in the second chapter. Given this fact, it
can be stated that the thematic analysis performed in this thesis is theory driven. In the
fourth phase, after generating all potential feminist themes and sub-themes and
categorizing the initial codes under these themes, the determined initial codes and
feminist themes were reviewed retrospectively by the researcher to ascertain that
determined feminist themes work for the all data set and there are no missed codes
and/or themes. After this revision, the determination of the feminist themes was
finalized.

4.3.1. The Results of the Thematic Analysis on SHarfliler and Catlak Zemin

The following thematic map was generated as a result of this rigorous analysis. This
map displays the 14 feminist themes which are addressed on the translated articles on
SHarfliler and Catlak Zemin. At first, with the guidance of the supervisor and two
experts in the field, these 14 feminist themes were categorized under 3 main headings
of feminism, woman, and patriarchy, then these 3 main headings were placed under
the overarching title “feminist theme”. Thanks to this thematic map, the feminist
themes addressed on the websites could be presented and discussed in an easier, more
understandable, and tidier way. Before proceeding to the map, it needs to be stated that
the theme of “queer identities and sexual orientations” was categorized and discussed
under the heading of “woman” because this dissertation considers both women and
queer identities and sexual orientations as subjects who are oppressed, subordinated

and exploited by the similar patriarchal codes, norms and rules. On the other hand, it

144



should also be emphasized that, given queer theory which rejects any stable sexual
identity or idea about sexuality and strives to overcome dichotomies and to relieve
people of any label regarding their sexual and gender identities, this dissertation has

no intention of melting queer identities and sexual orientations in a single woman
category.
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FEMINIST THEMES

| | | |
Feminism Woman Patriarchy
Feminist Women (feminist) Sexual and gender-based
movement/struggle and writers, poets, artists and violence, harassment,
feminist solidarity their works abuse, oppression,
domination and
exploitation
Feminist identity, being a
feminist, living a Women’s labour
feminist life
Gender norms and roles
Different feminisms Female body

Gender inequality/sexism

Women'’s health

Intersectionality

Female sexuality

Women’s herstory and
successful women
throughout herstory

Queer identities and
sexual orientations

Figure 4.1. The thematic map displaying the feminist themes addressed in the translated

articles on SHarfliler and Catlak Zemin
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Given this thematic map, in a more general sense, the translated articles whose themes
make women and queer identities visible; criticize patriarchy, patriarchal norms and
sexual and gender based violence and inequality that patriarchy causes; and support
women’s feminist struggle against the patriarchy were defined as feminist themed
translated articles. To put it more clearly, the translated articles which are centred on
and around one or more of the feminist themes displayed on this thematic map were
accepted and defined as feminist themed translated articles. Additionally, in line
with FTS, the translations of a work, poem, letter, speech or an interview of women
and/or feminist writers, poets, artists or thinkers, and the translated articles addressing
and hence making visible the lives and experiences of different women were also
defined and analysed as feminist themed translated articles even if they are not centred
around the feminist themes displayed on the map. Drawing on this definition of a
feminist themed translated article, the researcher marked the feminist themed
translated articles as “1” and the non-feminist themed ones as “0”. Then, to improve
the overall validity and reliability of the thematic analysis, two experts in the field
were asked to mark each translated article as “1” or “0” considering the
abovementioned definition of feminist themed translated article, as the researcher did.
The experts, not having seen each other’s and researcher’s decisions, decided and
marked whether the translations were feminist themed or not according to the
definition given to them. And then, the results of the experts and the researcher were
compared. It was found out that the researchers and experts could not agree on 7
translated articles on 5Harfliler and 1 translated article on Catlak Zemin. The translated
articles on which the researcher and experts could not agree whether they are feminist
themed or not were evaluated considering the opinion of the majority. Among the
translated articles on which the researcher and experts could not agree, the ones that
were marked as feminist themed translated articles by any two of the researcher and
experts were accepted analysed as feminist themed translated articles. In other words,
2/3-majority was sought to determine the feminist themed translated articles. Within
this framework, 2 translated articles from 5Harfliler and 1 translated article from
Catlak Zemin that were marked as non-feminist themed translated articles by the
researcher at the end of her own analysis were changed as feminist themed articles in
line with the decisions of the experts. Apart from this minor change, no changes were

made to the first results the researcher obtained.
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_ Catlak
SHarfliler ]
Zemin
The number of the articles translated from English and
published on the website from its establishment until the end 162 79
of May 2019
The number of feminist themed translated articles 131 78
The number of non-feminist themed translated articles 31 1

Table 4.1. The results of the thematic analysis

As is seen in Table 4.1., the final results of the thematic analysis revealed that 131
(81%) out of 162 translated articles on 5Harfliler and 78 (99%) out of 79 translated
articles on Catlak Zemin are feminist themed. The further analyses were made on these
feminist themed translated articles. On the other hand, the non-feminist themed
translated articles on the websites such as “Kapaklar1 Ayarlama Enstitiisii” (“Kapaklart
ayarlama,” 2014) in which Jim Tierney explains the process of designing a cover for
the English translation of the novel Saatleri Ayarlama Enstitiisii of Ahmet Hamdi
Tanpinar; “Plastigi Hayatimizdan Cikarmanin 8 Yolu” (“Plastigi hayatimizdan,”
2017) which discusses how the plastic has damaged the earth and therefore 8 plastic
items that we must stop using; “Hayvan Ciftigi: George Orwell Aslinda Ne
Kastetmisti?” (“Hayvan Cifligi,” 2013) which is the translation of Orwell’s letter in
which he explained what he essentially wanted to tell in his novel, Animal Farm;
“Philip Roth’tan Wikipedia’ya Mektup: “Benlen Akil Yaristirma” (“Philip Roth,”
2012) which is the translation of Philip Roth’s letter that he wrote to Wikipedia;
“Internetin Uziicii Miras1: Artik Sir Yok” (“Internetin iiziicii,” 2013) that discusses
how the internet eliminates the privacy of individuals; “Belgesel Ahlaki Uzerine...”
(“Belgesel ahlaki,” 2013) which is the translation of American Suburb X’s interview
with Gregory Halpern about documentary ethics in his photographs; and “Bir terapist
terapiden en iyi nasil yararlanir?” (“Bir terapist”, 2018) which addresses how a
therapist can get the most out of therapy, were excluded from the analysis on the
grounds that they cannot be considered as a feminist translation in terms of their

themes. Meanwhile, it needs to be stated that further in-text analysis can be conducted
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on the excluded non-feminist themed translated articles to see whether textual feminist
translation strategies, i.e., supplementing and hijacking are used in these translations.
However, it goes beyond the scope of this thematic and paratextual analysis-oriented

study.

As can be seen on the thematic map generated by the thematic analysis, the feminist
themed translated articles address and focus around 14 feminist themes®. In the
following section, within the framework of the fifth phase of Braun and Clarke’s guide,
each one of these 14 feminist themes will be defined and discussed in detail. Then,
two sample excerpts (one from SHarfliler and one from Catlak Zemin) will be
presented for each of the 14 feminist themes to provide sufficient evidence of these
feminist themes in the examined translated articles and hence to strengthen the
discussion of the thematic analysis’s results. Before proceeding to the discussion of
the themes, it should be noted that since some translated articles address more than
one of the feminist themes displayed on the thematic map, they are simultaneously

included in more than one feminist theme category to be discussed below.
4.3.1.1. Feminist movement/struggle and feminist solidarity

The theme entitled “feminist movement/struggle and feminist solidarity” refers to any
theme that makes various feminist movements and struggles in the different corners of
the world and feminist solidarities among women visible; to any theme that support
these feminist movements/struggles and solidarities i.e. strikes, rallies, campaigns,
protests, hashtags organized against sexism, gender-based violence, oppression and
inequality and discuss their successful and unsuccessful aspects, and the positive and
negative reactions they face. The thematic analysis revealed that SHarfliler published
10 translated articles addressing the theme of “feminist movement/struggle and
feminist solidarity”. The following excerpt was taken from one of these 10 translated
articles, titled “Fransizcay1 Cinsiyetsizlestirmek: Dil Degisince Toplum da Degisir
mi?” published on December 3, 2018, on S5Harfliler:

Yazar Albert Camus “Fransiz dili benim anavatanimdir,” der; ¢ogu Fransiz da buna katilacaktir.
Bu nedenle Fransizcaya uygulanan herhangi bir degisim ¢abasi cogunlukla kuskuyla karsilanir.

55 It needs to be stated that one translated article on SHarfliler entitled “F. Scott Fitzgerald’dan Geng
Kizlara Nasihatler” (“F. Scott Fitzgerald’dan,” 2012) and addresing the advice Fitzgerald wrote to her
daughter was included in the feminist themed translated articles under the heading "Miscellonous" since
it could not be included in any of the 14 feminist themes, but it was still considered to be feminist
themed by both researcher and experts.
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Bu sonbaharda ilk defa cinsiyetsiz Fransizca kullanan bir okul kitab1 yayimlandiginda tepkiler
aninda basladi. Bu kitabin yayimlanmasi cinsiyetli bir dilin cinsiyet¢i sonuglar doguracagin
savunan Fransiz feministler i¢in bir zaferdi, cinsiyetsiz bir dile gecildiginde kadinlarin sosyal
durumlarinin iyilesecegini savunuyorlardi. Gelecek kusaklari kapsayici bir sekilde yetistirmenin
kadinlara kars1 daha hoggortilii olan is ortamlar1 gibi pozitif etkileri olacagini iddia ediyorlardi.
[...] Fransizcanin bu 6zelliklerinin kadinlar i¢in dezavantajli olduguna inanan feministler ¢oziim
konusunda hemfikir degiller. Cogu, tim profesyonel isimlerin feminen versiyonlarini iiretme
ve/veya mimkiin oldugunda cinsiyetsiz isimler kullanma taraftari. Bir¢ok kigi ayn1 zamanda
maskiilen isimlerin sonuna, feminen eklerin basina koyulabilecek bir “ara nokta” kullanmay1
oneriyor; bu sayede her ismin iki cinsiyetli versiyonunu da sdylemis olabiliyoruz. (Ornegin
musicien-nes, yani “kadin miizisyenler ve erkek miizisyenler” gibi.) Bazilar1 cinsiyetsiz bir
zamir yaratmayi bile 6nerdi (Ingilizcede siklikla bu amagla kullanilan they veya Isvegcedeki hen
gibi.) Bu ve diger oneriler kolektif bir sekilde “kapsayici yazi” olarak biliniyor. [...] Gegtigimiz
Eyliil ayinda Fransiz yaymevi Hatier, High Council for Gender Equality’nin 2015’te yayimladig
Fransizcay1 daha cinsiyetsiz hale getirmek i¢in on yoldnerisinden yola ¢ikarak ilkokul {igiincii
smiftaki cocuklar icin “kapsayict” bir okul kitabi yayimladi. Bunun {izerine muhafazakar
yaymlar “Feminizm: Kapsayici yazi sapkinligi’” ve “Kapsayici yazi: aptal-lar iireten yeni
fabrika” baglikli yazilar yayimladilar. Birgok filozof ve bilim insan1 “dilbilim maskesi altindaki
feminist aktivizme” ve “cocuklarin kobay olarak kullamlmasina” kars: ses ¢ikardilar” [...] [Ote
yandan] [k]apsayict yaziy1 normallestiren kampanyalarin ise yaradigina dair baska gostergeler
de var: 2016 nin sonlarina dogru Microsoft Word, Fransizca igin kapsayici yazi secenedi olan
yeni bir versiyon yayinladi. Sirket, bu yeni 6zelligin “dislayici, gormezden gelici veya
stereotiplestirici” olarak kullanilabilecek cinsiyet¢i dile karsi tiretildigini ve miimkiin oldugunda
“cinsiyet kapsayict dil” kullanilmas: gerektigini belirtti (“Fransizcay1 cinsiyetsizlestirmek,”
2018).

(ST) “My homeland is the French language,” author Albert Camus once wrote—and many
French people would agree. That’s why any attempt at changing the language is often met with
suspicion. So the uproar was almost instantaneous when, this fall, the first-ever school textbook
promoting a gender-neutral version of French was released. It was a victory for a subset of
French feminists who had argued that the gendered nature of the language promotes sexist
outcomes, and that shifting to a gender-neutral version would improve women’s status in society.
Educating the next generation in a gender-inclusive way, they claimed, would yield concrete
positive changes, like professional environments that are more welcoming to women. [...]
Feminists who believe that these features of the French language put women at a disadvantage
disagree about how best to remedy them. Most recommend creating feminine versions of all
professional nouns and/or using neutral nouns whenever possible. Many also recommend a
grammatical tool that consists of adding a “median-period” at the end of masculine nouns,
followed by the feminine ending, thus indicating both gendered versions of every noun (like
musicien-ne-s, which would read as “male musicians and female musicians”). Some have even
recommended creating a gender-neutral pronoun (the equivalent of how “they” is sometimes
used in English, or “hen” in Sweden). These and other recommendations have collectively
become known as “inclusive writing.” [...] When the French publishing house Hatier released
an “inclusive” textbook for children in the third grade this September, it was based on the 2015
recommendations of the High Council for Gender Equality, which had outlined 10 ways to make
the French language more gender-neutral. Major conservative publications published op-eds and
editorials with headlines such as “Feminism: the delirium of inclusive writing” or “Inclusive
writing: the new factory for idiot-e-s.” Many philosophers and scholars came out strongly against
what they saw as feminist activism masquerading as linguistic science—and using children as
guinea pigs. [...] [On the other hand] [t]here are other signs that the campaign to normalize
inclusive writing is working: In late 2016, Microsoft Word released the newest version of its
platform, which now has an inclusive writing option in French. The company explained that this
new feature “targets gendered language which may be perceived as excluding, dismissive, or
stereotyping,” and encourages “using gender-inclusive language” when possible (Timsit, 2017).

As is seen from the excerpt, the translated article makes French feminists’ struggle to

subvert sexist French and create a new inclusive French language visible. The methods
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French feminists used, the negative reactions they faced, and their achievements were

also discussed in the article.

The theme of “feminist movement/struggle and feminist solidarity” is one of the most
prominent feminist themes on Catlak Zemin. The results of the thematic analysis
showed that this theme was addressed in 33 translated articles on Catlak Zemin.
Considering that Catlak Zemin published a total of 79 translated articles in the
specified time period, it becomes clearer that the theme of ‘“feminist
movement/struggle and feminist solidarity” was addressed in almost 50% of the
published translated articles. Additionally, it needs to be stated that almost each of
these 33 translated articles on Catlak Zemin addresses a different feminist struggle in
a different part of the World ranging from Venezuela to Pakistan, from the USA to
Iran, from South Korea to Italy, from Ireland to Lebanon, from Argentina to Bulgaria,
and this situation provides a huge variety. The following excerpt was taken from one
of these 33 translated articles, titled “#NONUNADIMENO: Uluslararas1 Feminist
Hareketin Beklenmedik Giicii” published on December 7, 2016, on Catlak Zemin:

25 Kasim -Kadina Yonelik Erkek Siddetini Durdurmak i¢in Uluslararas1 Giin- genellikle
politikacilarin kadinlarin kurbanlastirilmasini ve gii¢siizliigiinii kutsadiklar1 bos, kurumsal bir
giin olmanin &tesine gegmez. Bu sene Italya’da, kadin cinayetlerinin sayismin her gecen yil
arttig bir lilkede, inanilmaz biiyiik bir eylem orgiitlenmesiyle 25 Kasim giinii yeniden 6nem
kazandi. Eylemin adi #NonUnaDiMeno yani #BiriBileEksikDegil, dogrudan Arjantin’deki
#NiUnaMenos eylemlerine génderme yapiyordu. Mesele Polonya’dan Tiirkiye’ye, Izlanda’dan
Sili’ye, diinyanin her yerinde her giin ayrimciliga ve siddete karsi miicadele eden kadinlarla
dayanigma iginde olmakti... Bu eylemin ve eylemin ardindan yapilan toplantinin 6rgiitlenmesine
vesile olan, farkli kadin gergekliklerinin, feminist kolektiflerin, aglarin ve italya’nm her bir
kosesinde yasayan kadinlarin birbirilerini bulmalariyds. [...] Italya’da, Avrupa’da yiikselen sag
popiilizmin yeni bir agamasi olarak isaret edilen bir iilkede, bdyle bir eylem gergek anlamda sok
etkisi yaratti. Kimse Roma’da bu kadar ¢ok insanin, hem de kendiliginden orgiitlenerek bdyle
bir eylem yapmasimi beklemiyordu. Eylemi orgiitleyenler bile! Eylemin cagrisin1 kadinlar
yapmisti ve eylem siddete ve her tiirli ayrimciliga, 6zellikle de translara ve Igbti’lere yonelik
ayrimciliga kars1 miicadele eden herkese agikti (“#NONUNADIMENO,” 2016).

(ST) The 25th of November — the international day to stop male violence against women — is
usually no more than an empty institutional day, used by politicians to sanctify the victimization
and impotence of women. This year in Italy, a country that sees the number of instances of
femicide growing year after year, this day has been re-signified by a huge self-organised
demonstration. The demo was called under the slogan #NonUnaDiMeno (Not one less), to recall
directly the Argentinian demonstrations #NiUnaMenos, and to stand in solidarity with all women
in the world that are fighting everyday against discrimination, violence, and for their self-
determination, from Poland to Turkey, from Island to Chile... This demonstration and the
following assembly were called through a fruitful encounter between different female and
feminist realities, collectives, networks, and many single persons from all over Italy. [...] In a
country that is being narrated as the new turning point in the rising of right-wing populism in
Europe, this demonstration has been a real dislocation. No one was expecting so many people to
gather in Rome, in a completely self-organised way. Not even those who launched the demo! It
was demonstration launched by women and open to all subjectivities that are fighting against
violence and all other forms of discriminations, especially transfeminist and Igbtqi. [...]
(“#NonUnaDiMeno,” 2016).
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As the excerpt clarifies that this translated article addresses a huge feminist
demonstration and assembly organized under the slogan #NonUnaDiMeno in Italy.
Why this feminist demonstration was organized, what it aimed to do, and what

reactions it created are also discussed in the article.
4.3.1.2. Feminist identity, being a feminist, living a feminist life

Any theme that discusses the questions of what the concept/word of “feminist” means,
who is feminist, who can be called a feminist; why women refrain from identifying
themselves as feminist, what burdens feminist identity brings with it, what it means to
live a feminist life and how to lead such a feminist life was compiled under the theme
of “feminist identity, being a feminist, living a feminist life”. It was observed that 6
translated articles on 5Harfliler address the theme of “feminist identity, being a
feminist, living a feminist life”. The following excerpt was taken from the translated
article entitled “““Hepimiz Feminist Olmaliyiz” — Chimamanda Ngozi Adichie’nin
Konugmasinin Tam Metni” published on January 13, 2015, on 5Harfliler:

Giderek tanimim su noktaya ulastt: mutlu, Afrikali, erkeklerden nefret etmeyen, dudak
parlaticilarint seven, erkekler ic¢in degil kendisi i¢in topuklu ayakkabi giyen bir feministtim.
Bunlarin ¢ogu saka tabii ama feminist kelimesi yaninda bir yiikle geliyor, olumsuz bir yiikle.
Erkeklerden, siityenlerden, Afrika kiiltiirinden mutlaka nefret ediyorsunuzdur — bunun gibi
seyler. [...] Okulama yillar 6nce bana o giin feminist derken hakliydi. Ben bir feministim. O giin
sozliikte bu kelimenin anlamina baktigimda yazan suydu: “Feminist: cinsiyetler arasinda sosyal,
politik ve ekonomik esitlige inanan kisi. Biiylik biiylik annem dinledigim hikayelere gore bir
feministti. Evlenmek istemedigi adamin evinden kagmis ve sonunda evlenmek istedigi adamla
evlenmisti. Haksizliga ugradigimi diisiindiigiinde karsi gelir, protesto eder, sesini ¢ikartirdi —
toprak meselelerinde 6rnegin. Bilyiik biiyiikk annem feminist kelimesini bilmiyordu. Ama bu
onun feminist olmadigl anlamina gelmiyor. Daha fazlamiz bu kelimeyi tekrar sahiplenmeli.
Benim kendi feminist tanimim gdyle: Feminist: “Evet, bugunkii haliyle toplumsal cinsiyette bir
sorun var, bunu diizeltmeliyiz ve daha iyisini yapmaliy1z” diyen kadin veya erkek. Tanidigim en
iyi feminist, erkek kardesim. Kendisi ayn1 zamanda iyi, yakisikli ve sevgi dolu bir adam ve
oldukea da erkeksi (“Hepimiz feminist,” 2015).

(ST) At some point | was a happy African feminist who does not hate men and who likes lip
gloss and who wears high heels for herself but not for men. Of course a lot of this was tongue-
in-cheek, but that word “feminist” is so heavy with baggage, negative baggage. You hate men,
you hate bras, you hate African culture, that sort of thing. [...] And he was right, that day many
years ago, when he called me a feminist. I am a feminist. And when | looked up that word in the
dictionary that day, this is what it said: feminist: a person who believes in the social, political,
and economic equality of the sexes. My great-grandmother, from the stories I’ve heard, was a
feminist. She ran away from the house of a man she did not to marry and ended up marrying the
man of her choice. She refused, she protested, she spoke up, whenever she felt she was being
deprived of access of land, that sort of thing. My great-grandmother did not know that word,
“feminist.” But it doesn’t mean that she wasn’t one. More of us should reclaim that word. My
own definition of feminist is: feminist: a man or a woman who says, “Yes, there’s a problem
with gender as it is today, and we must fix it, we must do better.” The best feminist | know is
my brother Kene. He is also a kind, good-looking, lovely man, and he is very masculine (Adichie,
2012).
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In this excerpt taken from her inspiring speech titled “We should all be feminists”,
Chimamanda Ngozi Adichie identifies herself as a feminist. She also expresses what
feminism means for her and who can be called a feminist. According to her, any man
or woman who acknowledges gender-based problems and tries to eliminate these
problems is feminist. In her speech, Ngozi Adichie also exemplifies that a person who
does not identify herself as a feminist or does not even know the word, feminist, can

lead a feminist life.

Thematic analysis showed that there are 3 translated articles on Catlak Zemin which
address the theme of “feminist identity, being a feminist, living a feminist life”. The
following excerpt taken from the translated article titled “Feminist bir ogul

yetistirmek” published on July 3, 2018, on Catlak Zemin focuses on this theme:

Karar verdim ki tabiat degil yetistirme esastir. Ve elbette, toplumsal cinsiyet bir ingadir. [...] Bir
traktor gorlintiisiiniin oglumda dizginlenemez bir cosku yarattig1 gercegini degistiremem. Ama
ona kizlarin da traktor kullanabilecegini gretebilirim. Feminist bir ogul yetistirmeye iste tam da
bunu yaparak — elbette bircok baska dersin yani sira — ¢alisiyorum. Feminist bir ogul derken
bahsettigim varsayimlar1 sorgulayan, adaletsizlige karsi ses ¢ikaran ve ‘kaslarini’ zulmii ve
baskiy1 sokiip atmak i¢in kullanan bir ogul. Oglumun hayati bir¢ok erkek ¢ocugunkinden farkli
— oOzellikle de toplumsal cinsiyet rollerini nasil anlamlandiracagi konusunda. Ev disinda tam
zamanli islerde ¢alisan iki annesi var. Doktoru bir kadin, cemaatinin hahami bir kadin ve doktora
sahibi bir biiyiik annesi var. Bunlar birkag on yil 6nce kadinlara agik olmayan deneyimlerdi. En
sevdigi ¢ocuk bakicis1t Wellesley’den mezun olmus beyaz olmayan bir trans erkek. Ve ben onu
her sabah Ispanyolca ile hasir nesir olacag bir krese birakiyorum. Orada merenge dansi
Ogreniyor, kagit tabak ve plastik kamiglardan aygigegi yapiyor ve bebek baykuslar hakkinda
Ispanyolca kitaplar okuyor. Arkadas gevremin ve ona bakanlarin oglumu feminist yapmaya
yetecegini diigiinmek istiyorum. Belki de gercekten yeter (“Feminist bir ogul,” 2018).

(ST) Nurture is stronger than nature, I concluded. Gender is a construction [...] I can’t change
the fact that the sight of a tractor gives my son unbridled delight. But | can teach him that girls
can drive tractors, too. And that, among many other lessons, is how I’m trying to raise a feminist
boy: a boy who will question assumptions, speak out against injustice, and use his muscles to
uproot oppression. My son’s life is different from the lives of many boys, especially in how he
will understand gender roles. He has two moms who work full-time outside of the home. He has
a female pediatrician, a female rabbi, and a grandmother with a Ph.D.—experiences that were
entirely unavailable to women just a few decades ago. His favorite babysitter is a transgender
man of color who graduated from Wellesley. And every morning, | drop my son off at a Spanish-
immersion day care, where he dances merengue, creates sunflowers out of paper plates and
plastic straws, and reads Spanish-language books about baby owls. 1’d like to think that our
community of friends and caretakers is enough to make my son a feminist. Maybe it is
(Namerow, 2018).

In this excerpt, the writer who wants to raise her son as a feminist explains what she
does mean by a feminist boy and what she does to raise a feminist son, what she tries

to teach her son, and how she raises him to be a feminist.
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4.3.1.3. Different feminisms

As highlighted in the second chapter of this thesis, feminism is not a monolithic entity
and there are different feminisms, i.e. different feminist approaches. The translated
articles on the websites addressing the different feminisms, explaining their arguments
and methods were compiled under the theme of “different feminisms”. 6 translated
articles on 5Harfliler discussing ecofeminism, consumerist feminism, “bad” feminism,
neoliberal feminism, online feminism, the conflicts between different feminisms were
included in this theme. The following excerpt was taken from the translated article

entitled “Ekofeminizm Nedir?” and published on November 21, 2018, on 5Harfliler:

Iklim degisikligi ve gevresel sorunlara cinsiyet perspektifinden baktigimizda, kadinlari 6n planda
tutan bir diisiince ekolii var: ekofeminizm. [...] 1970’lerde, anti niikleer yayginlasmasi hareketi
ve yesil politik aktivizmle beraber ortaya g¢ikan ekofeminizm, g¢evresel zararin kadinlarin
somiiriilmesi ve giiciiniin elinden alinmasiyla nasil iliskilendirildigini ele aliyor. ingiliz
akademisyen Mary Mellor, “ekofeminizm, dogal diinyanin somiiriilmesi ve asagilanmasiyla
kadmlarin ikincillestirilmesi ve baskilanmasi arasinda baglanti goren bir harekettir.
Ekofeminizm, feminist ve yesil hareketin temellerini bir araya getirirken, ikisine de meydan
okur,” diyor. [...] Ekofeminizm, Diinya ve kadinlar arasinda bir paralellik gorir. [...]
Ekofeminizm giic hiyerarsilerini sorgular. [...] Teorik seyleri geride biraktigimizda,
ekofeminizm ¢ogunlukla kadinlarin —6zellikle gelismekte olan iilkelerde— ¢evrenin tahribatindan
nasil etkilendiklerine igaret eder. [...] (“Ekofeminizm nedir,” 2018).

(ST) When it comes to putting a gendered lens on climate change and environmental issues,
there’s one particular school of thought that prioritizes women: the concept of ecofeminism. [...]
Emerging in the 1970s, alongside the anti-nuclear proliferation movement and the beginnings of
green political activism, the concept of ecofeminism relates environmental damage to women’s
exploitation and lack of empowerment. To quote Professor Mary Mellor, a UK academic,
“ecofeminism is a movement that sees a connection between the exploitation and degradation of
the natural world and the subordination and oppression of women... Ecofeminism brings together
elements of the feminist and green movements, while at the same time offering a challenge to
both.” [...] Ecofeminism Sees A Parallel Between The Earth & Women. [...] Ecofeminism
Challenges Power Hierarchies. [...] Beyond the theoretical stuff, much ecofeminism points to
the very real interactions that women, particularly in developing countries, have with
environment degradation, and how their disempowerment is related to serious ecological
problems. [...] (Thorpe, 2016).

As can be seen from the excerpt, ecofeminism, how it arose, and what it advocates in
general was discussed in this translated article. Therefore, this translated article was

compiled under the theme of “different feminisms”.

The thematic analysis revealed that there are 8 translated articles on Catlak Zemin
addressing different feminisms and thus compiled under the theme of “different
feminisms”. The second wave feminism, radical feminism, anti-capitalist feminism,
transnational feminism, black feminism, internationalist feminism rooted in the
working class, and “marketplace feminism” are amongst the ones that were discussed

in the translated articles on Catlak Zemin. The following excerpt was taken from the
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translated article titled “Piyasa feminizmi nedir? Iste bes 6rnegi” published on
February 26, 2018, on Catlak Zemin:

Feminizmin ilgi odagi oldugu bir zamandayiz. Son birkag¢ yildir feminizm popiiler ve cool oldu.
Beyoncé’dan tutun da Barack Obama’ya kadar herkes feminist ve milenyum kadinlarinin tigte
biri kendisini boyle tanimliyor (Beyoncé degil, feminist olarak). Bu bir basari gibi duruyor. Olsa
olsa iyiye isaret olurmus gibi. Ancak feminizmin popiilerligi arttikga markalarin onu
ticarilestirmesinde de bir artig goriiyoruz. Feminizmin ticarilesmesi aslinda gegen yiizyildan beri
sliriiyor, ama artik giderek hiz kazandi. Bitch Magazin’in kurucusu Andi Zeisler buna “piyasa
feminizmi” diyor. “We Were Feminists Once: From Riot Grrrl to CoverGirl®, the Buying and
Selling of a Political Movement (Bir Zamanlar Feministtik: ‘Riot Grrrl [1]’den ‘Kapak Kiz’ina,
Siyasi bir Hareketin Alinip Satilmasi) baslikli kitabinda feminizmin nasil alinip satildigini ve
bunun feminist mesaji politik olmaktan ¢ikararak “havali, eglenceli, erisilebilir bir kimlige”
indirgedigini yaziyor. Cool oldukca, feminizm giderek esitsiz sistemlere karst bir isyan degil
kisisel tarz ve se¢im haline geldi. Politikliginden arindirilmis bir iiriine doniistii. Hatta yalnizca
bir degil, boyle sayisiz {iriine [...] Bir¢ok marka, modern kadin ancak dogru dudak kalemini
bulursa daha bagimsiz, daha 6zgiivenli olabilir fikrini isleyip duruyor. Daha kétiisii, bunlar
toplumsal hareketleri kendi karlari igin aragsallastirmaya calisan markalar. [...] Kendinize
masraf yapmak istiyorsaniz, tabii ki buyrun! Hatta su an benim de yiiziimde kil maskesi var.
Ancak feminizm gozeneklerimin agik olup olmadig1 veya 6zbakim temali bir kahve kupam olup
olmadig ile ilgilenmez. Piyasa feminizmi “femireklam” (“femvertising”) veya “gii¢lendirici
reklam” (“empowertising”) denilen alanda da yiikseliste. Andi Zeisler’in kitabinda belirttigi
iizere, piyasa feminizminin temelinde firmalarin kadinlara berbat hissettirmeden {iriin satin
almalarini saglayabilecegi seklindeki devrimei yaklagim yatiyor [...] Yanlis anlasilmasin. iginde
feminist mesaj olan reklami tercih ederim. Ancak unutmayalim ki bu reklamlar iiriinleri satmak
icin varlar ve kadinlari olumlu temsil etmelerinin nedeni sadece bunun kar getiriyor olmasi
(“Piyasa feminizmi,” 2018).

(ST) Feminism is having a moment. Over the last few years, feminism has become popular and
cool. Everyone from Beyoncé to Barack Obama is a feminist, and one-third of millennial women
identify as such (as feminists, not as Beyoncé). This seems like progress. This seems like it can
only be good news. And yet with the rise in feminism’s popularity, we’ve also seen a rise in
brands trying to commaodify it. The commodification of feminism has actually been going on for
at least a century, but has become even more common lately. Andi Zeisler, founder of Bitch
magazine, calls this “marketplace feminism.” In her book, We Were Feminists Once: From Riot
Grrrl to CoverGirl®, the Buying and Selling of a Political Movement, she writes about how
feminism being bought and sold has watered down feminism’s message from a political
movement into a “cool, fun, accessible identity.” As it has become cool, feminism has become
more about style and personal choices rather than uprooting unequal systems. Feminism has
become a depoliticized product. Actually, it has become many, many products. [...] Plenty of
brands have been pushing the idea that women can be independent, confident, modern women
if only they have the right shade of lipstick. Worse yet, are the brands that try to appropriate
social movements for their own gain. [...] If you want to spend money on yourself, go right
ahead! I literally have a charcoal mask on my face this very minute. But Feminism doesn’t care
if my pores are clear or if | have a self-care mug. The rise of marketplace feminism has also seen
an increase in what’s known as “femvertising” or “empowertising.” As Andi Zeisler points out
in her book, marketplace feminism sprang from the revolutionary notion that companies can get
women to buy products without making them feel like shit about themselves. [...] Don’t get me
wrong, I’d prefer advertising have a feminist spin. But we shouldn’t forget that these ads only
exist to sell products and the only reason they’re finally showing women in a positive light is
because it’s profitable (Longo, 2018).

As is understood from the excerpt, this translated article focuses on “marketplace
feminism”, explains and exemplifies how it works, and also criticizes how it turns
feminism from political movement to a thing that could be bought and sold. That is

because this translated article was analysed under the theme of “different feminisms”.
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4.3.1.4. Women (feminist) writers, poets, artists, and their works

Unearthing women writers and their works that have been oppressed,
underappreciated, hidden and/or ignored by patriarchy throughout history,
emphasizing their importance and hence making them visible is one of the most
prominent goals of FTS. During the thematic analysis, any translated article that serves
for this goal of FTS by addressing women (feminist) writer, poets, artists, and their
lives, works, careers, and talents and thus making them visible was compiled under
the theme of “women (feminist) writers, poets, artists, and their works”. It was seen
that there are 21 translated articles on 5Harfliler centring around this theme. It was
also observed that many different women writers and artists such as Lousia May
Alcott, Carol J. Adams, Margeret Atwood, Reneate Bertlmann, Patricia Highsmith,
V.C. Andrew, Simone de Beauvior, Lionle Shriver, Virgina Woolf, Shirley Jackson,
Sylvia Plath, and Anne Frank and their lives, works, and careers were discussed in
these 21 translated articles. The following sample excerpt was taken from the
translated article titled “Duvarlara Carpa Carpa: Violette Leduc’un Hikayesi”
published on February 23, 2017, on 5Harfliler:

Violette Leduc: unutmamamiz gereken muhtesem Fransiz feminist yazar. Simone de
Beauvoir’in himayesi altina aldigi, Jean Genet’le kiyaslanabilecek erotik metinlerin yazari ve
zoru basaran bir feminist. [...] Heteroseksiielligi yerinden eden, pornografiye agik¢a kur yapan
ve epey mahrem cinsel detaylar iceren anilari, gectigimiz yillarda ABD ve Fransa’da yayinlandi.
Ancak 50 yildan fazla bir siire 6nce her seyi yapmis ve sdylemis Violette Leduc’un kendi
donemindeki varligi goriinmez kilinmis. Garip bir marjinallestirme bu: Leduc’u himayesi altina
almig Simone de Beauvoir feminist bir ikon olmay1 siirdiiriiyor. Leduc’la ayn1 donemde yasamus,
onun gibi metinlerinde escinsel seksle ilgili detaylari agikga kullanan Jean Genet epey okunuyor
ve Fransiz avangart yazimmin onciisii olarak ¢ok saygi gériiyor. Ama Leduc dyle degil. ilk
kitab1, otobiyografik roman1 L’ Asphyxie, hala ingilizceye ¢evrilmedi. 1955°te yazdigi Thérése
ve Isabelle’in sansiirsiiz versiyonu Fransa’da 2000 yilina kadar yaymlanmadi; ingilizce olarak
da anca gegen yil Feminist Press tarafindan yayinlandi. Leduc’un otobiyografileri La Bétarde
(1964) ve Mad in Pursuit’te (1970) agik¢a anlatilmis reddedilis dykiilerinin izini stirdigiiniizde
paranin ve erkekligin edebiyat kapisinda nasil sinsice bekgilik yaptigini anliyorsunuz; o zaman
da, simdi de. Leduc fakir ve gayrimesru olarak dogar; annesi hizmet¢i, babasi miras¢idir ve
kagamaklarinin meyvesi Leduc, istenmeyen bir ¢gocuk olarak dogar. Bekar annesi en sonunda
“diizgiin” bir koca bulana kadar siirekli insanlara yaltaklanip hizmet etmek zorunda kalarak
saygidegerligin sinirlarinda dolanir. Cocuklugunun biiyiik kisminda, Leduc’un feminist egitimi
kitaplardan ve kafelerde edilen sohbetlerden degil, annesinin kahvalti sofrasindaki égiitlerinden
gelir. [...]. Leduc, [...]; 1972’de vefat etti. Yasadig1 Fransa’da, tagrali bir kadin, bir kagakei,
cilginca yasayan ve delice seven bir lezbiyen, kiiltiirel anlatiya, kiilliyata ve dersliklere alinmaya
deger goriilmedi. Belki ¢oktan 6ldii ve unutuldu ama sozlerinde halad haklilik payr olabilir
(“Duvarlara garpa ¢arpa,” 2017).

(ST) Violette Leduc: the great French feminist writer we need to remember. She was Simone de
Beauvoir’s protege, an erotic writer to match Jean Genet and a feminist tour de force. [...] The
explicitly sexual tell-all memoir, with its eager flirtations with the pornographic and dislocations
of heterosexuality, has blossomed in the US and France in recent years. But Violette Leduc, who
did it all and said it all more than 50 years ago, is a ghostly presence in its genealogy. It is a
mysterious marginalisation: Simone de Beauvoir, who took on Leduc as a protege, remains a
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feminist icon. Leduc’s contemporary Jean Genet, also wrote sexually explicit, homosexual texts
and is widely read and venerated as a pioneer in French avant-garde writing. Not so Leduc. Her
first book, the autobiographical novel L’Asphyaxie, has still not been translated into English. Her
novel Thérese and Isabelle, written in 1955, was not published uncensored in France until 2000
and was only translated and published in English by the Feminist Press last year. [...] A journey
through Leduc’s rejections, documented in her autobiographies La Batarde (1964) and Mad in
Pursuit (1970), lay bare the insidious gatekeeping that money and masculinity exert on literary
inclusion, then and now. Leduc was born poor and illegitimate; her mother is the help, her father
is the heir and she, the child of their furtive union, is unwanted. Her single mother has to scrounge
and serve, always skirting the boundaries of respectability until she finally finds a “respectable”
husband. For much of her childhood, Leduc’s feminist education comes not from books and café
chats but from her mother’s exhortations, delivered at the breakfast table. [...] [S]he passed away
in 1972. In the France she lived in, a provincial woman, a smuggler, a leshian who lived wildly
and loved madly, was not deemed worthy of inclusion into cultural narrative, into canon and
classroom. She may be dead, gone and forgotten, but she may still be right (Zakaria, 2016).

As is seen from the excerpt, the life, and works of French feminist writer Violette
Leduc who was ignored and underestimated for a long time, is discussed and hence
made visible in this translated article. In so doing, the article especially argues that we
need to remember this great woman (feminist) writer, who was largely ignored during

her life and even after her death.

The results of the thematic analysis also showed that there are 9 translated articles on
Catlak Zemin centring around the theme of “women (feminist) writers, poets, artists,
and their works”. In these 9 translated articles, the women writers such as Judith
Butler, Sara Ahmed, Ursala Le Guin, Elena Ferrante; the feminist film directors;
feminist artists participating in feminist protests were addressed; the contents,
methods, and importance of their works and performances were discussed and thus
their visibilities were increased. The following excerpt was taken from the translated
article titled “Kadin edebiyat1 i¢in harika zamanlar—Ama neden hala ikinci sinif
muamelesi goriiyoruz?”, published on November 30, 2018, on Catlak Zemin to

exemplify the existence of this theme on Catlak Zemin:

Erkekler hakikaten kadinlardan bir seyler 6greniyor mu? Sik sik. Peki, bunu kamusal olarak
kabul ediyorlar m1? Nadiren—giiniimiizde bile bu boyle. Edebiyat 6rneginden gidelim. Kendimi
ne kadar zorlarsam zorlayayim, bir kadin yazarin eserinden Oyle ya da boyle etkilendigini
sdyleyen ¢ok fazla erkek yazar ismi diisiinemiyorum. talya 6zelinde aklima tek bir isim geliyor,
o da Virginia Woolf okumanin kendisine ¢ok sey kattigini sdyleyen, The Leopard’in yazari
Giuseppe Tomasi di Lampedusa. Buna karsilik, kadin meslektaslarini kiiglimseyen ya da onlara
ancak ehemmiyetsiz, banal hikayeler—iste evlilik, ¢ocuklar, ask maceralar1 olsun; kisacasi
ancak ucuz romanslar ya da duygusal romanlar—yazma payesi bigen pek ¢ok erkek yazar
biliyorum. [...] Diinyanin her kosesinde, her alanda berrak bir akilla, acimasiz bir idrakla,
cesaretle, duygusalliga teslim olmaksizin yazan pek ¢ok kadin var. Yiiksek edebi kalitede eserler
tiretebilen bir kadin zekasmin varligi apagik. Ama kliselerin yok olmasi zor oluyor: Bizler
duygusaliz, bizler bagkalarini hognut etmek icin variz. Erkeklerse, sozleri ve isleriyle diinyadaki
iyiligin kotiiliige tistiin gelmesini saglayacak muhtesem edebiyatcilar ve korkusuz dgretmenler
(“Kadin edebiyat1,” 2018).
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(ST) Do men learn from women? Often. Do they admit it publicly? Rarely, even today. Let’s
stick to literature. No matter how hard I try, | can’t think of many male writers who have said
that they were in any way indebted to the work of a woman writer. Among ltalians only one
comes to mind, Giuseppe Tomasi di Lampedusa, the author of The Leopard, who wrote that he
had benefited from reading Virginia Woolf. | could list quite a few great male writers who either
belittle their female colleagues, or attribute to them a capacity only to write banal, trifling stories
— of marriage, children, love affairs; cheap romances and sentimental novels. [...] Many women
who write, in every part of the world, in every field, do so with lucidity, with a pitiless gaze,
with courage, with no concession to sentimentality. A widespread female intelligence that
produces writing of a high literary quality has become manifest. But the cliche dies hard: we are
emotional; we please. Men make great literature and teach fearlessly, through their words and
deeds, how all the evil in the world should yield to good (Ferrante, 2018).

This except points out and criticizes the sexism towards women writers and their work.
It also emphasizes that despite this sexism, many women writers are very talented and
produce highly qualified literary works all over the World. Thus, the existence and

importance of women writers are highlighted in this translated article.
4.3.1.5. Women’s labour

Any theme that makes women’s labour visible; that opposes the exploitation and
ignorance of women’s labour i.e. unpaid domestic labour; and that challenges the
patriarchal norms and orders expecting more (emotional) labour from women than
men was compiled under the theme of “women’s labour”. The thematic analysis
revealed that there are 4 translated articles on 5Harfliler addressing this theme. The
following sample excerpt was taken from the translated article entitled “Bir
Entelektiiel Tarz Olarak Kalpsizlik” published on May 15, 2017, on 5Harfliler:

1999 tarihli, kadinlarin akademideki duygusal emegi {izerine bir ¢alisma, “6grencilerin, kadin
profesorlerin erkek profesorlerden daha cana yakin olmasini bekledigi ve olmadiklarinda onlar
daha acimasiz bir sekilde yargiladigi” sonucuna ulasti. Daha yakinlarda ise, Northeastern
Universitesi’nden tarih profesérii Benjamin M. Schmidt, kadin profesérler kisilikleri iizerinden
daha sik degerlendirilirken erkek profesorlere “deha” denme olasiliginin daha yiiksek oldugunu
buldu. Pek ¢ok kadin, dgrencilerinin kendilerine sik sik terapist ya da sosyal hizmet gorevlisi
gibi davrandigini belirtiyor. Kadin akademisyenler -diger meslek gruplarindan kadinlar gibi-
hem meslektaslart hem de 6grencileri s6z konusu oldugunda duygusal emegin en biiyiik kismini
sarf etmek durumunda birakiliyor. [...] Giliniimiizde kadin akademisyenler, arastirmalarinda
duygusalliktan uzak, analitik bir ¢izgi tutturmanin baskisi ile sinifta ya da fakiilte toplantilarinda
kiilfetli duygusal emek sarf etme baskisi arasinda kalmis bir vaziyette (“Bir entelektiiel tarz,”
2017).

(ST) A 1999 study of women’s emotional labor in academe found that “students expect female
professors to be nicer than male professors and judge them more harshly when they are not.
More recently, the history professor Benjamin M. Schmidt, at Northeastern University, found
that male professors were more likely to be called “geniuses,” while female professors were
more often judged on their personalities. Many women say that their students frequently treat
them like counselors or social workers. Female academics — like their peers in other professions
— are made to perform the bulk of the emotional labor, with both colleagues and students. [...]
Women academics today are caught between the pressure to be unsentimentally analytical in
their research and the pressure to perform burdensome emaotional labor in the classroom or in
faculty meetings (Fitzpatrick, 2017).
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This excerpt highlights and questions the fact that compared to men, women
academicians are expected to perform more emotional labour. The excerpt also states

that this burdensome emotional labour creates pressure on women.

The results of the thematic presented that there are 4 translated articles on Catlak
Zemin in which the theme of “women’s labour” is addressed. The following sample
excerpt was taken from the translated article entitled “#DaktiloicinTesekkiirler”
published on April 5, 2017, on Catlak Zemin:

Hangi nedenle olursa olsun, ¢ok fazla erkek yazar yillar boyunca kendi lanet iglerini daktilo
etmekte isteksiz ya da basarisiz olmuslardi. Kitaplarinin tesekkiir boliimii, karilarinin ne kadar
cok ekstra is yapmis oldugunu gosteriyordu. Mesela “Bu zor el yazmasinin timiinii, ev
kadmlarinin agir yiikii tizerine binen alt1 yillik savas ve sonrasinin ezici sartlarina ragmen daktilo
ettigi icin karima tesekkiir etmek zorundayim.” Ornekler her alandandi; akademik is, kurgusal,
kurgusal olmayan, siir ve diger birgok tiir, kendine-yardim kitaplar1 bile. “El yazimi daktilo
ettigi, yeniden daktilo ettigi ve sonra bir kez daha daktilo ettigi i¢in karima ¢ok minnettarim.”
Cok fazla daktilo... Holsinger, 6rneklerinin ¢ogu eski metinlerden olmasina ragmen, “sok edici
bir kisminin” da son yirmi yilda yayinlanan kitaplardan oldugunu sdyliiyor. Birgok durumda
cefakar kadin esler kendi isimleriyle anilmaktan bile mahrum kaliyorlar. Erkek yazarlar kadinin
adin1 anmadan “Esime de tesekkiir ediyorum” demenin yetecegini diisiiniiyorlar. Ustelik sadece
esler degil, bazen isimsiz kiz ¢ocuklar1 da isin igine giriyor. Holsinger bu fenomen hakkinda
zaten bircok calisma yapilip iizerine yazilar yazildigina ama hashtag’in biiyiik bir kamusal
tartigma baslatigina dikkat ¢ekiyor. “Insanlar Fransizca, Ispanyolca, Portekizce ornekler,
kendilerinin veya ebeveynlerinin tesekkiir edilmemis anonim akademik ¢alisma
deneyimlerinden hikayeler paylasti” diyor. Bazilar1 kadin emeginin akademide ne kadar sik
degersizlestirildigine dair kendi deneyimlerini paylasmis (“#DaktiloicinTesekkiirler,” 2017).

(ST) For whatever reason, a lot of male authors over the years have been unwilling or unable to
type up their own goddamn work. The acknowledgments of their books show how much extra
work their wives did in turn. “I have to thank my wife for typing the whole of this difficult
manuscript in spite of the heavy burden laid on housewives by a six years’ war and its oppressive
aftermath,” one example reads. Holsinger said he drew his examples from all over: academic
work, fiction, nonfiction, poetry, and many other genres — even self-help books. “I am most
grateful to ... my wife for typing, retyping and typing yet again the manuscript.” Holsinger told
BuzzFeed News that while many of his examples came from older texts, “a shocking proportion”
came from books published in the last two decades. [...] In many cases, these long-suffering
wives were not even afforded the courtesy of their own names. [...] “My wife” had to suffice.
[...] Not just wives, either. Sometimes anonymous daughters were involved, too. Holsinger
noted that many people have studied and written about this phenomenon already, but the hashtag
kicked off a big public conversation. “People have shared examples in French, Spanish,
Portuguese, as well as many stories from their own or their parents’ experiences of
unacknowledged or anonymous academic labor,” Holsinger said. Some people even shared their
own experiences of how women’s labor often goes unappreciated in academia (Daro, 2017).

This excerpt taken from Catlak Zemin points out the unappreciated women’s labour
in academia, in typing and retyping their husbands’ and fathers’ manuscripts. As is
understood from the excerpt, many women’s labours were exploited by their own
husbands and fathers and they were left anonymous even in the acknowledgements.
This exploitation and ignorance of women’s labour is questioned and challenged in

this translated article.
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4.3.1.6. Female body

Any translated article that dares to talk about the female body and its features and parts
like vagina and menstruation labelled as shame or disgusting by patriarchy; any
translated article that addresses the patriarchal pressure and control over the female
body and women’s reproductive rights; and any translated article that criticizes and
challenges the exploitation and objectification of the female body was compiled under
the theme of “female body”. The results of the thematic analysis revealed that there
are 19 translated articles on 5Harfliler focusing on this theme. The following sample
excerpt was taken from the translated article titled “Konusmamiz Gereken Bir Konu
Var: Adet Diizenimiz” published on August 18, 2014, on SHarfliler:

Kadin bedenini utanilacak bir sey olarak goérmek gibi bir kiiltiir var, 6zellikle de konu adet
gormek oldugunda”, [...]. [...] Genel hissiyat adet gérmenin kadinlar arasinda dahi bir tabu
oldugu ve bu konuya dair daha agik bir bigcimde konusmay1 6grenmemiz gerektigiydi. Dogal bir
bedensel islevin toplumun yaris1 tarafindan boylesine g¢ekingenlik, garipseme ve utang
duygulariyla tecriibe edilmesi ilging. Tuvalet kagitlarimizi saklamiyoruz ama tamponlart kol
cantalarindan diismeye gorsiin; hala iki ayagi bir pabuca giriveriyor bazi kadinlarin. Hijyenik
pedlerimizi ¢igek desenli teneke kutularda sakliyoruz bir de. Gittiginiz bir evin tuvaletinde bir
yerlere sikistirilmis ve 1smarlama torbalara sarilmig tuvalet kagitlar1 gérmek biraz sagma olmaz
miydi1? Sanki adet gordiigiimiize dair kanitlarin olmasi utanilacak bir seymis gibi, hijyenik
pedlerimize ve tamponlarimiza iste aynen bu muameleyi gosteriyoruz. [...] [Menstriiasyon
egitimi arastirmacisi Chella Quint] adet donemlerimize daha olumlu bir 1gikta bakmamizi
saglamak i¢in “#periodpositive project” [adet-pozitif proje] isimli bir proje de yaratmis. Geng
kadmlara &det gérmenin utanilacak bir yaninin olmadigini 6gretmek gerektigini soyliiyor.
“Diizenli adet gérmek tipki nabziniz veya kan basinciniz gibi biiyiik 6nem tasir. Viicudunuzun
diizenli galigtiginin gostergesidir bu,” diyor Quint (“Konugmamiz gereken,” 2014).

(ST) There is a culture of shaming around women’s bodies particularly as it relates to menses,”
[...]- [...] the general feeling was that periods are a taboo, even among women, and that we
should learn to speak more openly about them. It’s interesting that so much embarrassment,
awkwardness, and shame surround a natural bodily function experienced by half the population
at some point in their lives. We don’t hide toilet paper away, yet some women still get flustered
if a tampon drops out of their handbag, or we might buy a floral-patterned tin to hide our sanitary
pads. If you spotted some toilet roll tucked away and covered in a little bespoke baggy in
someone’s loo, wouldn’t you find it faintly ridiculous? And yet that’s what we do all the time
with sanitary products, as though the evidence that we have periods is something to be ashamed
of. [...] [ A menstruation education researcher, Chella Quint] also created a project to help us
see periods in less of a negative light, called the #periodpositive project. She says it’s important
to teach girls to see that there’s nothing shameful about menstruation. “If you menstruate, having
regular periods is a vital sign, like your heart rate or your blood pressure, that shows your body
is working well,” she says (Jupp, 2015).

This excerpt draws attention to the fact that menstruation is seen as a taboo in society,
even among women. It also questions this nonsense taboo and emphasizes that there
is nothing shameful about menstruation, on the contrary, it is natural and vital just like

heartbeat and blood pressure.
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The results of the thematic analysis also showed that there are 15 translated articles on
Catlak Zemin that could be analysed under the theme of “female body”. It was seen
that 10 out of these 15 translated articles on Catlak Zemin focuses on women’s right
to abortion and patriarchal pressure and control over abortion. The following sample
excerpt was taken from the translated article titled “Verona nasil asir1 sag ve ultra-
katolik ittifak icin model bir sehir haline geldi?”, published on April 9, 2019, on Catlak

Zemin and addressing the law prohibiting abortion in Verona:

Kadinlar, LGBT bireyler, go¢gmenler ve azinliklar ayn1 hareketlerin hedefi haline gelmis ve bu
hareketler Verona’dan ulusal diizeye kadar italyan politikasini fethetmis durumda. Eva,
verilecek cevabin “feminist direnis” olmasi gerektigini savunuyor. Eva, kadmlari bedenlerinin
“bu savasin siirdiigii alan” oldugunu, asir1 sage1 ve ultra Katolik hareketler nezdinde kadinlarin
anavatan i¢in savasacak ogullar doguran bir arag, tecaviizden veya barbarlarin siddetinden
korunmast gereken bir “sey” oldugunu soyliiyor. Siviero ise ‘“kadin bedenini séylem ve
siyasetlerinde 1rkei, cinsiyet¢i, mizojin (kadm diismani) fikirlerini beslemek i¢in” kullaniyorlar
diyor ve “Bu nedenle direnisin baglamasi gereken yer tam da bu bedenler,” diye ekliyor (“Verona
nasil,” 2019).

(ST) Women, LGBT people, immigrants and minorities are all targets of the same movements
which have increasingly captured Italian politics from Verona to the national level. The response,
said Eva, must be “feminist resistance”. She described women’s bodies as “the battleground of
this fight”, used by far-right and ultra-Catholic movements to generate sons for the motherland
or as something to defend from rape and violence by barbarians. “They use women’s bodies
either for racist, sexist or misogynist ideas to fuel their rhetoric and their politics”, added Siviero.
“So these same bodies are the place where the resistance must start” (Torrisi, 2019).

This excerpt highlights the fact that patriarchy uses and objectifies women’s bodies to
enforce its racist, sexist, and misogynist ideas. Therefore, it is claimed that women’s

bodies are battlefields where a feminist resistance against patriarchy must begin.
4.3.1.7. Women’s health

Any theme that addresses and hence reveals the negative and deteriorating effects of
sexism, gender-based norms, roles and violence on women’s health was evaluated
under the theme of “women’s health”. The results of thematic analysis showed that 5
translated articles on 5Harfliler address this theme. The following sample excerpt was
taken from the translated article entitled “Nepal’in Diinyadaki Gizli Saglik Krizini
Cozmek I¢in Attig1 Adimlar” published on April 28, 2019, on SHarfliler:

Kadinlarin maruz kaldigi siddetin saglik durumlar tizerindeki etkileri agir oluyor. ABD’de
yasanan aile i¢i siddet vakalar1 her yi1l 2 milyon yaralanmaya sebep oluyor. Bu da aile i¢i siddetin
obezite ve sigara kullanimindan daha biiyiik bir saglik problemi oldugunu gosteriyor. Aile i¢i
siddet kronik agr1, astim, uyku problemleri, huzursuz bagirsak sendromu (IBS), kalp hastaliklari,
diyabet, fel¢ ve cinsel yolla bulagsan hastaliklara neden oluyor. Partnerinden siddet gdren
kadinlarin intihar etme riski daha yiiksek oluyor ve bu kadinlarda depresyon, anksiyete, panik
atak ve travma sonrast stres bozuklugu daha sik goriilityor (“Nepal’in Diinyadaki,” 2019).

(ST) The impact violence has on women’s health is immense. In the US, intimate partner
violence results in 2 million injuries each year, making it a larger health problem than obesity
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and smoking. It is associated with chronic pain, asthma, difficulty sleeping, irritable bowel
syndrome, heart disease, diabetes, stroke and sexually transmitted diseases. Women who have
experienced violence from a partner are at higher risk for suicide and more likely to suffer from
depression, anxiety, panic attacks and post-traumatic stress disorder (Taormina, 2018).

This excerpt reveals how immensely intimate partner violence affects women’s health.
The resultant health problems are also stated in detail in the excerpt. Additionally, it
defines intimate partner violence as a health problem that is larger than obesity and

smoking.

During the thematic analysis it was found that there are 2 translated articles on Catlak
Zemin addressing the theme of “women’s health”. The following sample excerpt was
taken from one of these two translated articles, entitled “Giinde zorla 16.000 kalori

yedirilen kiz ¢ocuklar1” published on August 30, 2018, on Catlak Zemin:

[...] Ancak Moritanya, Bati Sahra ve Fas’in giineyindeki kirsal bolgelerde yaygin olan “leblouh”
gelenegini duymamis olabilirsiniz. Leblouh, neredeyse bes yasindan baglayarak kiiciik kizlari
evlilige hazirlamak icin onlara zorla yemek yedirme siirecidir. Moritanya’nin bazi bdlgelerinde
iri kadinlarin ¢ok daha ¢ekici oldugu diigtiniiliirken daha zayif bireylerin evliligi ¢ok daha az hak
ettigine inanilir. Sasirtict bigimde, leblouh uygulamasi iilkede higbir zaman yasaklanmadi. Bu
da cezasiz bir sekilde uygulanmaya devam etmesine izin verildigi anlamina geliyor. Bu acimasiz
gelenege maruz birakilan geng kadinlar, her giin yiiksek kaloriler tiiketmeye zorlandiklari kilo
alma kamplarina gonderiliyorlar. Bu kamplar “sigmanlatici” olarak bilinen yasl kadinlar
tarafindan idare ediliyor. CNN muhabiri Mohamed Yahya Abdul Wedoud ile yapilan bir
roportajda 25 yasindaki Mariam Mint Ahmed, leblouh gelenegi ile olan kisisel tecriibesini
paylastyor. “Gengler olarak kendi yasamlarimiza zarar veren bu gelenegi sonlandirmak bizlerin
gorevi,” diyor. “Istemedigi halde zorla sismanlatilan sugsuz giinahsiz o kadar ¢cok genc kadin
tantyorum ki. Ve ¢ogunlugu da hastalaniyor. Onlarin siirekli dolagim bozukluklari, hipertansiyon
ve kalp hastaliklart ile bogustugunu gordiikce c¢ok iiziiliyorum”. [...] Bu kadinlar giinliik
beslenme diyetlerini 16.000 kaloriye ¢ikarmaya zorlaniyorlar. Zaten bu siklikla, kusmaya
bagladiklart nokta oluyor. [...] Bu kizlarin zorlandigi sey gergekten mide bulandirici. Kendi
bedenleri iizerinde higbir s6z hakki taninmadan onlara bir hayat bi¢imi dayatiliyor. Dahasi,
biiyiik bedenleri dolayisiyla yasam kaliteleri de baltalanmis durumda ve bu fazla beslenme bir
y1gin saglik problemine sebep oluyor” (“Giinde zorla,” 2018).

(ST) However, you may not have heard of “leblouh™ which is prevalent in rural in areas in
Mauritania, Western Sahara, and southern Morocco. Leblouh is a horrific process whereby girls
as young as five are force-fed in a bid to prepare them for marriage. In parts of Mauritania, larger
girls and women are seen as more attractive and wealthier while those who are slimmer are
considered less worthy of marriage. Astoundingly, leblouh has never been outlawed in the
country, meaning it has been allowed to continue unpunished. The girls who are subjected to this
cruel tradition are sent to fat camps where they are forced to consume thousands of calories a
day. These camps are run by elderly women known as “fatteners”. In an interview with CNN
correspondent Mohamed Yahya Abdul Wedoud, 25-year-old Mariam Mint Ahmed, opened up
about her own experience with leblouh. “It is our responsibility as a young generation to put an
end to the custom that threatens our lives,” she said. “I know so many innocent girls that were
fattened up against their will to be married off and most of them got sick. | feel sad when |
constantly see them struggling with blood pressure, hypertension and heart diseases.” [...] These
daughters are forced to consume diets up to 16,000 calories, often to the fullest extent that they
start throwing up. [...] What these girls are forced to ensure is absolutely sickening. This lifestyle
is forced on them, leaving with no agency over their own bodies. Moreover, their quality of life
is sabotaged as their large size and constant overeating leave them with a whole host of health
problems” (Hambiliki, 2018).
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This excerpt firstly explains what the leblouh tradition in Africa means. Then, it
reveals the deteriorating effect of this tradition on the health of women who are
exposed to this tradition, a kind of violence. This excerpt also presents the statements

of a woman calling to stop this sickening tradition.
4.3.1.8. Female sexuality

Any theme that makes visible female sexuality which is ignored and/or left unspoken;
any theme that discusses, criticizes and/or challenges patriarchal pressure and control
over female sexuality and any theme that opposes the commodification of female
sexuality and seeing women only as sex objects was compiled under the theme of
“female sexuality”. The results of the thematic analysis showed that 11 translated
articles on 5Harfliler address this theme. The following sample excerpt was taken from
the translated articles entitled “Yatagimda Uyuyan Biri: Misir’da Feminizm ve Evlilik
Uzerine” published on September 20, 2018, on 5Harfliler:

Cogu kadimn 6zgiirliiklerini ve cinselliklerini kisitlayan aile ortamlarinda yetistiriliyorlar. Bize
‘namuslu’ davranmayi, itibarimizi korumayi, insan igine yalnizca kisa siireyle ve kesin bir
amagcla ¢ikmay1 ve tabii bir de evlenmeden seks yapmamamiz gerektigini dgretiyorlar. Bu tip
kisitlamalar yiiziinden bir ¢ogumuz hayatimizi istedigimiz gibi yasama arzusuyla aile evinden
ayriliyoruz. Ailesinin ya da kocasinin evinde yasamayan ve her gegen gilin sayisi artan
mustagellat, yani miistakiller oluyoruz. [...] Tek basina yasayan bekar bir kadinin giivenli seks
yapmaya c¢aligmasi kabusa doniisebilir. Ortada iki sorun var: cinsel yolla bulagan enfeksiyonlari
Onleyen korunma sorunu (tabii partneriniz karsi ¢ikmazsa) ve cinsel siddet korkusu. Korunma
konusunda sikint1 yoksa ve giivendiginiz biriyle beraberseniz, seks yapmak i¢in miimkiin olan
en az riskli yerleri bulmay1 basarsaniz bile; mahallede adinizin ¢ikmasindan ve fuhustan sizi
tutuklamalarindan hep korkarsiniz. Bu sartlarda seks kadinlar igin ugragmak istemedikleri bir
bela haline gelir. Hele bir de bu kadinlar bir¢ok farkli cephede savasmaktan bunaldiysa: is, aile,
taciz ve bazen de arkadaslarla. [...] [Evlilikle birlikte] Ailem seks yaptigimi, seksin hayatimda
6nemli bir yeri oldugunu artik kabul ediyor. Annem bana i¢ ¢amasirt aliyor, kiz kardesim de
Oyle. Babam esimle ailemi ziyarete gittigimizde bize 6zel alan taniyor. O kapinin ardinda, o an
seks yapryor olabilecegimizi de biliyor. Artik bitti. Hukuk cinsel hayatim1 yasallastirdi, ailemin
de rizas1 var (“Yatagimda uyuyan,” 2018).

(ST) Many women have been raised in familial contexts where their mobility and sexuality are
restricted. We are taught how to act “respectably,” to pay attention to our reputation, to access
public spaces only temporarily and with a clear purpose, and, of course, not to have sex unless
married. These restrictions have driven many of us to move out of our family homes out of a
desire to experience life for ourselves, and enter the expanding ranks of the mustagellat, or
independent women, those who live neither in the home of their families nor husbands. [...]
Trying to have safe sex can become a nightmare as an unmarried woman living on your own.
There is the question of contraception to prevent pregnancy and STIs — and hoping your partner
won’t object — and, of course, there is the fear of sexual violence. And then, even if
contraception isn’t an issue and you are with a partner whom you trust, and you manage to find
places where you can have sex with the least risk possible, there is always the fear of a
neighborhood scandal that could end up with your arrest on charges of sex work. In these
circumstances, sex is often perceived by women as a hassle that they prefer not to put themselves
through, especially if these women are already overwhelmed by battling on multiple fronts: a
labor battle, a family battle, a harassment battle, a battle over a place on the metro, an emotional
battle, and battles with friends from time to time. [...] [After i got married] my family finally
accepts the fact that | have sex, and that sex is one of the main aspects of my life. My mother
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buys me lingerie, and so does my sister. My dad gives us personal space during family visits.
And he knows that we might be having sex right now, behind that door. It’s done; my sexual
affairs now are legitimized, by the virtue of law, and blessed by my family (Ahmed, 2018).

This excerpt clearly shows that patriarchal society has strict control over female
sexuality, especially over the sexuality of single women. This patriarchal pressure and
control are so strong that many single women see sex as trouble. And in these
patriarchal societies, as the excerpt states that single women’s sexual affairs are

allowed only when they get married.

During the thematic analysis, it was also found that there are 5 translated articles on
Catlak Zemin which address the theme of “female sexuality”. The following sample
excerpt was taken from the translated article titled “Calisma: Hetero kadinlar ise
yaramaz partnerleri yliziinden daha az orgazm oluyorlar” published on May 31, 2017

on Catlak Zemin:

“Yakalanmasi zor kadin orgazmuim” yakalamak o kadar da zor degil—lezbiyenlere sorun.
Archives of Sexual Behavior dergisinde Subat 2017°de yayimnlanan bir c¢alismaya gore
lezbiyenler, “yakalanmasi zor kadin orgazmimi” elde etmenin o kadar da zor olmadigim
gosterdiler. [...] Verileri analiz ettikten sonra ¢ikan sonuglar, “orgazm araligi” (orgasm gap)
denen seyi dogrulamig: Erkekler daha sik orgazm oluyorlar. Yine de ilgin¢ olan, hetero ve
lezbiyen kadinlar arasindaki ve seks sirasinda ne siklikta orgazm olduklarii bildirmelerindeki
farklilik. Lezbiyenlerin yiizde 88’1, yakin partnerle genellikle ya da her zaman orgazm oldugunu
sOylerken, hetero kadinlarda bu oran yiizde 65 civarinda. [...] Arastirmadaki pek ¢ok kadina
gore, “vajinal birlesme orgazm i¢in zorunlu degil. Genital uyarilma, 6piisme ve oral seks dahil
olunca hetero kadnlarin yiizde sekseni neredeyse her zaman orgazm olduklarini soyliiyorlar.”
[...] “Eger hetero giftler, kadinin gercekten orgazm olmasini istiyorlarsa, lezbiyenlerin siklikla
yatakta bu yaptiklarin1 kendileri de yapabilirler” (“Calisma hetero kadinlar,” 2017).

(ST) The “elusive female orgasm” really isn’t that elusive at all—just ask lesbians. According
to a study published in 2017 in the Archives of Sexual Behavior, leshians confirm the so-called
“elusive female orgasm” is really not that hard to find. [...] After analyzing the data, the results
confirmed what’s been described as the “orgasm gap”: Men were found more likely to come
than women. What was interesting, however, was the difference between heterosexual and
lesbian women and how frequently they reported orgasming during sex. Eighty-eight percent of
lesbians said they usually or always came when they were intimate, compared to 65 percent of
straight women. [...] For many women in their survey, he continues, “vaginal intercourse wasn’t
necessary [to climax]. Eighty percent of heterosexual women who had genital stimulation, deep
kissing, and who received oral sex said they usually-always orgasm.” [...] “We found that these
activities, which are very often what leshians do in bed, are transferable to what heterosexual
couples could do in bed if they really wanted the woman to have an orgasm” (Lawson, 2017).

This excerpt focusing on female orgasm, mostly ignored, and left unspoken by
patriarchy, presents the results of a research on female orgasm. It reveals that straight
women have fewer orgasms than lesbian women. Therefore, it claims that straight men

need to learn from lesbians how to orgasm women.
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4.3.1.9. Women’s herstory, successful women throughout herstory

As Simone de Beauvoir emphasizes that history has always belonged to men; and
women and their successes have always been ignored by patriarchy like a ghost.
Therefore, making women’s success visible and writing women’s herstory has become
one of the foremost goals of feminism, and hence feminist translation. The translated
articles on the websites serving this goal through their themes were compiled under
the theme of “women’s herstory, successful women throughout herstory”. The results
of the thematic analysis showed that 5 translated articles on 5Harfliler address this
theme. The following excerpt was taken from the translated article entitled “Artik

Gozden Kagmayacak: Arama Motorlarinin Temelini Atan Karen Sparck Jones”

published on January 10, 2019, on 5Harfliler:

Bir bilgisayar programcisi olan Sparck Jones 6zellikle dogal dil islenmesine odaklanmis ve kendi
kendini egitmisti. Bu disiplinde kadinlarin varliginin 6énemini savunuyordu. Ayni zamanda on
yillar 6ncesinden Silikon Vadisi’nin bu giinlerde igine girdigi hesaplasmay1 ongdrmiis ve
bilgisayar bilimcilerin gelistirdikleri teknolojinin sosyal etkileri {izerine kafa yormalari
gerektiginin ve aksinin riskli olacagimin altin1 ¢izmisti. [...] Sparck Jones’un Journal of
Documentation (Belge Dergisi)’nde 1972’de yayimlanan 6zgiin makalesi modern aragtirma
motorlarinin temelini atti. Makalede o donemde pek de rastlanmayan bir yontem kullanarak
istatistik ve dilbilimini birlestirmis ve bilgisayarlarin kelimeler arasindaki iliskileri nasil
yorumlayabilecekleriyle ilgili prensipleri igeren formiiller bulmustu. [...] Sparck Jones da
kendisi gibi bilgisayar bilimcisi olan Roger Needham’la evlendigi zaman evlenmeden onceki
soyadim tutacakti. 1958°de bu konuyla ilgili olarak, “bdylece kendinize ait kalic1 bir varliginiz
oluyor” demisti. [...] Sparck Jones 4 Nisan 2007’de kanserden 6ldii. 71 yasindaydi. Kendisi
Times’da bir 6lim ilamyla anilmamisti ama esinin 6limii 2003’te anilmigti. Giiniimiizde
aragtirmacilar hala onun formiillerine atifta bulunuyorlar. Yapay zeka yayginlastik¢a, onun
iizerine calistig1 fikirler daha yeni uygulamaya alinmiyorlar. [...] Sparck Jones hem kadin hem
erkek bir nesil arastirmaciya damigmanlik yapti. “Programlama yalnizca erkeklere
birakilmayacak kadar 6nemlidir” sloganini o buldu (“Artik gézden kagmayacak,” 2019).

(ST) A self-taught programmer with a focus on natural language processing, and an advocate for
women in the field, Sparck Jones also foreshadowed by decades Silicon Valley’s current
reckoning, warning about the risks of technology being led by computer scientists who were not
attuned to its social implications. [...] Sparck Jones’s seminal 1972 paper in the Journal of
Documentation laid the groundwork for the modern search engine. In it, she combined statistics
with linguistics — an unusual approach at the time — to establish formulas that embodied
principles for how computers could interpret relationships between words. [...] Sparck Jones,
too, kept her name when she married Roger Needham, a fellow computer scientist, in 1958,
saying, “It maintains a permanent existence of your own.” [...] Sparck Jones died of cancer on
April 4, 2007. She was 71. Though she did not receive an obituary in The Times, her husband
did, in 2003. Today, researchers are still citing her formulas. Ideas she wrote about are now being
put into practice as artificial intelligence research becomes more prevalent. [...] Sparck Jones
mentored a generation of researchers, male and female, and came up with a slogan: “Computing
is too important to be left to men” (Bowles, 2019).

Firstly, it needs to be noted that the original English version of the translated article
from which this excerpt was taken was published on the New York Times within the
scope of “Overlooked” series including obituaries about remarkable people whose

deaths went unreported in The Times. Given this fact, it becomes clear that the text
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aims to make visible Sparck Jones and her successes as a self-taught programmer. For
this reason, as is seen in the excerpt, her contributions to the field of computing and

her achievements are discussed in detail within the text.

The thematic analysis also revealed that there is only 1 translated article on Catlak
Zemin focusing on the theme of “women’s herstory, successful women throughout
herstory”. The following sample excerpt was taken from this translated article entitled
“‘Sosyal Cins: Kadinlar Aras1 Arkadaslhigin Bir Tarihi’” published on March 4, 2019,

on Catlak Zemin:

Kadinlar Antik Yunan toplumsal hayatinin bir pargast olmadig1 i¢in, arkadaslklar1 da ilgi
gormiiyordu. Ilk kadin entelektiiellerden olan ve ayrica kadmlar arasindaki ozverili
arkadasliklarin ilk yazili 6rneklerini de veren manastir rahibeleri, diinyanin geri kalanindan
kasith olarak ayri tutuluyorlardi. Daha sonraki dénemlerde ise kadinlarin toplumsal hayattan
kopuklugu, arkadasliklarinin stiinligiinii  gerekcelendirmek icin kullanilmaya bagslandi.
Yazarlar 16. yiizyilda, bir kadinin esini sik sik en iyi arkadasi olarak konumlandiran modern
diigiin yeminlerinin tam aksine, “Bir kadinin en iyi arkadasi ile ayn1 ruhu paylasabilecegi,
kocasiyla ise bunu ancak nadiren yasayabilecegi anlagilmistir,” diye yazarlardi. “Dedikodu”
(gossip) yalnizca kadin arkadasi anlatan bir kelimeydi ve hi¢bir olumsuz ¢agrisimi yoktu. 17.
yiizyilla beraber, kadinlar arkadaglikla daha sik anilir oldular. Filozof Mary Astell, kadinlarin
“Diinya meseleleriyle daha az hasir nesir olduklarin i¢in,” daha otantik ve saf baglar1 oldugunu
yazd1. Evlenen kadinlar ¢cogunlukla anne ve kiz kardeslerinden uzaga gittikleri i¢in, komsulariyla
baglar kuruyorlardi. Bu kadinlar ¢ogunlukla aileleriyle iletisimde kalabilecek kadar egitimli ya
da onlari ziyaret edecek kadar zengin olmadiklarindan arkadaslar1 yeni bir aileye doniigiiyordu.
[...] Tarihin farkli zamanlarinda, tim ekonomik diizeylerden kadinlarin arkadasliklarina sik sik
ailelerin talepleriyle ket vurulmustur. [...] Tarih boyu kadinlarin aile i¢indeki yiikleri arttik¢a,
arkadasliklar1 zarar gordii ya da tamamen bitti. Arkadaslik; kadinlarin ikincil, yardime1 rollerini
zorlamanin ve diger ilerici politik giindemleri 6ne ¢ikarmanin gii¢lii bir yoluna doniistii. Susan
B. Anthony ve Elizabeth Cady Stanton’in sarsilmayan dostlugu, kadinlarin oy hakki kazanma
cabalarinin temelini olusturdu. Jane Addams, reformist sosyal hareketini yakin kadin
isbirlik¢ileriyle beraber kurdu. Eleanor Roosevelt, arkadaglarinin hayatindaki 6nemli konumu
sebebiyle kocasindan bagimsiz siyasi bir gii¢ olarak sahneye ¢ikabildi. Betty Friedan ev
kadinlariin sikintilarindan bahsettigi ve ikinci dalga feminist hareketin giiclenmeye basladig:
sirada, artik kadinlar arasindaki baglarin siyasi degisim igin Orgiitleyici bir gii¢ oldugu agikga
kabul edilmisti. Kiz kardeslik, sloganin da dedigi gibi, giigliidiir (“Sosyal cins,” 2019).

(ST) Because women weren’t part of Greek public life, their friendship was of little interest.
Cloistered nuns, among the first female intellectuals and also some of the first documented
examples of devoted friendship between women, were deliberately closed off from the wider
world. Later, women’s disconnectedness from public life was used as a justification for the
superiority of their friendships. In stark contrast to modern wedding vows that often position a
woman’s romantic partner as her best friend, in the 16th century, “it was understood that a
woman could share the same soul with her best friend, but rarely, if ever, with her husband,” the
authors write. The word “gossip” simply referred to a female friend and had no negative
connotations. By the 17th century, women had started to become associated with friendship. The
philosopher Mary Astell wrote that women’s bonds were more authentic and pure because
women were “less concern’d in the affairs of the World.” Women formed bonds with neighbors,
“since wives commonly moved away from their mothers and sisters.” These women usually
weren’t wealthy enough to travel or literate enough to keep in touch with their kin, so friends
became supplemental family. [...] Women at all economic levels and points in history have, at
times, found their friendships impeded by the demands of family. [...] Historically, as women’s
obligations to family life increase, their friendships tend to suffer or disappear altogether.
Friendship became a powerful way of challenging women’s subservient roles and pushing
forward other progressive political agendas. Susan B. Anthony and Elizabeth Cady Stanton’s

166



unwavering friendship formed the foundation of the push for women’s suffrage. Jane Addams
established the settlement house movement with a close group of female collaborators. Eleanor
Roosevelt emerged as a political force independent of her husband because of the central role
that her friends played in her life. By the time Betty Friedan called out housewives’ malaise and
the second-wave feminist movement was percolating, the bonds between women were openly
acknowledged as an organizing force for political change. Sisterhood, as the slogan goes, is
powerful (Friedman, 2015).

As the excerpt shows, the herstory of the friendship among women is discussed within
the text. Besides focusing on the historical development of friendship among women,
the excerpt also explains and exemplifies what a crucial role this friendship i.e.
sisterhood plays in women’s lives and achievements, and the growth of the feminist

movement.
4.3.1.10. Queer identities and sexual orientations

Any translated article in which queer identities and different sexual orientations are
discussed and thus made visible was compiled under the theme of “queer identities
and sexual orientations”. It was seen that many different queer identities and sexual
orientations such as lesbian, gay, bisexual, asexual, demisexual, and transgender
individuals, and their lives, the problems, and the violence they face are discussed in
detail in some translated articles on both SHarfliler and Catlak Zemin. The results of
the thematic analysis revealed that there are 11 translated articles on 5Harfliler and 7
on Catlak Zemin addressing this theme. The following sample excerpt was taken from
the translated article, the translation of a conversation with the trans actress Laverne
Cox, entitled “Laverne Cox: Ben Boyle Iyiyim” published on August 22, 2013, on
S5Harfliler:

Bu dizi ayn1 zamanda cinsel kimlik ve cinsellik arasindaki farka da egiliyor — ge¢is doneminin
ardindan Sophia karisindan ayrilmiyor. Popiiler kiiltiirde aradaki fark ¢cok ender ¢izilir.

Bu tam Trans 101. Cinsel kimligin ve seksiiel yonelimin ayr1 seyler oldugunu senelerdir
sOyliiyorum ama bunu bilmeyen bir siirii insan var. Bence bunun sebebi bizim de LGBT
toplulugunun pargasi olmamiz ve gey, lezbiyen ve biseksiiel kisilerle ayn1 gruba konmamiz, ama
bizim i¢in konu sekstiel egilim degil cinsel kimlik. Ayrica insanlarin gey ve lezbiyenlerle ilgili
sorunlarinin ¢ogunun, 6zellikle ¢ocuklarla ugrasildigi zaman, cinsel kimlikle alakali oldugunu
diisiiniiyorum. Dogusta kendisine erkeklik tayin edilen birinin bir oglan ¢ocugunun davranmasi
gerektigi gibi davranmamasiyla alakali. Bunun o kadar biiyiik bir kismi cinsel kimlik ve
feminenlik korkusuyla alakali ki... (“Lavarne Cox,” 2013).

(ST) This show also explores the difference between gender identity and sexuality — after her
transition, Sophia stays with her wife. That distinction is rarely drawn in pop culture.

That’s is very Trans 101. I’ve been saying this for years, that gender identity and sexual
orientation are different but so many people don’t know. | think that the reason for that is that
we are in the LGBT community and we get lumped with gay and lesbian folks and bisexual
folks, but [for us] it’s not about sexual orientation, but gender identity. I also think that a lot of
the issues that folks seem to have with gays and lesbians, particularly when kids are bullied, are
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about gender. It’s about someone assigned male at birth not acting the way a boy should act. So
much of it comes down to gender and this fear of femininity in our culture (Juzwiak, 2013).

This excerpt presents Laverne Cox’s explanations on the difference between gender
identity and sexual orientation. In this excerpt, she stresses that transsexuality is not a
sexual orientation but a gender identity. In addition, she implies that the problems
queer individuals face stem from the strict and sexist gender norms in patriarchal

societies.

Below is another sample excerpt addressing the theme of “queer identities and sexual
orientations” taken from the translated article entitled “Cinsiyet belasindan feminist
bir yagsam slirmeye: Sara Ahmed’in Judith Butler’la sylesisi” published on May 29,
2019, on Catlak Zemin:

“Bir zamanlar “queer”, hizaya girmeyen, kolaylikla kategorize edilemeyen toplumsal cinsiyetler
ve gesitli cinsellikler igin bir tiir semsiye terim islevi gérmiigse de bugiin kendi i¢inde bir
miicadeleye sahne oluyor. Pek ¢ok trans ya da trans haklari savunucusu queerin dislayict bir
terim oldugunu, trans deneyimini ne kapsadigini ne de tanimladigini iddia ediyor. [...] Bence
queer, miicadeleyi genisletme dalgasinin bir parcasi olmali” (“Cinsiyet belas1,” 2019).

(ST) “If ‘queer’ once sought to provide an umbrella term for nonconforming genders and various
sexualities, ones that did not easily submit to categorization, it is now clearly embroiled in a
battle of its own. Many trans people, or trans advocates, have argued that queer is exclusionary,
that it does not include or describe trans experience. [...] It seems to me that queer has to be part
of the weave of a broadening struggle” (Ahmed, 2016, pp. 490-492).

This excerpt taken from the interview that Sara Ahmed made with Judith Butler on the
issues of gender, queer identity, and queer movement, etc., presents Butler’s

explanations on the term, “queer”.

4.3.1.11. Sexual and gender-based violence, harassment, abuse, oppression,

domination, and exploitation

Any theme that addresses, makes visible, criticizes, and/or challenges different types
of sexual and gender based violence, harassment, abuse, oppression, domination, and
exploitation was compiled under the theme of “sexual and gender-based violence,
harassment, abuse, oppression, domination, and exploitation”. It was seen that many
different types of sexual and gender based violence such as rape, sexual harassment,
online harassment, domestic violence, intimate partner violence, physical and
psychological violence, woman’s murder, misogyny, homophobia, transphobia were
addressed quite a lot in the translated articles on both 5Harfliler and Catlak Zemin.
The results of the thematic analysis showed that there are 47 translated articles on

SHarfliler, 34 translated articles on Catlak Zemin addressing this theme and it is the
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most frequently addressed theme on both websites. The following sample excerpt was
taken from the translated article entitled “Ev Hiicreye Dondiigiinde: Kadinlarin Ev
Hapsi Beyanlar1” published on October 10, 2018, on 5Harfliler:

Bir kadini boyunduruk altina almak, kaderini ve hayatini kontrol altinda tutmak i¢in dayak, 6lim
tehditleri, evlilige zorlamak ya da egitimden mahrum etmek yetmediginde ve ailenin erkekleri
karar alirken genc bir kadinin ¢ikarlarindan bagka her seyi diisiindiikleri i¢in, toplandiklarinda,
ev hapsi genellikle nihai ceza olur. [...] “Kizlar1 Ev I¢i Siddeten Koruma Yasas1” inisiyatifinde
“ev hapsi”ni, “6zel alanda aile bireyleri tarafindan kadina uygulanan bir siddet bi¢imi” olarak
tanimliyoruz. Bu hapsetme, kadinlara il ya da iilke disina ¢ikmay1 yasaklama seklinde olabilir
ya da onlar1 evden ¢ikmaktan men etmeyi igerebilir. Bir kadin i¢in eve kapatilmak, -bu ev kendi
ya da aile iiyelerinden birinin evi olsun- tecridin en ug seklidir ¢iinkii sosyal izolasyon gerektirir
ve genellikle siddetli depresyona yol agar. Bu kadariyla da bitmez. Cogu zaman ev hapsi, cinsel
siddetin yani sira tehdit ve agir dayak, yemek, su ve ilagtan yoksun birakilmak da dahil olmak
iizere diger siddet bicimleriyle birlikte uygulanir. Bu yazida eve hapsedilen Misirli kadinlarin
beyanlarindan kesitler var. [...] Iskence ve 6liim tehditleri nadir degildir; baz1 kadinlar 8ldiiriiliir
ya da zorla intihar ettirilir ve 6liim nedenleri, sir olarak saklanir. [...] Aile i¢i siddet, evde, sokakta
veya bagka bir yerde aile iiyesi tarafindan uygulanan siddettir. Cogunlukla erkekler tarafindan
uygulanir fakat kadinlar tarafindan uygulanip desteklenebilir de. Ailenin bazi {iyelerine, 6zellikle
kadinlar iizerinde kullanilmak iizere sinirsiz gii¢ verildigi suretle aile i¢i siddet, toplum ve hukuk
tarafindan tolere edilmis olur. Siddet, baba, anne, agabey, amca veya dedenin yani sira koca,
nisanli, erkek arkadas veya eski koca da dahil olmak iizere bir partner tarafindan da iliski
boyunca / iligki bittikten sonra uygulanabilir. Fiziksel istismari, evlilik i¢i tecaviizii, duygusal
istismar1 ve bir insanin giiven duygusunu yok eden biitiin davranislar igerebilir (“Ev hiicreye
dondiigiinde,” 2018).

(ST) When neither beating, death threats, forced marriage nor deprivation of education prove
effective in subduing a woman and controlling her fate and her life, when the men of the family
come together to decide what they deem is in the interests of a young woman regardless of
anything else, domestic detention often becomes the ultimate punishment. [...] We, at the
initiative “A Law to Protect Girls from Domestic Violence,” define home detention enforced by
family members as a form of violence against women in private spaces. This detention may take
the form of forbidding women from traveling outside the governorate or out of the country, and
it may also include banning them from leaving the house. For a woman to be confined to a home
— her own or that of a family member — is the most extreme form of detention, as it involves
complete social isolation and usually causes severe emotional distress. And this is seldom the
end of it. Domestic detention is often enacted in parallel with other forms of violence, including
the deprivation of food, water and medication, threats and violent beatings, as well as sexual
violence. Here are some snippets of the accounts of Egyptian women who have been detained at
home. [...] Torture and death threats are not uncommon — some women are murdered or driven
to commit suicide, and the cause of death is kept under wraps. [...] Family violence is violence
committed by a family member in the home, on the street, or elsewhere. It is mostly perpetrated
by men but can also be enacted or supported by women. It is permitted by society and the law,
as certain members of the family are granted unlimited power, particularly over women. It can
be committed by a father, mother, brother, uncle or grandfather, as well as a partner — including
a husband, fiancé, boyfriend or ex-hushand — throughout the period of a relationship or after it
ends. It can include physical abuse, spousal rape, emotional abuse and behavior that all destroy
the confidence of a human being (Tantawi, 2018).

This excerpt taken from the translated article focusing on home detention in Egypt
clearly defines what home detention means. Besides this clear definition, it also
emphasizes that home detention is often enacted with other forms of violence such as
the deprivation of food, water and medication, threats and violent beatings, torture,

sexual, physical and psychological harassment, and intra-marital rape. The negative
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and destructive effects of home detention on women are also highlighted in this

excerpt.

Below is another excerpt addressing the theme of “sexual and gender-based violence,
harassment, abuse, oppression, domination and exploitation”, taken from the
translated article titled “Mesele O’Reilly ve Weinstein meselesi degil: Cinsel siddet
bir ‘kiiresel salgin’” published on November 10, 2017, on Catlak Zemin:

Ote yandan cinsel taciz ABD ile sinirh degildir. Birlesmis Milletler (BM) toplumsal cinsiyete
dayali siddetin bir “kiiresel salgin” oldugunu duyurdu. Harvard Humanitarian Initiative’den acil
tip ve hukuk uzmanlari, diinyada yasayan kadinlarin kabaca yiizde 33 {iniin hayatina dokunan,
ulusal sinirlar1 ve siniflart agan bir sorun oldugunu kabul etmek gerektigine inaniyorlar. Dert
diinyas1 Diinya Saglik Orgiitii diinyada her ii¢ kadindan birinin, birgogu 15 yasina gelmeden
once olmak iizere, hayati boyunca fiziksel ve cinsel siddete maruz kalacagini ongdriiyor.
Gergekte, kirsal alanda yasayan bir¢ok kadinin ilk cinsel deneyimi zorla cinsel iligki oluyor.
Tanzanya’nin kirsal bdlgelerinde bu oran yiizde 17, Gana’da 21, Peru’da 24, Banglades’te 30 ve
Giliney Afrika’da 40; ilk cinsel deneyimlerinin kadinlarin rizasi disinda gerceklestigini rapor
ediyor. Es siddeti de kiiresel olarak yaygin. Diinya Saglik Orgiitii’niin bir ¢alismasina gore
Ingiltere, Meksika, Nikaragua, Peru ve Zimbabveli kentli kadinlar erkek arkadaslarinin ya da
eslerinin kendilerine karsi bir tiir cinsel siddet uyguladigini bildirdiler. Kiiresel diizeyde
oldiiriilen kadinlarin yaklagik yiizde 55’1 esleri tarafindan 6ldiiriiliiyor. Kadinlara yonelik siddet,
psikolojik istismardan bir tiir cinsel saldirganliga ve Harvey Weinstein’in isledigi iddia edilen
tecaviize kadar bircok bigimde gerceklesebiliyor. Namus cinayetleri, fiziksel saldirilar, kiz
cocuklarinin 6ldiiriilmesi ve kadin siinneti, kadin ticareti trafigi, zorla evlendirme ve igyerinde
ve okulda cinsel taciz de toplumsal cinsiyete dayali siddet olarak kabul edilmekte. Oranlar
iilkeden iilkeye degisebiliyor. Ornegin Japonya’da yiizde 15 iken Etyopya’da yiizde 71
olabiliyor, fakat siddet aslinda her yerde yasanan bir kadin deneyimi. [...] Arastirmalar, cinsel
siddetin, toplumsal cinsiyet esitsizligi, kadinlar ve erkekler arasindaki esitsiz gii¢ iliskileri gibi
etkenlerin yani sira iktidara dayal esitsizlik gibi ¢ok gesitli nedenleri oldugunu gosteriyor. [...]
Evde, sokakta ya da savasta kadinlara kars1 siddet, 6zel ve kamusal alanda ger¢eklesen bir insan
haklar1 ihlalidir (“Mesele O’Reilly,” 2017).

(ST) Nor is sexual harassment limited to the United States. The U.N. has called gender-based
violence a “global pandemic.” As experts in emergency medicine and legal research at the
Harvard Humanitarian Initiative, we believe it’s important to acknowledge that this issue
transcends national borders and class boundaries to touch the lives of roughly 33 percent of all
women worldwide. According to World Health Organization estimates, one in three women
worldwide will experience either physical or sexual violence in her lifetime, many of them before
the age of 15. In fact, for many rural women, their first sexual encounter will be a forced one.
Some 17 percent of women in rural Tanzania, 21 percent in Ghana, 24 percent in Peru, 30 percent
in Bangladesh and 40 percent in South Africa report that their first sexual experience was
nonconsensual. Intimate partner violence is also pervasive globally. In one World Health
Organization study, 22 to 25 percent of women surveyed in cities in England, Mexico,
Nicaragua, Peru and Zimbabwe reported that a boyfriend or husband had committed some form
of sexual violence against them. Globally, up to 55 percent of women murdered are killed by
their partners. Violence against women takes many forms, ranging from psychological abuse to
the kind of sexual predation, sexual assault and rape allegedly committed by Harvey Weinstein.
Honor killings, physical attacks, female infanticide, genital cutting, trafficking, forced marriages
and sexual harassment at work and school are also considered gender-based violence. Rates
range from country to country — from 15 percent in Japan to 71 percent in Ethiopia — but violence
is, in effect, a ubiquitous female experience. [...] Research reveals that there are multiple causes
of sexual violence, among them gender inequality and power differentials between men and
women. [...] Whether at home, on the streets or during war, violence against women iS a
HUMAN RIGHTS VIOLATION that takes place in PUBLIC and PRIVATE Space (“It’s not
just O’Reilly”, 2017).
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The excerpt addressing different forms of gender-based violence states that gender-
based violence is a “global pandemic”. After sharing quantitative data showing how
widespread violence is all over the World and explaining the reasons behind it, the
excerpt ends by stating that “violence against women is a human right violation” (“It’s
not just O’Reilly,” 2017).

4.3.1.12. Gender norms/roles

Any theme that discusses and/or challenges gender norms/roles which strictly control
every aspect of life, assign certain roles to man and woman and thus stereotype
femininity and masculinity, establish strict rules on what man and woman should do
and how they should do it, and any theme that points out the problems and inequalities
stemming from these norms and roles was compiled under the theme of “gender
norms/roles”. The results of the thematic analysis showed that there are 16 translated
articles on SHarfliler and 14 on Catlak Zemin addressing this theme. The following
excerpt was taken from the translated article titled “Anan1 Da Al Git Buradan”
published on June 14, 2017, on 5Harfliler:

Madde bagimliligi, kadinlara yiiklenen “onu yeterince seviyorsan/ona yeterince emek
verirsen/sabirli olursan onu diizeltebilirsin™ fikrinin bir nevi u¢ versiyonu. Kadinlar, ¢ocuk
dogurmay1 segseler de se¢meseler de annelige zorlanirken erkeklerin &lene kadar ¢ocuk —
sorumluluktan azade — kalmasina izin veren daha bilyiik bir sistemin parcasi aslinda. [...]
Kadinlarm roliiniin erkekleri (onlar ailelerinin evinden ayrildiktan sonra bile) egitmek ve onlara
bakmak oldugunu sdyleyen daha ¢ok mesaja ihtiyacimiz varmis gibi! [...] Kocaniz, daima, en
¢ok yetigkin gozetimine ihtiyag duyacak en biiylik ¢ocugunuz olacaktir. [...] Ben anneligi
reddediyorum; her sekliyle. Bebek-bebek istemiyorum; erkek-bebek de istemiyorum. Yani
aslinda erkekler, kendilerini diizeltebilirler, [...]. [...] Annelik sadece kelimenin gercek
anlamiyla anne olmaktan ibaret degil. Biitiin kadmlarin nasil kabul gordiigiiyle de ilgili.
Kadmlik, 6ziinde “anne gibi” 6zelliklerle de baglantili: tahammiil, yumusaklik, bakim, besleme,
anaclik, hassasiyet. Annelerin Onceligi hep baskalarina vermesi bekleniyor — onlar bencil,
talepkar veya agresif olamaz. Ayrica, sadece ¢ocuklarinin degil kocalarinin davraniglarindan da
sorumlu tutuluyorlar. Erkekler aldattiginda, su¢ onunla yeteri kadar seks yapmadig1 veya onunla
yeteri kadar ilgilenmedigi i¢in yine karisinin oluyor. Heteroseksiiel iliskilerdeki biitiin duygusal
emegin — iletisim ve baglanti kurma gibi seylere siirekli “emek vermenin” yiikii kadinlara
yiikleniyor. “lyi” bir kiz arkadas veya esin, erkegi siirekli “diizeltmeye” calisan olmasi fikrini
yliceltmek sadece igrenc degil, kadinlara kabul edilemez erkek davraniglarini kabul etmeyi —
sonuna kadar onlara katlanmay1 — 6grettigi i¢in zararh da (“Anani da al,” 2017).

(ST) While substance abuse and addiction is sort of an extreme version of the “you can fix him
if you just love him/work on him/are patient enough” thing that’s fed to women, it’s all part of a
larger system that allows men to remain boys forever — free from any accountability — while
women are forced into motherhood, whether or not they choose to reproduce. [...] Like, as if we
need more messaging that tells men that women’s role is to nurture and care for them — even
after they’ve moved out of their parents’ house. [...] Your husband will always be your biggest
and oldest child that requires the most adult supervision [...] I reject motherhood, in every way
possible. | don’t want a baby-baby and | don’t want a man-baby. [...] Motherhood is not just
about literal mothers. It is about how all women are seen. Femininity, in and of itself, is
connected to “motherly” characteristics: tolerance, gentleness, caring, nurturing, sensitivity,
nurturance, deference. Mothers are always supposed to put everyone else first — they are not to
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be selfish or demanding or aggressive. They are also, traditionally, held responsible for not only
their children’s behaviour, but their husbands’. When men cheat, it’s his wife’s fault for not
sexing him enough, or loving him enough, or paying enough attention to him. Women are
responsible for doing all the emotional labour in heterosexual relationships — constantly
“working on” things like communication and connectivity. Reinforcing the idea that a “good”
girlfriend or wife is one that constantly tries to “fix” a man is not only gross but harmful, as it
teaches women to accept male behaviour that is unacceptable — to just stick it out (Murphy,
2016).

This excerpt addresses and criticizes the role of motherhood assigned by patriarchy to
all women. It emphasizes that “[m]otherhood is not just about literal mothers. It is
about how all women are seen. Femininity, in and of itself, is connected to “motherly”
characteristics: tolerance, gentleness, caring, nurturing, sensitivity, nurturance,
deference” (Murphy, 2016). Besides the “motherly” roles and characteristics attributed
to women, depicting men/husbands as a child that needs women’s supervision is also

criticised within the text.

Below is another excerpt addressing the theme of “gender norms/roles” taken from the
translated article entitled “Aglamak erkek isidir” published on October 15, 2018 on
Catlak Zemin:

“Erkekler aglamaz” fikri, hepimizin aklina kazinmig en eski fikirlerden biridir. Bir erkegin
cenazede veya parmagini kapiya sikistirdiginda dokecegi birkag damla gozyast kabul edilebilir,
ancak “gercek” bir erkegin boyle durumlarda kendini hemen toparlamasi beklenir. insan iginde
aglamak kadinlara 6zgiidiir. Bu yalnizca toplumsal bir beklenti degil, bilimsel olarak da
kanitlanmis bir olgu. Bugiine kadar yapilan tiim arastirmalara gore kadinlar erkeklerden ¢ok daha
fazla agliyor. [...] Aradaki fark bizim i¢in o kadar siradan ki genellikle bunun asla agilamayacak,
biyolojik temelli bir cinsiyet farkligi oldugunu diisiiniiyoruz. Ancak, aglama konusunda kadin
ve erkek arasindaki bu fark aslinda olduk¢a yeni bir olgu. Tarihe ve edebiyata baktigimizda
erkeklerin gegmiste insan icinde aglamaktan ¢ekinmedigi ve bu davranigin kadmnsi veya
utanilacak bir sey olarak goriilmedigi ortaya ¢ikiyor. Hatta yazili tarih boyunca erkeklerin
aglamasi neredeyse her zaman dogal karsilanmis. [...] Erkeklerin duygularini belli etmemeleri
gerektigi tabusu yiiziinden depresyondaki erkekler, kadinlarla karsilastirildiginda yardim
istemek konusunda daha ¢ekingen davraniyor. Bununla baglantili olarak erkekler, kadinlara gore
intihara ti¢-dort kat daha fazla egilimli. Erkek depresyonu, alkolizm ve madde bagimliligi
bigimine de daha sik girer, bu da depresyona bagl odliimlerin sayisim artirtyor. Uretkenlik
seviyesi yiiksek, stoik Iskandinav uluslarim diisiiniin. Bu uluslar, alkolizm ve intiharda diinyada
basi ¢ekiyor. Bu nedenle erkeklerin gegmisteki gibi rahat¢a aglayabilmeleri gerekiyor. Orta
Cagin dip dibe yasayan kasabalarin1 yeniden yaratamasak da ayni samimiyet ruhunu
canlandirabiliriz (“Aglamak erkek”, 2018).

(ST) One of our most firmly entrenched ideas of masculinity is that men don’t cry. Although he
might shed a discreet tear at a funeral, and it’s acceptable for him to well up when he slams his
fingers in a car door, a real man is expected to quickly regain control. Sobbing openly is strictly
for girls. This isn’t just a social expectation; it’s a scientific fact. All the research to date finds
that women cry significantly more than men. [...] The discrepancy is such a commonplace, we
tend to assume it’s biologically hard-wired; that, whether you like it or not, this is one gender
difference that isn’t going away. But actually, the gender gap in crying seems to be a recent
development. Historical and literary evidence suggests that, in the past, not only did men cry in
public, but no one saw it as feminine or shameful. In fact, male weeping was regarded as normal
in almost every part of the world for most of recorded history. [...] Taboos against male
expressiveness mean that men are far less likely than women to get help when they’re suffering
from depression. This, in turn, is correlated with higher suicide rates; men are three to four times
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as likely to commit suicide as women. Male depression is also more likely to express itself in
alcoholism and drug addiction, which have their own high death toll. Think of stoical
Scandinavia, whose nations rank high for productivity — but also lead the world in rates of
alcoholism and suicide. So it might be time for men to return to the free-flowing tears of the past.
Although we can’t go back to the close-knit villages of the medieval era, we can try to revive
their fraternal spirit (Newman, 2015).

This excerpt challenges one of the most firmly entrenched ideas of masculinity: “men
don’t cry”. To break this stereotype, it speaks of the periods when men's cry was not
considered taboo or something to be ashamed of. It also states that the idea of “men
don’t cry” harms men a lot and leads to lots of problems. Therefore, it argues for the

removal of this gender stereotype.
4.3.1.13. Gender inequality/sexism

Any theme that discusses and questions the sexist discourse, action, and behaviour
spreading to all areas of life (i.e. daily life, business, science, art, sport, etc.) and the
resultant gender inequality; and any theme that calls for gender equality was analysed
under the theme of “gender inequality/sexism”. The results of the thematic analysis
revealed that 28 translated articles on SHarfliler and 18 translated articles on Catlak
Zemin address this theme. The following excerpt was taken from the translated article
entitled “Hepimiz Feminist Olmaliyiz” — Chimamanda Ngozi Adichie’nin

Konusmasiin Tam Metni” published on January 13, 2015, on 5Harfliler:

Size ¢ocuklugumdan bir hikaye anlatacagim. flkokuldayken 6gretmenim dénemin basinda bize
bir simav yapacagini ve en yiikksek notu alanin sinif baskani olacagim sdyledi. Sinif baskani
olmak biiylik mesele. Sinif baskaniysaniz konusanlari tahtaya yazacak giiciiniiz var. Ama benim
ogretmenim sinif bagkanina ayni zamanda bir sopa veriyor ve giiriiltii yapanlar tespit etmek i¢in
smifta devriye gezmesini istiyordu. Tabii ki sopay1 kullanmaya izin yoktu ama 9 yasindaki ben
icin bu yine de heyecan verici bir olasilikti. Sinif bagkani olmay1 ¢ok istemistim ve sinavdaki en
yiiksek notu ben aldim. Ardindan 6gretmenim sinif bagkaninin oglan olmasi gerektigini sdyledi.
Sagirmistim. Kendisi bunu smav 6ncesi belirtmeyi unutmustu ¢linkii zaten yeterince bariz
oldugunu diisiiniiyordu. En yiiksek ikinci notu alan grenci ogland1 ve simif baskani o oldu. Isin
daha ilginci, bu ¢ocuk sinifta sopa ile devriye gezmeye higbir istegi olmayan, tath, nazik bir
ruhtu. Ben ise bunun hirsiyla doluydum. Ama ben kadindim, o erkek ve bu yiizden sinif baskani
0 oldu. Bu olay1 hi¢ unutmadim. [...] Diinyada az bir farkla da olsa daha fazla kadin var, niifusun
%52’si kadinlardan olusuyor. Ama gii¢ ve prestij barindiran tiim pozisyonlar1 erkekler
doldurmus durumda. Nobel Baris 6diillii Wangari Maathai, bunu kisa ve 6z bir sekilde “ne kadar
yukartya ¢ikarsan orada o kadar az kadin vardir” olarak ifade ediyor. Gegen Amerikan
se¢imlerinde Lilly Ledbetter Kanunu’nu sik sik duyduk. Kanunun ismindeki giizel aliterasyon
bir kenara, bu kanun aslinda esit niteliklerdeki bir kadin ve bir erkegin ayni igi yapmasi ve fakat
erkegin erkek olmasi sebebiyle daha fazla maag almasi ile ilgili [ ...] Bir¢ok taninmig bara, kuliibe
yalniz bagima gidemem. Yalniz bir kadinsan girmene izin vermezler. Bir erkegin sana eslik
etmesi gerekir. Nijerya’da bir restorana ne zaman yamimda bir erkekle girsem, garson
yanimdakini karsilar ve beni gérmezden gelir. Bu garsonlar, erkeklerin kadinlardan daha 6nemli
oldugunu 6greten bir toplumun {iiriini. Garsonun incitme niyetinde olmadigini biliyorum ama
bir seyi entelektiiel olarak bilmek baska, duygusal olarak hissetmek baska. Onlar beni
gdrmezden geldiginde ben kendimi gériinmez hissediyorum. Uziiliiyorum. Onlara benim de bir
erkek kadar insan oldugumu ve bir erkek kadar varligimin kabul edilmesini hak ettigimi
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soylemek istiyorum. Bunlar kii¢iik seyler ama bazen en acitanlar kiigiik seyler oluyor (“Hepimiz
feminist,” 2015).

(ST) Now, here’s a story from my childhood. When | was in primary school, my teacher said at
the beginning of term that she would give the class a test, and whoever got the highest code
would be the class monitor. Now, class monitor was a big deal. If you were a class monitor, you
got to write down the names of noise-makers, which was heady enough power in its own. But
my teacher would also give you a cane to hold in your hand while you walked around and
patrolled the class for noise-makers. Now, of course you were not actually allowed to use the
cane, but it was an exciting prospect for the 9-year-old me. | very much wanted to be the class
monitor, and | got the highest score on the test. Then to my surprise my teacher said that the
monitor had to be a boy. She had forgotten to make that clear earlier because she assumed it was
obvious. A boy had the second highest score on the test and he would be monitor. Now what
was even more interesting about this is that the boy was a sweet gentle soul who had no interest
in patrolling the class with a cane. While | was full of ambition to do so. But | was female and
he was male, and so he became the class monitor. And I’ve never forgotten that incident. [...]
There are slightly more women than men in the world, about 52% of the world’s population is
female. But most of the positions of power and prestige are occupied by men. The late Kenyan,
Nobel Peace Laureate, Wangari Maathai, put it simply and well when she said, “The higher you
go the fewer women there are”. In the recent US elections, we kept hearing of the Lilly Ledbetter
Law. And if we go beyond the nicely alliterative name of that law, it was really about a man and
a woman doing the same job, being equally qualified and the man being paid more because he
is a man. [...] In Lagos, I cannot go alone into many reputable bars and clubs. They just don’t
let you in if you are a woman alone. You have to be accompanied by a man. Each time | walk
into a Nigerian restaurant with a man, the waiter greets the man and ignores me. The waiters are
products of a society that has taught them that men are more important than women. And | know
the waiters don’t intend any harm, but it is one thing to know intellectually, and quite another to
feel it emotionally. Each time they ignore me, | feel invisible. | feel upset. | want to tell them
that | am just as human as the man, that | am just as worthy of acknowledgement. These are little
things but sometimes it’s the little things that sting the most (Adichie, 2012).

In this excerpt taken from her famous speech titled “We should all be feminists”,
Chimamanda Ngozi Adichie demonstrates, exemplifies, and criticizes sexism and
resultant gender inequalities. With her examples from her own life, she reveals more

clearly what sexism and gender inequality turn out to be in real life.

Below is another excerpt addressing the theme of “gender inequality/sexism” taken
from the translated article titled “Hayatin her alaninda erkeklerin ayricaliklari: Iste size

160’tan fazla 6rnek” published on January 15, 2018, on Catlak Zemin:

Kiiltiirel beklentilerimiz, yasal sistemimiz, sosyal programlarimiz erkekleri hep hiyerarsik olarak
tepede tutmaya ayarli. Sonug olarak da diger cinsiyetlere kars1 erkekler, hedefe ulasma, basarma
ve yararlanma konusunda siirekli daha fazlasina sahipler. Iste buna eril ayricalik diyoruz. Fakat
eril ayricalik hakkinda birsey daha var: Sen de dahil herkesin canimi yakiyor. Ciinkii eril
ayricaliga ulasman i¢in senin de zararli erkeklik normlarini onaylamani gerektiriyor. [...] Fazla
uzatmadan, hepimizin hak ettigi degisimi gergeklestirmek igcin ABD’deki eril ayricaliklar
gorelim [...] Senin sdziiniin kesilme olasiligi daha azdir. Kadinlarin ve erkeklerin yaptigi
calismalar gosteriyor ki kadimlarin s6zii erkeklerden daha gok kesiliyor. Otomatik olarak ne
soyledigi hakkinda fikri olmayan biri olarak kabul edilmezsin ve mansplaining’e maruz
kalmazsin [...] Senin, “kadins1” kabul edilen ve ait oldugun cinsiyetin ikincilligini gdsteren
davraniglar1 géstermen, daha az kiifretmen, daha ¢ok 6ziir dilemen beklenmez. Eger kars1 cinsten
biri yoluna ¢ikarsa kenara gegmen beklenmez. Sosyal normlar senin fiziksel olarak daha ¢ok yer
kaplamana izin verir. [...] Bekar baba olarak siradan ebeveynlik gorevlerini yerine getirdiginde
takdir toplarken, kadinlar senin yaptiklarimin aynisim1 yaptiklar1 halde bekar anne olarak
elestirilir. Cocuk sahibi olmadiginda toplumda cinsiyetinin “dogal iggiidiileri’ne gore hareket
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etmedigini duymazsin. Tercihlerinin pesinden agik bir sekilde kosarken sana “dikkat ¢ekmeye
caligtigin” soylenmez. Sana kadinlar etkilemek i¢in yaptigin sdylenmeden “erkeksi” hobilerle
ornegin sporla ugragsmanin keyfini siirebilirsin. Utanmadan ve “kaltak” damgasi yemeden ne
kadar ¢ok seks yaptigini sdyleyerek tebrik edilebilirsin. [...] Evlendiginde soyadini degistirmen
beklenmez veya degistirmek istemediginde sorgulanmazsin. [...] (“Hayatin her alaninda,”
2018).

(ST) Our current cultural expectations, legislative system, and social programming work to
sustain a hierarchy that constantly places men on the top. Consequently, men consistently
achieve, succeed, and benefit at the expense of every other gender. That’s called male privilege.
But here’s the thing about male privilege: it hurts everyone, including you. This is because
accessing male privilege often requires you to conform to a toxic norm of masculinity. [...]
Without further ado, let’s face these examples of male privilege in the US so we can make the
change we all deserve. [...] You’re less likely to be interrupted when you speak — studies of men
and women showed that both interrupted women more than men. You’re not automatically
assumed to not know what you’re talking about — or subjected to mansplaining. [...] You’re not
expected to swear less, apologize more, or other supposedly “lady-like” behaviors that reflect
stereotypes of your gender being submissive. You’re not expected to step aside if someone of
another gender is walking in your path. Social norms allow you to take up more physical space.
[...] You can get praise for ordinary parental duties or for being a single father, while mothers
are simply expected to do the same and even criticized for single motherhood. You’re not said
to be going against your gender’s “natural instinct” or your role in society by not having children.
You can be outgoing or open about your choices without people calling you an “attention
seeker.” You can enjoy traditionally “masculine” hobbies like sports without people saying
you’re just doing it to impress men. You’re more likely to be congratulated for having lots of
seX, rather than shamed for it or called a “slut.” [...] You’re not expected to change your name
if you get married or questioned if you don’t. [...] (Johnson, 2016).

This excerpt focuses on the male privilege that spreads to all aspects of life and gives
some examples. Thanks to these examples, sexist approaches considering man

superior to a woman and resultant gender inequality becomes clearer.
4.3.1.14. Intersectionality

Any theme that addresses and explains the concept of intersectionality coined by
Kimberlé Crenshaw, and illustrates intersectionality as lived experience was compiled
under the theme of “intersectionality”. The results of the thematic analysis showed that
there are 6 translated articles on SHarfliler and 5 translated articles on Catlak Zemin
addressing and illustrating the subject of intersectionality. The following excerpt was
taken from the translated article entitled “Kesisimsellik Hemen Simdi!”” published on
January 6, 2017 on 5Harfliler:

Kesigimsellik (intersectionality) bir terim haline getirilmeden &nce yaganmakta olan bir
gergeklikti. Bugiin, bu kavrama bir isim vermemden yaklagsik 30 yil sonra, kesisimsellik her
yerde goriiniir olmus durumda. Fakat eger beyaz olmayan [1] kadinlar ve kizlar hala arka plana
atilmaya devam ediliyorsa, kesigimselligin anlamina dair 6nemli bir seyi yitirmisizdir. 1976°da
Emma DeGraffenreid ile birlikte bir¢ok siyah kadin General Motors sirketini ayrimeciliktan
dolay1 mahkemeye vermislerdi. Iddia ettiklerine gore sirket isgiiciinii 1k ve cinsiyete gore
ayiriyordu: Siyahlar ve beyazlarin yaptigi isler ayriydi. Davacilar, kadinlarin sadece belli islere
bagvurabilirken bazi islere ise sadece erkeklerin alindigini iddia ediyorlardi. Bu tabii ki bash
basina bir problemdi, fakat mevzu siyah kadinlar i¢in daha da karisik goériiniiyordu. Sirkette
siyahlara verilen islerin hepsi erkek isiyken, kadinlara verilen islerin hepsi sadece beyazlar
icindi. Fabrikada calismak iizere ige alinan siyah insanlarin tiimii erkekti; bu da siyah bir kadinin
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basvurusu dikkate alinmayacak demek oluyordu. Ayni sekilde, bir kadin beyaz ise sekreterlik
gorevi i¢in ige alinabilirdi, fakat siyah bir kadin i¢in bu miimkiin degildi. Bu durumda, erkek
veya beyaz olmadiklarindan otiirii ne ‘siyah igleri’ ne de ‘kadin isleri’ siyah kadmlar i¢in
uygundu. Her ne kadar bazi siyahlar ve bazi kadinlar ise aliniyor olsalar da, bu diipediiz
ayrimcilik degil miydi? (“Kesisimsellik hemen,” 2017).

(ST) Intersectionality was a lived reality before it became a term. Today, nearly three decades
after | first put a name to the concept, the term seems to be everywhere. But if women and girls
of color continue to be left in the shadows, something vital to the understanding of
intersectionality has been lost. In 1976, Emma DeGraffenreid and several other black
women sued General Motors for discrimination, arguing that the company segregated its
workforce by race and gender: Blacks did one set of jobs and whites did another. According to
the plaintiffs” experiences, women were welcome to apply for some jobs, while only men were
suitable for others. This was of course a problem in and of itself, but for black women the
consequences were compounded. You see, the black jobs were men’s jobs, and the women’s
jobs were only for whites. Thus, while a black applicant might get hired to work on the floor of
the factory if he were male; if she were a black female she would not be considered. Similarly,
a woman might be hired as a secretary if she were white, but wouldn’t have a chance at that job
if she were black. Neither the black jobs nor the women’s jobs were appropriate for black
women, since they were neither male nor white. Wasn’t this clearly discrimination, even if some
blacks and some women were hired? (Crenshaw, 2015).

At first, it needs to be noted that this excerpt was taken from the translated article
whose English original was written by Kimberlé Crenshaw who coined the term of
intersectionality. In this excerpt, Creenshaw firstly emphasizes the fact that
intersectionality is a lived reality for a long time. Then, she illustrates how racism and

sexism intersect in the lives of women of colour.

Below is another excerpt addressing the theme of “intersectionality” taken from the
translated article titled “izin verin size Aurat Yiiriiyiisii'nii womansplain* edeyim”
published on April 16, 2019, on Catlak Zemin:

Diinyanin herhangi bir yerindeki beyaz bir kadinin en kétii deneyimi, beyaz olmayan bir kadinin
cogu deneyiminden muhtemelen daha iyidir. Bunun da Cynthia D. Ritchie’nin Pakistan’la
flortiinden daha iyi bir 6rnegi olamaz. Cynthia, Pakistan’1t kadinlar i¢in giivenli ilan etti.
Pesaver’de bisiklete biniyor. Beyaz ayricaligl sayesinde bu tarz seyler sdyleyip yapabildigini
iddia edenlere hemen karsiligini veriyor. Yine de, kahverengi tenli kadinlar ayni seyi
denediginde, mitingleri iptal ediliyor, onlara “orospu” deniyor ve eger Pakistan gercekten
kadinlar i¢in giivenliyse neden Sabeen Mahmud, Qandeel Baloch ve Perween Rehman mezarda
yatiyor? (“izin verin,” 2019).

The worst experience of a white woman, anywhere in the world, is still likely better than most
experiences that a woman of colour will have. Nowhere is this better exemplified than Cynthia
D. Ritchie’s tryst with Pakistan. She has declared Pakistan safe for women. She rides bicycles
in Peshawar. She bites back if anyone tells her that she is able to say and do such things because
of white privilege. And yet, when brown women attempt the same, their rallies are cancelled,
they are called ‘sluts’ and if Pakistan really is safe for women, then why do Sabeen Mahmud,
Qandeel Baloch and Perween Rehman lie in graves? (Mohydin, 2019).

This excerpt illustrates how racism and sexism intersect in the lives of women of
colour, too. The first sentence of the excerpt is striking in terms of explaining clearly

what intersectionality means: “The worst experience of a white woman, anywhere in
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the world, is still likely better than most experiences that a woman of colour will have”
(Mohydin, 2019).

Along with all the 14 feminist themes and the translated articles addressing these
feminist themes, given FTS, the translations of a work, poem, letter, speech or an
interview of women and/or feminist writers, poets, artists or thinkers were also
considered as a feminist translation and hence they were included in the feminist
themed translated articles even if they do not address the feminist themes discussed
above. The result of the thematic analysis revealed that there are 8 translated articles
on 5Harfliler like this. The translation of the love letters written by Charlotte Bronte,
the translation of Virgina Woolf’s suicide note, the translation of a poem of Layli Long
Soldier, and the translation of Elfriede Jelinek’s Nobel Literature Prize speech are
among these 8 translated articles on 5Harfliler. It was also seen that there is no such
translation on Catlak Zemin. Additionally, the translated articles addressing and hence
making visible the lives and experiences of different women were included in the
feminist theme translated articles, too, even if they are not centred around one of the
14 feminist themes. The result of the thematic analysis showed that 5 translated articles
on 5Harfliler and 1 translated article on Catlak Zemin address and thus make visible
the lives and experiences of different women. The translated articles focusing on the
story of a Nigerian woman participating in the counter-guerrilla movement in Nigeria,
or addressing the story of a woman who had a difficult childhood, or describing a
woman’s experience of facing her fear are among these 6 translated articles considered

and analysed as a feminist theme translated article.

The following graph showing the feminist theme distribution on the websites in
percentage was generated to compare the websites and hence to discuss and interpret

the results of the thematic analysis in a better and clearer way:
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The percentage of the translated articles addressing the feminist themes (out of 162
translated articles on SHarfliler and 79 translated articles on Catlak Zemin in total)
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Graph 4.1. The percentage of the translated articles addressing the feminist themes
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4.3.2. The Discussion of the Results of Thematic Analysis on 5Harfliler and
Catlak Zemin

The results of the thematic analysis become more meaningful when they are
considered along with the general policies of 5Harfliler and Catlak Zemin. As stated
in the first section of this chapter, SHarfliler does not restrict women’s agenda and
publishes everything in which a woman may have an interest if it is not misogynist
and does not contain any hate speech, while Catlak Zemin directly aims to strengthen
feminist discourse. This decisive difference in the publishing policies of the websites
is reflected in the published translated articles, too. It is seen that 31 out of 162
translated articles on 5Harfliler do not address feminist themes, even if they may
appeal to a woman. This shows that any text in which a woman may have an interest
is not necessarily written from a feminist point of view or does not necessarily address
a feminist theme. Compared to SHarfliler, on Catlak Zemin which tries to strengthen
feminist discourse, all 79 translated articles except one address one or more of the
aforementioned feminist themes, much more frequently than 5Harfliler, thereby

setting a good example of feminist translation in terms of their themes.

The thematic analysis revealed that the translated articles on 5Harfliler and Catlak
Zemin address the same feminist themes except for a few minor differences. However,
it was seen that some differences stemming from the general publishing policies and
feminist standpoints of the websites lie in the distribution of these feminist themes.
Although the theme of “sexual and gender-based violence, harassment, abuse,
oppression, domination, and exploitation” is the most frequently addressed theme on
both 5Harfliler and Catlak Zemin, a striking difference appears in the theme of
“feminist movement/struggle and feminist solidarity”. Compared to 5Harfliler on
which only 10 (6%) out of 162 translated articles address the theme of “feminist
movement/struggle and feminist solidarity”, 33 (42%) out of 79 translated articles on
Catlak Zemin address this theme and thus make very different feminist struggles in
different corners of the world visible for the target readers. It is worth noting that some
of these 33 translated articles on Catlak Zemin are the translations of the different
feminist groups’ calls for feminist strike and struggle. Undoubtedly, Catlak Zemin’s
feminist standpoint that often stresses that the ties with the street should be kept alive,

has a determining effect on this situation. On the other hand, it can also be said that
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the relatively balanced and verified distribution of the feminist themes on S5Harfliler
compared to Catlak Zemin and especially the translations of a work, poem, letter,
speech or an interview of women and/or feminist writers, poets, artists or thinkers
which do not address a feminist theme reflect 5SHarliler’s general policy that does not

limit itself to a strict feminist agenda.
4.4. Paratextual Analysis on SHarfliler and Catlak Zemin

Feminist translators, as discussed in detail in the second chapter, use paratexts so often
that it has almost become a routine for them. FTS scholars assert that feminist
translators basically use paratexts for two purposes: first, to make their femininity and
feminist subjectivity, translation motivations, processes, and choices visible, thereby
challenging the traditional invisibility of translators and subverting the hierarchal
relationship between author and translator; secondly, to contextualize, explain and
interpret the source text and the author from their own feminist point of view, thereby
introducing and bringing them closer to the target reader. Massardier-Kenney (1997)
calls these two ways of paratext usage translator-centred commentary and author-

centred commentary, respectively.

In this thesis, considering the above-mentioned claims of FTS scholars, the paratextual
analysis was conducted on the feminist themed translated articles to figure out how
frequently the translators and editors on 5Harfliler and Catlak Zemin utilised the
paratexts i.e., prefaces, afterwords, footnotes and/or translators’ notes, what they
discussed in these paratexts, whether these paratexts made the translation and/or
translators visible or whether they contextualized the source text and author for the
target reader as FTS, especially the first paradigm of FTS, claims.

4.4.1. The Results of the Paratextual Analysis on SHarfliler and Catlak Zemin

Within the scope of the paratextual analysis, the feminist themed translated articles
which do not include any paratext were identified and excluded at first. It was detected
that 46 out of 131 feminist themed translated articles on 5Harfliler, and 36 out of 78
feminist themed translated articles on Catlak Zemin do not contain any paratext. Then,
the paratexts in the remaining 85 feminist themed translated articles on SHarfliler and
42 feminist themed translated articles on Catlak Zemin were analysed in detail to see
what purpose they serve. Given the theoretical discussions within FTS, they were
categorized into two groups labelled as the paratexts making translation and/or
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translator visible and the contextualizing paratexts. These labels corresponding to two
main ways of using paratext within feminist translation were put forward by the
researcher herself. Although FTS pays special attention to the paratext usage in
translation, no previous study except for Massardier-Kenney (1997) has categorized
and/or labelled the paratexts usage in feminist translation. In this sense, the
categorization and labels put forward by the researcher in this thesis are supposed to
contribute to the field, FTS. Any paratext in which the translators explain and discuss
their translation motivations, labour, translators’ choices, and translation processes;
any paratext, even if it does not address translator’s motivation, labour, choices, and
translation process, written in the first-person singular by the translators and thus
stressing the translators’ active presence; any paratext introducing the translator and
any paratext specified as translator’s note (TN) and hence increasing the visibility of
translation and translator was included in the first group of paratext. The results of the
paratextual analysis revealed that 54 feminist themed translated articles on 5Harfliler
and 23 feminist themed translated articles on Catlak Zemin contain a paratext making
translation and/or translator visible. On the other hand, any paratext that provides
additional information about the source text, source text author and the theme
addressed in the source text, and hence improving the target readers’ understanding;
any paratext that contextualizes, explains and interprets the source text and author
thereby reflecting the feminist standpoints of the translator and/or the website and
influencing the target readers’ reception of the text was considered and analysed as a
contextualizing paratext. The results of the paratextual analysis showed that 78
feminist themed translated articles on 5Harfliler and 41 feminist themed translated
articles on Catlak Zemin include a contextualizing paratext. Meanwhile, it is worth
noting that 47 feminist themed translated articles on 5Harfliler and 22 feminist themed
translated articles on Catlak Zemin simultaneously include both a paratext making
translation and/or translator visible and a contextualizing paratext or include a single
paratext that simultaneously makes translation and/or translator visible and

contextualize the source text and author.
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SHarfliler | 2tak
Zemin
(out of
131) (out of
78)
The number of feminist themed translated articles that do not 46 36
include any paratext
The number of feminist themed translated articles that include
) ) . 54 23
a paratext making translation and/or translator visible
The number of feminist themed translated articles that include 78 41
a contextualizing paratext
The number of feminist themed translated articles that
) . 47 22
simultaneously include both types of paratexts

Table 4.2. The results of the paratextual analysis

To provide a better understanding of how the websites instrumentalised the above
mentioned two types of paratexts and what they discussed in these paratexts, the most
striking 10 sample excerpts from 5SHarfliler and 10 sample excerpts from Catlak Zemin
jointly selected by the researcher and her advisor will be examined in detail below.
Firstly, the excerpts taken from the paratexts making translation and/or translator will
be analysed, then the excerpt taken from the contextualizing paratexts will be

discussed separately for both websites.
4.4.1.1. The paratexts making translation and/or translator visible

As displayed in Table 4.2., 54 feminist themed translated articles on 5Harfliler include
a paratext making translation and/or translator visible. The results of the paratextual
analysis revealed that the majority of the paratexts in these 54 feminist themed
translated articles on SHarfliler are mostly written in the first-person singular by the
translators and address translators’ motivation, labour, choices, and/or translation
processes. It was also seen that the paratexts in 3 out of 54 translated articles introduce
the translators and provide the links which take the readers to other writings and
translations of the translators. Additionally, it needs to be stated that the footnotes in
2 out of 54 translated articles do not directly address translation motivation, process
and/or translator’s choices but specified as translator’s note (TN) and hence increasing

the visibility of the translation and translator. Therefore, they were considered as
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paratexts making translation and/or translator visible. Below are 5 sample excerpts
taken from the paratexts in these 54 feminist themed translated articles on SHarfliler.

The first excerpt was taken from the preface in the translated article titled “Anani1 Da
Al Git Buradan” published on June 14, 2017, on 5Harfliler:

Birka¢ hafta once, erkeklik meselesine fazlasiyla kafa yormus; meseleye kafa yormakla
kalmayip bu kavramu sorunsallastirmis HETEROSEKSUEL bir erkekle (onlardan herhalde
diinyada toplam 5-6 tane vardir gibi hissediyorum hep) muhabbet ediyordum. Bar sahibi bu kisi
(hayir, hayali arkadasim degil), miisterisi olarak barina gelen kadin ve erkekler arasinda
gozlemledigi 6nemli bir farktan bahsetti: Kadinlar, kendileriyle ilgili stirekli bir sorun tespiti ve
o sorunu ¢O6zme seferberligi halindeyken, erkeklerin ¢dozmeye calismak bir yana, 6zellikle
duygusal iliskileri ¢itkmaza girdiginde kendilerinde kesiiiinlikle bir sorun gérmemeleri. Onun bu
gozlemi, Kanada menseli Sharfliler benzeri web sitesi Feminist Current’ta okudugum asagidaki
yaziy1 hatirlatti. Bu 6fkeli ve 6fkesinde epey hakli yaziy1 (hakliligi konusunda kadinlarimiz da
bana hak verecektir hehe) daha fazla okura ulastirma misyonu edindim. Cok, pek ¢ok kadinin
bikkin bir tonla kafa sallayacagi bir yazi oldugunu diisiiniiyor; fazlasi igin yorumlarda
bulusabiliriz diyorum (“Anani da al,” 2017).

A few weeks ago, | was chatting with a heterosexual man who chewed over the masculinity
issue, who not only chewed over it but also problematized this concept (I always feel that there
are probably 5 or 6 guys like that in the whole world). This man, bar owner, (no, not my
imaginary friend) talked about an important difference between men and women who came to
the bar as a client: while women are constantly detecting problems with themselves and trying
to solve them, men, leaving aside finding a solution, see absolutely nothing wrong with
themselves especially when their emotional relations reach an impasse. His observation
reminded me of the following article | read on Feminist Current, Canadian-origin, 5Harfliler-
like website. | have taken the mission of conveying this angry and quite right in its anger (our
women would also agree with me on its rightness, hehe) to more readers. Thinking that many
women will nod to this article wearily; | say we can meet in comments for more (The researcher’s
back translation).

As is seen from the excerpt, in her preface that she wrote in the first-person singular,
the translator created a space for her own critical and feminist voice. Explaining the
process which reminded her of the source text that she read on Feminist Current and
stating that the source text that criticizes patriarchal gender roles and norms seeing
woman as mother and man as a child is quite right, the translator positioned herself
ideologically and presented her feminist point of view. She also expressed her
translation motivation and stated that she translated this text to convey its message and
feminist standpoint to more readers. All these made the translator’s active presence

and feminist subjectivity highly visible.

The second excerpt was taken from the preface in the translated article entitled
“Elfriede Jelinek’in 2004 Nobel Edebiyat Odiilii Konusmasi: “Insana Ne Kalir?”
published on February 20, 2017, on 5Harfliler:

Avusturyal1 yazar Elfriede Jelinek’in, 2004 Nobel Edebiyat Odiilii kabul konusmasinin kismi
cevirisine 2014’te baglamistim. Jelinek’in 6diil téreninde 6nceden kaydedilmis bir video goriintii
olarak yaymlanan konusmasinin neden 6zel oldugunu hemen anlayacaksiniz. Yazarin dilin kayb:
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ve digarist ile imtihanini bir sa¢ metaforu tizerinden ziyaret eden bu inanilmaz metni, sadik ¢eviri
yapmay1 beceremedigim ve becermeyi de istemedigim i¢in sadik olarak ¢evirmedim. Ancak
metinden gotiirdiiklerimi esitlemek lizere Amerikali sanat¢1 Michael Green’den ¢eviriye yarenlik
etmek tizere bir GIF ¢aligmasi yapmasini rica ettim [...] (“Elfriede Jelinek,” 2017).

| started in 2014 to translate some parts of the Austrian author Elfriede Jelinek’s 2004 Nobel
Prize for Literature acceptance speech. You will immediately understand why Jelinek’s speech,
published as a pre-recorded video at the award ceremony, is special. | did not translate faithfully
this amazing text which explains the author’s trouble with language loss and outside through a
hair metaphor, because | failed, and I did not want to make a faithful translation. However, to
compensate what I lost in translation, | asked the American artist Michael Green to do a GIF that
would accompany the translation (The researcher’s back translation).

In her preface she wrote in the first-person singular, the translator firstly mentioned
about her translation process. Then, she expressed her admiration with the source text.
In fact, the most striking part of the preface is that the translator stated she did not
translate faithfully because she did not manage to translate faithfully and did not want
to do so. This statement of the translator complies perfectly with FTS’s claims
challenging the notions of equivalence and fidelity. Stating in her preface that she
failed and did not want to make a faithful translation, the translator pointed out her
active and interventionist role and thereby challenging and deconstructing the

traditional invisibility of translators.

The third excerpt was taken from the preface in the translated article entitled “Odalar
ve Merdivenler” published on October 31, 2012, on 5Harfliler:

Matrix film serisinin yapimei ve yonetmenleri Wachowski kardeslerin yarist Lana Wachowski,
Insan Haklar1 Dernegi’nin Goriiniirlik Odiilii’'ne layik gdriilmiis. 2000’li yillarm basinda
cinsiyet degisim siirecine giren Wachowski, ddiiliinii alirken aym1 anda giildiirmeyi ve kalp
tellerini titretmeyi basaran yirmibes dakikalik harika bir konusma yapmus. [...] Wachowski’nin
konusmasinin 6nemli buldugum pargalarini Tiirkge’ye ¢evirmek i¢in basina oturdugumda, 6nce
6nemli pargalar uc uca eklendi, sonra okuduk¢a metnin sagini solunu kasaplamak kocaman bir
hata olacakmis gibi gelmeye bagladi. Neresinin vurucu olduguna ben niye karar veriyordum?
Ben Milliyet kom tere editori milydim, tik avcist gibi Wachowski’nin hikayesini
makasliyordum? Sonunda duygu yogunlugunun verdigi hafif deli bir enerjiyle gérev bilincimi
layikiyla lizerime gegirip konusmanin tamamini ¢evirdim. [...] (“Odalar ve merdivenler,” 2012).

Lana Wachowski of the Wachowskis, the producer and director of the Matrix film series, was
honoured with Human Rights Campaign’s (HRC) Visibility Award. While receiving her award,
Wachowski whose gender transitioning process began in the early 2000s, made a wonderful
twenty-five-minute speech that entertains and strikes a chord with the audience at the same time.
[...] When | set about translating what | deem important in Wachowski’s speech into Turkish,
firstly the striking parts came together and then the more | read, the more | felt it would be a
huge mistake to butcher the text. Why would | be the one deciding which parts are striking? Why
would | butcher the story of Wachowski like a click-hunter editor on milliyet.com.tr? Finally,
with slightly insane energy which emotional intensity provided, | translated the whole speech
with a sense of mission [...] (The researcher’s back translation).

In this preface, the translator expressed her admiration for the source text, i.e. Lana
Wachowski’s speech while receiving the Human Rights Campaign’s (HRC) Visibility

Award, at first. Given the content of the source text and the fact that Lana Wachowski
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Is a trans woman, the translator’s admiration for the source text reflects her positive
opinion of trans individuals. Therefore, it can be said that the translator presented her
ideological stand by expressing her admiration. Another important point in the preface
that the translator focused on is her translation process. She talked about her decisions
and the translation process in detail and thus making both herself and her translation

visible.

The fourth excerpt was taken from the footnote in the translated article entitled “(Kars1

Cinsin Kiyafetlerini) Giyinme Odas1” published on December 19, 2012, on 5Harfliler:

*Ingilizce’deki “transgender” kelimesinin Tiirkge’de benimsenmis tam karsiligi var mi
bilmiyorum. Transgender kelime anlami olarak “cinsel kimligini degistiren” demek; kimlik
degisiminin seksiiel (6zellikle tibbi) yoniiyle veya cinsel yonelimle degil daha ¢ok (toplumsal)
cinsiyet rollerinin reddi ve/ya iistlenilmesiyle alakali bir terim. Bu yiizden genel bir terim olan
trans kelimesini kullandim. **Crossdresser kendi cinsiyeti diginda/karsi cins gibi giyinen
anlamina geliyor. Baska dillerde oldugu gibi Tiirk¢e’de de bazen travesti kelimesi ile birbirinin
yerine kullaniliyor. Travesti daha genis bir anlamda kullanildig1 i¢in crossdresser’t bazen
anlamini agarak bazen de Ingilizcesiyle kullandim. ***Vikipedya’ya giivenerek “coming out”
terimini Ingilizce biraktim (“Kars1 cinsin kiyafetlerini,” 2012).

*| do not know if the term “transgender” in English has an exact equivalent adopted in Turkish.
Transgender literally refers to “those who transition their sexual identity” and it is a term that is
not concerned with the sexual (especially medical) aspect of identity transition or sexual
orientation but rather with the rejection and/or acceptance of (social) gender roles. So, | used the
generic term trans. ** Crossdresser refers to those who dress like the opposite sex. It is
sometimes used interchangeably with the term transvestite in Turkish as in other languages. |
used crossdresser sometimes by explicating its meaning and sometimes by leaving it in English
because transvestite is used in a broader sense. *** Relying on Wikipedia, | left the term “coming
out” in English (The researcher’s back translation).

In this footnote which was not specified as a translator’s note, the translator explained
and justified her translation choices. She expressed how and why she used the terms
of “trans”, “crossdresser” and “coming out”. She also provided the links on the words
of “Crossdresser” and “Vikipedya” to two different pages on Wikipedia to justify her
choices. Thus, she stressed her active presence as a translator.

The fifth excerpt was taken from the preface in the translated article entitled “Bilim
Tarihinde 5Harfliler” published on March 30, 2016, on 5Harfliler:

Art+Feminism olusumunun vikipediyi ele ge¢irip yeniden yazdigi bu gilinlerde erkekler
tarafindan yazilmis olan tarihin bilim kismina bir goz atalim. Bir de ne gorelim? Tabi ki yetersiz
temsil. Iste, sokakta, her yerde oldugumuz gibi laboratuvarlarda da var oldugumuz igin, yeterince
konusulmayan ¢ok kadin bilimci s6z konusu. Her 8 Mart’ta farkli bilim mecralarindan bu
kadinlara dair gittikce daha fazla Ingilizce kaynak ¢ikiyor; fava ata ata geriye giderken
kayboldugumu farkettim. Ben de giizel isler liretmeyi basarmis bu kadinlarin arasindan emegi
gasp edilmis 6 bilimcinin hikayesini Tiirk¢e’ye ¢evirmek istedim. Ciinkii sevgi neydi? Vallahi
okudugunuz kaynaga gore degisir (“Bilim tarihinde,” 2016).

These days when the Art+Feminism organization has taken over and rewritten Wikipedia, let’s
have a look at the scientific part of history written by men. And guess what?
Underrepresentation, of course. There are many women scientists who are not talked about
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enough because we exist in laboratories as we exist at work, on the street, and everywhere. Every
March 8, more and more English sources are becoming available about these women from
different scientific disciplines. | realized that | was lost as | went back to my likes. So, | wanted
to translate into Turkish the story of six scientists who are among the women who have managed
to produce beautiful works and whose labour has been seized. Because what was love? In truth,
it depends on the source you read (The researcher’s back translation).

FTS emphasizes that one of the most prominent goals of feminist translators is to
unearth women writers and translators who have been ignored and underappreciated
by patriarchy throughout history. In other words, feminist translators make use of
translation to recover the lost voices of women, women writers, and translators. The
preface above reveals that the translator who wrote it acted in line with this goal of
feminist translators, too. In her preface, the translator implied that she translated the
source text in order to unearth the stories of the six women scientists whose successes
and labours were ignored, underestimated or underappreciated by their male
colleagues and patriarchy, thereby making these women and their successes visible.
Expressing her translation motivation clearly in her preface, the translator both
stressed her active presence as a translator and presented her feminist subjectivity and

ideology.

When it comes to Catlak Zemin, it was seen that 23 feminist themed translated articles
include a paratext making translation and/or translator visible. It is worth noting that
although they do not address translation motivation, process and/or translators’
choices, the footnotes in 14 out of 23 feminist themed translated articles on Catlak
Zemin were considered as a paratext making translation and/or translator visible just
because they are specified as a translator’s note (TN) which undoubtedly increases the
visibility of translators regardless of footnotes’ contents. It was also seen that the
paratexts in the remaining 9 feminist themed translated articles on Catlak Zemin
address translation motivation, translation process and/or translator’s choices.
Additionally, it needs to be stated that the paratexts only in 4 translated articles on

Catlak Zemin were written by the translators in the first-person singular.

Below are 5 sample excerpts taken from the paratexts making translation and/or

translator visible in the 23 feminist themed translated articles on Catlak Zemin.

The first excerpt was taken from the translator’s note in the translated article entitled
“Bireysel farkliliklar bize daha fazla ne soyleyebilir?” published on April 30, 2019, on
Catlak Zemin:
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Cevirenin notu: Umarim bu ¢eviri, higbir bedenin cinsiyet ve cinsel yonelim dikte etmedigine
yonelik daha ileri ve derin arastirmalara vesile olur... (“Bireysel farklililar,” 2019).

Translator’s note: I hope this translation will be instrumental in further and deeper research into
the fact that nobody dictates gender and sexual orientation... (The researcher’s back translation).

As is seen from the excerpt, in this footnote specified as a translator’s note, the
translator explained her translation motivation, albeit implicitly. Stating that she hoped
her translation would lead to further and deeper studies indicating that nobody dictates
any gender and sexual orientation, the translator both explained her intention in
translating this text and presented her ideological stance against sexism. Therefore, it
can be said that this translator’s note made the translator and her (feminist) subjectivity

visible.

The second excerpt was taken from the translator’s notes in the translated article
entitled “Cinsiyet belasindan feminist bir yasam siirmeye: Sara Ahmed’in Judith

Butler’la soylesisi” published on May 29, 2019, on Catlak Zemin:

[1] Judith Butler’in Cinsiyet Belasi kitabindan yapilan alintilar1 kendim ¢evirdim. (¢.n.). [2]
PQBDS, Boykot, Tecrit, Yaptirimlar i¢in Filistin’li Queerler olarak gevrilebilecek olusumun
Ingilizce kisaltmasi. Kisaltmanin agilim sdyle: Palestianian Queers for Boycott, Divestment and
Sanctions. BDS ise Boykot, Tecrit ve Yaptirimlar olarak gevrilebilecek Boycott, Divestment and
Sactions’in kisaltmasi. Bu olusum Tiirkiye’de “Filistin icin Israil’i Boykot Girisimi” olarak
biliniyor. PQBDS i¢in bakimiz: http://www.pgbds.com/ (Judith Butler bu siteye 2016 tarihinde
baktigini not diismiis.) (¢.n.) (“Cinsiyet belasindan,” 2019).

[1] I translated the excerpts from Judith Butler’s Gender Trouble on my own. (TN). [2] PQBDS
is the English acronym for the organization, which can be translated as ‘Boykot, Tecrit,
Yaptirimlar igin Filistin’li Queerler’. The acronym stands for Palestinian Queers for Boycott,
Divestment and Sanctions. BDS stands for Boycott, Divestment and Sanctions, which can be
translated as ‘Boykot, Tecrit ve Yaptirimlar’. This organization is known in Turkey as the
“Attempt to Boycott Israel for Palestine”. For PQBDS, see: http://www.pgbds.com/ (Judith
Butler noted that she looked at this site in 2016.) (TN) (The researcher’s back translation).

As is seen from the excerpt, in the first translator’s note, the translator needed to clarify
that she translated the quotes from Judith Butler’s Gender Trouble by herself, because
this book was translated into Turkish by another translator before. This translator’s
note, written in the first-person singular, increased the visibility of the translator and
her translation. In the second translator’s note, the translator gave detailed information
about some abbreviations in the text. Since these notes were specified as a translator’s
note, both of them, regardless of their content, contributed to the visibility of the

translator and translation.

The third excerpt was taken from the footnotes in the translated article titled

“Glintimiiz seks is¢isi kiilti” published on July 11, 2017, on Catlak Zemin:
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[1] Metnin aslinda “kadinlarla para karsiliginda seks yapan erkek” anlamina gelen “John” ifadesi
geciyor. Seks yanlisi feminizmin kullandigt “miisteri” ifadesinin kullanilmamasi metnin
savundugu seks karsiti feminist yaklasimi yansitmak bakimindan 6nemli olsa da, bu ifadenin
Tirkge karsiligi olmadigindan dolay1 g¢eviride seks yanlist yaklagimin kullandigr “miisteri”
ifadesi kullanilmistir. [...] [3] Latince; kisiye yonelik, kisiyle ilgili anlamina gelir. Bir safsata
tiirii olarak Tiirkce’de de yaygin bir sekilde Latince olarak kullanildigindan g¢evrilmemistir
(“Giintimiiz seks is¢isi,” 2017).

In the original text, the author uses the term “John” which means “the man who has sex with
women against payment”. Even though not using the term “customer” which pro-sex feminism
uses is important to reflect the anti-sex feminist approach of the text, the term “customer” which
pro-sex approach prefers was used in translation, because the term “John” has not a Turkish
equivalent [...] [3] It means person-oriented and person-related in Latin. It was not translated
because the Latin term is widely used in Turkish as a type of fallacy (The researcher’s back
translation).

In these two footnotes, despite the passive sentence structure used, the translator’s
choices were clearly explained and justified. Especially the justification in the first
note revealed that the translator paid special attention to save the sex-negative feminist
approach of the source text in her translation. All these made the translation and

translator’s choices explicit for the target reader.

The fourth excerpt was taken from the preface and translator’s note in the translated
article entitled “Gtizel degiliz, ¢irkin degiliz, 6fkeliyiz!” published on October 1, 2018,

on Catlak Zemin:

Gegen sene, Miss Turkey 2017 (hani su Tiirkiye’nin en giizel kadininin se¢ildigi yarisma) ve Itir
Esen epeyce giindemlesmisti. Itir, BIRINCI secilmis; ardindan attig1 bir tweet nedeniyle taci
elinden alinmigt1 ve yarismada ikinci segilen Asli Siimen’e verilmisti. Yani Tirkiye’nin ikinci
en giizel kadmni, birinci en giizel kadini oluvermisti. O giinlerde tartigmalar daha ziyade Itir
Esen’in Twitter’da yazdiklari {izerinden donmiistii. Bu sene de Miss Turkey giindeme oturdu ve
yarismaya katilan kadinlarin bedenleri yine tartisma konusu oldu. Biz de, Miss Turkey’in
kendisini sorunsallagtirdik ve “Kadinlarin tarihinde bu konuyla ilgili neler olmustu?” diye
sorduk. Bunun {izerine 1968’de New York Radical Women* tarafindan gerceklestirilen Miss
America giizellik yarigmasi protestosuna ¢agri metnini Tiirkge’ye c¢evirmeye galistik. 2018
yilinda, 1968 tarihli bu metni ¢evirirken hemen asagidaki goérsel aklimiza geliyor ve dovize
katilmaktan kendimizi alamiyoruz. Gorsel: I can’t believe we’re still protesting this shit.

¢.n: Metnin orjinalinde “We will reclaim ourselves for ourselves.” olarak yazilmis olan ifadeyi
bu sekilde [“Hayatlarimiza yeniden sahip g¢ikacagiz”’] ¢evirmeyi uygun gordiik. Kendimizi
kendimiz i¢in tekrar tanimlayacagiz gibi bir anlama denk diisiiyor (“Giizel degiliz,” 2018).

Last year, Miss Turkey 2017 (the beauty pageant in which the most beautiful woman of Turkey
is chosen) and Itir Esen considerably occupied the agenda. Itir won the contest; then she was
stripped of her crown over her tweets and Esen’s title was passed on to runner-up Asli Siimen.
In other words, Turkey’s second most beautiful woman became spontaneously the first most
beautiful woman of Turkey. In those days, the discussions were mostly over what Itir Esen wrote
on Twitter. This year, Miss Turkey came also to the fore and the bodies of women who
participated in the contest became the subject of discussion again. We have problematized Miss
Turkey too and asked, “what had happened in the herstory of women about this issue?”” Then,
we tried to translate the call organized by New York Radical Women in 1968 to protest Miss
America beauty pageant, into Turkish. In 2018, while translating this text dated 1968, the
following visual springs to our mind and we can’t help agreeing with it. The visual: I can’t
believe we’re still protesting this shit.
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Translators’ note (TN): We saw fit to translate “we will reclaim ourselves for ourselves™ into
Turkish in this way [as “Hayatlarimiza yeniden sahip ¢ikacagiz’] It means that we are going to
redefine ourselves for ourselves (The researcher’s back translation).

As may be understood from the usage of the first-person plural, this preface and
translators’ note were written by the two translators of the text. The translators stressed
their presence by explaining their translation motivation, process, and choices in their
preface and translators’ note in an explicit way. Additionally, it can be inferred from
the preface they wrote, the visual they shared, and the source text they selected to
translate that the translators have a feminist point of view. So, it can be said that the
translators presented their ideological stand in the paratexts they used.

The fifth excerpt was taken from the translators’ note in the translated article titled
“Friend zone” diye bir sey yok ve kadmlar size bi’ bok borglu degil \ (V) / *”
published on August 15, 2017, on Catlak Zemin:

C.N. Riza kavramina taktigim bu donem karsima ¢ikmasi sebebiyle mi bilmiyorum ama bu
yaziy1 ufak tefek sikintilarina ragmen epey sevdim ve dilimize kazandirmaya karar verdim.
“Friend zone” un Tirk¢e muadili var m1 bilmiyorum— “kankalanmak” gibi zorlama bir sey
yapmak istemedim ve “arkadas olarak gormek” de bu nadide tabiri tam anlamiyla karsilamiyor.

Bu satirlarin, sevdigi kisi ona “kanka” diyince kalbine hanger yemis gibi olup bir kdsede iclice
aglayanlara hitaben kaleme alindigin1 diisiinmiiyorum. Bu sebeple, yazinin bir kadin ile asgari
diizeyde insanliga dayanan her diyalogunu, cinsel iligki yatirim1 olarak kuran, dolayistyla mevzu
direkt olarak ve tercihen hizla cinsellige dogru ilerlemediginde asabilesen, hadsizlesen,
hainlesen erkeklere hitaben yazildigina dikkat ¢ekmek baslangi¢ i¢in énemli (“Friend zone,”
2017).

Translator’s note. (T.N.) | don’t know if this is because | met it in those days when | became
obsessed with the concept of consent, but | liked this article very much despite its little
difficulties and I decided to bring it into our language. | don’t know if “friend zone™ has a Turkish
equivalent—I didn’t want to use a far-fetched word like “kankalamak” and “seeing as a friend”
doesn’t exactly cover this rare phrase.

I do not think that these lines were written to those who felt as if they had been stabbed in the
heart with a dagger when the lady they love called them friend’ and were weeping in a corner.
For this reason, it is important to point out that the article was written to men who see each
minimally human dialogue with a woman as an investment in sexual intercourse and thus get
irritable, perfidious and presumptuous when they do not immediately directly and preferably end
up with sex (The researcher’s back translation).

In this footnote which was specified as a translator’s note, the translator explained her
translation motivation clearly. The translator also discussed and justified her choices.
While explaining her thoughts about the source text and saying who the target audience
of this article is, the translator both asserts authority over the source text and expresses
her own critical views on the subject, thereby deconstructing the traditional invisibility

of translators.
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Apart from the prefaces, footnotes and translators’ notes exemplified above, another
important factor that affects the visibility of the translators is the way they are
presented on these two websites. In the translated articles on Catlak Zemin, the names
of translators appear at the bottom of the text while the names of source authors appear
on the top like the names of the copyright authors in the Turkish original articles. The
places where the names of the translators and source text authors appear on Catlak
Zemin verify and maintain the traditional hierarchy that sees the translator inferior to
the author. Compared to Catlak Zemin, on SHarfliler, the names and profile pictures
of translators appear at the same place where the names and profile pictures of the
authors appear in the original Turkish articles. Additionally, on SHarfliler, just below
the profile pictures of the translators, there is a section titled “Yazarin diger yazilar1”
(“the other writings of the author” in English) showing the other translations and
writings of the relevant translator on 5Harfliler. As may be inferred from this title,
SHarfliler sees translator as an author, in other words, it sees the translator equal to the
author and the translation equal to the original writing. All these contribute to the
deconstruction of the traditional inferior position of translators and increase the

visibility of the translators on 5Harfliler.
4.4.1.2. The contextualizing paratexts

The results of the paratextual analysis showed that compared to the paratexts making
translation and/or translators visible, contextualizing paratexts were used more
frequently on both websites. It was found that 78 feminist themed translated articles
on SHarfliler and 41 feminist themed translated articles on Catlak Zemin include a
contextualizing paratext i.e., preface, afterword, footnote and/or translator’s note. It
was also found out that the websites used the contextualizing paratexts to provide
additional and contextual information about the source text and the author and to bring
them closer to the target readers. In so doing, they also presented their own comments
and interpretations reflecting their feminist point of view. Therefore, it can be claimed
that the websites (i.e. editors) and/or translators used the contextualizing paratexts to
act as a feminist “gatekeeper” between the source text/author and the target reader, and

hence to influence or even control the target readers’ reception.

Below are 5 sample excerpts taken from the contextualizing paratexts in the feminist

themed translated articles on 5Harfliler.
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The first excerpt was taken from the preface in the translated article entitled “Oliim
Kadar Ciddi, Kiifiirlii bir Saka: Renate Bertlmann” published on March 6, 2017, on
S5Harfliler:

Renate Bertimann, 1970’lerde bir ¢ok ¢agdasi gibi 1968’in devrimci atmosferi ve ikinci dalga
feminizmin giiciiyle kadin bedenini bir kutlama ve devrim araci olarak yeniden kurgulayan
eserler liretmis, Viyanali avangart bir sanat¢i. Bu dénemde iireten feminist sanatgilarin bazen
beraber, bazen tek baglarmma benzer direnis ve ayaklanma yoOntemlerini paylagarak aym
noktalarda bulugmalari, ayni temalar1 farkli yogunluk ve sekillerde ziyaret etmeleri ve sonunda
ortaya ¢ikan miras dil bana ¢ok dokunakli ve ilham verici geliyor. Sihirli bir saat dogru zamani
vurmus gibi bir siirii farkli cografyadan yaratici kadin, kendilerine zorla kabul ettirilmis imgeleri
bir devrimin araglar1 olarak ayaklandiriyorlar. Gelinlikler, ¢eyizler, mutfak esyalari, iitiiler, yani
bir kadinin eve kisilmis hayatina sahitlik eden tiim kadinst objeler, bu sanat¢ilarin eserlerinde
yepyeni amaglarla canlaniyorlar. Bunlarin arasinda Renate Bertlmann, emzik, prezervatif,
plastik top gibi bol ¢agrisimli objeler kullanarak fallus odakli eserler iiretmesiyle biraz daha
farkli bir yerde duruyor. Asagida Bertlmann ile genelde Amerikayla 6zdeslestirdigimiz pop
sanatin Latin Amerika ve diinyanin geri kalanindaki izdiistimlerini takip eden “The World Goes
Pop” sergisi kapsaminda yapilmis bir réportaji terciime ettim (“Oliim kadar,” 2017).

Renate Bertlmann, like many of her contemporaries in the 1970s, is a Viennese avant-garde artist
who, with the power of second-wave feminism in the revolutionary atmosphere of 1968,
produced works that reconstruct the female body as a means of celebration and revolution.
Feminist artists who produced works during this period came together by sharing similar
methods of resistance and rebellion sometimes together and sometimes alone and visited the
same themes in different frequencies and forms, thereby creating a heritage language. And all
these sound to me very touching and inspiring. Creative women from various geographies are
causing images forced upon them to revolt as the tools of revolution as if a magic clock struck
the right time. Wedding gowns, dowries, Kitchen utensils, and irons, that are all feminine objects
that bear witness to a woman’s life trapped in the house are revived in the works of these artists
for novel purposes. Among these artists, Renate Bertimann holds a slightly different place as she
produces phallus-oriented works using richly evocative objects such as pacifiers, condoms, and
plastic balls. Below | translated an interview with Bertlmann as part of the “The World Goes
Pop” exhibition, which follows the projections of pop art, which we generally identify with
America, in Latin America and the rest of the world (The researcher’s back translation).

In this preface, the translator firstly introduced the interviewed feminist artist, Renate
Bertlman. She presented additional and contextual information about the style of
Bertlman, her works, the period in which she produced her works, and her feminist

contemporaries. Thus, she prepared the target reader for the translation i.e., the

interview with Bertlman they will read below.

The second excerpt was taken from the preface in the translated article entitled
“Duvarlara Carpa Carpa: Violette Leduc’un Hikayesi” published on February 23,
2017, on S5Harfliler:

Gegenlerde tavsiye iizerine 2013 te gosterime girmis Fransiz filmi Violette’i izledim. Violette,
hayati zorluklarla ge¢mis, Simone de Beauvoir’in yetenegini fark ettiginde kanatlari altina aldig:
ve o zamana kadar hi¢bir kadinin o denli ciiretkar bir sekilde yazmadigi tabu konular1 (kiirtaj ve
lezbiyen iliskiler gibi) kalemine tagimig feminist yazar Violette Leduc’un hikayesi. Film, yazarin
Simone de Beauvoir’la tanigmasindan kisa bir siire 6nce basliyor ve yaymlandiktan sonra ¢ok
satanlar arasina giren otobiyografik eseri “La Batarde” a (Pi¢) kadar gegen siireyi anlatiyor.
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Elbette s6z konusu zaman dilimi giinlik giineslik olmaktan epey uzak. Violette, Simone de
Beauvoir’a takintili bir sekilde agik oluyor, reddediliyor ve hayatinin bir bolimii onun tarafindan
kabul edilme ¢abastyla debelenerek geciyor.

Film, merkeze Violette’i aldigi, onun hikayesini anlattig1 i¢in De Beauvoir’in nasil biri olduguna
dair elimizde fazla ipucu yok; Violette’in De Beauvoir algist digsinda. O algiy1 — kendi algima
gore — tek kelimeyle tasvir etmek istersem “tamamlanmighik” derim. Violette, karsisinda
“tamamlanmig” biri goriiyor Simone de Beauvoir’a bakarken. [...] Duygusal tepkilerinden &tiirii
sonradan girdigi entelektiiel ¢evrelerde “drama kraligesi” olmakla itham edilen Violette,
duvarlara carpa ¢arpa delireyaziyor — buna De Beauvoir’un duvarlar1 da dahil — ama nihayet
kendi sinirlarini el yordamiyla bulmaya yaklasiyor. Bu arada kitaplar1 da yavas yavas daha genis
kitlelerce fark ediliyor. Film o noktada sona eriyor. Gayrimesru olarak dogup biiyiime, annesine
olan ebedi kizginligi, dzgiiven diisiikligi, yoksulluk, her daim sevgi ve kabul edilme agligi,
okuma-yazma sevdasini finanse etmekte ¢ektigi zorluk... Leduc’un, hem bunlari tagiyarak hem
de bunlara ragmen yazdig1, hem de kadinligin1 hi¢ sakinmadan kalemine doktiigii icin daha fazla
dikkati hak ettigi kesin. Diger yandan, Violette’in film boyu De Beauvoir’in ardindan, onun
tarafindan kabul edilmek i¢in kosturup durmasi ve bu kabul arzusunun biitiin nevrozlarini agiga
cikarmasinda beni — tam da Violette’e yakisir sekilde — aglama krizlerine sokan bir yan vardi.
Ve filmin sonunda, Violette’in “baskalarinin ve kendisinin sinirlarini” kabullenmis (dolayisiyla
sakinlesmis ve hatta &zgiirlesmis) hali ise kalbime acimtirak, buruk bir his yaydi. Sanirim
biiytimek, acimtirak ve buruk bir hisle beraber geliyor.

[...] Asagida gevirisini okuyacaginiz, gecen yil Guardian’da yayimlanan su yazi, Leduc’un
admin feminist cevrelerde neden anilmadigimi sorguluyor; iki feminist yazarin hayatim
karsilastirtyor ve “Miicadeleyle gegen hayatlar karsisinda yazinin degeri nedir?” diyor bir nevi.
Bu arada, yazarin Tiirk¢e’ye sadece “La Batarde” (Pig) eseri ¢evrilmis; o da sadece Nadir
Kitap’ta bulunuyor. Bu da yine hepimizin ayib1 olsun (“Duvarlara ¢arpa ¢arpa,” 2017).

I recently watched the 2013 French film Violette on advice. The film tells the story of Violette
Leduc, a feminist author who wrote about taboo topics (such as abortion and lesbian
relationships) that no woman ever wrote so defiantly and had lived a hard life until Simone de
Beauvoir spotted her talent and took her under her wings. The film begins shortly before the
author meets Simone de Beauvoir and shows the period leading up to her autobiographical work
“La Batarde” (Bastard), which became a bestseller after its release. Of course, that period is far
from being brilliantly sunny. Violette falls obsessively in love with Simone de Beauvoir and is
rejected. She spends part of her life struggling to be accepted by her.

Because the film is centred on Violette and tells her story, we do not have much clue what De
Beauvoir is like but Violette’s perception of de Beauvoir. If | wanted to describe that perception
— based on my own perception — with a word, | would say “completedness”. Violette sees
someone “complete” when she looks at Simone de Beauvoir. [...] Accused of being a “drama
queen” by intellectual circles that she is involved in later because of her emotional reactions,
Violette goes mad coming up against brick walls — including the walls of de Beauvoir — but
finally comes close to groping her on boundaries. Her books, meanwhile, become more widely
known. The film ends at that point. Born and grown illegitimately, eternal anger at her mother
low self-esteem, poverty, endless hunger for love and acceptance, difficulty in financing her love
of reading and writing... Leduc certainly deserves more attention both for putting up with these
challenges and writing despite them and for writing about her womanhood without any
hesitation. There was something about Violette’s running after de Beauvoir and her acceptance
and about her desire for acceptance that exposed her all neuroses that put me in crying fits — just
as Violette would do. At the end of the film, Violette who accepted the “boundaries of others
and herself” (and thus calmed down and even liberated herself) gave my heart a bitter, sour
feeling. I think growing up comes with a bitter and sour feeling.

[...] The following translated article published in The Guardian last year questions why Leduc’s
name is not cited in feminist circles, compares the lives of two feminist authors and says, “What
is the value of writing in the face of the struggling lives?”. By the way, only “La Batarde”
(Bastard) was translated into Turkish and it is available only on the website Nadir Kitap. And
shame on all of us (The researcher’s back translation).
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In this preface, one of the longest and therefore the most comprehensive prefaces in
the translated articles on 5Harfliler, the translator touched on many topics. While
mentioning about the film she had recently seen, the translator gave detailed
information about the French feminist writer, Violette Leduc, her life and works. She
also talked about the relationship between Violette Leduc and Simone de Beauvoir.
After providing detailed information about Leduc, the translator explained what the
source text questions and what it focuses on. Thus, she brought the target readers closer
to both Violette Leduc and the translated article. Additionally, the translator expressed
her positive thoughts about Leduc and her works and hence led the target readers to

hear her feminist voice supporting Violette Leduc.

The third excerpt was taken from the preface in the translated article titled “Beatrix
Potter’dan Resimli Mektuplar” published on February 13, 2014, on 5Harfliler:

Cocuk kitab1 yazari ve illiistratorii Beatrix Potter’in merakli, tombul tavsanciklarini kalem
kutularindan ve defterlerden tanirsiniz. Cocuk kitabi yazarligina baslamadan 6nce bilim ve
botanik ¢izimleri yapan ve aslinda bu konuda egitim alan Potter’in en {inlii ¢aligmast Peter
Rabbit’in Masali, evinde ¢alisan miirebbiyenin oglu Noel’e yazdigi resimli mektuplardan
dogmus. Potter bes yasindaki Noel’e giinliik hayatini, gordiigii hayvan ve bitkileri ¢izerek
anlatirken aklinda bunlar1 yayinlamak filan yokmus. Asagida gordiigiiniiz inanilmaz samimi ve
sevimli mektuplar, ¢ocuk kitaplarinin en {inlii serilerinden Peter Rabbit’in dogumuna sahitlik
ediyor, kendilerini Morgan Library arsivinden aldim ve g¢evirdim. Kim derdi ki Noel’i
eglendirmeyi amaglayan bu sar1 sayfalar yiiz kiisiir sene sonra hala milyonlarca ¢ocugun ilgisini
cekecek? (Tavsanin modasi gegmez!) Mektuplari okurken insan Potter’in dogaya duydugu derin
sevgiyi paylagsmadan, bes yasindaki bir ¢ocuga hitap ederkenki ustaligina, kisa ciimlelerinden
tagan heyecana hayranlik duymadan edemiyor, siz de bakin: [...] (“Beatrix Potter’dan,” 2014).

You know the curious, chubby bunnies of children’s book author and illustrator Beatrix Potter
from pencil cases and notebooks. Before becoming a children’s book author, Potter made
scientific and botanical illustrations in which she was trained. Her famous book, The Tale of
Peter Rabbit, was born out of the illustrated letters she wrote to Noel, the son of the governess
who worked at their home. When Potter told five-year-old Noel about her daily life by drawing
the animals and plants that she saw, she had no idea to publish them. The incredibly sincere and
adorable letters you see below bear witness to the birth of Peter Rabbit, one of the most famous
series of children’s books, which | obtained from the Archives of the Morgan Library and
translated. Who would have thought that these yellow pages, intended to entertain Noel, still
attract millions of children a hundred or so years late? (The rabbit never goes out of fashion!)
Reading the letters, one cannot help but share Potter’s deep love for nature and admire her
mastery of addressing a five-year-old boy and the excitement that flows from her short sentences.
Have a look at [...] (The researcher’s back translation).

In this preface, the translator introduced the source text writer, Beatrix Potter, at first.
Then, she explained that Potter’s most popular tale, The Tale of Peter Rabbit, was born
from the illustrated letters that Potter wrote for a boy named Noel. After giving
contextual information about the source text and author, the translator expressed her

admiration for the source text i.e. the illustrated letters and mentioned how gifted and
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talented Beatrix Potter is. Thus, she both brought the source text and the writer closer
to the target readers and guided their reception, as well.

The fourth excerpt was taken from the preface in the translated article entitled
“Yanmak Kag¢inilmazsa Zevk Almaya Bakilsin M1?”” published on January 5, 2014, on
S5Harfliler:

Gegen sene Ekim ayinda, Hindistan’da bir kadin tecaviizciisiinii yakmis. Kendisine tecaviiz eden
adam kefaletle serbest birakilinca birka¢ ay sonra “konunun mahkeme disinda ¢oziimiinii
konusmak iizere” evine davet etmis, daha sonra iizerine karosen dokiip atese vermis. Asagida
internetin bir kdsesinden konuya getirilen yorumlar var. Tamam adam yanarak 6lmiis ama, tim
sugu kadinda m1 arayacagiz? (“Yanmak kaginilmazsa,” 2014).

In October last year, a woman in India set her rapist on fire. A few months after the man who
raped her was released on bail, she invited him over to her home to discuss an out-of-court
settlement. Then she doused him in kerosene and set him on fire. Below are the comments from
a corner of the internet. Okay, he was burned to death, but should we lay all the blame on her?
(The researcher’s back translation).

This preface provided a piece of contextual information that the target readers would
need to better understand the text. The question generally used to blame women
victims of rape was reversed at the end of the preface and thus target readers’ attention

was drawn to the patriarchal mentality that blames women under all circumstances.

The fifth excerpt was taken from the preface in the translated article entitled
“Gerassi’nin 1976 Tarihli Beauvoir Réportaji: 25. Yilinda “Ikinci Cins”* published on
September 2, 2013, on 5Harfliler:

John Gerassi 1976 yilinda feminizmin basucu kaynaklarindan birisi olarak kabul edilen, Simon
de Beauvoir tarafindan yazilan Le Deuxiéme Sexe [ikinci Cins]’in yayimlanmasinin 25. Y1l
serefine, eserin yazari ile bir roportaj yapmustir. Bu tarihi réportaji asagida okuyabileceksiniz.
Beauvoir, roportajin yapildigi yillarda artik hakli bir paye kazanmis, sdyledigi her s6zii biiytlik
dikkatle dinlenen aydin mertebesindedir. 1976°da ilerleyen yasina ragmen aktif siyasetle ve
edebiyatla olan ilgisini yitirmemistir. Yasinin geregi kimi yerde karamsarliga kapildigr kimi
yerde ise ebedi ¢ocuklugunu korudugu gozlenmektedir. Heniiz diinyanin iki kutuplu oldugu
yillardir. Bunun etkisi oldukea keskindir (“Gerassi’nin 1976 tarihli,” 2013).

In honour of the 25th anniversary of the publication of Le Deuxiéme Sexe [The Second Sex],
which was written by Simon de Beauvoir and is considered one of the reference books of
feminism, John Gerassi interviewed with the author in 1976. You can read this historic interview
below. When the interview was made, Beauvoir was holding the position of an intellectual who
was awarded rightful appreciation and recognition and whose every word was listened to with
great care. Despite her advancing age in 1976, she did not lose her interest in active politics and
literature. Due to her age, she became pessimistic sometimes and preserved her eternal childhood
other times. Those were the years when the world was bipolar. Its effect was quite sharp (The
researcher’s back translation).

This preface presented contextual information about the source text, the interview that
John Gerassi made with Simone de Beauvoir, and the period when the interview was
held. It also mentioned about Simone de Beauvoir’s intellectual position at that time
and thereby preparing the target readers for the interview that they would read.
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Below are 5 sample excerpts taken from the contextual paratexts in the feminist

themed translated articles on Catlak Zemin.

The first excerpt was taken from the translator’s note in the translated article entitled
“zin verin size Aurat Yiirilyiisii’nii womansplain* edeyim” published on April 16,
2019, on Catlak Zemin:

(*) Cevirmenin notu: Son zamanlarda sik¢a kullanilan, erkeklerin kadinlara — daha az bilseler
bile — her tiirlii konuda siirekli bilgi verme, izah etme hallerini tarifleyen ‘mansplaining’
teriminin tersyiiz edilmis hali. ‘Womansplaining’ ifadesinde agiklama giicli ve agiklayan
pozisyonu  erkekler  yerine kadinlarin.  Mansplaining  terimi  i¢in  bakimz:
https://catlakzemin.com/mansplaining-ne-demek-cumle-icinde-kullanalim-benim-babam-
mansplaining-2/ ve http://www.5harfliler.com/yoksa-size-hala-acuklamadilar-mi/ (“Izin verin,”
2019).

(*) Translator’s note: It is an inversion of the term ‘mansplaining’, which has recently been used
to describe the way men — even if they know less — constantly comment on and explain all kinds
of things to women. As for the term ‘womansplaining’, not men but women have the power of
explanation and the position of explanation. For the term mansplaining, see:
https://catlakzemin.com/mansplaining-ne-demek-cumle-icinde-kullanalim-benim-babam-
mansplaining-2/ and  http://www.5harfliler.com/yoksa-size-hala-acuklamadilar-mi/  (The
researcher’s back translation).

As may be understood from the excerpt, this translator’s note was written to provide
additional information about the terms, “mansplain” and “womansplain”, newly
coined by feminists. The translator’s note also provided the links to the two relevant
articles on Catlak Zemin and SHarfliler to help the target readers to better understand
and contextualize these terms. Meanwhile, it is worth noting that the article on
SHarfliler linked in the translator’s note discusses the Turkish equivalent,
“agliklamak”, proposed for the term, “mansplaining”. Given the fact that FTS was born
out of the Canadian women translators’ efforts to translate the creative and
interventionist feminist writings, SHarfliler’s effort to translate “mansplaining” into

Turkish sets a good example of feminist translation.

The second excerpt was taken from the preface and footnote in the translated article
entitled “Uluslararas1 bir grup sosyalist feministten Iranli kadimnlarla dayanisma

bildirisi” published on February 20, 2018, on Catlak Zemin:

Bir siiredir franli kadinlarin birbiri ardina kamusal alanda basortiilerini gikartmak suretiyle
Iran’in zorunlu basortiisii politikasini protesto ettikleri haberlerini aliyoruz. Bu kadinlari
desteklemek tizere uluslararasi bir grup sosyalist feministin kaleme alarak imzaya ag¢tig1 bir
dayanigsma metni bir hafta i¢cinde ylizlerce kez imzalanarak 18 Subat’ta internet {izerinden
dolagima sokuldu. [i] Metni imzalayanlar arasinda Frigga Haug, Nancy Holmstrom, Nira Yuval-
Davis ve Ann Ferguson gibi taninmis isimler; Cin, Hindistan, ABD, Ingiltere, Avustralya,
Liibnan, Arjantin ve Brezilya gibi diinyanin dort bir yanindan feministler var. Catlak Zemin
olarak halen imzaya acik olan metnin gevirisini paylastyoruz.
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[Dipnot] Bu metne imzamzi eklemek isterseniz liitfen info@allianceofmesocialists.org
adresinden Alliance of Middle Eastern Socialists (Orta Dogulu Sosyalistler Ittifak1) ile iletisime
geciniz (“Uluslararasi bir grup,” 2018).

We have been hearing for some time that Iranian women are protesting Iran’s mandatory hijab
policy by removing their headscarves in public one after the other. A statement written and
signed by a group of international socialist feminists in solidarity with Iranian women was signed
hundreds of times within a week and circulated online on February 18. The signatories of the
statement include prominent figures such as Frigga Haug, Nancy Holmstrom, Nira Yuval-Davis,
and Ann Ferguson and feminists from around the world, including China, India, the United
States, Britain, Australia, Lebanon, Argentina, and Brazil. As Catlak Zemin, we share a
translation of the text that is still available for signature.

Footnote: If you wish to add your signature below, please contact the Alliance of Middle Eastern
Socialists at info@allianceofmesocialists.org (The researcher’s back translation).

The preface, apparently written by editors of Catlak Zemin, provided contextual
information about the source text, the statement written by a group of socialist
feminists, and signed by the feminists from all over the world to support Iranian
women’s protest against mandatory headscarf rule. In the footnote, on the other hand,
a contact address was given for readers who may want to sign the statement. Both
presenting this statement and giving a contact address for those who may want to sign
it, Catlak Zemin positioned itself ideologically and showed its own support to the

feminists who wrote and signed the statement.

The third excerpt was taken from the preface in the translated article entitled
“Manchester bombalamas1 gen¢ kadin ve kiz ¢ocuklarina kars1 planl bir saldiriydr”

published on May 26, 2017, on Catlak Zemin:

Manchester bombalamasinda intihar bombacist Ariane Grande konserini hedef aldi. Ariane
Grande cinsiyetcilikle ve kadinlarin nesnelestirilmesi ile miicadele eden, hayran kitlesini
olusturan geng¢ kizlari giiclendirecek mesajlar veren bir kadin. Bu konserin hedef alinmis
olmasinda kuskusuz ISID’in kadin diismanligimin etkisi biiyiik. Daha énce Orlando saldirisinda
LGBT toplulugu hedef almmisti. Ayrica ISID militan1 intihar bombacilariin gegmislerinde
kadma yonelik siddet sugu islemis olduklar1 da sik tartisilan bir baska konu. Kuskusuz ISID
sadece kadinlara saldirma hedefiyle bu bombalamalari ger¢eklestirmiyor fakat bombali saldiri
yapacag1 yerlerde ozellikle kadinlari, LGBT leri, muhalifleri hedef aliyor. Feminist Current
sitesinde yayinlanan yazida belirtildigi gibi her ne kadar Ingiltere Bagbakanm Theresa May
aciklamalarinda deginmemis olsa da bu saldir1 geng¢ kadin ve kiz ¢ocuklarina karsi planli bir
saldirt: [...] (“Manchester bombalamasi,” 2017).

In the Manchester bombing, the suicide bomber targeted an Ariane Grande concert. Ariane
Grande is a woman who struggles against sexism and the objectification of women and
communicates messages to empower young girls who make up her fan base. The misogyny of
ISIS no doubt has a huge impact on the fact that the concert was targeted. The LGBT community
had previously been targeted in the Orlando attack. Another frequently discussed issue is that
ISIS militant suicide bombers committed violent crimes against women in the past.
Undoubtedly, ISIS organizes these bombings not only with the goal of attacking women, but it
is also targeting especially women, LGBT people, and dissidents in their bomb attacks. As noted
in the article published on the website Feminist Current, this attack is a planned attack against
young women and girls although British Prime Minister Theresa May did not put it in her
remarks: [...] (The researcher’s back translation).
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This preface firstly provided contextual information about Ariane Grande’s
ideological (feminist) standpoint and the ISIS bomb attack targeting her concert in
Manchester. Then, the preface presented Catlak Zemin’s comments on the attack.
These comments and the source text selected to be translated revealed that Catlak
Zemin interprets ISIS bomb attack in Manchester as a reflection of misogyny. So, it
can be said that Catlak Zemin used this preface to present its own comments and
interpretations on the attack and to direct the target readers to read the text from its

perspective.

The fourth excerpt was taken from the preface written to the translated video entitled

“Cocuk diisiinmez misiniz?” published on April 10, 2017, on Catlak Zemin:

“Evlensen, ¢ocuklarin olsa s0yle, istemez misin?” gibi cevabi i¢inde gizli sorulari ya da “yirmiyi
gectin (otuza geldin), peki ne zaman? (evlilik + c¢ocuk)” gibi hadi’lemeleri, giindelik
hayatlarimizda miinasebetli miinasebetsiz birgok kisiden duymaktan helak olduk. Eger zorla
evlendirilme gibi bir durum igerisinde degilsek elbet, iilke capinda mahalle baskisi-patriyarkanin
sadik kulu- tikir tikir isliyor ancak bu “kadin annedir” temas da bir yandan giincelleniyor. Isi
“anne olmayan eksiktir” e vardiracak kadar abartan devletliiler bile gézlemlenebiliyor —evet,
azalarak bitmediler bilakis mitoz bdliinme tesbihini hak edecek kadar goriiliir haldeler-. Oysa
cok basitce kadinlar “tamsan sen dogur” dediler, diyorlar, diyecekler. Tiim baskilara ragmen
“zorunlu annelik” dayatmasina itiraz biiyiiyor. Cocuksuz kadinlarin sayisinda artis oldugu
konusuluyor. Yani ¢ocuk yapmamay1 secen kadinlarin sayisi artiyor. Bu da tabii diinyada bir
infiale yol aciyor. Izleyelim (“Cocuk diisiinmes misiniz,” 2017).

We have been exhausted from hearing rhetorical questions such as ““if you were married and had
kids, wouldn’t you want to?” or the come-ons such as “You’ve already passed thirty (you are
thirty now), so when? (marriage + children)” from relevant or irrelevant people in our daily lives.
If we are not in a situation of forced marriage, the nationwide neighbourhood pressure - the loyal
servant of the patriarchy - is running smoothly, but the theme of “woman is a mother” is also
being updated. We even see politicians who exaggerate it saying “women who are not mothers
are incomplete” — yes, such politicians have not disappeared, but they are visible enough to
deserve to be described with the metaphor of mitosis. Women simply said, are saying and will
say “You give birth if you are complete”. Despite all the pressure, the objection to the imposition
of “compulsory motherhood” is growing. There has been an increase in the number of childless
women. So, the number of women who choose not to have children is growing. This, of course,
has aroused indignation across the world. Let’s watch (The researcher’s back translation).

This preface was written to the translated video in which women from the different
parts of the world criticise and challenge the patriarchal pressures on women to
become mothers and the patriarchal mentality that deems childless women incomplete,
inferior and worthless. In this preface, Catlak Zemin pointed out and criticised the fact
that women in Turkey are exposed to similar patriarchal pressures to become mothers.

Thus, it demonstrated its feminist stance against these patriarchal pressures.

The fifth excerpt was taken from the preface in the translated article entitled “Elena

Ferrante’nin ¢ignenen mahremiyeti” published on October 13, 2016, on Catlak Zemin:
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Elena Ferrante gectigimiz yil, tim diinyada oldugu gibi Tiirkiye’de de biiyiik ilgiyle okundu.
Bizler, 1950’lerden bugiine anlattig1 Napoli dykiilerinde kadinlar arasi iligkilerdeki dayanigma
ve catisma Oykiilerinin kapsayiciligina ve gergekligine, patriyarkanin binbir formuna, sinifa,
kimlige, siyaset bigimlerine ve dort ciltte anlatilan tiim tarihsel arkaplanin yasadigimiz iilkeyi
animsatmasina gasirdik, etkilendik. Ferrante, anonim kalmak istedigini verdigi yazili
miilakatlarda defalarca belirtmis bir yazar. 2 Ekim Pazar giinii italyan bir gazeteci Ferrante’nin
kim oldugunu buldugunu iddia etti ve sansasyonel varsayimlar one siirdii. Ardindan Twitter ve
cesitli internet portallarinda hizla yazilar yayinlandi. “Kadin yazar olmak™ meselesi ¢esitli
vecheleriyle giindeme geldi. Asagida, konu ile ilgili bir yazi ile bir Twitter flood’in1
bulabilirsiniz (“Elena Ferrante’nin,” 2016).

Last year, Elena Ferrante was read with great interest in Turkey, as all over the world. We were
surprised and impressed by the inclusiveness and reality of the stories of solidarity and conflict
in relations between women from the 1950s to today in The Neapolitan Novels, a thousand forms
of patriarchy, the class, the identity, the forms of politics, and the fact that the entire historical
background told in four volumes reminds us of the country we live in. Ferrante is an author who
repeatedly stated in written interviews that she wants to remain anonymous. On Sunday, October
2, an Italian journalist claimed to have found out who Ferrante is and put forward sensational
assumptions. Subsequently, posts were quickly published on Twitter and various internet portals.
The issue of “being a woman author” came up with its various aspects. Below you can find an
article and a Twitter flow about the topic (The researcher’s back translation).

This preface mentioned Elena Ferrante and her works read with great interest all
around the world. Thus, it provided the contextual information that the target reader
will need to better contextualize the translations that they will read below.
Additionally, it can be said that this preface increased the Turkish readers’ attention in
Elena Ferrante and her works by stating that the historical background described in

Ferrante’s books is reminiscent of Turkey.

4.4.2. The Discussion of the Results of the Paratextual Analysis on 5Harfliler
and Catlak Zemin

The results of the paratextual analysis showed that 54 (41%) of the feminist themed
translated articles on 5Harfliler include a paratext making translation and/or translator
visible while 78 (60%) of feminist themed translated article on 5Harfliler include a
contextualizing paratext. The same results also revealed that 23 (29%) of the feminist
themed translated articles on Catlak Zemin include a paratext making translation
and/or translator visible while 41 (53%) of the feminist themed translated articles on
Catlak Zemin include a contextualizing paratext. Given these results of the paratextual
analysis, it can be stated that both websites use the contextualizing paratexts more
often than the paratexts making translation and/or translator visible and 5Harfliler
makes use of both types of paratexts more frequently than Catlak Zemin. In fact, the
most decisive difference between the two websites lies in the paratexts making
translation and/or translator visible. As stated before, the footnotes in 14 out of 23

feminist themed translated articles on Catlak Zemin were considered, regardless of
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their contents, as a paratext making translation and/or translator visible just because
they were specified as “translator’s note” and/or “TN”. In other words, the paratexts
only in 9 out of 23 feminist themed translated articles on Catlak Zemin address
translation motivation, translator’s choices, and translation process directly and/or are
written by the translators in the first-person singular. Compared to Catlak Zemin, on
SHarfliler translations and/or translators become more visible thanks to the paratexts
mostly written by the translators themselves in first-person singular and addressing
translation motivation, translators’ choices, and translation process directly. In
addition, the places where the names and profile pictures of translators appear on
S5Harfliler increase the translators’ visibility and deconstruct their traditional inferior
position by seeing them equal to the writers of the original Turkish articles. The last
but not the least important result of the paratextual analysis was that both SHarfliler
and Catlak Zemin provided some links in their paratexts to enable the target readers to
better contextualize the translated texts. It can be claimed that these links, each one of
which is actually a contextualizing paratext, are one of the most distinctive features of
the online feminist translation practices. Compared to the paratextual elements in the
printed feminist translations, these links provide the readers with much more detailed

and enormous information that they can reach with just one click.

4.5. Analysis of the Interviews with the Translators and Editors of 5SHarfliler
and Catlak Zemin

The interview analysis is the last but perhaps the most crucial step of the analyses
conducted within the scope of this dissertation which tries to offer a sociological
insight into the feminist translation practices on SHarfliler and Catlak Zemin. Given
FTS and Bourdieusian translation sociology’s focuses on translational agents, the
importance of making interviews with the translators and editors of SHarfliler and
Catlak Zemin becomes clearer. Accordingly, it can be stated that the interview analysis
is vital to be able to answer the research questions of this dissertation and hence to

provide sociological insight into the translation practices on the websites.

As detailed information about how the interviewees were selected and contacted and
how the interviews were made was given in the methodology chapter, these details

will not be mentioned in this section to avoid redundancy. This section will focus on
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how the 14 interviews made with the translators and editors of SHarfliler and Catlak

Zemin®® were analysed.

At first, the audiotaped face to face / Skype interviews were transcribed verbatim.
Then, as all 14 interviews were conducted in Turkish, all transcripts of the face to face
/ Skype interviews and the texts of the online interviews were translated into English
by the researcher herself. While transcribing and translating the interviews, the
researcher coded the data set considering the research questions and the theoretical and
conceptual framework of the dissertation, FTS, and Bourdieusian translation
sociology. This coding process generated 8 overarching titles i.e. code labels under
which similar codes from the interviews could be compiled and analysed. Meanwhile,
it needs to be noted that these 8 code labels determined by the researcher were also
revised by an expert in the field to see whether they work for the entire data set
collected through the 14 interviews made with 12 different interviewees®’. Given the
minor changes suggested by the expert, the 8 overarching code labels were finalized

as follows:

The cultural capitals of the agents

The agents’ feminist identity and consciousness
The social capitals of the agents

Text selection

The agents’ views and awareness on “feminist translation”

© o k~ w e

The translators’ conception of “translation” and “translator”. Does it
comply with FTS?

7. The translators’ views on translation’s role, position and/or importance in
the feminist movement

8. The websites’ translation policies

In the following section, each one of these code labels will be discussed in detail. To
strengthen the discussion and exemplify its findings, the various excerpts taken from

the interviews will also be presented.

% The researcher made interviews with 7 translators and 2 editors from 5Harfliler and 4 translators and
1 editor from Catlak Zemin.

57 Since 5H T6/El and CZ T4/E1 work(ed) both as a translator and an editor on the websites, they
answered two groups of interview questions prepared separately for translators and editors. So two
different interviews were (could be) made with one person. Therefore, it was said above that 14 different
interviews were made with 12 different interviewees.
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4.5.1. The Results of the Interview Analysis
4.5.1.1. The cultural capitals of the agents

Capital, as explained in the second chapter, is one of the most crucial concepts of
Bourdieu. Compared to Marx who focuses only on economic and material capital,
Bourdieu defines the concept of capital in a more comprehensive way. He claims that
there are four forms/types of capital: economic, cultural, social, and symbolic capital.
For Bourdieu, all these forms of capital, which are convertible into each other have a
determining effect on the practices of the agents and hence play a crucial role in
assigning the agents’ positions in the field. Drawing on Bourdieu’s conception of
capital, this thesis focusing especially on the cultural and social capitals of the agents,
claims that cultural capitals (education, titles, forms of knowledge, taste, aesthetic and
cultural preferences; language) of the translators and editors have affected and shaped
their relationship with translation phenomenon and profession in general, and their
feminist translation practices on the websites in particular. Accordingly, the researcher
generated this code label titled “the cultural capitals of the agents” to discuss the
cultural capitals (especially education and titles) of the agents and thus to reveal how
their cultural capitals affect and shape their translation practices. The answers given
by the interviewees to the interview questions revealed the following information

about their cultural capital:

5H T1 received her BA in Translation Studies from Bogazici University in Istanbul
and MA in Women’s Studies from Istanbul University. She wrote her master’s thesis
on feminist humour. She is a PhD candidate in Communication Sciences at Hacettepe
University in Ankara. She knows English and translates from Turkish to English, from
English to Turkish. She has a professional translator experience. In addition to being
a translator, she also worked as a journalist and an editor on different platforms. She
has currently been working as a freelance translator (personal communication,
November 7, 2018).

5H T2 got her BA in Western Languages and Literatures from Bogazigi University in
Istanbul. She stated that she enrolled in undergraduate studies in Translation Studies
at Cankaya University in Ankara so as to improve her translations’ quality. However,
after studying for a semester, she left this undergraduate programme since the first-

year courses were generally focused on improving language skills. She is
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currently pursuing a master’s degree in English Literature and Cultural Studies at
Cankaya University. She knows English and translates from English to Turkish

(personal communication, August 8, 2019).

5H T3 received her BA in International Relations and MA in Women’s Studies from
Istanbul University. She wrote her master’s thesis on women’s attendance in mosques.
She is a PhD candidate in Sociology at Mimar Sinan Fine Arts University in Istanbul.
She is currently conducting fieldwork in the mosques in Istanbul for her doctoral
dissertation. She knows English. She stated that she has worked as an editor in a
publishing house, in a journal and a digital marketing agency and also as a voluntary
editor on gender equality platforms such as “erktolia™®®. She added that “actually, my
main profession is not translating but editing” (personal communication, August 9,
2019).

5H T4 is currently pursuing her undergraduate studies in Linguistics at Bogazigi
University in Istanbul and working as a freelance translator at a private health
company. She knows English and translates from English to Turkish (personal

communication, August 24, 2019).

5H T5 got her BA in Translation and Interpreting (French Language) at Marmara
University in Istanbul. She is currently pursuing a master’s degree in Language
Technologies at Strasbourg University. She knows English and French and translates
from French and English to Turkish. She is a professional subtitle and dubbing

translator (personal communication, September 6, 2019).

S5H T6/E1 received her BA in English Language and Literature from Bogazici
University in Istanbul. She holds two MA degrees, one in Creative Writing from The
New School in New York and another in Art History from The Courtauld Institute of
Art in London. She knows English and translates from English to Turkish, from
Turkish to English. She is currently working as responsible for exhibitions at a
Museum in Istanbul (personal communication, October 25, 2019).

%8 “[Elrktolia is a pro-active platform which exposes and takes action against everyday sexism in
Turkey. The name erktolia has a referral to all lands under the influence of patriarchy (“erk” in Turkish)”
(“Hakkimizda/About Us,” n.d.).
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5H T7 got her BA in Translation and Interpreting (English Language) at Marmara
University in Istanbul. She knows English and translates from Turkish to English,
mostly from English to Turkish. She has currently been working as a professional

freelance translator (personal communication, October 27, 2019).

5H E2 received her BA in Anthropology from Bard College in New York. She knows
English and translates from English to Turkish, from Turkish to English. She is
currently trying to learn Persian to be able to translate from Persian to Turkish and
hence to introduce Persian women, their writings and feminist struggle to the Turkish

readers (personal communication, October 31, 2019).

CZ T1 received her BA in Political Science and Public Administration from Middle
East Technical University in Ankara, MA in Cultural Studies from Bilgi University in
Istanbul and PhD in Comparative Gender Studies from Central European University
in Budapest. She has currently been working as an academician in the field of Gender
Studies at a university in Sweden. She knows English and Spanish and translates from

English and Spanish to Turkish (personal communication, August 12, 2019).

(CZ T2 earned her BA and MA in Sociology from Bogazi¢i University in Istanbul. So
far, she has worked as a research assistant at a university and as a researcher and
project director at various private companies. She has currently been working as a
Senior Executive at an international media, marketing, and advertising agency. She
knows English and often translates from English to Turkish, sometimes from Turkish

to English (personal communication, August 19, 2019).

CZ T3 received her BA in Sociology and MA and PhD in Cultural Anthropology from
Hacettepe University in Ankara. She is an Associate Professor in Communication
Sciences at a university in Cyprus. She teaches in the fields of sociology,
anthropology, gender studies and feminism. She knows English and translates only

from English into Turkish (personal communication, November 7, 2019).

CZ T4/E1 graduated from Galatasaray High School in Istanbul, one of the most
prestigious high schools in Turkey. Then she received her BA and MA in Sociology
from Bogazi¢i University in Istanbul and PhD in Sociology from the University of
Washington in Seattle, Washington. She wrote both her master thesis and doctoral
dissertation on abortion and reproductive politics in Turkey. She has worked as a

freelance researcher, research assistant and teaching assistant at two different
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universities. She is currently working as a Senior Research Analyst at a private
company in the USA. She knows French and English. She can translate from English
to Turkish and edit the translations from French and English to Turkish (personal

communication, November 16, 2019).

All this information revealed clearly that all agents are well-educated in the different
fields of social sciences, they know at least one foreign language and therefore have
high cultural capitals and hold high titles. The interviews also showed that only 3 out
of 12 interviewees, 5H T1, 5H T5 and 5H T7 have translation training at the university
level and hold BA in Translation Studies. Besides these 3 translators, 5H T2 stated that
she enrolled in undergraduate studies in Translation Studies but later she left this
programme. Additionally, 5H T4 said that she took a few non-credit courses from the
Translation Studies Department at Bogazici University, but she did not exactly have
translation training. She added that she plans to take credit courses on translation and
translation theories to improve herself in translation (5H T4, personal communication,
August 24, 2019). The interviewed 4 translators from Catlak Zemin stated that they
have not had any translation training at the university level. During the analysis of the
interviews it was also realized that compared to the other translators, the 3 translators
who hold a BA in Translation Studies adopt translation as their profession and
emphasize their translator identities more. For example, 5H T5 stated that

Marmara Universitesi Fransizca Miitercim Terciimanlik boliimii mezunuyum. 9 senedir geviriyle
mesguliim. Su anda Strasbourg Universitesi’nde Dil Teknolojileri boliimiinde yiiksek lisans
yapiyorum. [...] Ingilizce ve Fransizcadan geviri yaptyorum. Alt yazi ve dublaj ¢evirmeniyim,
teknik ve edebi geviri deneyimim de var (personal communication, September 6, 2019).

I graduated from the Department of French Translation and Interpreting of Marmara University.
I have been engaged in translation for nine years. | am currently doing a master’s degree in
Language Technology at the University of Strasbourg. [...] | translate from English and French.
I am a subtitle and dubbing translator. | have also experience in technical and literary translation
(The researcher’s back translation).

Similarly, 5H T7 emphasized her translation profession and said that

Marmara Universitesi Ingilizce Miitercim Terciimanlik béliimiinii bitirdim. 2018 yilinda mezun
oldugumdan beri serbest ¢evirmenlik yapiyorum. Ceviri yapmaya iiniversitede Ingilizceden
Tiirkgeye, Tiirkgeden Ingilizceye geviriler yaparak basladim. Agirlikli olarak Ingilizceden
Tiirk¢eye ceviri yapiyorum. Simdiye kadar medikal geviri, ticari metin gevirisi, edebiyat, dergi
cevirisi gibi farkli alanlarda ¢eviriler yaptim. Su an agirlikli olarak makale ve diisiince yazilariin
gevirisini yapiyorum (personal communication, October 27, 2019).

I graduated from the Department of English Translation and Interpreting of Marmara University.
I have been a freelance translator since | graduated in 2018. | started to translate by doing
translations from English to Turkish and vice versa at the university. | mostly translate from
English into Turkish. So far, | have done translations in different fields such as medical
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translation, commercial text translation, literature, and magazine translation. Nowadays, | am
mostly translating articles and think pieces (The researcher’s back translation).

On the other hand, the other 2 translators, 5SH T3 and CZ T2 do not define themselves

as a translator although they have somehow made different translations on different

platforms for different reasons. CZ T2 said that

Herhangi bir ceviri egitimi almadim. Bogazi¢i Universitesi sosyoloji béliimiinde okudum.
Lisansim1 orda yaptim. Sonra yiiksek lisansimi da yine ayni boliimde yaptim. Orda zaten
Ingilizcemi ilerletmistim. Herhangi bir ceviri egitimi almadim ama feminist oldugum ve
Ingilizce bildigim igin bir sekilde kendimi ¢eviri yaparken buldum diyeyim. Yani kendi kendime
bir seyler okudum. Aslinda ¢evirmen degilim (personal communication, August 19, 2019).

I did not receive any translation training. I studied at the Sociology Department of Bogazigi
University. | did a bachelor’s degree there. Then I did a Master’s in the same department. | had
already improved my English there. | did not receive any translation training. But since | am a
feminist and | speak English, | found myself translating. Well, I just did some reading. | am not
a translator (The researcher’s back translation).

Indeed, as may be inferred from the excerpt above, the interviews revealed that what

enables the agents to translate is not the translation education they received, but the

knowledge of the foreign language they have. The following two excerpts taken from
CZ T4/E1 and CZ T1 justify this inference:

and

Ben higbir ¢eviri egitimi almadim. Yani Ceviri yapiyor olmamin tek sebebi dil biliyor olmam.
Bogazici Universitesi mezunuyum Sosyoloji Béliimii. Lisans1 ve mastir1 tamamladiktan sonra
Amerika’ya doktoraya geldim sonrada burada kalmis bulundum. Dolayistyla dzellikle Ingilizce
iyi anliyorum ve hani g¢eviri yapilabilecek ya da yapilan gevirilerin iizerinden gegebilecek
noktadayim. Galatasaray Lisesi mezunuyum. Sitede Fransizca ¢eviri ¢ok ender yer aliyor ama
aldig1 zamanlarda onun da tizerinden gecebilecek durumdayim. Dedigim gibi ¢eviri egitimi hig
almadim, ¢eviri yapmaktan hi¢ hoslanmiyorum ¢ok mutsuz oluyorum. Ciinkii ¢eviri teorisini hig
bilmiyorum. Ceviriyi ne sekilde yaparsam yapayim orijinal dilinde verilen hissi ve anlami
yakalayamadigimi diisiiniip asir1 derecede mutsuz oluyorum. Ama hani bu metin de sitede olsun
ve basgka cevirecek kimse yok, hadi bunu da sen yap dediklerinde hayir demiyorum (CZ T4/E1,
personal communication, November 16, 2019).

I have no translation training. So, the only reason | am translating is that | speak a foreign
language. I graduated from Bogazici University, Department of Sociology. After completing my
bachelor’s degree and master’s degree, | came to America for a doctorate, and then | stayed here.
So, | understand English very well, and | can translate or edit translations. | graduated from
Galatasaray High School. Translations from French are rarely published on the website. But
when they are published, I can edit them. As I said, | never studied translation. | even do not like
translating. | become very unhappy because | do not know the translation theory. | become very
unhappy because | think | can never convey the original meaning and sense no matter how |
translate. Even if | convey the meaning, | cannot convey the sense. But when | want a text to be
published on the website, | translate it. Or when | am told there is no one to translate, | do not
say no (The researcher’s back translation).

Herhangi bir geviri egitimi almadim. Universiteyi Ankara’da Siyaset Bilimi ve Kamu Y énetimi
boliimiinde okudum. Daha sonra kiiltiirel ¢calismalarda master yaptim, daha sonra da toplumsal
cinsiyet caligmalari alaninda doktora yaptim. Hala o alanda akademisyenlik yiiriitiiyorum. Ceviri
egitimi almadim. Ceviri egitimi almadim fakat herseyi Ingilizce okudum. Dolayisiyla hani
Tiirkiye’de olan bitene kafa yorarken bir taraftan Ingilizce bir seyler okuyarak diisiinme gibi
bir pratigim oldu (CZ T1, personal communication, August 12, 2019).
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I did not receive any translation training. | studied political science and public administration in
Ankara. Then | did a Master’s in cultural studies and a PhD in gender studies. | work as an
academic in this field. I did not receive translation training. | did not study translation, but I read
everything in English. So, when I was thinking about what is going on in Turkey and reading
something in English, | had a practice of thinking (The researcher’s back translation).

Accordingly, it can be claimed that cultural capital they possess, especially the
knowledge of foreign language enables the agents to interrelate with translation
phenomenon and profession in different ways and degrees. For example, 5H T6/E1
stated that

Tam zamanli ¢evirmen olarak higbir zaman g¢aligmadim, ancak egitimim, profesyonel ve
entelektiiel faaliyetlerim her giin ¢eviriyle ugrasmanu gerektiriyor farkli kapasitelerde (personal
communication, October 25, 2019).

I have never worked as a full-time translator, but my training, professional and intellectual
activities require me to engage in translation every day in different capacities (The researcher’s
back translation).

The interviews also indicated that apart from their translations on the websites, the
translators translate different types of texts for different purposes. It was seen that the
translators have translated different types of texts to make money or voluntarily for
ideological and political reasons; to fill the gap in the Turkish literature or for their
own academic works or completely in line with their personal interests and tastes. 5H
T1’s statements strikingly demonstrate how a translator can translate different texts

for different purposes:

Tabi feminist metinler de var bdyle Ayizi i¢in ya da Amargi i¢in goniillii ¢evirdigim. Tabi o daha
son dénemde. Ik donemlerde ceviri benim i¢in hep para kazanmak icin yapilacak bir sey oldu.
Acikgasi daha sonra daha idealist¢e, yani orijinal metni ¢ok hosuma gidip de sirf zevkine
¢evirdigim zamanlar daha sonraki zamanlara tekabiil ediyor. Yani son senelere tekabiil ediyor.
Ama ilk zamanlar hep para igin geviri yaptim. Mesela Koridor Yayincilik i¢in birisi polisiye
birisi kigisel gelisim, iki kitap ¢evirmistim yine tamamen parasi i¢in. Simdi akademiye girdikten
sonra akademik metinler de gelmeye basladi elime. Yani aslinda hangi isle mesgulsem ya da iste
ne denir, vaktimi neye harciyor olsam, o alanda daha ¢ok ¢eviri geliyor. Ceviri yapabildigimi
gorenler zaten ya parali ya da goniillii ¢eviriler veriyorlar. Mesela altyazi ya da dublaj gevirisi
cok yaptyorum bu dénem, yine parasi iyi oldugu i¢in. Ozellikle Tiirkgeden Ingilizceye. Ciinkii
son donemde Tirk dizileri ¢ok ilgi goriiyor yurtdisinda. Fox dizilerini ¢eviriyorum mesela
Ingilizceye (personal communication, November 7, 2018).

There are, of course, feminist texts that | voluntarily translated for Ayizi or Amargi, but it is
more recent. Honestly, for me, translation was initially something to do generally for money.
Later, it became more idealistic. It was much later that | liked the original text and translated it
just for pleasure. Well, it is more recent. But first, it was always to make money. For example, |
translated two books for Koridor Publishing House, one was a detective novel and the other was
a self-improvement book. After | entered the academy, | started to receive academic texts to
translate. Well, | receive more translations in the field that | am currently busy with or engaged
in. When people see that | can translate, they ask me to translate for them for money or
voluntarily. Nowadays, | do, for example, subtitle or dubbing translation again because it brings
good money. Especially from Turkish to English. Turkish shows and series are today in
increasing demand. For example, | translate Fox TV shows into English (The researcher’s back
translation).
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In a similar vein, CZ T1 explained the different translations she made for different

purposes as follows:

Ceviri yapmaya ne zaman basladim hatirlamiyorum. Sanirim ufak ufak hani boyle aktivist
ceviriler iiniversiteden beri yaptyorum. Para icin de geviri yaptim. Igilizceden Tiirkge’ye ve bir
donem Ispanyolca’dan Tiirkge’ye geviri yaptim. Bir akademisyenin X adli kitabim1 Tiirkgeye
cevirmistim Ingilizceden. Ama tabii kitap gevirisi ile websitesi i¢in kisa ceviriler yapmak
birbirinden ¢ok farkli seyler. Ama yani para i¢in yaptigim ¢evirileri bir kenara birakirsak, aktivist
olarak sistematik g¢eviriyi Sosyalist Feminist Kolektif’de orgiitlii oldugum doénemde Feminist
Politika Dergisi i¢in yapmistim (personal communication, August 12, 2019).

I do not remember when | started translating. | guess | started with activist translation. | have
been translating since my undergraduate years. | also translated for money. | translate from
English to Turkish. I translated from Spanish to Turkish for a while. | translated an academician’s
book entitled X into Turkish, from English. But, of course, book translation is very different
from translating a short text to a website. They are quite different. Aside from the translations |
did for money, as an activist, | did a systematic translation for the Feminist Politika magazine
when | took part in the Socialist Feminist Collective (The researcher’s back translation).

On the other hand, 5H T3 expressed her own reason for making translation as follows:

Aslinda 5Harflilerle tanisana kadar sadece tezim icin ¢eviriler yapmistim. Ingilizce kaynaklardan
teze dogrudan alintt yapmak istedigim bir ka¢ pasaj ¢evirmistim. Bu konuda neredeyse hic
mesleki tecriibem yok diyebiliriz (personal communication, August 9, 2019).

I only did translations for my thesis until 1 met 5Harfliler. | translated several passages from
English sources that | wanted to directly quote in my thesis. | have almost no professional
experience in translation (The researcher’s back translation).

All the excerpts discussed above showed that the cultural capitals of the translators
affected and shaped their translation practices and the translators instrumentalised their
cultural capitals to acquire and accumulate again cultural or economic capital and this
situation exemplified how capitals are convertible into one another. Another important
point the excerpts highlighted is that there are ideological, political, feminist
motivations behind the translation practices of the agents. The following codel label
will discuss these feminist motivations and consciousness behind the translation

practices of the agents.
4.5.1.2. The agents’ feminist identity and consciousness

FTS suggests that feminist translators are, or should be, ideologically motivated and
especially feminist. Pointing out the fact that feminist texts migrate from culture to
culture, often through translation, FTS emphasizes the need and importance of
translating feminist texts by the translators with a feminist consciousness. Based on
this claim and emphasis of FTS, the researcher asked the 12 interviewees whether they
describe themselves as feminist or not. In this way, she tried to find out whether the
translators performing the feminist translation practices on the websites are feminists

as FTS claims.
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All of the interviewees said that they describe themselves as feminists. But their
answers revealed that they adopt different feminisms, so their understandings of
feminism are different, and different causes and processes led them to feminism. The
interviewees explained the causes and processes that led them to feminism by focusing
on their own personal experiences and encounters in both private and public spheres.
The interviewees’ statements showed that their dispositions, childhoods, families,
parents, but especially mothers, emotional and sexual relations, social environments,
friends, the education they receive, the books they read, and the institutions they work

in are among the factors that led them to be feminists.

5H T6/E1 explained how her disposition, feelings, and anger that she had since

childhood made her a feminist as follows:

Elbette bir feministim. Kendimi bildim bileli i¢inde bulundugum her baglam ve ortamda
sdylenmeyen ve yazilmayanlara dair bir hassasiyetim oldu. Ima ya da metafor yoluyla, kiiltiirel
kapalilik, “kibarlik ve incelik” iizerinden sdylenmeyenlere dair devamli olarak erisim saglamaya
calisan, zihinsel olarak oldukca huzursuz bir ¢ocuktum. Kadin kimligiyle gorece rahat hisseden
ve bu kimligin i¢inde yetistirilen biri olarak boyle huzursuz ve diisiinceli bir kimyaya sahip olup
ortaokul itibariyle kendisi i¢in devamli ‘sinsi’ ifade alanlar1 agmaya ¢aligan azili bir feministe
doniigmem herhalde kaginilmazdi. Bunun iginde ayni zamanda mizah diskiinliigim ve mizah
tiretilen baglamlarda kadin sesinin, dznesinin tamamen goriinmez oldugunu devamli olarak
hissetmem, bunun bende yarattig1 rahatsizlik ve bilyiik 6fke de dnemlidir feminizmimin ve siyasi
gorislerimin sekillenmesinde (personal communication, October 25, 2019).

Of course, 1 am a feminist. For as long as | can remember, in every context and environment, |
have been in, I have had a sensitivity about what is not said and what is not written. | was a
mentally unsettled kid who was constantly trying to gain access to what is not said using
innuendos or metaphors and through cultural closeness, “politeness and courtesy.” As someone
who felt relatively comfortable with her woman identity and was brought up in this identity, it
was inevitable that | would turn into a notorious feminist who had such restless and thoughtful
chemistry and was constantly trying to create ‘insidious’ spaces of self-expression as a junior
high school student. What is also important in shaping my feminism and political views is my
fondness for humour and my constant feeling that the female voice and the female subject is
completely invisible in the contexts in which humour is produced, and the discomfort and great
anger that it arouses in me (The researcher’s back translation).

Like 5H T6/E1, 5H T7 implied that the awareness she had since childhood played an
important role in the formation of her feminist identity. In addition, she explained how

her conception of feminism has evolved over the years as follows:

Kendimi feminist olarak tanimliyorum ancak kafamdaki ‘ideal’ feministe ne kadar yakinim onu
bilmiyorum. [...] Son bir senedir kendimi ekofeminizme yakin goriiyorum, felsefesini daha iyi
anlamaya gayret ediyorum. Ekofeminizmle tanigsmadan ¢ok dnce, g¢ocukluk donemimde de
feminist goriiglerim vardi. Etrafini sorgulayan bir ¢cocuktum. Lise donemiyle birlikte birgok seyin
farkina varmam ve hayati anlamlandirmaya baslamamla birlikte kendimi feminist olarak
gormeye basladim. Yillar i¢inde feminizm anlayisim degisti. Feminizmle ilgili fazla bilgim
yokken konunun sadece kadinlar {iizerinde kurulan eril tahakkiimle ilgili oldugunu
diisiiniiyordum ancak biiyiidiikge, olgunlastikca, daha ¢ok sey 6grendik¢e feminizm anlayigim
daha kapsayici bir felsefeye evrildi. Olmas1 gereken de bu aslinda. Su anki feminizm anlayisim
yalniz kadmlar1 degil; LGBTIQ+ bireyleri, engellileri (ya da dezavantajlilar1), hayvanlari,
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dogayi, kisaca kapitalist ataerkil diizenin zarar verdigi, baskiladig1 ya da ‘azinlik’ olarak gordiigii
canli cansiz herkesi kapsiyor. Ancak hala kendimi yetersiz goriiyorum, yeterince feminist
degilmisim gibi geliyor (personal communication, October 27, 2019).

I describe myself as a feminist, but I do not know how close | am to the ‘ideal’ feminist in my
mind. [...] For the last year, I consider myself close to ecofeminism and try to have a better
understanding of its philosophy. In my childhood, long before I met ecofeminism, | also had
feminist views. | was a questioning kid. As | became aware of many things and began to make
sense of life during high school years, | began to see myself as a feminist. Over the years, my
conception of feminism has changed. When | did not know much about feminism, | thought it
was just about men’s domination over women. But as | grew older, matured, and learned more,
my conception of feminism evolved into a more inclusive philosophy. This is actually what it
should be. My current conception of feminism includes not only women, but LGBTIQ+
individuals, the disabled (or the disadvantaged), animals, nature, in brief, anyone alive or dead
whom the capitalist patriarchal order harms, suppresses, or considers to be a ‘minority’. But |
still find myself inadequate. | feel like 1 am not feminist enough (The researcher’s back
translation).

On the other hand, 5H T4 and 5H T5 stressed that their families, parents but especially
their mothers whom they take as role models, have a significant role in the construction
of their feminist identities. 5H T4 stated that:

Feminizm ile tanismam lisedeyken aile baskisi, bunlarin sorgulamasi, daha sonra gesitli feminist
yazarlarla tanigmamla olmustu. Her ne kadar kendini bir feminist tanimliyor olmasa da annemin
giiclii bir kadm imaj1 ¢izmesi, ekonomik 6zgiirliigiinii elinde tutmasi ve kadin arkadaslariyla
dayanigmasini gérmemin de buna katkisi biiylik (personal communication, August 24, 2019).

My encounter with feminism was due to family pressure and guestioning in high school and my
later encounters with various feminist authors. Although she does not describe herself as a
feminist, the fact my mother’s image of a strong woman, her economic freedom and her
solidarity with her female friends made a great contribution (The researcher’s back translation).

Similarly, 5H T5 said that:

Kendimi feminist olarak tanimliyorum. Yasim heniiz kiigiikken annem, babamin siddetine maruz
kalirdi. Bosanmak, kendi igini kurmak, evini ayirmak, yeni bir sevgili edinmek, biitiin bunlari
ailesine ve ¢evresine kabul ettirmek i¢in ne kadar ugras verdigini, nasil zorlandigini o yasta
gordiim. Bu sekilde biiyiimiis biri olarak farkl: tiirlii disiinmem veya feminizme ilgi duymamam
imkansizdi herhalde. Ustelik hem annem hem babam okumus ve “aydin” olarak tabir
edilebilecek kisiler. Yani siddetin sinifinin olmadigina da sahit olmus bulundum. Ceviri yerine
bagka bir ugrasim olsaydi feminizmi onunla da bagdastirirdim muhtemelen (personal
communication, September 7, 2019).

I describe myself as a feminist. When | was young, my mother was subjected to my father’s
violence. | saw at that age how hard she struggled to get divorced, start your own business, split
up, get a new lover, and make all this accepted to her family and environment. As someone who
grew up like this, it was impossible for me to think differently or not have an interest in feminism.
Besides, both my parents are educated and can be referred to as “intellectuals”. | mean, | also
witnessed that violence has no class. If I had something else to do other than translation, | would
probably associate feminism with it (The researcher’s back translation).

On the other hand, CZ T2 explained that what makes her a feminist is her social
environment, her friends, and the department she studied:

Evet kendimi feminist olarak tanimliyorum. O kadar ¢ok oldu ki yani sorulara baktim sonra
diigiiniirken de unuttum. Yani ¢ok olmus. Kendimi i¢imde hep feministmisim falan gibi
hissediyorum herhalde. O da iiniversiteye girdigimde yine iste folklor kuliibiindeydim ve kadin
arastirmalari kuliibiindeydim. 18 yasindayken. [...]. Sonrasinda iste Kadin Arastirmalar1 Kuliibii
ile aslinda biraz daha okuyup diisiinmeye basladim her sey tizerine. Sonra Bogazi¢i’ndeki
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Lubunya diye bir LGBT o6rgiitii vardi oraya da dahil oldum zaten biitiin arkadaslarim bir sekilde
feminist ya da LGBT hareketinden oldugu i¢in nasil oldum yolculugu nasil ilerledi bilmiyorum
ama bir sekilde feminist oldum yani. Zaten Sosyoloji boliimii de, yani hocalarimiz kendilerini
Oyle tanimlamiyor olabilirler ama sonucta okuttuklar1 seyler de ¢ok elestirel ve feminizme
gotliren seylerdi benim icin aslinda bir sekilde hep Sosyoloji lisanstayken sey ddevlerimi vesaire
hergey onun {istiine yapiyor buldum kendimi ve sonrasinda da ¢ok ikna oldum suanda da yani
cok katlanarak gitti yani sonrasii zaten arkadaslarim biitiin arkadas ¢evrem Istanbul’daki
feministlerden oldu vesaire. Simdi de Mor ¢at1 goniilliisiiylim (personal communication, August
19, 2019).

Yes, | describe myself as a feminist. | looked at the questions and then | forgot when | was
thinking. It feels like | have always been a feminist. When | started going to university, | was at
the folklore club and the women’s studies club. | was eighteen. After involving in the Women’s
Studies Club, I began to think about and question something. And later at Bogazi¢i University,
there was an LGBT organization called Lubunya. | got involved in it. All my friends were in
some way feminists or part of the LGBT movement. So, | do not know how my journey went,
but I became a feminist somehow. My instructors at the sociology department may not describe
themselves as feminists, but what they taught was very critical and something that led to
feminism. When | was doing a Bachelor’s in sociology, | found myself doing every assignment
and homework on feminism. Later, | was very convinced. | have become more feminist. So, my
friends are feminists in Istanbul, and now I am a volunteer for Mor Cat1 (The researcher’s back
translation).

Similarly, the other four translators, SH T2, SH T3, CZ T1 and CZ T4/E1 expressed
that they became feminists thanks to the books they read, the courses they took and
the departments they studied at. 5H T2 highlighted the importance of the courses she

took as follows:

Kendimi feminist olarak tanimliyorum. Toplumsal cinsiyet ¢alismalarini “yasam hakki” ve
“siddetsizlik” konularindaki hassasiyetleri nedeniyle ¢ok 6nemli buluyorum. Bu hassasiyetler
lizerinden zaten ilgili oldugum bu alanda benim igin en 6nemli kirilma noktalarimi aldigim
dersler olusturdu. Farkli feminist literatiirleri incelerken aklimdaki sorular ve kendi tecriibemle
akademik caligmalar1 bagdastirabildigimi gordiim, yasam pratiklerini ve diisiinsel ¢aligmay1 bir
arada tartigan bir alan oldugu igin ¢aligmayi hala siirdiiriyorum (personal communication,
August 8, 2019).

I describe myself as a feminist. | find gender studies very important because of its sensitivity to
“right to life” and “nonviolence.” The courses that | took were the most important breaking
points for me in this field that | was already involved in due to such sensitivity. As | was looking
for different feminist literatures, | realized that | was able to reconcile academic studies with my
personal experience and the questions in my mind. I still continue to study because it is a field
that discusses life practices and intellectual work together (The researcher’s back translation).

5H T3 emphasized that what led her to feminism was her experiences and encounters

in the public sphere, not in the private sphere.

Evet, ben bir feministim. 2 erkek kardesimle orta simf bir ailede biiyiidiim. Ozel alandaki
ayrimciliklarin hep farkindaydim ama bunun adini yani farkindaligini kamusal alanda kesfettim,
Siyasal’a basladigimda. Burada Fatmagiil Berktay, Serpil Cakir, Sevgi Ugan gibi hocalardan
dersler aliyordum. Kadin cinayetlerinin, ayn iste esit olmayan iicretle ¢aligmanin, bu gibi
konularmn farkindaligina fakiiltede vardim. Dolayisiyla feminist teoriyle lisans dénemimde
tanigtigimi soylebilirim. Sonra miisliiman kadin kimligime sahip ¢ikmam, bunu yasayabilmem
igin farkli feminizmler bana yol gosterdi. Yiiksek lisansimi Fatmagiil Berktay’in da davetiyle
Kadin Caligsmalari’nda feminizm alaninda yapmaya bu sekilde karar verdim. Yazmak benim i¢in
politika yapmanin bir yolu, akademik disiplin iginde yazdigim seylerin miisliman kadin
hareketine ve camilerdeki esitsiz mekan kullanimini iyilestirmeye katkisi olsun istiyorum,
kamusal alana buradan bir katkim olsun. Bu arada feminizm hakkinda ilk okudugum kitap, Bell
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Hooks’un Tutkulu Politika Feminizm Herkes I¢indir’di, cok etkilenmistim (personal
communication, August 9, 2019).

Yes, | am a feminist. | grew up in a middle-class family with two brothers. | was always aware
of the discrimination in the private sphere, but | discovered the term, that is consciousness in the
public sphere when I started studying politics. | was taking classes from instructors such as
Fatmagiil Berktay, Serpil Cakir, and Sevgi Ucan. When I was at the faculty, I became aware of
issues such as femicides and unequal pay for equal work. So, I can tell that | met feminist theory
in my undergraduate years. Then different feminisms led me to claim my Muslim female identity
and to be able to live it. This is how | decided to do my master’s degree in feminism in women’s
studies at the invitation of Fatmagiil Berktay. Writing is a way of doing politics for me. I want
my academic writings to contribute to the Muslim women’s movement and the improvement of
the unequal spatial use in mosques. | want to make a contribution to the public sphere. The first
book | read about feminism, by the way, was Bell Hooks’s Feminism Is for Everybody:
Passionate Politics. | was really impressed (The researcher’s back translation).

CZ T4/E1 indicated that she became a feminist thanks to the books she read:

Kendimi feminist olarak tanimliyorum evet. Hatta yani kisiligimin onemli bir pargasi bu
herhalde. Yani dyle ¢ok dramatik olaylar degil, ben kitap okuyarak feminist oldum. Bilhassa
sosyoloji boliimiinde bu konuya iliskin kuramsal metinleri okurken bunlarin ne kadar mantikli
oldugunu ve kendi hayatimda bunun ne kadar ¢ok 6rnegini gordiigiimii fark etmemle giderek o
tarafa dogru kaydim. (personal communication, November 16, 2019).

Yes, | describe myself as a feminist. It is most probably an important part of my personality. My
story is not so dramatic. | became a feminist by reading books. Especially when | was studying
at the sociology department and reading theoretical texts on this subject, | came to realise how
logical they are and how many examples | had seen in my own life (The researcher’s back
translation).

CZ T1 stated that her experiences and encounters in both private and public spheres

paved the way for her to become a feminist, a sociologist feminist:

Ben evet feminist olarak tanimliyorum kendimi. Sosyalist feminist olarak tanimliyorum. Daha
erken yasta sosyalist oldum sosyalist oldugum igin siyaset bilimi okumaya basladim. Fakat
siyaset bilimi egitiminden gegerken gerek kisisel hayatimdaki gelismeler, yani ask hayatim ve
cinsellik alanindaki gelismeler, gerekse hani sosyal bilim okuyor olmanin getirdigi bir kisinin
kendi hayatina doniip bakmasi, kendi toplumsal baglamina doniip bakmasi sonucunda
tiniversitenin son yillarinda feminist de olduguma Kkanaat getirdim. Ve hani sansliyim hani
okudugum yerden dolayr zaten farkli feminizmlerin oldugunu feminizmi 6grendigim andan
itibaren biliyordum. Gegmiste sosyalist oldugum i¢in de sosyalist feminist oldum. Ve yani o da
degismedi o saatten sonra bir daha (personal communication, August 12, 2019).

Yes, | describe myself as a feminist. | describe myself as a socialist feminist. | became a socialist
at a young age. As | am a socialist, | started to study political science. | was convinced that | was
a feminist in the last years of my undergraduate study as a result of both developments in my
personal life, that is in my love and sex life, and my introspection and analysis of my social
context influenced by my study in a field of social science. I am lucky as | studied political
science. Luckily, |1 knew from the moment | learned about feminism that there are different
feminisms. Since | was a socialist in the past, | became a socialist feminist and it did not change
(The researcher’s back translation).

All these excerpts clearly showed that although they adopt different feminisms in
different ways and for different reasons, all the 12 interviewees have feminist
consciousness and describe themselves as feminists and, undoubtedly, their feminist
consciousness, subjectivities and identities affect and shape their translation practices

as well as all their other practices.
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4.5.1.3. The social capitals of the agents

The cultural capitals and feminist identities of the agents were discussed under the
previous two code labels. It was found out that the 12 interviewees have strong cultural
capitals that are quite similar to each other, and all of the interviewees identify
themselves as feminists. Under this code label entitled “social capitals of the agents”,
the agents’ social capitals constructed and reinforced by this shared cultural capital
and collective feminist identity will be discussed. Thus, it will be revealed that the
agents met the websites thanks to the social capital they have, and their social capital
is one of the most prominent factors paving the way for their feminist translation
practices on the websites.

According to Bourdieu, people’s social environment, social network, in short, who
they know, who they are communicating and connected with, determines their social
capital. In other words, social capital is made up of and accumulated through social
affiliations, networks, and connections. To reveal the interviewees’ social capital, the
researcher asked the interviewees how they met the websites, 5Harfliler and Catlak

Zemin.

The answers given by the interviewees clearly showed that the translators and editors
of SHarfliler came together mostly thanks to their individual friendships and/or
internet and social media use. In other words, as one of the founders of 5Harfliler said
in an interview (Ozbirinci, 2015) that they came together as a result of a mix of
friendship and power of the internet. Having taken part in the establishment of
SHarfliler, 5H E2 explained how they came together thanks to their individual
acquaintances and friendships as follows:

Besiktag’ta yasiyordum bir ara. Atlas Aga’da 3 arkadas beraber yasiyorduk. X’in sevgilisi
(5Harflilerin kurucularindan) Y idi. Siirekli bizim evdeydi. Gide gele, gide gele, sohbet ede ede
filan dedi ki iste benim boyle boyle Z diye bir arkadasim var. Z’yi taniyordum zaten ama bir
muhabbetimiz yoktu bir de W diye bir arkadasim var. Biz boyle {i¢iimiiz boyle bir websitesi mi
yapsak diye konusuyoruz iste ne dersin, sence iste ihtiya¢ var mu falan. Ben de dedim ¢ok giizel
olur. Katilmak isterim dedim. O da harika dedi. BGyle boyle birkag kisi bir araya geldik toplamda
9 kisi olduk yani. Onlarin tanidigi, internet iizerinden tanmidig1 ya da kisisel olarak da belki
tanidig1 insanlar1 toplamuglar. Ben bir tek Y’yi taniyordum. Z ile tamsiyorduk ama higbir
muhabbetimiz yoktu. Yani ilk girdigim de o ortama hi¢ kimseyi tanimiyordum kisacasi. Yani
herkes ya 1 ya 2 kisiyi taniyordu. Herkes birbiriyle yeni tamisiyordu ve ¢ok hizli bir sekilde
acayip bir dostluk basladi aramizda. [...] Sonra biz ¢ok yakin arkadas olduk tabii. Herkes herkes
ile ayn1 derecede degil tabi ki de herkes baska sekillerde arkadasliklar kurdular. Bu
arkadasliklarin bazilari koptu, bazilar1 devam etti vesaire (personal communication, October 31,
2019).
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Some time ago, I was living in Besiktas. We were three friends living together. Y was XS
girlfriend. She was at our house all the time. We had conversations when she came over. She
talked about her friend, Z. | already knew Z. But | never talked to her before. Y also talked about
her friend, W. She told that they were planning to do something like that. She also asked for my
opinion. I said it would be great. | said | would like to join. She said it is great. So, we were a
few at first but later became nine. They gathered people they knew, people they knew online, or
people they knew personally. | only knew Y. Z and | knew each other but we did not have any
conversation. So, | did not know anyone when | first got involved. It was true for everybody.
Everybody knew one person or two. Everyone was just getting to know each other, and very
quickly we made very beautiful friendship. [...] And then we became very close friends. Not
everyone had the same degree of friendship as everyone. But everyone made friendships in
different ways. Some of these friendships ruined, but some survived (the researcher’s back
translation).

Like 5H E2, 5H T2, 5H T4 and 5H T5 stated that they met 5Harfliler thanks to their

friends:

Sitenin kurucularindan biri yakin arkadasimdi. Bu sayede SHarfliler ile tanistim (SH T2,
personal communication, August 8, 2019).

One of the founders of the website is a close friend of mine. This is how | met 5Harfliler (The
researcher’s back translation).

[SHarfliler ile] Universitede okurken arkadaslarim sayesinde tanistim ve takip etmeye basladim
(5H T5, personal communication, September 6, 2019).

I met [SHarfliler] thanks to my friends while studying at university and then | started to follow
the website (The researcher’s back translation).

Acikegasi hatirlamryorum. Sanirim arkadasimin gonderdigi giindemle ilgili bir makaleyle
olmustu. Daha sonrasinda da her giin takip ettigim, yeni yazi/¢eviri gelmis mi diye merakla takip
ettigim bir platforma doniistii (SH T4, personal communication, August 24, 2019).

Honestly, I do not remember. I think it was thanks to an article on the agenda that my friend sent
to me. Later it became a platform that | follow every day, wondering if a new article or translation
is published (The researcher’s back translation).

On the other hand, 5H T1 and 5H T7 said that they met SHarfliler thanks to social
media. 5H T7 indicated that:

5Harfliler’le tesadiifen tanigtim aslinda. Sanirim yayinlanan yazilarindan biri Twitter’da karsima
¢ikmistt. Daha sonra ¢ok diizenli olmasa da siteyi takip etmeye, yyainlanan yazilart okumaya
bagladim (personal communication, October 27, 2019).

I met 5Harflile by chance. I think | came across one of their posts on Twitter. | then began to
follow the website, reading their articles, though not very regularly (The researcher’s back
translation).

Compared to the agents of SHarfliler, the translators and editors of Catlak Zemin
seemed to have a more organized social capital and they came together thanks to the
friendships they developed within the feminist groups. CZ T1 explained she met the
other agents of Catlak Zemin while she involved in Socialist Feminist Collective and

Istanbul Feminist Collective:
Simdi sizin mesela Catlak Zemin ¢evirmeni olarak saydiginiz isimlerin bir kismi da Feminist

Politika Dergisi’nde beraber is yaptigimiz kisilerdi [...] Dedigim gibi Catlak Zemin ekibiyle,
ekibinin bir kismiyla, Sosyalist Feminist Kolektif’ten tanigiyorum. Istanbul Feminist Kolektif
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diye bir olusumu da vardi. Bunu zaten hani baskalar1 da size anlatacaktir. Istanbul Feminist
Kolektif’ten tamsik olan kisiler de vardi (personal communication, August 12, 2019).

We used to work together for the Feminist Politika magazine, for example, with some of the
people you are now referring to as Catlak Zemin translators [...] As I said, | am familiar with
the Catlak Zemin team, some members of the team, from the Socialist Feminist Collective. There
was also an organisation called Istanbul Feminist Collective. Others will also tell you about it.
There were also acquaintances from the Istanbul Feminist Collective (The researcher’s back
translation).

CZ T2 emphasized that her friends with whom she took part in a feminist group
established Catlak Zemin:

Aslinda dedigim gibi, yani benim tiniversiteden arkadaslarim yani Bogazi¢i’ndeki arkadaglarim
zaten Catlak Zemin’i kurdular. 5Harflileri de hep takip ediyordum. 5Harfliler’de ¢ok mesela
yazan eden arkadasim vardi. [...] Ama Catlak Zemin’in kuruculari, ya o ekip zaten ¢ok yakin
arkadaslarimdan olusuyor. Iste ben az 6nce sdylemedim, sey, cok uzun siire Baris I¢in Kadin
Girisimi diye bir 6rgiit vardi, oradaydim. O ekipten de zaten beraber ¢ok is yaptigimiz insanlar,
yani bir iki tanesi ¢ok yakin arkadasim. Onlar kurdular Catlak Zemin’i kiigiik bir ekip olarak
(personal communication, August 19, 2019).

As I said, my friends from Bogazi¢i University founded Catlak Zemin. I was always following
SHarfliler. I have many friends who write for SHarfliler, too. But the founders of Catlak Zemin
are my close friends. As | said before, for a very long time, | was in an organization called
Women’s Initiative for Peace. | worked a lot together with the people in that team. A couple of
them are my close friends. They founded Catlak Zemin (The researcher’s back translation).

Like CZ T1 and CZ T2, CZ T4/E1 pointed out the fact that the agents of Catlak Zemin
knew each other from the feminist organizations and collectives that they had involved

in before:

2008 yilinda agik bir ¢cagriyla Sosyalist Feminist Kolektif kuruldu. Kurulug agamasindan itibaren
Sosyalist Feminist Kolektif’te yer aldim. Bu sekilde Istanbul’un ve genel olarak Tiirkiye’nin
siyasi ortamina girmis oldum. Baska ¢esitli gruplar igerisinde yer aldim. Yillar igerisinde
Istanbul Feminist Kolektif, Baris I¢in Kadin Girisimi gibi gesitli baska gruplar igerisinde de
bulundum. Ama bunlarin hepsinde hep feminist olarak bulundum. Karma orgiitlerde siyaset
yapmakla higbir alakam olmadi hep kadin gruplari igerisinde ¢aligtim. [...] Catlak Zemini biz
kurduk. Yani aslinda sdyle ben zaten burda (ABD) yastyordum Catlak Zemin kuruldugu sirada.
Bir ayligina tatile Tiirkiye’ye gittigimde kizlarla bulustum bizim. Dediler ki “biz boyle bdyle bir
is yapiyoruz birka¢ haftaya acilacak simdi yazi1 yaziyoruz, topluyoruz. Hadi sende gel” ben de
“olur gelirim” dedim. [...] Catlak Zemin dedigimiz grup zaten sag bastan say 15 sol bastan say
15 kisi. Bunun 6 7 si SFK dan kalan kisilerin cogunlugunu IFK dan taniyoruz. [...] Béyle bir
siyasi ortamda ¢ok vakit gecirmenin sdyle bir yan etkisi de oluyor sosyalligi de politik ortamda
yastyor oluyorsunuz ve politik olarak yakin durdugunuz insanlarla arkadashiginiz da
yakinlasiyor. Cogu insan benim zaten 6nceden tam da bu mecralardan tanidigim insanlar. Benim
Tiirkiye’de olmadigim esnalarda birkag kisiyle daha tanismig bizimkiler. Catlak Zemin’e gelip
de tanmistigim iki li¢ kisi var bu sekilde (personal communication, November 16, 2019).

In 2008, the Socialist Feminist Collective was founded with an open call. | have been involved
in the Socialist Feminist Collective since its foundation. In this way, | got involved in the political
environment of Istanbul and Turkey in general. | also took part in various other groups. Over the
years, | have been involved in various groups, such as Istanbul Feminist Collective, and
Women’s Initiative for Peace. But | have always been a feminist in all these groups. | have never
had anything to do with politics in mixed organisations. | have always worked in women’s
groups. [...] We founded Catlak Zemin. I was already living here (USA) when Catlak Zemin
was founded. When | went to Turkey on vacation for a month, | met the girls. They said: “We
are founding a website. It is going to open in a few weeks. We are writing and collecting articles
now. Come join us.” And | said: “OK, I am in” [...] The group we call Catlak Zemin consist of
fifteen people in total. Among them, six or seven are from SFK. We knew most of the rest from
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IFK. [...] There is also a side effect of spending a lot of time in a political environment like this.
You socialise in a political environment and become close friends with people that you are
politically closer to. Most people are those that | already knew from these platforms. My friends
met a few other people when | was not in Turkey. There are two or three people | met like this
via Catlak Zemin (The researcher’s back translation).

Indeed, CZ T4/E1’s remarks confirm Bourdieu’s argument that a shared position in
social space contributes to the formation of social classes. As she stated that being
politically close to each other reinforced their friendship and this relationship paved

the way for the establishment of Catlak Zemin.

As can be seen from the excerpts above, the agents’ social capital plays a decisive role
in their acquaintances and encounters with other agents and the websites. But it should
not be forgotten that the agents develop and maintain their social capital thanks to their
shared cultural capital and feminist identity.

4.5.1.4. Text selection

To reveal the ST selection processes on the websites, what factors and ideological
motivations lie behind these selections and how the websites’ general publishing
policies, and the agents’ dispositions, cultural and social capitals affect the ST
selection processes, the researcher asked the interviewees how they selected the texts

to be translated and published on the websites.

The answers of the interviewees showed that on both SHarfliler and Catlak Zemin, the
STs to be translated are sometimes chosen by the translators themselves in line with
their own dispositions, mindsets, personal interests, tastes and needs, and/or feminist
concerns, or sometimes by the editors in line with the general publishing policy and

standpoint of the website.

5H T6/E1, both as a translator and an editor on 5Harfliler between the years of 2012
and 2015, expressed what she paid attention to when choosing a text to be translated

and/or published on the site, in the following way:

Bu anlamda s6z konusu doneme dair bir seyler sdylemek i¢in diisiindiiglimde o donem
5Harfliler’e katkida bulunan [...] kisiler olarak ihtiyacin1 hissettigimiz igerigin pesine
diistiiglimiizii gérilyorum. Ayni dogrultuda, sahsi olarak da, giincel olan ve tartisma yaratacak
veyahut var olan (ancak heniiz basilmanus) literatiire katkida bulunacak yazilar1 yayinlamak
istegindeydim. Eger takip ettig§im bir yaym ya da internet dergisinde ‘kafa agici’ ya da
‘kagirilmamasi gereken’ bir igerik oldugunu diigiiniiyorsam bunu siteye tagimay1 dncelik haline
getiriyordum (personal communcation, October 25, 2019).

In this sense, when | think to say something about the period in question, | see that we were in
pursuit of the content that we needed. In a similar way, | personally wanted to publish up-to-date
articles that would create a discussion or contribute to existing (but not yet published) literature.
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If | thought there was an “eye-opening” or “not to be missed” content in a publication or internet
magazine | followed, | made it a priority to translate and publish it on the site (The researcher’s
back translation).

Another editor of 5Harfliler, 5H E2 explained how and by which criteria 5SHarfliler

selects the STs to be translated and published on the website, as follows:

Biz kendi aramizda [SHarfliler ekibi], kendi okudugunuz ve ¢ok etkilendiginiz makaleleri,
okudugumuz herseyi siirekli birbirimize yolluyorduk. Olaylar olabilir, makaleler olabilir, genel
bir diisiincemiz olabilir. Ne bileyim mesela bir film gérmiigsek onunla ilgili diisiincelerimiz
olabilir. Zaten ¢ok gayriresmi bir e-mail iletigimimiz vardi. Ve yani siteye yansiyan gevrilirler
ve yazilar aslinda bizim e-mailler aracilifi ile birbirimizle paylastigimiz seyin gergekten yiizde
5’1 filan diyebilirim. [...] Cok 6nemli buldugumuz, kritik, yani boyle mesela edebiyat alaninda
aklima geliyor, iste sanat alaninda, iste dogrudan reel politika ile ilgili ¢eviri daha az ama, ¢ok
saglam analiz oldugunu diisiindiimiiz, 6zellikle kanonik yani belli bir alandaki ¢alismalar1
tersyiiz eden belli bir inanis1 kiran tiirde ¢alismalar varsa bunlar tercih ediyorduk kesinlikle. Ya
da yurtdisinda ¢ok ciddi tartisma -bu ille feminist bir tartisma olmak zorunda degil- yarattigini
bildigimiz ve o tartismadan hani Tiirkgede de haberdar olalim, Tiirk¢ede de bu tartisma olsun,
bunu da bir kayit diiselim tarihe, buradaki insanlar acaba nasil diisiinecekler yurtdisindaki
herhangi bir tartigma hakkinda diye disiindiiglimiiz bir konu oldugunda cevirip siteye
koyuyoruz. Sunu da sdyleyeyim, agik bir platform oldugumuz igin disaridan insanlar ‘‘Ben su
metni ¢evirmek istiyorum, ne dersiniz? ‘“ diye geliyorlar genelde. Hani &yle gelen metinlerin
yiizde %99’unu yayinlamisizdir ya da %99’una sey demisizdir: “Evet ¢evirin litfen
yayinlayacagiz” demisizdir. Yani demek istedigim, bizim tekil bir politikamiz var da siirekli onu
uyguluyormusuz gibi bir sey de yok yani. Dedigim gibi onu daha akiskan, acik birakmaya
calistyoruz. Biraz sey de belirliyor, ¢linkii insanlarin kafasina ne takilmissa o siralar bununla
ilgili bir sey yolluyor oluyorlar. Ve bir anda sizin glindeminize bagka birinin giindemi giriyor.
Bu ¢ok giizel bir sey. Demek ki bir yerlerde bir kadin buna kafay1 takmis, bununla ilgilenmis,
bunu ¢evirmeye deger gormiis, bu kadar saatini vermis filan. Onu da hemen hop giindemimize
aliveriyoruz. Zaten 5Harfliler’in olay1 bu. Yani kadin giindeminin pesinde derken tam olarak
kastettigimiz sey bu. Hepimizin yani tek bir giindemimiz yok, hepimizin giindemi ayr1 ayri,
neyle ilgileniyorsak hersey (personal communication, October 31, 2019).

We [the 5Harfliler team] were constantly sending each other articles that we read and that really
impressed us, everything that we read. It can be incidents, articles, or our general idea. It can be
our thoughts about a movie. We had a very informal e-mail communication. The translations and
the articles published on the website correspond to about five per cent of what we share with
each other through e-mails. [...] There are fewer translations that we found critical, for example,
in the field of literature, in the field of art or directly related to real politics. We would definitely
prefer such work that we thought to be a very solid analysis and that reverses canonical studies
in a certain area and defies a certain belief. We translate and publish on the website if there is a
topic that we know creates a very serious debate abroad, not necessarily a feminist debate, if we
say let us be aware of that discussion in Turkish or let this be a discussion in Turkish, if we want
to make a record of it, or if we wonder what people here will think about a debate abroad. Let
me also say that because we are an open platform, people from outside usually ask: “I want to
translate this text, what do you say?”. We have published 99% of such texts sent to us or we have
said to 99% of those people: “Yes, please translate, we will publish.” I mean it is not like that
we have a singular policy and follow it all the time. As | said, we are trying to keep it more
random, open. It depends on what people have in their mind because they are sending writing
about what their mind is currently busy with. And suddenly someone else’s agenda is on your
agenda. This is good. So, you know a woman somewhere was obsessed with it, she was interested
in it, she thought it is worth translating, and she devoted all her hours to it. Then we just add it
to our agenda. That is what 5Harflilear is all about. That is exactly what we mean when we say
we are pursuing the women’s agenda. We do not have a single agenda. We all have a personal
agenda. It is everything that we are interested in (The researcher’s back translation).

One of the most striking aspects of 5H E2’s statements is that 5Harfliler does not

follow a single strict policy in the ST selection process. Another important point is that
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the texts to be translated and published on 5Harfliler can be about any topic on the
agenda of any woman and therefore the STs are not always expected to carry out a
feminist discussion. These statements reflect the general publishing policy of
5Harfliler which is in pursuit of women’s agenda and does not restrict itself to a strict
feminist agenda. It should also be noted that 5H E2’s statements verify the results of

the thematic analysis conducted within the scope of this thesis.

Like 5H E2, 5H T4 and 5H T3 pointed out the fact that 5Harfiler is a website in pursuit
of women’s agenda and hence the texts selected to be translated may go beyond the

boundaries of a strict feminist agenda. 5H T4 stated that

Cevirisini yapacagim makaleleri nasil sectigim ise degiskenlik gdsteriyor. Kimi zaman Trump’in
bir s6zii nedeniyle saskinlik gegirip feminist bir yazardan elestirel bir makale ¢eviriyorum, kimi
zaman da Tirkge literatiirde faydal olacagim diisiindiigiim bir kavram ile ilgili bir makaleyi
ceviriyorum. [Segimlerimde] feminist kimligim tabii Ki belirleyici oluyor, fakat bununla
kalmryor. SHarfliler’de kadinlar1 ilgilendiren her alanla ilgili yazilar var, dikkatinizi ¢ekmistir,
bu yalnizca feminist miicadeleyle sinirli degil (personal communication, August 24, 2019).

The way | choose articles | translate varies. Sometimes | translate a critical article of a feminist
author who is surprised by Trump’s remark and other times | translate an article about a concept
that I think would be useful in the Turkish literature. My feminist identity is, of course, decisive,
but not only that. 5Harfliler has articles about all areas of interest to women. You may have
noticed. They are not limited to the feminist struggle (The researcher’s back translation).

In a similar way, 5H T2 emphasized that

5Harfliler’e ¢evirdigim metinler arasinda benim sectiklerim de editorler tarafindan bana
Onerilenler de oldu. Metni ben seciyorsam, yurt disinda konusulan giincel konular1 Tiirkiye’de
tartigmaya agmak oncelikli amacim oluyor. SHarfliler ¢ok kisinin ve farkli yaklagimlar: olan
kisilerin takip ettigi bir platform, tartigsmalar1 dolagima sokmak i¢in 6nemli bir firsat. Yazilara
gelen yorumlart da ¢ok degerli buluyorum. Sitenin “kadin giindemi”ni kapsayict sekilde takip
etmesi nedeniyle, “ozellikle ve oncelikli olarak feminist” olmayan yaklagimlara da agik
oldugunu diisiiniiyorum. Simdiye kadar gevirdigim yazilar1 goz 6niine alinca, yazinin feminist
olmasindan ¢ok, belli bir tartismaya alan agmasinin ¢evirmemde énemli bir faktor oldugunu fark
ediyorum (personal communication, August 8, 2019).

I chose some of the texts and the others were recommended to me by the editors. If I choose a
text, it is my primary goal to bring current issues spoken abroad up for discussion in Turkey.
5Harfliler is a platform followed by many people and people with different approaches. It serves
as an important opportunity to circulate discussions. | really value the comments on my posts.
Due to the website’s overarching pursuit of “the women’s agenda”, | think it is also open to
approaches “that are not specifically and primarily feminist”. Considering the texts that | have
translated so far, | realise that not being a feminist but the fact that my translations open a certain
space for debate is an important factor for me to translate (The researcher’s back translation).

5H T3 and 5H T7 explained how the STs are selected jointly by the translator and
editor in line with both 5Harfliler’s general policy and the translator’s individual

interests, tastes, and feminist concerns:

[k yazimi [...] goniillii olarak ben géndermistim. Daha sonra sevgili editor [SH E2] SHarfliler
icin telif 6demeli feminist ¢eviri teklifi geldi. Ben de seve seve kabul ettim. [...] Genellikle zaten
yazarken hep kadinlar igin tiretiyorum. Yani geviri olmasa da bir sey yazarken genellikle kadin
meseleleri iizerine yaziyorum ben. Ceviri i¢in ilgilendigim konular olarak daha ¢ok Ortadogu
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Arap cografyasi, miisliiman kadin hareketi, ya da siyah kadinlarin meseleleri ya da feminist sanat
iizerine ceviriler yapabilecegimi sdyledim. Seve seve ¢eviri beklediler. Ilk ¢eviri metnimi gene
[SH E2] tavsiye etmisti [...] (5H T3, personal communication, August 9, 2019).

I voluntarily submitted my first article [...]. Then, the editor [SH E2] made an offer for
copyrighted paid feminist translation for SHarfliler. I accepted gladly. [...] I usually always
produce for women when | am writing. | mean it does not have to be a translation. When | write
something, | usually write about women’s issues. | told them that | could do translations about
topics | am interested in, such as the Middle East Arab Geography, the Muslim women’s
movement, issues of black women in the US, and feminist art. They were happy to wait for my
translation. [5H E2] recommended my first translation (The researcher’s back translation).

Cogunlukla SHarfliler editdrleri geviri i¢in bana birkag metin gonderiyor, ben de en begendigim
ya da kendime en yakin buldugum, ¢evirisini yapmak istedigim metinleri se¢iyorum. O agidan
cevrilecek metinlere editorlerle beraber karar veriyoruz demek daha dogru olur. Genellikle bir
tartigma baslatacak, farkindalik yaratacak, sorgulatacak metinleri ¢cevirmeye ¢aligiyoruz. Ben de
kargima ilgi ¢ekici oldugunu diisiindiigiim metinler ¢iktigi zaman editdriime Oneri olarak
sunuyorum. Tabii metin se¢imi yaparken “acemi” feminist kimligimin etkili oldugunu
diistiniiyorum. (SH T7, personal communication, October 27, 2019).

Mostly, the editors of 5Harfliler send me a few texts for translation. I choose texts that I like
most or that | find closest to myself to translate. It would be more accurate to say that we decide
the texts to translate together with the editors. We often try to translate texts that stimulate a
discussion, raise awareness, and provoke questioning. When | come across texts that | think are
interesting, | suggest them to my editor. Of course, | think my “novice” feminist identity is
instrumental in choosing texts (The researcher’s back translation).

All the excerpts above revealed that S5Harfliler generally attempts to select mind-
opening and up-to-date STs that could initiate a strong discussion (not necessarily a
feminist discussion), raise awareness, question and challenge a canonical belief. It was
also found out that the translators’ own agendas, individual interests, tastes, and

feminist concerns have a determining effect on the text selection.

Additionally, the interviews showed that Catlak Zemin follows a text selection process
quite similar to that of SHarfliler. On Catlak Zemin, as on SHarfliler, the STs are
sometimes chosen by the translators themselves in line with their own interests, tastes
and feminist concerns or sometimes recommended by the editors to the translators.
The biggest difference between SHarfliler and Catlak Zemin is that unlike SHarfliler
which does not limit itself with the feminist agenda, Catlak Zemin tries to follow a
feminist agenda and selects the STs to be translated and published on the website

primarily in line with its feminist concerns.

CZ T4/E1 explained how and by which criteria Catlak Zemin selects the STs to be

translated and published on the website, as follows:

Yazilarin se¢imi ¢ok da sistematik bir siire¢ degil. Ben ya da baskasinin géziine bir yerde bir sey
carpiyor “Bu giizelmis bunu siteye koyalim m1” diye birbirimizle paylasiyoruz. Burada siteye
konacak yazilar hakkinda belli bagli bir takim kriterlerimiz var. Sadece ¢eviri agisindan degil,
tiim yazilar i¢in gecerli. Antifeminist, mizojinist milliyet¢i irk¢1 vs. vs. icerikleri kesinlikle siteye
koymuyoruz. Bu c¢eviriler i¢in de gecerli. Dolayisiyla geriye kalan metinler zaten feminist
metinler olmus oluyor. Dediginiz gibi c¢ok farkli feminizmler mevcut ama bu esas
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prensiplerimize aykir1 olmadig: siirece herhangi bir feminizmi temsil eden bir yazinin ya da
cevirinin sitede yer almasi bizi sadece mutlu eder. Tabi ki boyle sistematik olmayan bir sekilde
gdzlimiize carpmast biraz da giincellikle de alakali oluyor. O sirada giincel olan bizi mesgul eden
her neyse onunla ilgili okuyor oluyoruz neticede. Bir de tabi disardan da 6neriler geliyor. Kimi
yiiz ylize tanidigimiz kimi hi¢ tanimadigimiz insanlar bize sitenin mail adresinden yazip “Ben
Catlak Zemin’e katki saglamak istiyorum. Saglayabilecegim katki ¢eviri tizerinden” diyebiliyor.
[...] Kimi zaman bu insanlar kendi 6nerileriyle de gelebiliyorlar. “Ben boyle bir sey gordim
bunu cevirsem Catlak Zeminde yaymlanir m1?” diye. Dedigim gibi yazilar1 onaylama siireci
gayet gevsek bir siireg. Su su su kistaslara uymasindan ziyade ¢ok karsi durdugumuz seyleri
temsil eden bir yerden konugmamasi bizim i¢in 6nemli olan tek kriter (personal communication,
November 16, 2019).

The selection of writings is not a very systematic process. Something catches my eye or someone
else’s eye. We share it with each other: “This is nice, let us put it on the website.” We have
certain criteria for articles to publish on the website. Not only for translations, but they also apply
to all articles. We certainly do not publish, on the website, anti-feminist, misogynist, nationalist
content and so on. This is also true for translations. So, what remains is feminist texts. As you
say, there are many different feminisms. As long as it is not contrary to our core principles, we
are only happy to have, on our website, an article or translation that represents any feminism. Of
course, if something catches our attention in such an unsystematic way, it is a bit about topicality.
We are reading about whatever is current or whatever is keeping us busy at the time. There are
also suggestions from outside. Some people we know personally and some people we do not
know at all write to us, to the website e-mail and tell “I want to contribute to Catlak Zemin. The
contribution | can make is through translation.” [...] Sometimes these people can come with
their suggestions, asking: “I have seen something like this. If I translated it would it be published
on Catlak Zemin?”. As | said, the process of approving articles is very loose. Rather than
expecting articles to meet some criteria, the only criterion that matters to us is that they should
not speak from a place that represents what we stand against (The researcher’s back translation).

CZ T4/E1 added and emphasized that Catlak Zemin’s main focus is feminism, so the

texts are chosen in line with this focus:

Catlak zemin feminist bir site. Kadinlar ve kadinlik dar degil, daha genis bir tanim iizerinden
buna yaklasiyoruz ama her ne kadar giizel bir metin olsa da toplumsal cinsiyet, kadnlik,
esitsizlik vs. gibi seyleri odagina almayan bir yazinin yazi olarak ya da ¢eviri olarak bizim sitede
¢ok yerinin olmadigini diisiiniiyoruz. Hani boyle ¢ok solcu, sosyalist, cok olumlu ¢esitli yazilar
Ontimiize gelebiliyor ama hani bunun adresi bizim site degil diyoruz o zaman. Bizim kendimize
bictigimiz yer belli (personal communication, November 16, 2019).

Catlak Zemin is a feminist website. Women and femininity are not narrow, we approach them
through a broader definition. But we think that there is not much room on our website for a piece
of writing or translation that does not focus on gender, femininity, inequality etc., no matter how
beautiful it is. Sometimes we receive various articles, very leftist, socialist, very positive articles.
But we say our website is not the place to publish them. We know where we stand (The
researcher’s back translation).

Along with Catlak Zemin’s general publishing policy mainly focused on feminism,
the translators’ own interests, tastes and criteria influence and shape the text selection
process. CZ T1 and CZ T2 who stated that they chose the STs on their own explained
what factors lie behind their selections. CZ T1 said that:

Bazen karsima giizel bir yazi ¢ikiyor iste hani belirli kriterleri var. Iste kolay okunur mu?
Paragraflar climleler uzun mu? E hani Internet yaymciliginin biraz daha akici olmast ve kolay
okunmasi gerekiyor. O kriterlere de uydugunu diisiinliyorsam o zaman hani ¢eviriyorum iste ne
bileyim mesela iran’da sosyalist feministlerin bir eylemini ¢evirmek istedim. Ciinkii diisiindiim
ki ben gevirmezsem onu bagkasi ¢evirmez. Gibi. Bu tarz bdyle hani politik miidahale olarak
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gordiigiim metinleri bizim baglamamiz da zihin agict oldugunu diisiindiigii metinleri ben kendim
oneriyorum [Catlak Zemin’e] (personal communication, August 12, 2019).

Sometimes | come across a nice article. And there are certain criteria. For example, is it easy to
read? Are paragraphs and sentences long? Well, internet publishing needs to be more flowing
and simpler. If | think that a text meets these criteria, then | translate it. For example, | wanted
to translate a protest of socialist feminists in Iran because | thought that if | did not translate it,
no one else would translate it. I recommend the (political) texts that | find mind-opening (the
researcher’s back translation).

This excerpt revealed that while selecting the ST to be translated, the translator paid

attention not only to its content but also to its fluency and easy readability.

CZ T2 explained her own criteria for text selection as follows:

Cevirecegim metinleri segerken iki seye dikkat ediyorum. Birincisi Tiirkiye’de kadinlar ne
severler, ne onlarin dikkatini geker diye diisiiniiyorum. Yani Tiirkiye’de karsiligi olabilecek
konular neler onlara bakiyorum. Bir de dedigim gibi iste bayag1 kendi zevkime ve ilgi alanima
gore seciyorum. Iste dedikodu denilebilecek magazinsel seyleri cevirmeyi seviyorum aslinda.
Yok efendim sunun klibinde vajina pantolonu giymis bu ne demek filan gibi bir sey ¢evirmistim
gecenlerde. Oyle seyleri ceviriyorum. Ya aslinda biraz daha eglenceli, okurken sikilmasimlar
vesaire gibi bakiyorum. Bir de iste bayagi gonlime gore. Sara Ahmed’i ¢ok seviyorum, onun
blogunu ¢ok seviyorum. Iste onlari ¢eviriyim falan dedim. En sonda seyi ceviriyorum bu ara.
Guardian’da yaymlanan video serisileri var. iste regl olmak iizerine, yok efendim orgazm
lizerine falan, translik {izerine vesaire. Boyle video serileri var onlarin alt yazilarini ¢eviriyorum.
Ik defa alt yaz1 cevirisi yaptim mesela. Ama bdyle izleyince dedim ki gergekten bunu herkes
izlemek zorunda o yiizden 6yle ¢eviriyorum (personal communication, August 19, 2019).

When choosing the texts that | translate, | pay attention to two points. First, | ponder what women
in Turkey love and what will attract their attention. In other words, | look at issues that could
have a counterpart in Turkey. As | said, | choose what to translate to my taste and interests. |
actually like to translate magazine stuff, what might be called gossip. For example, recently |
translated something about someone wearing vagina pants in a music video. | translate such stuff.
I look for what is a little more fun and what will not bore readers. | translate at my will. | love
Sara Ahmed so much; | love her blog so much. So, | decided to translate her writing. Lately, |
am translating a video series released on The Guardian. It is about menstruation, orgasms,
transsexuality and so on. There are such video series. | translate their subtitles. It was the first
time that | had ever translated subtitles. But when | watched it, | thought everybody should watch
it. This is why | translate (The researcher’s back translation).

CZ T2’s statements showed that the target (Turkish) audience and context, her own
tastes, interests and feminist concerns affect her selections.

4.5.1.5. The agents’ views and awareness on “feminist translation”

To reveal the agents’ views and awareness on feminist translation, the interviewees
were asked if they heard of the term, feminist translation before, if they took any course

in feminist translation and what feminist translation means to them.

4 translators from 5SHarfliler, 3 of whom hold BA in TS, stated that they did not take
any course in feminist translation, but they heard of the concept of feminist translation
before. 5H T3 explained where and how she first encountered the concept of feminist

translation and what it means for her as follows:
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Feminist ¢eviriyle ilgili hi¢ ders almadim. Feminist ¢eviri kavramini ilk defa yiiksek lisans ders
déneminde duydum. 2012-2013 yilinda Kadin Calismalari’nda birlikte ders aldigim
arkadaslarimin neredeyse tamami ya Ingiliz Dili ve Edebiyati ya da Miitercim Terciimanlik
formasyonundan geliyordu. Arkadaslarimdan birinin yiiksek lisans tezi bu konu iizerineydi [...]
Bence feminist ¢eviri ve bu yaklagim eril dilin tahakkiimiinii kirmak, buna meydan okumak i¢in
onemli bir ara¢ ve hatta belki amag. Herhaliikarda biliyoruz ki dil ayrimciligt yeniden tretir. Bu
yiizden feminist ¢eviri hem teori hem de pratik acisindan 6nemli. Ayrimeiliklari, esitsizlikleri
goriiniir kirmak ve tahakkiimii sorgulamak i¢in 6nemli dilsel bir ara¢ (personal communication,
August 9, 2019).

I think feminist translation and this approach is an important tool, maybe even a goal, to defeat
the dominance of masculine language and to challenge it. In any case, we know that language
reproduces discrimination. That is why feminist translation is important both theoretically and
practically. It is an important linguistic tool to make discrimination and inequalities visible and
question dominance (The researcher’s back translation).

As seen from the excerpt, 5H T3 first encountered the concept of feminist translation
thanks to her cultural (her MA in Women’s Studies) and social capitals (her friends
she met while pursuing her MA). In addition, she pointed out that patriarchy is
constructed and maintained in and through patriarchal language use and therefore she
considers feminist translation as an important linguistic tool that can challenge and

change this patriarchal language.

5H T1, 5H T5 and 5H T7 who received their BA in TS said they heard of the concept

of feminist translation before. 5H T1 stated that:

Cok yakin zamana kadar duymamistim aslinda bir ¢eviri bilimci olmama ragmen. Yani bu seyde
duydum aslinda ilk. Daha dogrusu bunun en azindan {iistinde konusulmaya deger bir sey
oldugunu o zaman farkettim. Iste Giil Varli’nin CerModern’de Ayizi i¢in yaptig1 sdylesi®. Hatta
o zaman seyi disiindiimii hatirliyorum: Nasil olur ki feminist geviri acaba falan diye biraz
istiinde diisiindiigimii  hatirliyorum. Aslinda birkag cevabi olabilir. Hem feminist bir
metni kendi dilinize yani gevireceginiz dile kazandirmak herhalde feminist bir geviridir diye
diisiiniiyorum. Ote yandan herhangi bir metni gevirirken ya da cinsiyetci bir kiifiirii ceviriken
Ornegin diline dikkat etmek de her halde feminist ¢eviri olsa gerek. Yani vardigim sonuglar bu
oldu aslinda (personal communication, November 7, 2019).

It has been only recently that | heard of it even though | am a translation scholar. | heard it when...
Actually, I realised it is something worth talking about during a conversation held by Giil Varl
for Ayizi at Cern Modern. | even remember that | thought then for a while about what this
feminist translation is. | remember that | reflected on it. This question may have more than one
answer. | think translating a feminist text into your language is probably feminist translation.
Besides, it also involves paying attention to the language while translating any text, for example,
while translating a sexist swear. Being careful about the language while translating must also be
a feminist translation. This is my inference (The researcher’s back translation).

59 An interview titled “Feminist Translation” held at CerModern on March 24, 2018 within the scope
of “the Talks with Ayizi Women” organized by Ayizi Kitap, a Turkish feminist publishing house which
operated between the years of 2010 and 2019.
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The most striking point in 5H T1’s statements is that although she is a translation
studies scholar, she has not heard of the concept of feminist translation until quite

recently. She heard of the concept of feminist translation thanks to a seminar.

Another translator, 5H T7, who holds a BA in TS stated that she first encountered the
concept of feminist translation thanks to the translation theory course she took while
pursuing her BA. Additionally, she explained what feminist translation means for her,

as follows:

Universite hayatimda feminist ceviri kavramiyla tanigmistim. Sherry Simon’in Gender in
Translation kitabindan okumalar yapmistik. Ancak 6zel olarak feminist geviri iizerine bir ders
almadim. Ceviri kuramlar1 derslerinde isledigimiz konulardan biri olmustu. Feminist ¢eviri
benim i¢in feminist kaygilarla, feminizmin dokundugu konularda, hedef kitleyi de gbz oniinde
bulundurarak gerektigi yerde kaynak metne miidahalede bulunarak, varsa cinsiyet¢i, normatif
veya LGBTIQ+ fobik sdylemleri ¢ikararak, degistirerek ya da bunlara dikkat ¢ekerek geviri
yapmak demek kabaca. Bana gore feminist ¢evirinin amact da farkindalik yaratmak, insanlar
arasinda tartigsmalar baglatmak, onlar1 sorgulamaya yoneltmek ve ses g¢ikartmaktir (personal
communication, October 27, 2019).

I was introduced to the concept of feminist translation during my undergraduate study. We read
passages from Sherry Simon’s Gender in Translation. But | did not take a course in feminist
translation. It was one of the topics we studied in translation theory classes. Roughly speaking,
to me, feminist translation means translating with feminist concerns, translating issues that
feminism deals with, making interventions and changes in the source text, when necessary,
bearing in mind the target audience, and deleting, modifying or highlighting sexist, normative or
LGBTIQ+ phobic expressions. To me, the goal of feminist translation is to raise awareness, open
discussions among people, lead them to question, and make a voice (The researcher’s back
translation).

5H T5, the other translator who holds BA in TS stated that:

Evet, duydum fakat buna dair bir ders almadim. Feminist ¢eviri konulu bir panelde ilk kez bu
tabiri duydum. Pek ¢ok kadinin erkek ismiyle ¢eviri yapip yaymladigint bilmiyordum, bu sayede
haberdar oldum ve ilgimi ¢ekti. Daha sonra “Bekaretin ‘El Degmemis’ Tarihi” adli kitabi
okudum ve feminist bakis agisiyla yapilmis gevirisi ¢ok hosuma gitti. Lisans bitirme tezimde
feminist ¢eviri yaklagimii incelemek istedim, hocalarim “miistehcen” buldugu igin
ilerleyemedim (personal communication, September 6, 2019).

Yes, | heard, but I did not take a course. | first heard of the term on a panel on feminist translation.
I did not know that so many women translated and published under male names. So, | got
informed and intrigued. Then | read the book “Virgin: The Untouched History” and | liked its
translation done from a feminist perspective. | wanted to study the feminist translation approach
in my undergraduate thesis. But | could not because my instructors found it “obscene” (The
researcher’s back translation).

In her statements, 5H T5 emphasized her special interest in feminist translation and
that she had wanted to study feminist translation in her undergraduate thesis, but she
could not proceed because her supervisors found it “obscene”. 5H T5 remarks clearly
show that how important role TS scholars and advisors can play in students’ chances
to progress academically in the field of feminist translation. Therefore, TS scholars,

academicians and advisors should not prevent students who want to study feminist
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translation; on the contrary, they should direct and encourage the students in line with

their interest in feminist translation.

5H T2 and 5H T4 stated that they did not hear of the concept of feminist translation
before but have an idea of what feminist translation might be. 5H T2 explained her

views on feminist translation as follows:

“Feminist ¢eviri” diye bir kavram oldugundan haberdar degildim ama feminist yaklasimla ya da
feminist bir ajandayla ceviri yapilabilecegini biliyorum. Homer’i Ingilizceye ceviren ilk kadin
cevirmen Emily Wilson metnin diger cevirilerini incelerken, bazi sozciiklerin kaynak dilde
anlam alani i¢inde barindirmadigr kadin diismani ifadelerle karsilandigini gérmiis 6rnegin.
Cevirisinin degerli olmasinin nedenlerinden biri bu hassasiyeti hem okuma hem ¢eviri siirecinde
canlt tutmasi. Sadik ceviri/serbest ceviri tartigmalart 1s1§inda hem aktivizm cergevesinde,
ornegin kadin diigmani bir metnin bu 6zelligini sozciik se¢imleriyle iyice one ¢ikararak ya da
dayanisma ve Ozen gosterme cergevesinde, Ornegin cinsiyet ¢alismalart agisindan hassas
konularda yazilmis metinlerde (cinsel saldiri, cinsiyet kimligi, cinsel yonelim vb.) “tetikleyici”
olabilecek ifadeleri ¢evirirken iki kez diisiinerek feminist bir yaklasimla ¢eviri yapilabilecegini
distiniiyorum (personal communication, August 8, 2019).

I am not aware there is a concept called “feminist translation”. But | do know that translation
can be done with a feminist approach or from a feminist perspective. Emily Wilson, the first
woman to translate Homer’s Odyssey into English, saw that some words were turned into
misogynistic expressions that did not appear in the source language while she was looking at
other translations of the text. One of the reasons her translation is valuable is that she kept this
sensitivity alive in both the reading and translation process. | think translation can be done with
a feminist approach. For example, by highlighting the nature of a misogynistic text with word
choices or in the framework of solidarity and care in the light of the faithful translation vs free
translation debate. For example, by thinking twice while translating expressions that may be
“triggering” in texts on sensitive issues in gender studies (such as sexual assault, gender identity,
and sexual orientation (The researcher’s back translation).

Her statements and the example that she gave revealed that she has a very strong and
comprehensive understanding of feminist translation although she did not hear of the

concept before.

Like 5H T2, 5H T4 stated she did not hear of the concept of feminist translation. She

explained what feminist translation means for her, as follows:

Duymadim, miimkiin olursa 6nlimiizdeki dénem ¢eviri dersleri almak istiyorum. Tam olarak
bilmesem de, feminist bir yaklasimla c¢eviri yapmak bence, kapsayiciligt goz oOniinde
bulundurarak, kadinlar ilgilendiren konularda ¢eviri yapmak demek. 5Harfliler’in bu konuda
Tirkiye’de 6nemli bir yer olusturdugunu diisiiniiyorum (personal communication, August 24,
2019).

I have not heard. | would like to take translation classes next semester if possible. Even though
I am not familiar with it, | think it means translating with a feminist approach and translating
texts on issues that concern women, considering inclusivity. In this context, 5Harfliler, I think,
holds an important place in Turkey (The researcher’s back translation).

When it comes to Catlak Zemin, CZ T1 and CZ T4/E1 said they had never heard the
concept of feminist translation before, so they do not know exactly what it means. CZ

T4/E1 stated that:
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Feminist ¢eviri kavramini hi¢ duymadim. Agikgasi ¢ok da tahayyiil edemiyorum ¢iinkii feminist
ceviri demek kuskusuz sadece feminist metinlerin ¢evrilmesi demek degil. Yani bosa atmayayim
ben hi¢ bilmiyorum (personal communication, November 16, 2019).

I have never heard of the concept of feminist translation. Frankly, | cannot imagine much because
feminist translation is, of course, not just the translation of feminist texts. To be honest, | do not
know at all (The researcher’s back translation).

CZ T3 said that she had not heard the concept of feminist translation before, but, thanks
to her cultural capital, she described feminist translation as if she knew feminist

translation theory very well:

Duymadim. Tanidik oldugunu sdyleyebilirim. Hi¢ feminist ¢eviri dersi almadim. Almak isterim.
Feminist yakin okuma kavramini biliyorum. Feminist ¢eviri veya feminist bir yaklasimla geviri
metnin cinsiyet¢i yonlerine iliskin dipnotlart da igerecek sekilde bir yapi bozumcu geviri olabilir
diye diistiniiyorum (personal communication, November 7, 2019).

I have never heard. It is familiar, though. | never took a course in feminist translation. 1 would
like to take it. I know the concept of feminist close reading. | think that feminist translation or
translation with a feminist approach may be a deconstructionist translation, adding footnotes on
the sexist aspects of the text (The researcher’s back translation).

From Catlak Zemin, only CZ T2 stated that she had heard of the concept of feminist
translation before. She said that she first encountered and began to think about the
concept thanks to her friends pursuing BA in TS and the articles that she read. She

explained feminist translation by giving an example from a translation she made:

Mesela c¢evirdigim videoda biraz transfobik buldugum bir kisim, yani transfobik gibi
yorumlanabilecegini diislindiigiim bir kisim vardi. Ama ben feminist bir ¢gevirmenim ve o metnin
orasindan rahatsiz oldugum i¢in dipnot vesaire diigme ihtiyaci hissettim. Ya da yani {istte boyle
olabilir ama bizi yansitmiyor vesaire gibi bir agiklama yapma ihtiyaci hissediyorum. Hani
feminist geviri sanki boyle sey. Hani metne miidahale etmiyorsun ama metni segerken zaten bir
takim feminist kaygilarla se¢iyorum. Bu tabii ki tartigmalar burada da tartigilsin diye. Metne
miidahale etmiyorum ama dipnota koyuyorum bdyle diyor ama aslinda tartisma soyle de
yapilabilirdi diye (personal communication, August 19, 2019).

I found some part of the video | was translating transphobic. 1 mean | thought it might be
perceived as transphobic. But | am a feminist translator. Because | was uncomfortable with that
part of the text, | felt the need to add a footnote. So, | need to make an explanation, like ‘the
original text says so, but it does not reflect us’. Feminist translation is something like that. You
do not interfere, but when | am choosing a text, | am choosing it with various feminist concerns.
It is just for letting discussions evolve here. But | do not intervene in the text. | just add a footnote
to explain what is told in the original or to tell that the discussion could have been different (The
researcher’s back translation).

Her example revealed that CZ T2 performed a feminist translation practice thanks to

her text selection and paratext usage.

All excerpts discussed under this code label showed that all 12 interviewees, including
the 3 translators who hold BA in TS, did not take any course in feminist translation.
Only 5 translators (4 from SHarfliler and 1 from Catlak Zemin) stated that they heard
the concept of feminist translation before. It was found out that they first encountered

the concept thanks to their cultural and social capitals. The other 3 translators
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expressed their opinions about what feminist translation means or can mean, too,
although they had never heard of the concept of feminist translation before. It was seen
that they were able to define and interpret feminist translation in a similar way to FTS
despite their lack of official training and academic/theoretical knowledge on FTS. The
other 2 translators stated that they had never heard of the concept of feminist
translation, thus they have no idea about it.

4.5.1.6. The translators’ conception of “translation” and “translator”. Does it

comply with FTS?

As discussed in detail in the second chapter, FTS, especially the Canada-based first
paradigm of it, asserts that feminist translation and translator is, and should be,
subversive, resistant, interventionist and aggressive. FTS radically challenges the
overvalued status of ST, the traditional conception of fidelity and the translator’s
invisibility. Accordingly, for FTS, feminist translators could (and/or should) subvert,
“correct” and even hijack STs in line with their own feminist goals. In doing so, they
generally make use of paratext to increase their visibility and/or to contextualize the
ST. Additionally, FTS claims that feminist translation should create a shock effect
(Godard, 1984, as cited in von Flotow, 1991, p. 70) and “constantly disrupt the fluent
reading process and remind readers that they are reading a translation” (Ergiin, 2013a,
p. 25).

To reveal whether the translators’ conception of “translation” and “translator”
complies with FTS’s abovementioned conception, the researcher asked the
interviewees the following questions: What do you particularly care and pay attention
to while translating? Do you ever intervene in or change the ST with feminist concerns
(such as subverting a sexist language use in the ST)? To what extent do you think the
translator should adhere to the ST and author? Can the translator act freely in the
translation process, leaving aside adherence to the ST and author? Do you (need to)
add a preface, footnote, or translator note to your translation to make yourself as a

translator and your translation visible?

Almost all of the interviewees firstly stated that they generally do not encounter and
thus do not have to tackle a sexist discourse and/or expression because they usually
prefer to translate feminist STs:
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Ben halihazirda zaten feminist metinlere odaklandigim igin ¢eviri yaparken kaynak metindeki
cinsiyetci bir ifadeyle ugragmak zorunda kalmadim hi¢ (SH T3, personal communication, August
9, 2019).

I have never had to deal with a sexist expression in the source text when translating because |
am already focused on feminist texts (The researcher’s back translation).

Cinsiyetei bir dil kullanimini degistirmem s6z konusu olmadi su ana kadar, yaptigim ceviriler
genellikle feminist yazarlar tarafindan kaleme alinmis makaleler oluyor (SH T4, personal
communication, August 24, 2019).

I have never had to change the use of sexist language. | most often translate articles written by
feminist authors (The researcher’s back translation).

SHarfliler &zelinde, gevirisini yaptigim metinlerin zaten neredeyse tamami patriyarkay:
sorgulayan, tepki gosteren, ses ¢ikartan, feminist kaygilarla kaleme alinmig metinler oluyor. O
nedenle kaynak metinlerde rahatsiz edici noktalar pek olmuyor (5H T7, personal
communication, October 27, 2019).

Almost all the texts that | have translated for 5SHarfliler, in particular, are already written with
feminist concerns that question and challenge the patriarchy and speak up. So, there are not many
disturbing points in the source texts (The researcher’s back translation).

[...] metinleri kendim sectigim ya da metinler hep editdr onayindan gectigi i¢in cinsiyet¢i metin
cevirmek gibi bir sey acikcasi hi¢ karsima ¢ikmadi (CZ T1, personal communication, August
12, 2019).

[ ...] because I choose texts or texts always go through the editorial approval process, | have
never happened to translate a sexist text (The researcher’s back translation).

Ben hep feminist ve cinsiyete duyarli metinler ¢evirdim. Bdyle bir [cinsiyet¢i bir ifadeye
miidahale etmemi gerektirecek bir] deneyimim olmadi (CZ T3, personal communication,
Novermber 7, 2019).

I have always translated feminist and gender-sensitive texts. | have never had such an experience
[that would require me to intervene in a sexist expression] (The researcher’s back translation).

Translators who stated that there appeared no need for an extra (feminist) intervention

in the STs during the translation process, because the STs they chose were already

feminists, argued that any intervention if it is required, should be made through

paratexts i.e. footnotes and prefaces without subverting the ST. CZ T3 said that

Yukarida da bir 6nceki soruya verdigim yanitta belirttigim gibi bu tiir metinleri Tiirk¢eye
¢evirmedim ama gevirsem bdyle yapardim. Cinsiyetgilik ve ayrimcilik gordiigiimde ‘cevirmenin
notu’ eklemesi yapardim (personal communication, Novermber 7, 2019).

As | said in my answer to the previous question, | did not translate such texts into Turkish. But
I would do so if I did. If | saw sexism and discrimination, | would add a ‘translator’s note’ (The
researcher’s back translation).

Indeed, all translators, except for 5H T3 and 5H T6/E1, stated that translation should

be, as far as possible, faithful to the ST and any translatorial intervention subverting

the content and message of the ST is unacceptable. They added that any intervention

if it is required, should be made through paratexts without subverting the content and
message of the ST. 5H T4 stated that:

Cevirmen metne ve yazara olabildigince sadik kalmalidir diye diislinliyorum (personal
communication, August 24, 2019).
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I think the translator should adhere to the text and the author as much as possible (The
researcher’s back translation).

CZ T1 expressed her views on intervention in the ST as follows:

[...] [Clinsiyet¢i metin ¢evirmek gibi bir sey agikgasi hi¢ karsima ¢ikmadi. Ciksa biiyiik
ihtimalle metne miidahale etmek yerine, bir dip not koyardim ve esasen Oyle yapilmasi
gerektigini diisiiniyorum. Dolayisiyla ¢evirmen bir dipnot ya da giris yazis1 yazarak metne
miidahale edebilir ve o dipnotta ¢evirmen bu goriisiin kendi goriisiinii yansitmadigini ya da hani
webitesi’nin goriisiinii yansitmadigini veya hani burada bir problem oldugunun farkinda
oldugunu vesaire sdyleyebilir. Bunun otesinde metne igerik yoniinden miidahale edemez,
carpitamaz diye diislinliyorum. [...] Yani igerikte var olan bir seyi yokmus gibi ¢cevirmek dogru
olmaz. Ama bu feminizmle ilgili bir sey degil. [...] Entelektiiel bir emegi icerigini degistirerek
cevirmek dogru ve etik bir davranis degil. Bu feminist olsak da boyle olmasak da bdyle (personal
communication, August 12, 2019).

I have never actually experienced anything like translating a sexist text. If | had, | probably
would add a footnote rather than intervening in the text. | honestly think it should be done so.
So, the translator may intervene in the text by writing a footnote or preface. In that footnote, the
translator may say that this opinion does not reflect her or his opinion, it does not reflect the
opinion of the website, or she or he is aware that there is a problem here. Beyond that, | think
the translator cannot interfere with the content of the text and distort it. [...] So, it would not be
right to translate something in the content as if it did not exist. But it has nothing do with
feminism. [...] It is not right and ethical to translate intellectual labour by modifying its content.
This is so, whether we are feminists or not (The researcher’s back translation).

In a similar way, CZ T2, CZ T4/E1 and 5H TS5 seriously opposed the translatorial
interventions that may subvert the ST. CZ T4/E1 stated that:

[1]gerigi degistirecek mesajlar1 yontacak ya da tamamen ortadan kaldiracak bir miidahale bence
kabul edilemez (personal communication, November 16, 2019).

I think an intervention that would change the content and partially or completely eliminate
messages is unacceptable (The researcher’s back translation).

CZ T2 explained why any translatorial intervention, especially hijacking the ST, is

unacceptable for her:

Bence ¢evirmen kaynak metni bir kenera birakarak 6zgiirce hareket edemez. O zaman kendisi o
metne referans vererek yazi yazsin onu elestiren. Yani kaynak metne ¢eviri sirasinda miidahale
etmemek lazim bence. Ben etmem, etmeyi de korkung derecede yanlis buluyorum. Mesela
cinsiyetci bir ifade varsa metinde onu aynen dyle ¢cevirmelisin. Bu senin fikrin degil sonugta, sen
¢evirmensin. Yani bununla ilgili ¢ok bir kaygin varsa metnin altina {istiine bir not yazarsin ya da
bir elestiri yazisi yazarsin yarim sayfa. Ciinkii mesele o yazarin dedigi seyleri tartistirmak. Belki
ona katilmayacak birisi giizel bir tartisma ¢ikacak. Dolayisyla, metne miidahale edilmemeli
(personal communication, August 19, 2019).

The translator cannot leave the source text aside and act freely. The translator should then write
a new text in reference to the text to criticise it. In other words, | think the translator should not
interfere with the source text. | do not. And | find it horribly wrong. For example, if there is a
sexist expression in the text, you have to translate it exactly like that. It is not your idea. You are
the translator. If you are worried about it, you may write a footnote or a half-page review. The
thing is to discuss what that author said. Maybe someone will not agree with the author and a
good discussion will arise. So, no intervention should be made in the text (The researcher’s back
translation).

5H T5 stated that she prefers not to translate a sexist ST rather than subvert or hijack

it in translation:

227



Kaynak metne miidahale etmiyorum. Herhangi bir sebeple miidahale edilmesini de kabul
edilebilir bulmuyorum. Kabul edemeyecegim bir dil kullanilmissa, hizmet etmek istemeyecegim
bir amaca sahipse ya da inandigim degerlere tersse o ¢eviriyi yapmama veya isi geri ¢evirme
hakkim daima baki (personal communication, September 6, 2019).

I do not intervene in the ST. | find it unacceptable to intervene for any reason. If a language that
I cannot accept is used, if it has a purpose that | do not want to serve, or if it is contrary to what
I believe in, | always have the right to not translate or to decline the job (The researcher’s back
translation).

On the other hand, 5H T3, 5H T6/E1 said some changes could, or even should, be
made in the ST with feminist concerns. However, they also indicated that they tend to
explain and clarify these changes through paratexts. 5H T3 explained how she dares

and loves to dare to intervene in ST with feminist concerns, and clearly stated that:

[Blence ¢eviren dipnot ekleyerek, yani “yazar burada “su kelimeyi” kullanmig ama bu kelimenin
ifade ettigi cinsiyetgilikten 6tiirii ¢eviride onun yerine “bu kelime” kullanilmigtir” gibi bir notla,
bu sekilde yaziya miidahale edebilir. Hatta edebilmeli bence. Biitiin feministler 6yle yapmali
gibi genel, miidahaleci ve 6dev veren tarzda ciimleler kurmaktan nefret ederim. O yiizden “geviri
yapan biitiin feministler dyle yapmali” demek istemiyorum, haddime de degil. Ama en azindan
ben bir feminist olarak, kaynak metindeki cinsiyet¢i kelimeleri, ifadeleri, cilimleleri,
degistirebilmeliyim, kadin dostu, kadinlar lehine, esitlik¢i bir dil kurabilmeliyim. Eril ifadelere
meydan okumaktir bu. Yiizyillardir tahakkiimii var bu eril dilin. Degistirmekten, meydan
okumaktan, meydan okumanin cesaretini duymaktan hoglaniyorum (personal communication,
August 9, 2019).

I think the translator may intervene in the text by adding a footnote that reads, for example, the
author here used “this word” but it was replaced in translation by “that word” because of the
sexism that this word refers to. | even think the translator can intervene. | hate making generic,
intrusive, and authoritative sentences like all feminists should do. So, | do not want to say “all
feminists who translate should do that way”. Not my place. But at least I, as a feminist, should
be able to change the sexist words, phrases, and sentences in the source text and use a women-
friendly, women-supportive, egalitarian language. It is a challenge to masculine expressions.
This masculine language has been dominating for centuries. I like to change, challenge, and hear
the courage of the challenge (The researcher’s back translation).

Similarly, 5H T6/E1 explained how she overstepped the traditional boundaries of

translation and translator as follows:

[...] Cevirmenin smirlar1 konusunda ise, siteye ¢eviri katkisinda bulunan biri olarak, kaynak
metinler {lizerinde yaratici anlamda bazen at kosturdugumu sdylemem gerek. Ses ve dil
anlaminda, Ozellikle de cok sevdigim bir metinse agirligini ve inceliklerini daha iyi
karsilayacagimi diisiindiigiim, ¢ogu yaymevinde kabul gérmeyecek cevirisel miidahalelerde
bulunuyordum. Veyahut Elliott Rodger yazis1 6zelinde oldugu gibi, siyasi bir tavirla ¢eviride
mizahin dozunu bilingli bir sekilde ayarliyordum. Bu kosan gevirisel atlarin notunu ise editorii
ya da ¢evirmeni olarak metinin sonuna diismeye c¢alistyordum her zaman, bu gevirisel tavir
konusunda okuyucunun anlayisimt ya da iltimas ge¢mesini istemek {izere (personal
communication, October 25, 2019).

As for the limits of the translator, | have to say that as someone who contributes translation to
the website, | sometimes creatively had a free hand with the source texts. In terms of voice and
language, especially if it is a text that | love very much, | was making translational interventions
that | think would better satisfy its importance and subtleties and would not be accepted by most
publishing houses. Or, as with the Elliott Rodger’s article, in particular, 1 was consciously
adjusting the dose of humour in translation with a political attitude. | was noting down these
adjustments at the end of the text as its editor or translator, asking the reader to understand or
favour this translational attitude (The researcher’s back translation).
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Two translators, 5H T1 and 5H T7 stated that they tend to remain faithful to ST, so
they usually do not intervene in it, but they recently realized through their own
experiences that they sometimes need to, or should, intervene in the ST with feminist

concerns. 5H T7 exemplified that:

SHarfliler 6zelinde, g¢evirisini yaptigim metinlerin zaten neredeyse tamami patriyarkayi
sorgulayan, tepki gosteren, ses ¢ikartan, feminist kaygilarla kaleme alinmig metinler oluyor. O
nedenle kaynak metinlerde rahatsiz edici noktalar pek olmuyor ancak gecenlerde yaptigim bir
hatadan (ya da gézden kagirdigim bir noktadan) bahsedeyim. Gegenlerde cevirisini yaptigim X
iligkisini inceleyen bir roportaj metninin bir béliimiinde transfobik/trans dislayici ifadeler vardi.
Ceviriyi yaparken o ifadeler kafama takilmisti ama sorunun ne oldugunu tam kestirememistim.
Icime sinmese de miidahalede bulunmadan o ifadeleri g¢evirmistim. Yeterince hassas
davranmadim ya da cahil oldugumun, farkindaligimin olmadigi bir konuydu. Ceviriyi
gonderdikten sonra editoriim o ifadeler hakkinda beni uyardi. Trans diglayici ifadeler geviri
metinden ¢ikarildi ve editér notunda bu ifadelerin ¢ikarildigi ve neden ¢ikarildigi agiklandi.
Yaptigim bu hatadan sonra artik bu tiir ifadelere ¢cok daha fazla dikkat ediyorum. Ciinkii o
baglamda bu tiir ifadeleri miidahale etmeden ¢evirerek ben de siddeti yeniden tiretmis oluyorum
(personal communication, October 27, 2019).

Almost all the texts that | have translated for 5SHarfliler, in particular, are already written with
feminist concerns that question and challenge the patriarchy and speak up. For that reason, there
are not many disturbing points in the source texts. But let me tell you a mistake I made lately (or
a point I missed). There were transphobic, trans-exclusionary expressions in a part of an
interview text on the X relationship that I lately translated. When | was translating, those
expressions annoyed me. But I did not really understand what the problem was. I translated those
expressions without interference even if | did not feel right. It was something that | was not
sensitive enough or | was ignorant and unaware. After | sent the translation, my editor warned
me about those expressions. Trans-exclusionary expressions were deleted from the translated
text and the editorial note was added to explain that these expressions were deleted and why they
were deleted. Now | pay much more attention to such expressions after this mistake | made. This
is because, in that context, | reproduce violence by translating such expressions without
interference (The researcher’s back translation).

5H T1 explained that she realized after being criticized by a reader for translating a

sexist swear in the ST word for word that she should intervene in ST sometimes:

Tabi kaynak metinler genellikle feminist olunca miidahaleye pek gerek kalmiyor ama gegenlerde
soyle bir sey oldu. SHarfliler i¢in ¢evirdigim bir metinde “fuck in” ya da “fuck of” gibi bir ifade
geciyordu. Ben de onu hem kaynak metne sadik kalmak, hem de kiifiirlin yarattigi anlam
yogunlugunu korumak igin “siktir edin” diye ¢evirdim. Daha sonra bir okur ¢evirnin altina bir
yorum yaptt: “SHarflilere bunu yakigtiramadim, sizin gibi feminist bir sitede nasil boyle
cinsiyetgi bir kiifiir yer alabilir” diye. Ben mesala o zaman farkettim bunu goz ard1 ettigimi ya
da gevirirken dikkat etmedigimi. Hakikaten “defedin gitsin” diye de gevirebilirdim belki ama o
da ayn1 anlam yogunlugunu vermiyor gibi. Ama simdi mesela bdyle cinsiyetci bir ifade ¢iksa
kargima, ¢evirirken daha dikkatli olurum (personal communication, November 7, 2018).

When the source texts are usually feminist, there is no need to intervene. But something
happened recently. In a text | translated for 5Harfliler, there was a phrase like “fuck in” or “fuck
of.” So, | translated it as “siktir edin” [fuck it] both to adhere to the source text and keep the
intensity of the meaning created by the swear word. A reader later commented below the
translation: “I would not expect it of 5Harfliler. How can such a sexist swearing be used on a
feminist website like you?”. That was when | realized | had ignored it or had not paid attention
during translation. I could have translated it as “defedin gitsin” [forget about it]. But it does not
seem to have the same intensity of meaning. But now, for example, if | encountered such a sexist
expression, | would be more careful when translating it (The researcher’s back translation).
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As can be understood from the excerpts above, whether they use or not, all translators
are positive about using paratext. The translators’ statements also revealed that they
make use of paratext sometimes to explain or justify their translation decisions and
choices, but mostly to facilitate the target readers’ reading process and to enable them
to contextualize the text. It should also be highlighted that these statements of the
translators verify the results of the paratextual analysis conducted within the scope of
this dissertation. 5H T3 explained as follows how she instrumentalised the footnote to

explicate and to justify her decisions and choices as a feminist translator:

[Mesela, SHarfliler i¢in yaptigim bir ¢eviride] “survivor” sozctuginii “magdur”, “siddet
magduru”, “tecaviiz magduru” olarak ¢evirmenin ya da bunu yasiyan kadinlara “kurban”
demenin, bu ac1y1 yasayan ve bu yaziy1 okuyacak kadinlara iyi gelmedigini, iyi gelmeyecegini
biliyorum. Dolayistyla bu konudaki egitimleri, tartismalari giindelik hayatinda da takip eden biri
olarak, Cinsel Siddetle Miicadele Dernegi’nin onerdigi gibi “magdur” yerine “hayatta kalan”
ifadesini sectim. Bu konuda da ceviriye sdyle bir dipnot eklemistim: Ceviri notu: Ingilizcesi
“survivor” olan ifade, Tiirk¢e’'de genellikle “magdur” olarak kullamilr, siddet magduru,
tecaviiz magduru gibi. Ote yandan bu yazida Cinsel Siddetle Miicadele Dernegi yaynlarinda
tavsiye edildigi tizere “hayatta kalan ” ifadesi tercih edilmigtir (personal communication, August
9, 2019).

[For example, in a text | translate for 5Harfliler], I know that translating the word “survivor” as
“victim”, “victim of violence” or “victim of rape” or calling those women who have such an
experience “victim” is not good for women who are going through this pain and who will read
this article. For this reason, as someone who follows training, debates, and everyday life related
to this topic, | chose the phrase “hayatta kalan [survivor] instead of “victim” as suggested by
the Association for Struggle against Sexual Violence. | added a footnote to the translation:
Translator ’s note: The English word “survivor” is often used in Turkish as “victim”, such as a
victim of violence and a victim of rape. However, the word “hayatta kalan” was preferred in
this article as recommended in the publications of the Association for Struggle against Sexual
Violence (The researcher’s back translation).

On the other hand, most of the interviewees stated that they make use of paratexts
mostly to contextualize the ST and authors and thus to increase the readers’

understanding. CZ T1 said that:

[...] Bazen metni yazan kisi ile ilgili kisa bir biyografi yazma ihtiyac1 duyuyorum. Kaynak
metini yazanin kim oldugunu okur da bilsin istiyorum. Ya da o ¢eviriyi baglama oturtmak i¢in
¢evirmen olarak dipnot koyabiliyorum. Ama bu eklemeleri tamamen yaptigim geviriyi baglama
oturtmak hedefiyle yaptyorum (personal communication, August 12, 2019).

[...] Sometimes I feel the need to write a short biography about the person who wrote the text. |
want the reader to know who wrote the source text. Or, as a translator, | can add a footnote to
put that translation into context. But | make these additions entirely with the goal of putting my
translation into context (The researcher’s back translation).

CZ T2 exemplified how she uses paratexts to contextualize the ST and hence to

increase the readers’ understanding of it:

Gegenlerde yaptigim bir ¢eviride Marsha Johnson’un ismi gegiyordu bir ciimlede. Ama sadece
ismi geciyordu, Johnson ile ilgili herhangi bir bilgi verilmiyordu. Diisiindiim ki okur Marsha
Johnson’un kim oldugunu bilmeyebilir. Ama Johnson ¢ok 6nemli birisi. Cok onemli bir
devrimci, Stonewall ayaklanmasinin dnciilerinden biri. Dolayisiyla okurun Johnson’u bilmesi,
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tanimasi lazim. Iste 0 zaman oraya bir not ekleme ihtiyac1 hissediyorum: “Netflix’de Johnson ile
ilgili bir belgesel var, onu da izleyin. Izlediginizde okudugunuz bu metni daha iyi
anlamlandiracaksiniz” gibi bir not diisiiyorum (personal communication, August 19, 2019).

A sentence in a text | recently translated was referring to Marsha Johnson. But only by name, no
information about Johnson was given. | thought the reader might not know who Marsha Johnson
is. But Johnson is a very important person. A very important revolutionary, one of the pioneers
of the Stonewall uprising. So, the reader needs to know and learn who Johnson is. That is when
| felt the need to add a note there: “There is a documentary on Johnson on Netflix. Watch it, too.
“You will make better sense of this text you are reading when you watch it” (The researcher’s
back translation).

Additionally, the answers given by the translators to the question of whether they use
paratext to make themselves visible as a translator showed that the translators,
especially Catlak Zemin translators, do not worry about being visible as a translator
and thus they do not use paratexts for this purpose. Catlak Zemin translators stated that
they adopt a socialist, collective, and activist standpoint and therefore being visible as
a translator and/or an activist is not important to them. They even said that they think
the name of the translator should remain anonymous because the collective perspective

requires being invisible as an individual. For instance, CZ T1 told that

Cevirmen olarak kendimi goriiniir kilmak i¢in bdyle bir sey yapmadim heniiz. Nasil diyeyim,
aktivist islerde ¢evirmen kimligini o kadar 6nemsemiyorum. Rumuzla da ¢ikabilirdi benim
cevirilerim. Ciinkii hakikaten o geviriyi politik bir katki olarak yapiyorum ve buradan bana bir
taninirlik ya da goriiniirliik gelsin gibi bir beklentim yok. Bu kisisel bir sey. Ben orgiitliiliigiin
biraz daha anonim olmasi1 gerektigini diislinen biriyim, sosyalist formasyondan kaynaklaniyor
olabilir bu. O yilizden goriiniirlik adina ya da taniirlik adina hicbir sey yapmiyorum. [...]
Mesela Feminist Politikaya Dergisi igin ¢eviri yaparken isimsiz g¢eviri yaptyorduk (personal
communication, August 12, 2019).

I have not done anything like that yet to make myself visible as a translator. | do not care so
much about the identity of a translator in activist efforts. My translations could have come up
with a nickname because | do indeed make that translation as a political contribution and | do
not expect to get any recognition or visibility. This is personal. | am someone who thinks that
organisation should be a bit more anonymous. It may be due to my socialist background. So, |
do nothing for visibility or recognition. [...] For example, while we were translating for the
Feminist Politics magazine, we were translating anonymously (The researcher’s back
translation).

These statements of CZ T1 reminds the Spanish anarcha-feminist translators who
preferred to remain unanimous in their translation because they adopt an anarchist
ideology that rejects private property and authority on the intellectual texts (Mainer,
2017). Like Spanish anarcha-feminist translators, CZ T1 stated that translator visibility

Is not important for her because she adopts a socialist ideology.

It was also seen that besides the adoption of socialist ideology, internalisation of the
traditional hierarchy that considers translation inferior to ST and translators
handmaiden to authors plays an important role in translators’ attitude not caring about
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translator visibility. The following excerpts revealed how the translators reconstructed
the traditional hierarchy between translation and ST in their discourse:

Cevirmen olarak kendimi goriiniir kilmak i¢in herhangi bir gabam olmuyor. Cevirmenin yazarin
kendi dilinde sdyleyicisi oldugunu yazarin 6niine gegmemesi gerektigini diistintiyorum. Aklimda
cevirmek istedigim bir feminist kitap var. I¢ kapakta adimin kiigiik puntolarla yazmasi benim
i¢in yeterli (CZ T3, personal communication, November 7, 2019).

As atranslator, | do not make any effort to make myself visible. | think what the translator speaks
in their native language should not take precedence over the author. | have a feminist book in
mind that | want to translate. It is enough for me to have my name written on the inside cover in
small point size (The researcher’s back translation).

Catlak Zemin’e ilk ¢eviri yaptigimda anonim olsun istemistim mesela. Yani gerek yok benim

ismimi gormelerine. Sonugta ben yazmadim (CZ T2, personal communication, August 19,
2019).

When I first translated for Catlak Zemin, [ wanted it to be anonymous. I mean they do not have
to see my name. After all, I did not write it (The researcher’s back translation).

These statements of Catlak Zemin translators revealed once more that the feminist
translation theory cannot be prescriptive, on the contrary, every feminist translation
practice is agent- and context-bounded and therefore each one should be evaluated

within its own context.

Another proof that each (feminist) translation is context-bound, and therefore there
cannot be a single, prescriptive feminist translation theory, is the emphasis some
interviewees made on fluency and easy readability. FTS, especially the Canada-based
first paradigm of it, claims that feminist translators should adopt a non-fluent and
foreignizing translation style that disrupt the fluent reading process of the reader.
However, some interviewees defended the opposite view. They argued that translation,
especially the one to be published on a website, should be fluent, easy-reading and
reader-friendly. They also stated that they make special efforts to ensure that their
translations are fluent, easy-to-read and not “smell” of translation. 5H T5 explained
that:

Dilin dogal olmasma 6zen gosteriyorum her seyden once. Okuyan kisinin bunun bir ¢eviri
oldugunu hissetmeden, akict bir bigimde ilerlemesini istiyorum (personal communication,
September 6, 2019).

First of all, I make sure the language is natural. | want the reader to go through the text fluently,
without feeling that it is a translation (The researcher’s back translation).

In a similar way, 5H T1 said that:

Metin ¢ok c¢eviri kokmasin oluyor benim derdim genelde. Yani metni yerellestirmeye
calistyorum. Yaptigim geviri kulak tirmalisin istemiyorum. Su gibi akip gitsin istiyorum
(personal communication, November 7, 2018).
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My concern usually is that the text does not sound like a translation. So, | try to domesticate the
text. 1 do not want my translation to sound unnatural. I want it to flow like water (The
researcher’s back translation).

All excerpts discussed under this code label showed that most of the interviewees tend
to remain faithful to ST, they absolutely oppose the subversive translation methods
such as hijacking, but they welcome and support the use of paratext. They make use
of paratexts mostly to contextualize the ST rather than making themselves visible as a
translator. It was also found out that Catlak Zemin translators do not worry about
translator visibility. Some translators argued that the translator could, even should,
remain unanimous in the activist translations. The emphasis some translators put on
fluency is another important issue that emerged under this code label. Accordingly, it
can be claimed once more that any feminist translation practice cannot completely
comply with prescriptive feminist translation theory, thus each feminist translation
and/or translator should be evaluated and discussed within its own context.

4.5.1.7. The translators’ views on translation’s role, position and/or importance

in feminist movement

FTS, as stated before, tries to challenge and deconstruct the traditional hierarchy
between TT and ST and considers translation equal to the original text. Additionally,
especially in recent years, the second paradigm of FTS emphasizes that translation is
vital for feminist movement and struggle, therefore it is crucial to focus not only on
feminism’s impact on translation but also on the impact and importance of translation
on feminism. To reveal the views of the translators on these issues, the researcher
asked two questions to them: What do you think about the role, importance and
contribution of translation in/to the feminist struggle? Can translating a feminist text

be considered equal to writing a feminist text?

The answers of the translators showed that they do not agree on whether translation
can be considered equal to ST or not. While 5SH T3, 5H T4, 5H T5 and CZ T1 stated
translation can be considered equal to ST, SH T7, CZ T2 and CZ T4 claimed that it

cannot be considered.

The translators who consider translation equal to, even more important than, the ST

expressed their views as follows:

[Blen feminist bir metni ¢evirmenin feminist bir metni kaleme almakla esdeger oldugunu

diisliniiyorum. Kesinlikle biri digerinden daha az 6nemli degil (SH T3, personal communication,
August 9, 2019).

233



[1] think translating a feminist text is equivalent to writing a feminist text. For sure, one is no
less important than the other (The researcher’s back translation).

Elbette miicadelede dnemli bir yeri var. Cevrilen metin, feminist birikime katki saglayacak, yeni
tartigmalara firsat tantyacaktir. Bu baglamda geviriyi, feminist bir metni kaleme almakla es deger
goriiyorum (SH TS5, personal communication, September 6, 2019).

Of course, it has an important place in the struggle. The translated text will contribute to feminist
philosophy/agenda and provide the opportunity for new debates. In this context, | consider
translating equivalent to writing a feminist text (The researcher’s back translation).

Cevirilerin de en az kaleme alinan original yazilar kadar degerli oldugunu diisliniiyorum.
Diinyadaki feminizmlerden, feminist miicadeleden haberdar olmak o dili konugmayan insanlarin
da ihtiyact olan bir gey. [...]. Ben mesela kisisel olarak konusursam, feminist ¢eviri olmasaydi
biliyilk ihtimalle feminist olmazdim suanda, bu kadar fazla i¢inde olmazdim feminist
miicadelenin. SHarfliler okuyan ¢ogu insanda bence bdyledir hata. Bence feminist miicadelenin
gercekten icinde olan insanlar, Judith Butler gibi biiyiik yazarlarin gevirilerini okuyarak suan ne
diistindiikleri olusturmus insanlar. O yilizden ben feminist ¢evirinin feminist miicadelede ¢ok
biiyiik bir yeri oldugunu diisiiniiyorum. [...] Hatta feminist bir metni ¢evirmek, feminist bir
metin kaleme almaktan daha da 6nemli bence. Ciinkii eger zaten suan da diinyada ne olup bitiyor
gormezsek, diinyada nasil teoriler var, nasil feminizmler var bilmezsek yeni metinler kaleme
almamiz ¢ok daha zor olur diye diisiniiyorum (5H T4, personal communication, August 24,
2019).

I think translations are as valuable as original writings. Being aware of feminisms and the
feminist struggle across the world is something that people who do not speak that language also
need. [...]. Personally speaking, if it was not feminist translation, for example, I probably would
not be a feminist and | would not be in so much involved in the feminist struggle. | think it is
also true for most people who read 5Harfliler. | believe people who are deeply involved in the
feminist struggle are those who have created their current thoughts by reading translations of
great authors such as Judith Butler. So, I think that feminist translation has a central place in the
feminist struggle. [...] For me, it is even more important to translate a feminist text than to write
a feminist text. This is because if we do not see what is going on in the world, if we do not know
how theories exist in the world and how feminisms exist, | think it will be much harder for us to
write new texts (The researcher’s back translation).

On the other hand, it was found out that some translators who see translation inferior
to ST reproduced and maintained the traditional hierarchy between TT and ST. 5H T7
stated that:

Feminist miicadele baglaminda feminist bir metni ¢evirmeyi feminist bir metni kaleme almakla
yakin gorsem de esdeger gormiiyorum. Bir metnin kaleme alinmasinda, o metni sifirdan ortaya
cikarmada geviriye gore daha ¢ok emegin oldugunu diisiiniiyorum (personal communication,
October 27, 2019).

Although I consider translating a feminist text similar to writing a feminist text in the context of
the feminist struggle, 1 do not consider them equivalent. | think there is more labour in writing a
text from scratch compared to translation (The researcher’s back translation).

In a similar way, CZ T3 explained that:

Bir metni ¢evirmek feminist bir metin yazmakla esdeger degildir. Ancak feminist bir yaziy1
cevirerek feminism 6grenilebilir ve feminist olunabilir. (personal communication, November 7,
2019).

Translating a text is not equivalent to writing a feminist text. However, one can learn feminism
and become a feminist by translating a feminist text (The researcher’s back translation).

Although the translators disagree about whether translation can be considered equal to

ST or not and some translators consider translation inferior and subordinate to ST, they
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all agree that translation is crucial for feminism and the women’s movement to
progress. Highlighting the importance of sharing experience in feminism, 5H T2

explained why translation is so vital to feminism as follows:

Feminizmlerde “tecriibe paylasimi” ¢ok onemli bir yer tuttugu i¢in yabanci dilde yazilmus
metinlerin Tiirkgeye cevrilmesini ¢ok &nemli buluyorum. Ingilizce yazan birinin kendi
tecriibesini anlattif1, ya da Ingilizce yazan feminist bir filozofun feminist tartismalara katki
sagladig1 eserlerin yalnizca Tiirkge bilen okur tarafindan okunabilmesi “tecriibe paylasimi”
anlaminda ¢ok degerli. Ustelik “yalnizlastirma”, “sadece burali olana ilgiyi makbul kilma” gibi
tutucu yontemlere karsi da giizel bir miicadele alani/cevap ¢eviri (SH T2, personal

communication, August 8, 2019).

I believe it is very important to translate texts written in foreign languages into Turkish because
“experience sharing” occupies a significant place in feminism. It is really valuable for
“experience sharing” that readers who speak only Turkish can read texts in which an English-
writing author tell her or his experience or an English-writing feminist philosopher contributes
to feminist debates. Translation is also a good field of struggle or response against conservative
methods such as “isolating” and “acknowledging interest only in the local” (The researcher’s
back translation).

5H T7 emphasized that translation creates a sense of unity and solidarity among

different women and feminists in different parts of the world:

Feminist metinleri ¢gevirmenin feminist miicadele i¢in ¢cok dnemli oldugunu diistiniiyorum. Farkli
insanlarin farkli cografyalarda, farkli kiiltiirlerde, farkli sartlarda ayni davanin miicadelesini
verdiklerini, benzer zorluklarla baga ¢iktiklarini gérmek insanlar arasinda bir birlik ve dayanigma
hissi yaratiyor bence. Feminizm herkes i¢in, her yerde, her kiiltiirde. O nedenle farkl: kiiltiirlerin
seslerini duymak ve duyurmak da gerekiyor (5H T7, personal communication, October 27,
2019).

I think translating feminist texts is very important for the feminist struggle. It creates a sense of
unity and solidarity among people to see that different people struggle for the same cause and
deal with similar challenges in different geographies, in different cultures, and under different
conditions. Feminism is for everyone, everywhere, in every culture. Therefore, it is also
necessary to hear and make heard the voices of different cultures (The researcher’s back
translation).

All the other translators who share similar ideas with 5H T2 and 5H T7 said that
translation enables feminist knowledge and experience to be shared and thus allowing
more people to learn feminism and to become feminist. They also underlined that
translation plays a crucial role in fostering new feminist discussions and creating new

awareness in the target societies.
4.5.1.8. The websites’ translation policies

The most striking excerpts from the interviews made with the editors of 5Harfliler and
Catlak Zemin will be discussed, respectively, under this code label to reveal the
translation policies of the websites and how they instrumentalise translation for their

own political and/or feminist goals.
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Since detailed information on how and by which criteria the websites select the texts
to be translated was discussed under the code label titled “text selection”, no further
information will be provided under this code label to avoid redundancy. Nevertheless,
it may need to restate some points to better grasp the translation policies of the

websites.

As stated before, on both websites, the texts to be translated are selected jointly by the
translators and editors in line with both the general publishing policy of the website

and the translators’ dispositions, individual interests, tastes and feminist concerns.

Since 5Harfliler defines itself as a website in pursuit of women’s agenda, it does not
limit itself to a strict feminist agenda and thus the translated articles published on
5Harfliler are not always expected to carry out a feminist discussion. The editors of
5Harfliler (5H T6/E1 and 5H E2) stated that SHarfliler generally attempts to translate
mind-opening and up-to-date STs that could initiate a strong discussion (not
necessarily a feminist discussion), raise awareness, question and challenge a canonical
belief. They also highlighted that the texts to be translated and published on 5Harfliler
should (and could) not be misogynist, homophobic and racist, or not contain any hate
speech. 5H E2 added that they do not follow a very strict translation policy other than
this basic principle and every person who contributes to 5Harfliler is in pursuit of

her/his own agenda.

5H E2 explained that 5Harfliler instrumentalises translation for three different
purposes in general. The first purpose is to bring mind-opening and up-to-date foreign
(not necessarily feminist) texts into Turkish and hence ensure that the Turkish readers
who do not know foreign languages are aware of these texts and discussion. The
second purpose is to translate some important concepts into Turkish and to think over
the potential Turkish equivalents of these concepts. 5SH E2 explained their effort to

find a Turkish equivalent to a newly coined term, “mansplaining”, as follows:

“Mansplaining” hakikaten kadinlarin siirekli kargilagtig1 bir durum, bir sorun. Biz de bu mesele
iizerine kafa yorarken terimi nasil Tiirkgelestirebiliriz diye diigiindiik. Twitter iizerinden
okurlarimiza sorduk “Arkadaslar bu terimi nasil ¢evirebiliriz?” diye. Bir okurumuzun 6nerisiydi
aslinda “aciliklama”. “Aciiklama” onerisi oldukca begenildi ve tuttu da daha sonrasinda. Onun
disinda da bir siirii harika Oneri gelmisti. “Agiik oturum”, “sikzah etmek” bunlardan bazilari
mesela (personal communication, October 31, 2019).

“Mansplaining” is indeed a situation, a problem that women face all the time. While we were
thinking about this issue, we ponder how we could translate the term into Turkish. We asked our
readers on Twitter: “Friends, how can we translate this term?”. “Agiiklama” was actually a
suggestion from a reader. The suggestion “aciiklama” was liked a lot and became popular.
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Besides that, we received a lot of great suggestions. Some of these, for example, are “agiik
oturum” and “sikzah etmek” (The researcher’s back translation).

Given the first Canadian feminist translators’ effort to translate the experimental
feminist writing, its unconventional spellings and structures, neologisms and puns,
S5Harfliler’s efforts to translate the term, mansplaining, can be considered as a feminist

translation practice.

5H E2 also stated that 5Harfliler instrumentalises translation to create a political
manoeuvre field when producing original content poses some political and criminal

risks:

Belli politik meselelere dogrudan Tiirk¢e 6zgiin bir yazi yazarak ya da yayinlayarak katki
sunamryorsak, bir takim kriminal tehlikelerden ve risklerden o&tiirii belli yazarlar tehlikeye
atmak istemiyorsak ya da =zaten yazarlar cesitli ¢ekincelerle original igerik {iretmek
istemiyorlarsa o konularda, o zaman hemen ¢eviriye basvuruyoruz mesela. Bu meseleyle ilgili
konusabilecek, tartigsma yaratabilecek ne yayinlayabiliriz, Diinyanin degisik yerlerinde ne oldu
ya da Tiirkiye’deki bu meseleyle ilgili 10 sene evvel ne yayinlandi, bir sey ¢evirip yayinlayabilir
miyiz diye diisiiniiyoruz hemen. Ceviriye bdyle bir kullaniglilik da atfediyoruz diyeyim. Ceviri
politik manevra yapma imkani taniyor bize. Ciinkii yazi yazmakla karsilastirildiginda, ceviri
yayinladigiiz i¢in mahkemeye verilmeniz daha diisiik bir ihtimal. Kisacast bazi durumlarda

ceviri bize riske girmeden tartigsmay1 siirdiirme olanagi sunuyor (personal communication,
October 31, 2019).

If we cannot contribute to certain political issues by writing or publishing an original article in
Turkish, if we do not want to endanger certain authors due to some criminal dangers and risks,
or if authors do not want to produce original content with various reservations, then we
immediately resort to translation. We think about what we can publish about this issue, what
happened in different parts of the world, or what was published about this issue in Turkey 10
years ago, and if we can translate and publish something. We attribute such usefulness to
translation. Translation allows us to manoeuvre politically. This is because compared to writing,
you are less likely to be sued for publishing a translation. In short, in some cases, translation
allows us to keep the debate without taking a risk (The researcher’s back translation).

In addition, 5H E2 emphasized that they make great efforts to publish translations from
as many different sources, geographies and languages as possible. But, she added that
it is not still possible to overcome the hegemony of English:

Ingilizcenin hegemonyasim kesinlikle kiramiyoruz. Sitede farkli dillerden yapilan gevirileri
Ingilizceden yapilan gevirilerle dengelemek igin herhalde iki sene boyunca ingilizceden hig
ceviri yaymlamamiz ve sadece diger dillere odaklanmamiz lazim. Aslinda daha 6nce pek ¢ok
kere ¢agr1 da yaptik sosyal medya iizerinden: “Farkli dillerden geviri yapabiliyorsaniz liitfen
bizimle iletisime gecin, bir fonumuz var ve komisyon iicreti 6diiyoruz” diye. Ama ne yazik ki
¢ok fazla doniis olmadi (personal communication, October 31, 2019).

We absolutely cannot overcome the hegemony of English. To keep a balance between
translations from different languages with translations from English, we probably have to publish
no translations from English for two years and focus only on other languages. We announced
many times on social media, asking: “If you can translate from different languages, please
contact us. We have a fund and pay a commission fee.” But unfortunately, there were not many
responses (The researcher’s back translation).

Despite the strong hegemony of English and the translators’ general tendency to

translate from familiar sources mostly originating in North America and Western
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Europe, 5Harfliler still strives to balance the situation and to publish translations from
as many different sources, geographies and languages as possible and hence to make

more women and different (feminist) discussions visible:

Miimkiin oldugunca ¢ok cesitli cografyalardan geviriler toplamaya calisiyoruz. Ornegin
Hindistan’dan, Misir’dan, Liibnan’dan, Rusya’dan. Az dnce de belirttigim gibi farkli dillerden
ceviri yapabilecek ¢evirmenler bulamiyoruz ne yazik ki. Bu yiizden kendimiz birgeyler yapmaya
calistyoruz. Mesela ben Farsca 6grenmeye calistyorum yeni yeni. Farsca birtakim kaynaklardan
faydalanarak bir iki yazi yazmaya bagladim ama c¢eviri yapabilecek diizeyde degilim heniiz.
Bunun diginda, yine farkli cografyalardaki meselelere daha ¢ok yer verebilmek igin o
cografyalarda yasayan insanlarin yazdiklari ingilizce metinleri geviriyoruz ya da o cografyalarda
Ingilizce yayin yapan websitelerini takip ediyoruz. Hindistan’da 6rnegin Ingilizce feminist web
siteleri var, onlar1 takip ediyoruz. Cevirmenlere miimkiin oldugunca farkli kaynaklardan
topladigimiz metinleri gonderiyoruz. Ciinkii onlarn kendi segip ¢evirdikleri ve bize
gonderdikleri metinler genellikle ¢ok bilinen the Guardian, New York Times gibi kaynaklardan
oluyor. Bunu kirmak i¢inde olabildigince farkli kaynaktan, websitesinden ve bloglardan metin
secmeye calistyoruz (SH E2, personal communication, October 31, 2009).

We try to collect translations from as many different geographies as possible. For example, from
India, Egypt, Lebanon, and Russia. As | said earlier, we cannot find translators who can translate
from different languages. So, we are trying to do something on our own. For example, I am just
trying to learn Persian. | started to write a few articles using some sources in Persian, but I am
not yet able to translate. Also, to give more space to the issues in different geographies, we
translate English texts written by people living in those geographies or follow websites in English
in those geographies. In India, for example, there are feminist websites in English, we follow
them. We send to translators the texts that we collect from as many different sources as possible
because the texts they select to translate and send to us often come from well-known sources
such as The Guardian, and The New York Times. To overcome it, we try to select texts from as
many different sources, websites, and blogs as possible (The researcher’s back translation).

As may be understood from the excerpt, SHarfliler makes great efforts to break the
hegemony of English and to make more women and different (feminist) discussions
visible. However, the analyses conducted within the scope of this dissertation revealed
that only 7 (4,1%) out of 169 translated articles on 5Harfliler were translated from
languages other than English. It was also seen that compared to SHarfliler, Catlak
Zemin on which 10 (11,2%) out of 89 translated articles were translated from
languages other than English is more successful in making different women and

different feminist struggles visible.

When it comes to translation and translator conception of 5Harfliler, the editors’ made
statements supporting the findings of the paratext analysis made within the scope of
this dissertation. They clearly stated that they consider the translation equal to the ST
and the translator to the author. 5H T6/E1 expressed her views challenging the

traditional hierarchy between translation and ST as follows:

Cevirinin feminism i¢in ne kadar 6nemli ve degerli oldugu kesinlikle tartigilmaz. Bu anlamda
¢evirinin orijinal metin ile esdeger sayilabilecegini diisiiniiyorum. Fitilledigi tartisma, konusma
ve diyalog, bir yazinin ¢eviri olup olmamasi tarafindan belirlenmiyor. Etkisi, dilinin giicii ve
okuyucusunda tekabiil ettigi yer tarafindan belirleniyor, baska bir¢ok seyin yaninda. Her geviri
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bir yeniden yazma ve mutabakat siirecidir. Ozellikle feminist igerik baglaminda boyle bir
hiyerarsik deger sistemi isletmenin iyi bir fikir olacagindan emin degilim (personal
communication, October 25, 2019).

Itis absolutely indisputable how important and valuable translation is to feminism. In this sense,
I believe the translation could be considered equivalent to the original text. The discussion,
conversation, and dialogue that a text stimulates are not determined by whether it is translated
or not. Its impact is determined by the power of its language and its place in its reader, among
many other things. Each translation is a rewriting and reconciliation process. | am not sure it
would be a good idea to have such a hierarchical value system, especially in the context of
feminist content (The researcher back translation).

The other editor of 5Harfliler, 5H E2, explained that translation is indispensable for
feminism, especially for transnational feminism. She also stated she attaches great
importance to translator visibility. Indeed, her following statements clarify why on
5Harfliler the names and profile pictures of translators appear at the same place where

the names and profile pictures of the authors appear in the original Turkish articles:

Cevirmen goriiniirliigiine dnem verdigimiz igin sitedeki ¢evir metinlerde ¢evirmenin adini,
Tiirkge metinlerde yazarin adinin oldugu yere koyuyoruz. Ciinkii ¢gevirmenin ortaya koydugu
miithis bir emek var. Dolayisiyla ¢evirmenin adi da bas bas bagirmali ben burdayim diye. Ben
mesela kitaplarin kapaginda ¢evirmen adi yazmayinca da ¢ok sinirleniyorum. Cevirmen o kadar
emek vermis, en azindan kapagin altinda bir yere adinin yazilmasi gerekir diye diisiiniiyorum.
Bazi kitaplarin, gegtim kapaklarini kiinyelerin de bile yazmiyor ¢evirmenin adi. Cok ¢ok ayip
bir sey bence. Ben kendi ¢evirdigim metinlerde boyle bir sey oldugunda ¢ok iiziiliiyorum,
alintyorum, ¢ilinki biliyorum ona ne kadar emek gittigini (personal communication, October 31,

2019).

Because we care about the visibility of translators, we put the translator’s name in the translated
texts on the website in the same place as the author’s name in the Turkish texts. This is because
there is a big effort devoted by the translator. So, the translator’s name has to clamour: “I am
here”. | get very angry, for example, when the translator’s name does not appear on book covers.
The translator works so hard to translate, so | think her or his name should be at least written
somewhere on the bottom of the cover. Some books do not mention the translator’s name even
on the copyright page, let alone the cover. I think it is very, very rude. When something like this
happens in the texts | translate, | get very upset, | get offended because | know how much effort
went into it (The researcher’s back translation).

In addition, paying translators and authors equally, 5Harfliler proves once again that

it sees the translator equal to the author. 5H E2 confirmed this situation as follows:

Ben c¢eviri yapmakla yazi yazmayi birbirinden ayr1 diisiinemiyorum. Ceviri olmadan, g¢eviri
metin analizi yapmadan, yazar olunabilecegini de ¢ok diisiinmiiyorum. [...] Yani hem yazara,
hem ¢evirmene ayni paray1 verdigimizden anlasilacag iizere biz bayagi esit goriiyoruz ¢evirmen
ile yazar1 (personal communciation, October 31, 2019).

I cannot differentiate between writing and translating. | do not think that one can be a writer
without translating, without analysing a translated text. [...] In other words, as it is clear from
the same amount of money that we give to both the writer and the translator, we see them quite
equally (The researcher’s back translation).

As is understood from this excerpt, SHarfliler pays the translators even equally with
the authors. 5H E2 pointed out that no fees could be paid to translators and authors
until 2014, and all contributions to 5Harfliler were voluntary until that time. However,
she added that they have paid the translators and authors since 2014 when they began
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to receive funding. She explained why SHarfliler finds it important to pay women who

write and translate:

Gegenlerde Catlak Zemin ekibiyle bir panelde beraberdik. Onlar mesela yazarlara ve
cevirmenlere ddeme yapilmasina karst ¢ikiyorlar. Ciinkii onlar kollektivitenin kesinlikle para
icermemesi gerektigini diisliniiyorlar. Ama biz Oyle diisiinmiiyoruz. Biz herkesin emeginin
karsiligim1 muhakkak almasi gerektigine inaniyoruz. 9. yiizyilda Irak’da bir kadin yazar, yazarhk
yaparak gecinebiliyordu ya da Christine de Pizan 6lmiis kocasinin ardindan ¢ocuklarina sadece
yazarlik yaparak bakabiliyordu. Bu ¢ok 6nemli bir gsey. Virgina Woolf “kendine ait bir oda”
derken tam da bunu kastediyor bence. O kitaba bakarsaniz Woolf bayagi paradan bahsediyor
zaten. [...] Nasil kahve yapmaktan para kazanryorsaniz, kumas dikmekten, orgii 6rmekten,
gozlik yapmaktan, bir seyleri tamirden para kazaniyorsaniz, yazmak da miithis bir emek ve
yatirim. Dolayisiyla tabiki yazarak da para kazanacaksiniz. Hele ki hayatinizi bunun iizerine
kurmak istiyorsaniz. Yani bence bunu bilakis desteklemek gerekiyor. Demek istedigim
kadmlarin yazarak ve/veya ¢evirerek hayatini devam ettirebilmesi ¢cok dnemli bir sey ve bunun
desteklenmesi gerekiyor. Biz de bunu yapmaya ¢alisiyoruz (personal communication, October
31, 2019).

Recently, we were together with the Catlak Zemin team on a panel. They, for example, oppose
paying authors and translators because they think collectivity should definitely not involve
money. But we do not think so. We believe that everyone should definitely receive the reward
of their efforts. A woman author in Iraq in the 9th century could make a living by writing, or
Christine de Pizan could look after her children after the death of her husband only by writing.
This is very important. | think that is exactly what Virginia Woolf meant by “A Room of One’s
Own”. If you look at that book, Woolf is talking about a lot of money. [...] Just as you make
money making coffee, sewing, knitting, making glasses, and fixing things, writing is a
tremendous effort and investment. So, of course, you will make money writing. Especially if you
want to build your life around it. So, on the contrary, | think this must be supported. I mean it is
very important that women can make a living by writing and/or translating, and this needs to be
supported. That is what we are trying to do (The researcher’s back translation).

These statements of 5H E2 clearly shows how the translation policies of the websites

are largely shaped and determined by their own ideological and political viewpoints.

5H E2 also stated that 5SHarfliler supports the use of paratexts in translation just as they
support the translator visibility. She argued that the translator could and should
intervene in the ST by using paratext when necessary. She exemplified how she, as an
editor, intervened in and changed the trans-exclusive expression in the ST by adding
an editor note. Additionally, like FTS scholars, 5H E2 argued that the interventions
and changes made by translators and/or editors should necessarily be explained in the

paratexts:

Cevirmen kaynak metindeki kadin diigmani, homofobik, transfobik bir ifadeyi ya da nefret
sOylemini siirdiirmemek i¢in gerektiginde kaynak metne miidahale edebilir ve bu ifadeleri
degistirebilir. Ancak neyi degistirdigini ve neden degistigini sdylemek ile yilikiimlii ¢evirmen.
Yani sanki orijinal metin buymus gibi de davranmamak gerekiyor. Hatta eger feminist kaygilarla
yaptyorsak bu degisiklikleri 6zellikle belirtmeliyiz yazdigimiz notta ki insanlar da gorsiin nasil
bir kaygiyla o metni ¢evirdigimizi ve yaymnladigimizi. Bu sebeple paratext kullanimini ben
bilakis 6gretici buluyorum. Bizim editdrler ve ¢cevirmenler olarak bir sorumlulugumuz var. Biz
bu tiir diglayici, nefret igeren sozleri yaymlayamayiz, yaymlamamiz gerekir. Bence bdyle
durumlarda kesinlikle politik bir tavir alinmali. Dolayisiyla, paratextlerin boylesi amaglarla
kullanilmasini sonuna kadar destekliyorum ve bence her yaym bunu yapmakla mesul (personal
communication, October 31, 2019).
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The translator may interfere with and change the source text when necessary to avoid retaining
a misogynistic, homophobic, transphobic expression or hate speech in the source text. But the
translator has to say what was changed and why it was changed. In other words, you should not
act as if it was the original text. If we are doing it with feminist concerns, we should specifically
mention these changes in the note we write so that people can see what concerns we have while
translating and publishing that text. For this reason, | find the use of paratexts instructive. We,
as editors and translators, have a responsibility. We cannot, we must not publish such
exclusionary, hateful remarks. | think, in situations like this, there should be a political attitude.
Therefore, | fully support the use of paratexts for such purposes, and | think every publication is
responsible for doing so (The researcher’s back translation).

At the end of the interview, 5H E2 summarized 5Harfliler’s future plans and policies
regarding translation as follows:

[k olarak daha fazla ¢evirmen istiyoruz, daha fazla dilden diizenli olarak geviri yaymlamak
istiyoruz. Ornegin biri diizenli olarak Farscadan, biri diizenli olarak Arapgadan geviri yapsin
istiyoruz. Hele ki su konjonktiirde, iilkede yasayan 4 milyon Suriyeli varken, Arapcadan diizenli
¢eviri yayinlayamamak ¢ok ayip bence. Suriyeli kadinlari, sorunlarini, deneyimlerini yeterince
degil, hi¢ yansitamiyoruz. Onlari yansitabilecek daha fazla rdportaj ve roportaj g¢evirisi
yayilamak istiyoruz. Bizim hepimizin SHarfliler olarak 4-5 senedir bayagi dertlendigimiz bir
mesele bu. Ikinci olarak, siirekli olarak okudugumuz online yayinlardan degil de, daha
gecmisteki matbu yayinlardan bir seyler alip, diinyanin degisik yerlerinde yayinlanmis feminist
dergilerin, feminist yayinciligm bir takim orneklerini alip, onlari gevirmek istiyoruz. Ornegin
1988 yilinda Almanya’da yayinlanan degerli gordiigiimiiz feminist bir yaziy1 ¢evirip yayinlamak
istiyoruz. Ama bunun i¢in iyi ¢evirmenler gerekiyor ve ne yazik ki ¢ok fazla bulamadik, ¢ok az
var. Ugiincii olarak ise, biliyorsunuz Tiirkiye’de Latin alfabesine gecildikten sonra uzun yillar
boyunca Osmanlidaki feminist hareket gérmezden gelindi. Latin alfabesinden evvelki metinler,
feminist kadin yayinlari, feminizmi terim olarak da kullanan yayinlar simdilerde daha ¢ok
calisiliyor. Biz de boylesi metinlerin transliterayonunu ve dil i¢i ¢evirisini yapmak ve
yayilamak istiyoruz (personal communication, October 31, 2019).

First, we want more translators, we want to publish translations from more languages regularly.
For example, we want one to translate from Persian regularly and one from Arabic regularly.
Especially under the current circumstances, when four million Syrians are living in the country,
I think it is a shame not to publish translations from Arabic regularly. We cannot reflect Syrian
women, their problems, and their experiences, not a bit. We would like to publish more
interviews and interview translations that can reflect them. It is a matter that we all, as 5Harfliler,
have been worried about for 4 or 5 years. Second, we want to take and translate something from
past printed publications, not from online publications that we constantly read, and translate
some examples of feminist magazines and feminist publishing that have been published in
different parts of the world. For example, we would like to translate and publish a feminist article
published in Germany in 1988 that we believe valuable. But to do this, we need good translators.
Unfortunately, we have not found many, there are very few translators. Third, after the
introduction of the Latin alphabet in Turkey, the feminist movement in the Ottoman Empire was
ignored for many years. Texts before the Latin alphabet, feminist women’s publications, and
publications that use feminism as a term are now studied much more. We also want to
transliterate and publish intralingual translations of such texts (The researcher’s back
translation).

When it comes to Catlak Zemin, like the editors of SHarfliler, the editor, CZ T4/E1,
emphasized that they basically pay attention to what the content should not be rather
than what it should be:

Siteye konacak yazilar hakkinda belli bash bir takim kriterlerimiz var. Sadece ¢eviri metinler
i¢in degil, tiim yazilar i¢in gegerli. Antifeminist, kadin diigsmani, milliyetei, irk¢1, homofobik vs.
igerikleri kesinlikle siteye koymuyoruz. Bu ceviriler i¢in de gegerli. Dolayisiyla geriye kalan
metinler zaten feminist metinler olmus oluyor [...] (personal communication, November 16,
2019).
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We have certain criteria for articles to publish on the website. Not only for translations, but they
also apply to all articles. We certainly do not publish, on the website, anti-feminist, misogynist,
nationalist content and so on. This is also true for translations. So, what remains is feminist texts
[...] (The researcher’s back translation).

The biggest difference between SHarfliler and Catlak Zemin is that unlike SHarfliler
which does not limit itself with feminist agenda, Catlak Zemin attempts to follow a
feminist agenda and selects the texts to be published on the website primarily in line
with its own feminist concerns. CZ T4/E1 explained feminism- and women-oriented

publishing policy of Catlak Zemin and the ideology underlying this policy as follows:

Catlak zemin feminist bir site. Kadinlar ve kadinlik dar degil, daha genis bir tanim iizerinden
buna yaklasiyoruz ama her ne kadar giizel bir metin olsa da toplumsal cinsiyet, kadinlik,
esitsizlik vs. gibi seyleri odagina almayan bir yazinin yazi olarak ya da geviri olarak bizim sitede
¢ok yerinin olmadigini diisiiniiyoruz. Hani boyle ¢ok solcu, sosyalist, cok olumlu ¢esitli yazilar
Ontimiize gelebiliyor ama hani bunun adresi bizim site degil diyoruz o zaman. Bizim kendimize
bictigimiz yer belli. [...] Bagimsiz bir kadin hareketine duyulan ihtiya¢ hi¢cbir zaman ortadan
kalkmadi. Ciinkii kadin miicadelesini kendi altinda eritmeye ¢alisan ¢ok fazla sol, sosyalist vs.
yap1 zaten mevcut. SFK [Sosyalist Feminist Kolektif] kuruldugunda erkeklerden ve sermayeden
bagimsiz olmak, fon almamak, erkeklerle kisiler olarak beraber is yapmanin disinda orgiitsel
olarak erkeklerinde bulundugu bir yerde var olmak bizim biiyiik “hayir” larimizdi. Bence Catlak
Zemin de igerisinde bulunan insanlar itibariyle o terbiyeyi ¢ok almis bir yer. O bagimsizlik
dedigim gibi bizim i¢in ¢ok onemli (personal communication, November 16, 2019).

Catlak Zemin is a feminist website. Women and femininity are not narrow, we approach them
through a broader definition. But we think that there is not much room on our website for a piece
of writing or translation that does not focus on gender, femininity, inequality, etc., no matter how
beautiful it is. Sometimes we receive various articles, very leftist, socialist, very positive articles.
But we say our website is not the place to publish them. We know where we stand. [...] The
need for an independent women’s movement has never disappeared because there are too many
leftists, socialist constructs that are trying to dissolve the women’s struggle within themselves.
When the SFK [Socialist Feminist Collective] was founded, it was our primary “objective” to be
independent of men and capital, not to receive funding, and to be in a place where men are
organisationally present, apart from to work with men as individuals. I believe Catlak Zemin is
a site which, together with its community, has this typical manner quite a lot. That independence,
as | said, is really important to us (The researcher’s back translation).

Indeed, these statements of CZ T4/E1 highlighted another difference between the
publishing (and translation) policies of SHarfliler and Catlak Zemin. As is understood
from the excerpt above, unlike 5Harfliler which has received funding since 2014,
Catlak Zemin strongly opposes receiving funding in line with the socialist feminist

ideology it adopts. CZ T4/E1 emphasized that:

Catlak Zemin’de her sey goniilliiliik esasina dayaniyor. Higbir yerden fon almiyoruz, tek kurus
para yok. Yazilan yazilara telif veremiyoruz. Ceviriler igin telif 6deyemiyoruz. Yapilan isler
tamamen goniilliiliik lizerine yapiliyor (personal communication, November 16, 2019).

Everything on Catlak Zemin is voluntary. We do not get funding from anywhere, not a penny.
We cannot make a royalty payment for articles. We cannot pay royalties for translations, either.
All the work done is done entirely voluntarily (the researcher’s back translation).

Additionally, CZ T4/E1 stated that the translator should adhere to the ST, especially

to its content:
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Kaynak metnin igerigini degistirecek, mesajlarini yontacak ya da tamamen ortadan kaldiracak
bir miidahale bence kabul edilemez (personal communication, Novermber 16, 2019).

An intervention that would change the content of the source text and partially or completely
eliminate its messages is unacceptable in my opinion (The researcher’s back translation).

She also argued that it is not very meaningful to translate a text that will require a

(feminist) intervention:

Eger niyetimiz yazarin sesini baskalarina duyurmak degilse, metnin igerigi de miidahale
etmemizi gerektiyorsa neden o metni ¢evirelim ki? [...] Dedigim gibi zaten seg¢tigimiz
metinlerde kistasimiz antifeminist, kadin diigmani bir igerigin olmamas: oluyor, dolayisiyla
ayrica bir miidahalede bulunmamiza gerek kalmiyor. Yani miidahale etmemiz gerekecek bir
yaziy1 biz zaten ¢evirelim demeyiz (personal communication, November 16, 2019).

If our intention is not to make the author’s voice known to others and if the content of the text
requires us to intervene, then why should we translate it? [...] As I said, for the texts we choose
to translate, our criterion is that they have no anti-feminist, misogynistic content so that there
will be no need to intervene. We would not translate a text at all that requires us to intervene
(The researcher’s back translation).

On the other hand, CZ T4/E1 said that the translators’ use of self-reflexive paratexts
is acceptable for Catlak Zemin. However, she added that these paratexts should be

meaningful:

Metnin igerisine degil de oniine arkasina yedirilen self-reflexive paratextler ve tartigmalar bence
son derece kabul edilebilir. Ama bunun bir anlami olmasi lazim degil mi. “Bu g¢eviriyi yapmak
3 giliniimii ald1” diye bir not yazmak kimseye bir sey kazandirmiyor (personal communication,
November 16, 2019).

Self-reflexive paratexts and discussions added to the beginning and end of the text, rather than
those fused into the text, are, in my opinion, highly acceptable. But it has to mean something,
right? Writing a note that “It took me three days to do this translation” does no good to anyone
(The researcher’s back translation).

Like the other interviewees, CZ T4/E1 acknowledged the importance of translation for
the feminist movement. But she emphasized that writing and/or translating should not

be the main focus of the feminist struggle:

Dedigim gibi ben kendim de feminizme tam da bu geviri metinleri okuyarak geldigim igin
¢evirinin 6nemini tabi ki kavriyorum. Tabi ki de ¢ok 6nemli, ¢iinkii diinyanin ¢esitli yerlerinde
baz1 konularda bazen ¢ok yol alinmis olunuyor ve biz bunlari ¢eviri sayesinde 6greniyoruz. [...]
Ama feminist miicadelenin odagi ¢eviri ya da yazili metinler mi olmali, hayir. Ben hala sokaktan
yanayim (personal communication, November 16, 2019).

As | said, | myself came to feminism by reading translated texts, of course, | see the importance
of translation. It is, for sure, very important because some issues in various parts of the world
have sometimes come a long way and we learn them through translation. [...] Should the focus
of the feminist struggle be translated or written texts? None of them. | am still for the Street (The
researcher’s back translation).

At the end of the interview, CZ T4/E1 explained the future plans and policies of Catlak

Zemin as follows:
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Tabi ki bizim hedefimiz her zaman belli bir takim toplumsal degisimlerin bir pargasi olmak ve
sokaga geri donmek bir noktada. Ama tabi buna ¢ok yakin olmadigimizin da farkindayiz.
Dolayistyla su anda Catlak Zemin kuruldugu zamankinden ¢ok farkli bir misyonla ilerlemiyor.
Hala en bir araya gelinebilir mecra olan dijital ortamda kadinlar1 bir araya getirmek ve bunu
yapmaya devam etmek suanda bence oncelikli hedef (personal communication, November 16,
2019).

Our goal is always to be a part of a certain set of social changes and to go back on the street at
some point. But, of course, we know that we are not close to that point. So, Catlak Zemin does
not have a very different mission from when it was established. It is still my primary goal to
bring women together in the digital environment, which is still the most affordable medium and
to keep doing it (The researcher’s back translation).

All these statements of CZ T4/E1 revealed once more that like SHarfliler, Catlak
Zemin determines its publishing (and translation) policy in line with its own feminist
ideology.

4.5.2. The Discussion of the Results of the Interview Analysis

The 14 interviews conducted with the translators and editors of SHarfiler and Catlak
Zemin were analysed under 8 code labels determined in line with the research
questions and theoretical and conceptual framework of the dissertation. The results of
the interview analysis firstly showed that all interviewees are well-educated in
different fields of social sciences, they know at least one foreign language and thus
have high cultural capitals and hold high titles. Additionally, all interviewees describe
themselves as feminists, therefore it can be said that all of them have feminist
consciousness and, undoubtedly, their feminist consciousness, subjectivities and

identities affect and shape their translation practices.

The results of the interview analysis also revealed that the agents met the websites
thanks to their social capitals. It was seen that compared to the agents of 5Harfliler,
the translators and editors of Catlak Zemin have a more organized social capital and
they came together thanks to the friendship they developed within the feminist groups

and collectives.

Another important result of the interview analysis was that none of the interviewees
had taken a course in feminist translation and only 5 translators (4 from 5Harfliler, 3
of whom hold BA in TS and 1 from Catlak Zemin) had heard of the concept, feminist
translation, before. However, it was also seen that all translators except two (CZ T1
and CZ T4/E1) could define and interpret feminist translation in a similar way to FTS

despite their lack of official training and academic/theoretical knowledge on FTS.
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The interviews also showed that the interviewees tend to adhere to the STs and they
absolutely oppose hijacking and/or any translatorial intervention subverting the
content and message of the STs. However, they welcome and support the use of
paratext. They emphasized that a translatorial intervention if it is absolutely required,
could (and should) be made through paratexts without subverting the content and
message of the ST. They also said that they make use of paratexts to explain or justify
their translation decisions and choices and mostly to enable the readers to
contextualize the text but not to make themselves as a translator visible. Thus, the
results of the paratextual analysis conducted within the scope of the dissertation were
verified by the interviewees. Meanwhile, it should also be stated that the interviewees

put special attention to the fluency and easy readability of the translations.

It was also found that although the interviewees disagree about whether translation can
be seen equal to the ST or not and some translators still consider translation inferior
and subordinate to the ST and hence maintaining the traditional hierarchy, they all

agree that translation is indispensable for feminism.

Indeed, the interviews most importantly revealed how the publication and hence the
translation policies of the websites are shaped and determined by their ideological and
feminist standpoints. For instance, the editors of 5Harfliler emphasized that SHarfliler
is in pursuit of women’s agenda and therefore the translated texts to be published on
5Harfliler are not always expected to carry out a feminist discussion. Thus, they
verified the results of the thematic analysis. Additionally, they stated that they attach
great importance to translator visibility and paying the translators. On the other hand,
the editors of Catlak Zemin stressed that Catlak Zemin is a feminist website and hence
any text to be published on the website should necessarily have a feminist viewpoint.
They also said that they do not worry about being visible as a translator and/or an
activist and do (could) not pay the translators because they argue that becoming
collective requires being voluntary and invisible as an individual. It should also be
stated that not only general (publishing) policies of the websites, but also the agents’
(translators and editors) own dispositions, mindsets, personal interests, tastes and
needs, and/or feminist concerns have a decisive effect on the translation policies of the

websites. Given all these facts, it becomes clearer that feminist translation theory
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should not be prescriptive, and each feminist translation and/or translator should be

discussed and evaluated within its own specific context.

Finally, it needs to be restated that the researcher could interview only 11 translators
(7 from SHarfliler and 4 from Catlak Zemin) out of 36 translators (24 from SHarfliler
and 12 from Catlak Zemin) targeted to be interviewed. Therefore, the findings and
results of the interview analysis cannot be generalized to all 36 translators. However,
both the interviews made with the editors of the websites and the fact that the
interviewed translators are among the translators who translate most feminist themed
articles on the websites increase the validity of the findings and results of the interview

analysis.
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5. CONCLUSION

Feminism has gone through four waves since the mid-19"" century when it first
appeared. The first wave feminism demanded and struggled for equal rights and
freedom for women. The first wave feminists were criticized for not tackling the
inequalities rooted in the private sphere. The second wave feminism which put special
emphasis on the inequalities and oppression in the private sphere was born in the
1960s. However, after a while, it began to be criticized for focusing only on
heterosexual, middle-class and white women and ignoring the differences among
women and thus the third wave feminism emerged in the 1990s. The third wave
feminists criticized and challenged the essentialist conception of women and gender
and highlighted the differences and power relations among women. Accordingly,
feminism would not be expected to remain monolithic when going through these
waves. Different feminisms began to emerge especially since the 1970s.
Linguistic/French feminism, which also emerged in the 1970s, argued that women’s
subordination is rooted in the language itself, therefore women’s liberation passes
through language, too. In the 2000s, especially when the internet became widespread
and women started to use the internet actively for their feminist/activist purposes, the
fourth wave feminism (i.e. online feminism, hashtag feminism or twitter feminism)
has come up. Women in Turkey, like all other women in the world, have begun to use
the internet for campaigning, for sharing and disseminating their feminist thoughts, for
making their voice heard, for strengthening the solidarity among women and hence

creating a digital sisterhood.

Like feminism, Translation Studies (TS) has undergone various paradigm shifts (i.e.
turns) since the 1970s. In the 1970s, the linguistic theories and approaches in TS which
are generally prescriptive, source-oriented, and text-based began to be challenged and
replaced by the cultural theories and approaches which are generally descriptive,
target-oriented, corpus-based, functional and systemic. As a result, the cultural turn
emerged in the 1990s. However, after a while, some TS scholars argued that the
theories and approaches emerged during the cultural turn fail to integrate translational
agents and institutions into their framework and to explain close interaction between
agents and social structure. They emphasized that a sociological eye is required to

explain the translational behaviour of the agents and to reveal the social forces that
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shape and influence the translation process. Thus, translation sociology i.e.
sociological turn in TS emerged. Translation sociology argues that translational agents
are social agents and translation is a social activity that deeply affects, and is affected
by, social configurations. TS scholars who think that translation phenomenon needs to
be analysed sociologically, make use of theoretical and conceptual frameworks of the
different sociologists. Pierre Bourdieu is one of the most prominent sociologists to
whom TS scholars frequently refer. Bourdieu emphasizes the mutual interrelation
between social and mental structures and his all central concepts (habitus, field,
capital, illusio, and doxa) draw on this relationality. Therefore, Bourdieu’s sociology
is quite useful for TS scholars who attempt to reveal the relationship between
translational agents and society, and the effect of this relationality on translation

practice.

Indeed, FTS emerged as a result of the abovementioned paradigm shifts in both
feminism and TS. The cultural turn in TS and the linguistic turn in feminism paved the
way for fruitful interaction between feminism and TS and hence the emergence of FTS
in the late 1970s and 1980s. FTS that emerged in bilingual Quebec in Canada during
the translation of the interventionist and resistant feminist writing from French to
English develops a new translation and translator conception. Canadian-based first
paradigm of FTS radically challenges the concept of fidelity and claims that feminist
translators should use every possible (subversive) translation strategy to make the
feminine visible in translation and hence to subvert patriarchal language use. In other
words, the first paradigm of FTS challenges the secondary status of both woman and
translator and aim to make language speak for women. However, especially with the
emergence of the third wave feminism and queer theory, the first paradigm of FTS has
begun to be criticised by some FTS scholars and this criticism has led to the emergence
of the second paradigm in FTS. The second paradigm of FTS argues that the scope of
feminist translation should be expanded, and feminist translation needs to be “gender
conscious” not simply “woman-centred”. The second paradigm also emphasizes that
Western-dominated perspective and the limited analytical focus on literary translation
needs to be challenged and non-literary and non-western feminist translation practices
should also be examined. Additionally, it is highlighted that feminist translation theory

could (and should) not be a prescriptive theory and each feminist translation practice
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should be analysed and discussed within its own specific context. All these criticisms
actually point out the gaps in the field, FTS.

Paying attention to the paradigm shifts in both TS and FTS and keeping up with the
digital transformation of feminism, this dissertation focuses on the translations
published on two Turkish feminist websites, SHarfliler and Catlak Zemin. This
dissertation aims both to widen the horizon for FTS by examining online feminist
translation practices in Turkey and to offer a sociological insight into FTS by
scrutinizing the relationality between the online feminist translation practices and the

translational agents who performed these practices.

To this end, all articles translated from English into Turkish and published on
5Harfliler and Catlak Zemin from their establishment until the end of May 2019 were
chronologically compiled for each website. It was found out that 5Harfliler published
162, and Catlak Zemin published 79 translated articles within the specified time

interval.

Then, firstly, thematic analysis was conducted on the translated articles published on
SHarfliler and Catlak Zemin to determine the texts the websites selected for
translation, to find out what themes these translated texts centred on and around, and
ultimately to reveal whether 5SHarfliler and Catlak Zemin perform feminist translation
practices in terms of the themes that they selected to translate. During the thematic
analysis, a 6-phase guide of Braun and Clarke (2006) was followed. The thematic map
displaying the feminist themes addressed in the translated articles on the websites was
generated. Given this map, feminist themed and non-feminist themed translated
articles were determined. Then two sample excepts (one from 5Harfliler and one from
Catlak Zemin) were presented and discussed for each of the 14 feminist themes

displayed on the thematic map.

Secondly, given the results of the thematic analysis, a paratextual analysis was
conducted on the feminist themed translated articles to see how and for what purposes
the translational agents utilised paratexts. Given the theoretical discussions within
FTS, the paratexts on the websites were categorized into two groups labelled as the
paratexts making translation and/or translator visible and the contextualizing paratexts.
To provide a better understanding of how the websites instrumentalised these two

types of paratexts and what they discussed in these paratexts, the most striking 10
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sample excerpts from SHarfliler and 10 sample excerpts from Catlak Zemin jointly

selected by the researcher and her advisor were presented and analysed.

Thirdly, given the agency focus of both FTS and Bourdieusian translation sociology,
the researcher made semi-structured interviews with 11 translators who translated at
least two feminist themed translated articles on either SHarfliler or Catlak Zemin and
with 3 editors from the websites so as to move the analyses conducted within the scope
of the dissertation beyond the textual level, to scrutinize the relationality between the
social and mental structures and hence to provide sociological insight into the feminist
translation practices on SHarfliler and Catlak Zemin. The interviews were analysed
under 8 code labels determined in line with the research questions and theoretical

framework of the dissertation.

The interview analysis made this dissertation more comprehensive and holistic. It also
enabled the researcher to verify and support the results of the thematic and paratextual
analyses and hence to increase the overall reliability of the dissertation.

Focusing on both the feminist translation practices and the translational agents who
perform these practices, this dissertation brought FTS and Bourdieusian translation
sociology together and showed how essential and useful the sociological perspective
is for FTS.

In the following section, given the results and findings of the thematic, paratextual and
interview analyses, the research questions of the dissertation will be answered

respectively.

1st research question: In what ways and to what extent are 5Harfliler and Catlak

Zemin engaged in feminist translation practices?

FTS asserts that translation is not a natural, innocent, or apolitical act, but rather is a
selective, deliberate, intentional and political act playing a decisive role in legitimizing
or subverting existing gender hierarchies and inequalities. Accordingly, selecting and
translating feminist texts and the texts that challenge and subvert the patriarchy,
patriarchal taboos and language use or rejecting to translate misogynist, racist and/or
homophobic texts can be considered as a feminist translation practice. Given these
claims of FTS, the thematic analysis was conducted to reveal whether 5Harfliler and

Catlak Zemin perform feminist translation practices in terms of the texts and themes
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that they select to translate. The results of the thematic analysis showed that both
SHarfliler and Catlak Zemin perform feminist translation practices by publishing the
feminist themed translated articles, albeit in varying degrees. It was found out that 131
(81%) out of 162 translated articles on 5Harfliler and 78 (99%) out of 79 translated
articles on Catlak Zemin are feminist themed and address at least one of the following

14 (feminist) themes:

Feminist movement/struggle and feminist solidarity
Feminist identity, being a feminist, living a feminist life
Different feminisms

Women (feminist) writers, poets, artists and their works
Women’s labour

Female body

Women’s health

Female sexuality

© 0 N o g b~ w0 DR

Women’s herstory and successful women throughout herstory

[EEN
o

. Queer identities and sexual orientations

[EEY
[

. Sexual and gender-based violence, harassment, abuse, oppression, domination
and exploitation

12. Gender norms and roles

13. Gender inequality/sexism

14. Intersectionality

Along with all the 14 feminist themes and the translated articles addressing these
feminist themes, given FTS, the translations of a work, poem, letter, speech or an
interview of women and/or feminist writers, poets, artists or thinkers were also
considered as a feminist translation and hence they were included in the feminist
themed translated articles even if they do not address the feminist themes discussed
above. Additionally, the translated articles addressing and hence making visible the
lives and experiences of different women were included in the feminist themed
translated articles, too, even if they are not centred around one of the 14 feminist

themes.

Considering the feminist themes addressed in the translated articles on the websites, it
can be stated that both SHarfliler and Catlak Zemin, although in different degrees,
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make different women and queer identities visible; criticize and challenge patriarchy,
patriarchal norms and roles, and gender-based violence and inequality; and support
women’s feminist struggle against patriarchy thanks to the translations they publish
and hence perform feminist translation practices. Given the websites’ focuses on
different women and feminisms in different geographies, queer identities and
intersectionality, it can be claimed that the feminist translation practices on the

websites are more close to the second paradigm of FTS.

As discussed in detail in the fourth chapter, the translated articles on 5Harfliler and
Catlak Zemin address the same 14 feminist themes but at different percentages. These
differences between the websites become more meaningful when they are considered
along with their general publishing policies and feminist standpoints. While on
5Harfliler which is in pursuit of women’s agenda and does not limit itself to a strict
feminist agenda, 131 (81%) out of 162 translated articles are feminist themed, on
Catlak Zemin which strives to strengthen feminist discourse 78 (99%) out of 79
translated articles are feminist themed. Additionally, it was seen that compared to
5Harfliler, Catlak Zemin give more space to the theme of “feminist movement/struggle
and feminist solidarity” and thus make very different feminist struggles in different
corners of the world visible for the target readers. Undoubtedly, Catlak Zemin’s
feminist standpoint that often stresses that the ties with the street should be kept alive,

has a determining effect on this situation.

FTS scholars also assert that feminist translators basically use paratexts for two
purposes: first, to make their femininity and feminist subjectivity, translation
motivations, processes, and choices visible, thereby challenging the traditional
invisibility of translators and subverting the hierarchal relationship between author and
translator; secondly, to contextualize, explain and interpret the source text and the
author from their own feminist point of view, thereby introducing and bringing them
closer to the target reader. Therefore, given the results of the thematic analysis, a
paratextual analysis was conducted on the feminist themed translated articles on the
websites to reveal how and for what purposes the translational agents utilised
paratexts. The results of the paratextual analysis showed that both 5Harfliler and
Catlak Zemin make use of both types of paratexts (i.e. the paratexts making translation

and/or translator visible and the contextualizing paratexts) to address the translators’
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motivations and to explain and justify their translation choices and decisions or to
provide additional and contextual information about the source text and author and
hence to bring them closer to the target text. Most importantly, the results of the
paratextual analysis showed that both websites use the contextualizing paratexts more
often than the paratexts making translation and/or translator visible and 5Harfliler
makes use of both types of paratexts more frequently than Catlak Zemin. In addition,
it was seen that the places where the names and profile pictures of translators appear
on 5SHarfliler increase the translators’ visibility and deconstruct their traditional
inferior position by seeing them equal to the writers of the original Turkish articles.
The last but not the least important result of the paratextual analysis was that both
SHarfliler and Catlak Zemin provided some links in their paratexts to enable the target
readers to better contextualize the translated texts. It can be claimed that these links,
each one of which is actually a contextualizing paratext, are one of the most distinctive
features of the online feminist translation practices. Compared to the paratextual
elements in the printed feminist translations, these links provide the readers with much

more detailed and enormous information that they can reach with just one click.

Given all these results of the thematic and paratextual analyses, it can be concluded
that both SHarfliler and Catlak Zemin perform feminist translation practices both by
selecting feminist texts and themes to translate and publish and by making use of

paratextual feminist translation strategies.

2" research question: What positions do the translational agents occupy in the digital
publishing field? How do the agents’ habitus, capital and illusio affect (and are
affected by) their feminist translation practices on the websites? How can this effect

be explained within the conceptual framework of Bourdieusian translation sociology?

Within FTS, the active and interventionist role of the translator comes to fore and
traditional approaches arguing for translator’s invisibility are challenged and feminist
translators who see themselves working for the feminist cause, overstep the bounds of
their traditional invisibility and stress their presence and feminist subjectivities by
womanhandling the text. It means that for FTS, feminist translators are and even
should be ideologically motivated and politically engaged. Accordingly, it can be said
that FTS attaches great importance to the translator’s subjectivity and agency.
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In a similar way with FTS, Bourdieusian translation sociology puts a special emphasis
on translational agencies, especially on translator agency and thus makes TS more
“agent aware”. According to Bourdieu, there is a close and interwoven relationship
between the agent (habitus and capitals) and objective structures (field). Habitus and
field constantly and mutually construct each other, and agents’ practices arise from
this relationality between habitus and field. Bourdieu (1984, p. 101) uses the following

equation to explain this relationality:
[(habitus)(capital)] + field = practice

Given this formula, a TS researcher needs to examine translational agents, especially
translators, and their social trajectories, dispositions, habitus, capitals, and illusio

besides translation norms and conventions to fully grasp any translation practice.

Drawing on the abovementioned agency focuses of both FTS and Bourdieusian
translation sociology, the researcher made interviews with the translators and editors
of SHarfliler and Catlak Zemin to reveal how the translators’ and editors’ habitus,
capital and illusio affect (and are affected by) their feminist translation practices, what
positions the agents occupy in the digital publishing field, whether the translators’ and

editors’ translation practices reproduce or transform patriarchal doxa.

The interview analysis firstly revealed that all interviewees describe themselves as
feminists. It means that the translational agents who perform the feminist translation
practices on SHarfliler and Catlak Zemin have feminist consciousness and concerns as
FTS claims. The interviewees also stated that their feminist identities have a decisive
effect on their text selection processes, therefore, they generally select feminist texts
to translate and do not waste their time translating any misogynist, racist, or

homophobic text.

The interview analysis also showed that all interviewees are well-educated in different
fields of social sciences, they know at least one foreign language and thus have high
cultural capitals and hold high titles besides being feminists. The translational agents
who combine their feminist identities with their high cultural and social capitals come
together on SHarfliler and Catlak Zemin and perform feminist translation practices to
challenge and change patriarchal doxa firstly in the digital publishing field and then in
the whole society. Therefore, it can be concluded that interviewees’ feminist habitus

and high cultural and social capitals enable them to occupy a resistant position in the

254



field and to attempt to subvert the patriarchal and heteronormative domination through
translation and publication.

Another important result of the interview analysis was that despite their high cultural
capitals, none of the interviewees had taken a course in feminist translation and only
5 translators had heard of the concept, feminist translation, before. However, it was
also seen that all translators except two could define and interpret feminist translation
in a similar way to FTS despite their lack of official training and academic/theoretical
knowledge on FTS. It was also found out that the interviewees tend to adhere to the
STs and they oppose hijacking and/or any translatorial intervention subverting the
content and message of the STs. However, they welcome and support the use of
paratext. They emphasized that a translatorial intervention if it is absolutely required,
could (and should) be made through paratexts without subverting the content and
message of the ST. They also said that they make use of paratexts to explain or justify
their translation decisions and choices and mostly to enable the readers to
contextualize the text but not to make themselves as a translator visible. Thus, the
results of the paratextual analysis conducted within the scope of the dissertation were

verified by the interviewees.

The interview analysis also revealed that although all interviewees agree that
translation is indispensable for feminism, some interviewees still consider translation
inferior and subordinate to the ST and hence reproducing the traditional hierarchy.
This dissertation argues that the tendency to adhere to the ST and to maintain the
traditional hierarchy that considers translation subordinate to ST results from the
traditional translator habitus in Turkey which expects translators to remain faithful to
STs.

Considering the results of the interview analysis, it can be concluded that like all social
practices, feminist translation practice is affected and shaped by the agents’ habitus,
dispositions, mindsets, capitals, personal interests, tastes and needs, and feminist

concerns.

3 research question: What are the translation policies of SHarfliler and Catlak
Zemin? What political and ideological motivations lie behind the production of the
translation on the websites? How do the websites instrumentalise the translation for

their feminist goals?
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Indeed, as the editors of the websites emphasized that both SHarfliler and Catlak
Zemin do not follow a strict translation policy, but there are some basic criteria that
they look for in translations to be published on the website. While some criteria of the
websites are common, some criteria differ in accordance with the general publication
policies of the websites. The main criteria they are commonly looking for is that the
translated articles to be published on the website should (and could) not be misogynist,
homophobic and racist, or not contain any hate speech. The biggest difference between
the translation policies of the websites arises from the differences between their
general publishing policies. As mentioned many times throughout the dissertation,
S5Harfliler does not limit itself to a strict feminist agenda and thus the translated texts
to be published on 5Harfliler are not always expected to carry out a feminist discussion
as the thematic analysis revealed, too. However, Catlak Zemin stresses that it is a
feminist website and hence any translation to be published on Catlak Zemin should

necessarily have a feminist viewpoint.

Another difference between the translation policies of the two websites lies in their
different opinions about translator visibility and voluntary translation. While
S5Harfliler attaches great importance to translator visibility and paying the translators,
Catlak Zemin does not worry about translator visibility and does (could) not pay the
translators because it argues that becoming collective requires being voluntary and

invisible as an individual.

The results of the thematic, paratextual and interview analyses collectively revealed
that both SHarfliler and Catlak Zemin instrumentalise translation to bring mind-
opening and up-to-date foreign texts and discussions into Turkish, to enable the
Turkish readers who do not foreign languages be aware of these texts and discussions
and hence to challenge and subvert the patriarchal and heteronormative domination
both in the field of digital publishing and in the society and also to enforce the

transnational feminism and create a new digital sisterhood.

To conclude, this dissertation attempted to fill the gaps that emerge in FTS in line with
the paradigm shifts in both feminism and TS. Paying attention to these paradigm shifts
and keeping up with the digital transformation of feminism, this dissertation examined
the online feminist translation practices on two Turkish feminist websites, 5SHarfliler

and Catlak Zemin. Thus, it contributed to challenging the western-centred perspective
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in FTS by examining the Turkish websites and it also showed that not only the literary
texts but also non-literary ones could, and should, be analysed within the scope of FTS.
This dissertation is the first in the field of FTS to examine online feminist translation
practices and is among the first ones to bring FTS and Bourdieusian translation
sociology together. However, it should be noted that the results of the thematic,
paratextual and interview analyses conducted within the scope of this dissertation are
limited to SHarfliler and Catlak Zemin, thus could not be generalized to different
online feminist translation practices on different platforms. Additionally, a further
comparative textual analysis between the STs and TTs is required to see whether
textual feminist translation strategies, i.e., supplementing and hijacking are used in the
translated articles on 5Harfliler and Catlak Zemin and hence to support this study’s
findings. But despite its limitations, this dissertation is supposed to widen the horizon
for FTS and pave the way for future studies that will analyse different online feminist

translation practices, especially on non-western online platforms.
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APPENDICES

Appendix-1: The list of the articles translated from English into Turkish and

published on 5Harfliler from its establishment until the end of May 2019

Article | The Date of The Title of TT The Title of ST
No | Publication
Mav 31 Siddeti Savusturma Miicadelesinin | On Being a Woman in America
1 Yol Kiyisinda Amerika’da Kadin While Trying to Avoid Being
2019
Olmak Assaulted
May 29, Erken Ergenligin Saglik Agisindan . .
2 2019 Riskleri The health risks of maturing early
Michael Phelps’i Genetik . ,
May 28, | Farkliliklar icin Kutladik, Caster | ¢ celebrated Michael Phelps’s
3 , genetic differences. Why punish
2019 Semenya’y1 Neden
Caster Semenya for hers?
Cezalandirtyoruz?
Many countries turn a blind eye to
4 April 28, | Nepal’in Diinyadaki Gizli Saglik domestic abuse — but Nepal’s
2019 Krizini Cézmek Igin Attign Adimlar |approach could be the model for a
global solution.
March 14 Birini ifsa Etmenin Ardindaki The Violence Behind Outing
5 " | Siddet ve Kuir Sessizligin Oliimciil | Someone And The Fatality Of
2019 . :
Tehlikesi Queer Silence
February 19 Tiiketimci ‘Feminizm’ Bizi Neden | Why Consumerist ‘Feminism’ Fails
6 201%/ " | Yar1 Yolda Birakt1: Kapitalist Us: Understanding Capitalist
Kiiltiirii Anlamak Culture
o . NOT A CARDBOARD CUT OUT:
7 Febrzlgalr%/ 12, garton Ma};lkelr; Dggll. anrttma' CYNTOIA BROWN AND THE
rown ve bir Kurbanin rortresi FRAMING OF A VICTIM
January 30 Dogum Kanallar1 Kuvvetli Bir Birth canals are different all over
8 2013; ' | Evrimsel Teorinin Aksine Tim the world, countering a long-held
Diinyada Farklilik Gosteriyor evolutionary theory
9 January 29, | El Salvador’da “Kizin m1 Var In El Salvador, ‘Girls Are a
2019 Derdin Var” Problem’
January 24,
10 2019 Am Pussy
11 January 22, Tanr1 Basindan Beri Kadind1 GOd_ Ha}s Been ? Woman Since the
2019 Beginning of Time
12 January 17, | Sinemada Bechdel Testinden Daha | We can do better than The Bechdel
2019 Tyisini Yapabiliriz Test
January 10 Artik Gozden Kagmayacak: Arama | Overlooked No More: Karen
13 y 20 Motorlarinin Temelini Atan Karen | Sparck Jones, Who Established the
2019 : )
Sparck Jones Basis for Search Engines
14 January 4, | Cinsel istismar, Sessizlik ve Abuse, Silence, and the Light that
2019 Virginia Woolf’un Yaktigi Isik Virginia Woolf Switched On
December 50 y1l once ilk Kelime Islemcisini | Creator Of 1st Ever Word Processor
15 21 2018 yaratan Evelyn Berezin 93 Yasinda |50 Years Ago, Evelyn Berezin
’ Vefat Etti Passes Away At Age 93
16 December | Bagimlilik Yaratan Romanlarin Piif | One Weird Trick That Makes a
17,2018 | Noktas1 Novel Addictive
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Vajinayla Mastiirbasyon Nasil

December Ay .. . | How to Masturbate with a Vagina:
17 Yapilir: Tek Kisilik Eglenceniz i¢in . .
13, 2018 28 fpucu ve Piif Noktas: 28 Tips and Tricks for Solo Play
December | Kiirtaj Dizilerde ve Filmlerde Nasil | HOW aPortion is portrayed on TV
18 . and in movies actually matters so
10, 2018 | Gosteriliyor? much
December 6, | “otuzsekiz Dakota eri ni¢in siyaset . .
19 2018 edildiler?” Layli Long Soldier
December 3, Fr.anSIZf:.ayl Cmmyemﬂestlm}?k: The Push to Make French Gender-
20 Dil Degisince Toplum da Degisir
2018 mi? Neutral
21 November Kétii Feministin Manifestosu Roxane Gay: the bad feminist
23, 2018 manifesto
22 l\éolvezrgi)ser Ekofeminizm Nedir? What Exactly Is Ecofeminism?
November e el - ’A stunning chart shows the true
23 14, 2018 Gelir Esitsizliginin Diger Yiizii cause of the gender wage gap’
24 November 8, ngﬁrgﬁ&k t‘:ﬁfﬁfggﬁiﬁﬂﬁi,a A Responsible Freedom: Patti
2018 Dair ¢ Smith on ‘Little Women’
o5 November 5, | Obezite Hakkinda Bildigimiz Her | Everything You Know About
2018 Sey Yanlis — 2 Obesity Is Wrong
26 November 5, | Obezite Hakkinda Bildigimiz Her | Everything You Know About
2018 Sey Yanlis Obesity Is Wrong
October 29, _, - r The evolution of the medieval witch
27 2018 Orta Cag’da cadiligin gelisimi —and why she’s usually a woman
28 October 18, | Louis C.K.’in tartismal1 geri doniis | Louis C.K.’s controversial
2018 tesebbiisii comeback attempt, explained
29 October 15, | Feminist Kitabevleri Tarihi Nasil How Feminist Bookstores Changed
2018 Degistirdi? History
30 October 12, | #MeToo Giincel Feminizm I¢indeki | How #Metoo revealed the central
2018 Ugurumu Nasil Ortaya Cikardi rift within feminism today
. o e 1 When Home is Another Cell:
31 October 10, | Ev Hiicreye Dondugu nde: Women’s Accounts of Domestic
2018 Kadinlarin Ev Hapsi Beyanlar .
Detention
30 September | Taciz Hakkinda Seksi Olmayan Bir | The Unsexy Truth About
28,2018 | Gergek Harassment
33 September | Hanimlar! Hemen Irilesip “Women Everywhere! We Need to
26, 2018 | Sismanlamamiz Lazim Get Bigger and Fatter Right Now
#NedenihbarEtmedim: Cinsel .
September N , Sexual assault survivors tell Trump
34 Saldirt Magdurlarinin Trump’a . R ,
24,2018 why | didn’t report
Cevabi
35 September | Yatagimda Uyuyan Biri: Misir’da | Someone Sleeping in Your Bed: On
20, 2018 | Feminizm ve Evlilik Uzerine Feminism and Marriage in Egypt
September Feminist Hayatlar Yasayan Why Do Women Living Feminist
36 P Kadinlar Neden Kendilerine Lives Have A Problem With The
17,2018 - - D
Feminist Demiyor? Feminist Tag?
37 September | Kadinlara Nasil Konusacaklarini Stop Telling Women How They
11,2018 | Soylemeyi Kesin Should Talk
qg | September 4, | Nobel Edebiyat Odiiliinii Iptal The Ugly Scandal That Cancelled
2018 Ettiren Cirkin Skandal the Nobel Prize
39 August 15, | Sug¢lanan Bir Feminist Olunca What Happens to #MeToo When a
2018 #MeToo Hareketine Ne Olur? Feminist Is the Accused?
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40 August 9, | Et endiistrisi kadinlar1 nasil 6 ways the meat industry objectifies
2018 nesnelestiriyor? women
a1 July 24, | Japonya’da Kiralik Aile Endiistrisi- Japan’s Rent-a-Family Industry
2018 2
July 23, , ) ) . , .
42 2018 Japonya’da Kiralik Aile Endiistrisi | Japan’s Rent-a-Family Industry
43 J“;Oeél' Erotigin Olanaklari The Uses of the Erotic
44 3“2”51? Demiseksiiellik Nedir? What is Demisexuality?
Mav 25 Neoliberalizm Feminizmi Nasil How neoliberalism colonized
45 Y 9, Somiiriiyor — Bu Konuda Ne feminism and what you can do
2018 o )
Yapilabilir? about it
46 April 18, | Sessizlik: Cocukluk Travmasinin The Silence: The Legacy of
2018 Mirasi Childhood Trauma
March 27, Neden I.Taklsmn.l.l kadn.ﬂe.‘r akin akin Why droves of Pakistani women are
47 kadin diismanu iilkelerini terk . - . -
2018 ediyor? leaving their misogynistic country?
48 March 6, | Suistimalci Bir Partneri Terk 50 Ways Not to Leave an Abusive
2018 Etmemenin Elli Yolu Spouse
January 9, , . Oprah Winfrey’s Golden Globes
49 2018 Oprah’nin Altin Kiire Konugmasi speech: the full text
50 October 11, | Kazuo Ishiguro ile Roportaj: Kurgu | Kazuo Ishiguro, The Art of Fiction
2017 Sanati No. 196
51 August 16, |“Size Oyle Geliyor” Teshisi The ‘it’s all in your head’ diagnosis
2017 Kadinlarin Saglhigina Mal Oluyor is still a danger to women’s health
Oyunun Bir Pargas1 Olmak:
52 August 15, Takilma Kiilttirii Kadinlara Ne Playing the Game
2017
Kazandiriyor?
53 July 11, | 1920’lerde Berlin Gece People in 1920s Berlin Nightclubs
2017 Kuliiplerinde Pnomatik Tiiple Flort | Flirted via Pneumatic Tubes
54 June 22, | Erkekler Sevdikleri Trans Kadinlar1 | Why Straight Men Kill The Trans
2017 Neden Oldiiriiyor? Women They Love
55 June 19, | Margaret Atwood’dan ‘The Margaret Atwood Annotates Season
2017 Handmaid’s Tale’ Notlar1 1 of ‘“The Handmaid’s Tale’
June 14, « . v Six reasons | am not your mother so
56 2017 Anant Da Al Git Buradan fix your own damn self
Senenin Yemek Kitaplarindan 25 33 Things | Learned From This
57 | June 8, 2017 Tiiyo Season’s Cookbooks
58 May 15, | Bir Entelektiiel Tarz Olarak Heartlessness as an Intellectual
2017 Kalpsizlik Style
59 April 10, | Erkek Ofkesi Neden Bu Kadar Why Is Male Anger So
2017 Urkiitiicii? Threatening?
60 April 9, iilflllaerfplz ug;f?}?;}“%i%gfg:ﬁl Ad-World Insiders on How the Hell
2017 P & That Pepsi Ad Got Made
Yorumluyor
61 March 29, |Beden Hackerlar1 Her Yerde, Hem | Bodyhackers are all around you,
2017 De Kadinlar they’re called women
62 March 16, |RuPaul’un Drag Yaris1 ve Kendini | ‘RuPaul’s Drag Race’ and the Art
2017 Sevme Sanati of Self Love
March 15, |Mary Beard: Giiciin I¢inde, ,
63 2017 Uzerinde, Pesinde Kadinlar Women’s Power
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64

March 10,

Diktatorleri Nasil Devirmeli?

How to Topple a Dictator?

2017
65 March 8, | Artik Seks Degil Aktivizm Satiyor ggésdﬁg égﬁl,lt ?Ré/ l;? Orgr’a?](géwsm
2017 (ve Markalar Bunun Farkinda) knoW it g
March 6, | Plastigi Hayatimizdan Cikarmanin | 8 bits of plastic you can quit right
66
2017 8 Yolu now
67 March 6, | Oliim Kadar Ciddi, Kiifiirlii bir Renate Bertlmann
2017 Saka: Renate Bertlmann
68 March 1, QLShianél;L%e%?rZﬂgﬁ ﬁ;’lllliyordu’ Meet Aisha, a former antelope
2017 ue hunter who now tracks Boko Haram
Stirityor
February 28, | .o.r Tabunun Yikihist” ~ Cocuk It’s the breaking of a taboo’ the
69 2017 Sahibi Olmaktan Pismanlik arents who regret having children
Duyanlar P 9 g
e Violette Leduc: the great French
70 February 23, Duvar{ara C_arpa C_arpa. Violette ferinist writer we need to
2017 Leduc’un Hikayesi
remember
Eebruary 20 Elfriede Jelinek’in 2004 Nobel
71 Y 29| Edebiyat Odiilii Konusmast: ST is video in the TT
2017 T 99
Insana Ne Kalir?
72 Febzrgi;y 2 Evden Caligtyorum Work from Home
73 Janzuoalr%/ 6, Kesisimsellik Hemen Simdi! Why intersectionality can’t wait
74 Nlosvezn(;lljgl‘ George Orwell: Parkin Hiirriyeti Freedom of the Park
75 November |Jane Vonnegut, Kurt Vonnegut’u How Jane Vonnegut Made Kurt
14,2016 |Nasil Yazar Yapt1? Vonnegut a Writer
October 24, ol e According to the theory of
f)
76 2016 Neden Olimsiiz Degiliz? evolution, why do we die?
Anneligin Cinsiyeti Var M1?
77 oa;gig 18, | Annelik cinsiyetsizlestirilebilir Is motherhood gendered?”
diyenler de var
78 SEptsgl%er S “Kiiciilen Kadinlar” Shrinking Women
June 20, Stanford Kavmpusunde Cinsel .| Stanford University rape case:
79 Saldiriya Ugrayan Kadmin Yazdig |,. .. .
2016 Victim’s letter in full
Muhtesem Mektup
March 30, . - . 6 Women Scientists Who Were
80 2016 Bilim Tarihinde 5Harfliler Snubbed Due to Sexism
81 Mgg;](sz& Mahmud Dervis’ten Bir Aver Siiri | (could not be found)
February 23 What Happened To The 9-Year-
82 201%/ " | Fotograftaki Kiz Simdi Nerede? Old Smoking In Mary Ellen Mark’s
Photo
November 3, | ‘Hayatim Nasil istiyorsan Oyle . . .
83 2015 Yasayacaksim’ This book is dedicated to you
October 15, | Chantal Akerman’in Ardindan:
' ?
84 2015 Kimin Can Sikintis1? Whose Boredom?
August 31, e s 6 Actual Facts About What It
85 2015 Asekstiellikle Ilgili 6 Gergek Means to Be Asexual

284




86 | July 3, 2015 | Adet Goren Erkekler Olsaydi. .. if men could menstruate
87 May 29, Seksle Ilgili Bildiklerimizi Nereden | https://www.thisamericanlife.org/55
2015 Ogreniyoruz? 7/birds-bees den bir Ses kaydi
88 March 16, | Cinsel Iliskide Riza Mefhumu: Consent not actuallv comolicated
2015 Anlamak Hi¢ de O Kadar Zor Degil y P
Gece ve Tehlike — Andrea https:{/soundcloud.com/pq0|f|carad|
89 March 7, Dworkin’in “Geceyi Geri Al” oarch|ves_/take—back—the—n|qht—
2015 e e march-with-a-speech-by-andrea-
Yiirtytisii Konusmast -
dworkin
Turkish outcry at murder of young
90 Febrz%alr%/ 27, Haykirigin Eli Kulagindaydi woman has been a long time
coming
91 February 26, | En Acimasiz Troliimle What happened when | confronted
2015 Yiizlestigimde Neler Oldu my cruellest troll
February 23, qu}fal Me.dyada Cmmyetglh}( Sharing stories of sexism on social
92 Hikayeleri Paylagmak 21. Yiizyilin LY g
2015 . media is 21st-century activism
Aktivizmidir
February 20, Kadln.lar‘lslan.l Devidt Double-layered veils and despair ...
93 Denetimindeki Hayatlarini oo ;
2015 women describe life under Isis
Anlatiyorlar
January 22, | Paris’te Esit Miyiz? Baldwin ve . .
% 2015 Charlie Hebdo Uzerine Equal in Paris
January 13 “Hepimiz Feminist Olmaliy1z” —
95 2013;3 " | Chimamanda Ngozi Adichie’nin We all should be feminist
Konusmasinin
9% December | Orgazm: Zahmeti degerinden fazla | When An Orgasm Is Just Not
30,2014 |m? Worth It
97 December | Ingiliz Hiikiimeti Porno Filmlerde gg(ﬂg;%r:gg?; bz?rs]OFer?arI]?C
17,2014 |Kadin Bosalmasini Yasakladi Jact P grap
movies
98 [iescezrgiizr Zeki Kizlarin Cikmazi The Trouble With Bright Girls
December 9, | Montreal Katliami Beni Feminist The Montreal Massacre Made Me a
99 L
2014 Yapti Feminist
October 31, | Uziilerek bildiriyoruz ki “iki tarafin | L.c Redret To Announce That Your
100 - L .- | Request Of “Gotta Hear Both
2014 da dinlenmesi” talebiniz reddedildi AL .
Sides” Has Been Denied
. PERIODS THE MENSTRUATION
101 August 18, Konu§mam1% Ger.ek.en Bir Konu TABOO THAT WON'T GO
2014 Var: Adet Diizenimiz
AWAY
Auqust 13 Robin Williams’la Yas Uretmek, Robin Williams ‘I was shameful,
102 g * | Unliilerin Oliimii ve Bademlesen did stuff that caused disgust — that’s
2014 ) . ,
Gozler Uzerine hard to recover from
103 July 11, | Angela Davis insan ve Hayvanlarm | Vegan Angela Davis Connects
2014 Kurtulusunu Birbirine Bagliyor Human and Animal Liberation
June 23, | Gereek Dedektif, Yetenekli Bayan | ¢ ralented Miss Highsmith The
104 2014 Hiehsmith ile Siradan Bir Giin Secret Life and Serious Art of
gns © “ Patricia Highsmith
105 June 18, Bat1 Sanatinda Darlanan Kadinlar Western Art H'Story 500 Years of
2014 Women Ignoring Men
106 Ju;gli& Elestiriye Nasil Cevap Vermeli How to Respond to Criticism
107 | June 2, 2014 | Trablus’un ay dongiileri (could not be found)
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108

May 26,

Internette Aglik Oyunlar1: Elliott

I’m tired of seeing losers with hot

2014 Rodger ve Kadin Nefreti chicks - Bodybuilding.com Forums
Strayed, Cheryl - Tiny beautiful
e . ) . things _ advice on love and life
109 Mzaglil, ﬁpﬁ:ng:?g\'/;f;'ezm:(g 85 Annelikle from Dear Sugar-Knopf Doubleday
g y Publishing Group_Vintage Books
(2012).epub
April 4, . . C . . -
110 2014 Lezbiyen Bir Bagkan Istiyorum i_want_a president_original
March 24, |Ji Yeo: Estetik cerrahinin on Ji Yeo dispatches from cosmetic
111 , :
2014 saflarindan surgery’s frontline
112 Febrngai‘Z 25, Kapaklar1 Ayarlama Enstitiisii (could not be found)
February 13, | Beatrix Potter’dan Resimli
113 2014 | Mektuplar My dear Noel
114 Febzrgi;ry 7 Lego Kiz Insanlar Nerede? Dear Logo Company
115 January 5, |Yanmak Kaginilmazsa Zevk Victim get revange on Rapist by
2014 Almaya Bakilsin M1? setting him on fire
116 Janz%alrz 2 | Memisleri degil, kadinlart kurtarin! | Save the Women, Not the Boobies
http://acikradyo.com.tr/arsiv-
December . o = T
117 20. 2013 Diinya nereye gidiyor? icerigi/acik-gazetede-susan-buck-
’ morssla-soylesi
118 December | Internetin Uziicii Miras1: Artik Sir | Disruptions: Internet’s Sad Legacy:
17,2013 |Yok No More Secrets
December Catinin Karanliginda: V.C. The Man Behind the Incest An
119 12 2013 Andrews’un Kitaplarini Yazan Interview With V.C. Andrews’
’ Adamla Roportaj Ghostwriter
Stok Fotografeilik ve Hayat:
120 December 6, Giiliimseyin, Sizin de Basiniza (could not be found)
2013 -
Gelebilir
November Somiirgecinin Dilini Konugmak Tongues When Speaking the
121 29, 2013 Kendininkini Reddetmek Anlamina | Coloniser’s Language Means
' Geldiginde Rejecting Your Own
November Gregory Halpern On Documentary
122 29 2013 Belgesel Ahlaki Uzerine... Ethics — Preoccupations,
’ Subjectivity and Untruths (2013)
123 November |Kadinlarin Erkeklerden Daha When Women Wanted Sex Much
28, 2013 | Sehvetli Oldugu Zamanlar More Than Men
November 4, | Kadinlara Guilimsemelerini http://stoptellingwomentosmile.com
124 N . :
2013 Soylemeyi Kesin /
October 28, | No Woman No Cry sarkisina Suudi . . .
125 2013 dokunus: No Woman No Drive STisavideoin the TT
October 4 Sinead O’Connor’dan Miley’e: Sinéad O’Connor Writes to Miley
126 " | “Miizik endiistrisi seni de Cyrus, Warns Against ‘Being
2013 . ” : )
umursamiyor, beni de... Prostituted
October 1, |Bir Réportaj: Madonna (Insan) ve
127 2013 Norman Mailer (Romanci) (could not be found)
128 ch%bli{ L Erivan’dan Sevgiyle (could not be found)
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129

September 2,

Gerassi’nin 1976 Tarihli Beauvoir

The second sex 25 years later

2013 Roportaji: 25. Yilinda “Ikinci Cins”
August 22, ) w1 “I’m Good with Myself” A
130 2013 Laverne Cox: Ben Boyle lyiyim Conversation with Laverne Cox
August 20, | Lionel Shriver Sisman Kelimesini | Warning | Will Employ the Word
131 ‘Eat®
2013 Kullaniyor Fat
132 Auggitgm, Her Sey Miimkiindii Everything was possible
Auaust 7 Michael Cunningham’den Saatler:
133 29013 " | Virginia Woolf, Bayan Dalloway ve | Virginia Woolf, my mother and me
Annem
134 July 25, | Kitap Kapaginda Gerileme ve The Decline and Fall of the Book
2013 Cokiis Donemi Cover
135 Juzl())/1231, 15 Yasina Bastigim Sene Lionel Shriver the year | was 15
136 July 18, | Hayvan Ciftligi: George Orwell ‘Animal Farm’ What Orwell Really
2013 Aslinda Ne Kastetmisti? Meant
137 | July 1, 2013 Shirley Jackson “Piyango”yu nasil | How Sfllrley Jackson Wrote “The
yazd1? Lottery
138 May 22, | Nina Kraviz Ofise Mini Etek mi ST was received from Nina
2013 Giymis? Kraviz’s Facebook account
April 10, |Echo ve Narcissus’un Ikinci
139 2013 Hikayesi (could not be found)
140 A2pg'1|39’ Demir Leydi’nin Oliimii Uzerine... | Margaret Thatcher: a feminist icon?
April 5, | Yaslardan Bir Golde Ask, . . .
141 2013 Omuifilfen Siiziflityor STisavideointhe TT
142 April 2, | Jane Eyre’in Yazarindan Ask The Love Letters of Charlotte
2013 Mektubu Bronte
143 | APN1Z | Neden Artik Gey Degilim (could not be found)
144 April 2, | Bu Sezon Hangi Unlii Kadindan Women we love to love and women
2013 Nefret Edecegiz Tartigmast we love to hate
145 April 2, Viicut Gelistirme, Ulus Gelistirme |BODYBUILDING AND NATION-
2013 ve Yoga BUILDING
March 15, ) . . . : .
146 2013 Carre Otis: Anoreksiyle Yasamak | Living With Anorexia Carré Otis
March 7, |Ingiliz Yazar, Kate Middleton’a .
147 2013 | Kisiliksiz Deyince... Royal Bodies
February 20, | Sylvia Plath’in Oliimiiniin 50. Y1l1 | Sylvia Plath: reflections on her
148 A
2013 Uzerine... legacy
January 17, | Yabanci Dilde Filmlerin Unutulmaz
149 2013 Yénetmeni (could not be found)
150 Jangg;-yng, Yaman Yalnizlik The Lonely Ones
December | Cinsiyetler Arasinda Yetismek
151 25 2012 | Uzerine (could not be found)
152 December | Anne Frank’in Giinliigiinden Feminaissance Blog Project an
20,2012 | ‘Uygunsuz’ Yerlerin Cikarilist Introduction
December | (Karst Cinsin Kiyafetlerini) .
153 19,2012 | Giyinme Odas: The Crossdressing Room
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154

November

Kurdelesiz Cevaplar igin...

STisavideointhe TT

16, 2012
155 Octg(t)n;;Sl, Odalar ve Merdivenler STisavideointhe TT
156 Oc;%blezr > Ben Demedim, Miki Dedi STisaletterinthe TT
September | F. Scott Fitzgerald’dan Geng .
157 26,2012 | Kizlara Nasihatler Things to worry about
158 Szeft(;rgfg ' Riiyalarda Bulusuruz How could you go ahead of me
September | Philip Roth’tan Wikipedia’ya
159 14,2012 | Mektup: “Benlen Akil Yarigtirma” (could not be found)
160 Sleftezrgfgr Stoya ile Ne Ortak Ozelliginiz Var? | (could not be found)
161 | A9 %% | Bagka Diinyanin Giizeli ST is a video in the TT
August 17, | Baslariz Kaldigimiz Yerden, Sen . .
162 2012 Benim Soyadimsin STisaletterinthe TT
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Appendix-2: The list of the articles translated from English into Turkish and

published on Catlak Zemin from its establishment until the end of May 2019

Article| The Date of The Title of TT The Title of ST
No | Publication
Mav 29 Cinsiyet belasindan feminist bir Interview with '
1 23/ 19 ' |yasam slirmeye: Sara Ahmed’in Judith Butler1 (The Interviewer:
Judith Butler’la soylesisi Sara Ahmed
2 May 15, “Seks grevi’nin kiirtaja erisimi Why a ‘sex strike’ is unlikely to
2019 artirma olasilig1 neden diigiik? improve access to abortion
Mav 13 Feminizm olmadan devrim olmaz: | No Revolution Without Feminism:
3 28/19 " | Venezuela’nin feminist Weaving Together Venezuela’s
hareketlerini birlestirmek Feminist Movements
Italya, intikam pornosunu resmen Italy criminalises revenge porn with
4 | May 2, 2019 |sug olarak kabul etti ve alti yila vy ge p
. . prison sentences of up to six years
kadar hapis cezas1 ongdrdii
April 30, | Bireysel farkliliklar bize daha fazla e
5 2019 ne soyleyebilir? The trouble with girls®
. Iklim eylemcileri, tesekkiirler: Thank you, climate strikers. Your
April 25, ; N ) - X :
6 Yaptiginiz sey 6nemli ve giicii action matters and your power will
2019 . A
hissedilecek be felt
7 April 16, | Izin verin size Aurat Yiiriiyiisii’nii | Let me womansplain the Aurat
2019 womansplain* edeyim March to you
April 9 Verona nasil agir1 sag ve ultra- Verona nasil agir1 sag ve ultra-
8 p ' katolik ittifak i¢in model bir sehir | katolik ittifak i¢cin model bir sehir
2019 - 3 . ;
haline geldi? haline geldi?
9 April 5, | Yasimdan kii¢iik gosterdigimi Stop Telling Me | Look Younger
2019 sOylemeyi birakin Than My Age
10 March 29, | Seksin seni devrimden Don’t Let Sex Distract You From
2019 uzaklastirmasina izin verme! the Revolution
March 22 Toksik erkeklikle ilgili gercek sorun | The real problem with toxic
11 2019 " | yalnizca bir tiir erkeklik oldugunu | masculinity is that it assumes there
varsaymasi is only one way of being a man
12 March 4, | ‘Sosyal Cins: Kadinlar Arast ‘The Social Sex: A History of
2019 Arkadagligin Bir Tarihi’ Female Friendship’
13 February 25, | “Ureme baskisi*” istismardir, ama | Reproductive coercion is abuse. But
2019 bir¢ok kadin bunu bilmiyor bile... | many women don’t even know it
December | Radikal feminizm, Giiney Kore’de Radical feminism paves the way f’or
14 T a resurgent South Korean women’s
24,2018 |kadin hareketini diriltiyor
movement
Kadin edebiyati i¢in harika This is a great time for writing by
November ATA .
15 zamanlar—Ama neden hala ikinci | women — so why are we still
30, 2018 C o .
sinif muamelesi goriiyoruz? considered second-rate?
16 November | Adin1 koyamadigimiz istismarin How do we talk about the abuses
23,2018 | hakkinda nasil konusacagiz? that we can’t name?
17 November 7, | Dogal dogum yoksullar igin nasil How Natural Birth Became
2018 ulagilmaz hale geldi? Inaccessible to the Poor
18 October 29, | Erkeklerden bundan daha iyisini I Thought Men Might Do Better
2018 beklerdim Than This
19 October 17, | Daphne Caruana Galizia cinayetinin tAhg?Ssrt?;e;oTe[r)?lrJ\;deeg:S:rzz 1S
2018 yildoniimiinde hala adalet yok ] P

Galizia?
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October 15,

One of our most firmly entrenched

20 Aglamak erkek igidir ideas of masculinity is that men
2018 )
don’t cry.
21 October 4, ggi;lr}]’;r?,askinﬁdsyéml © avakta: Jair Bolsonaro, Candidate in Brazil,
2018 « ya' %f adiniar ayakia- | gaces Women’s Calls: #NotHim
Onu Se¢meyin
October 1, | Giizel degiliz, ¢irkin degiliz, . o
22 2018 ofkeliyiz! No More Miss Americal
23 S;ftezrgfgr Cadi sarkilar: Haykirarak soyle | BITCHTAPES: SHOUT IT OUT
September S S . ._ . | Argentina’s Anticapitalist
24 13, 2018 Arjantin’in antikapitalist feminizmi Eeminism
. D The Disturbing Reason These
o5 Auggit830, lil;nicz zl(iller1116.000 kalori yedirilen Young Girls Are Being Force-Fed
gocu 16,000 Calories A Day
. . e e . Active Participation of Women
August 28, | Kiiresel bir enerji doniisiimii i¢in .
26 2019 kadinlarin aktif katilimi sart jrssentigLig Fhe Global Energy
Transformation
27 | July 3, 2018 | Feminist bir ogul yetistirmek How to Raise a Feminist Boy
28 June 27, | Kadinlar neden maasa zam Katie Roiphe: ‘Why am | being
2018 isteyemez? paid less than my male colleagues?’
29 May 18, |Janelle Monae’nin vajina pantolonu | Why Janelle Monae’s vagina pants
2018 beni neden keyiflendirdi? make me cheer
30 May 11, |Feminist yagsam miicadelesi iizerine Notes on Eeminist Survival
2018 notlar
March 16 Brezilyali feminist ve insan haklar1 | St nytimes ve the guardian’dan
31 2018 ' | aktivisti Marielle Franco suikastte | derlenmis 6yle ¢evrilmis net bir
yasamini yitirdi metin yok elimizde
March 5 Elena Ferrante: “The cat brought in
32 ’ Elena Ferrante korkuyor a snake and left it under my bed.
2018 . ; ;
Screaming, | chased it out
February 26, | Piyasa feminizmi nedir? Iste bes What is Marketplace Feminism?
33 ol
2018 ornegi Here are 5 Examples.
February 21, | .
34 2018 Sel durulmuyor! Ni uno menos
February 20 Uluslararasi bir grup sosyalist Statement from a group of
35 Y22 | feministten iranli kadmlarla international socialist feminists in
2018 e TR .
dayanigma bildirisi solidarity with Iranian women
- . . Your Guide To The Feminist Films
g6 | January3l, | I Love Dick’te Bahsi Gegen Video | Apj\/ideq Art Featured In *I Love
2018 Art ve Feminist Filmler Rehberi Dick’
37 January 29, | Bir terapist terapiden en iyi nasil How can a therapist get the most
2018 yararlanir? out of therapy?
January 26 Margaret Atwood’un goziinden Ursula K Le Guin, by Margaret
38 201% " | Ursula K. Le Guin: “20. yiizy1l Atwood: ‘One of the literary greats
edebiyatinin ustalarindan biri” of the 20th century’
January 22 Tekrar ve tekrar 6ldiirsiin diye Freed to kill again — and again:
39 Y 221 | serbest birakildi: Theodore Johnson | Theodore Johnson and the truth
2018 e oo o
ve ev i¢i siddetle ilgili gercek about domestic violence
January 19, | Kapitalist ataerkinin olusumu:
40 2018 | Silvia Federici ile sylesi (could not be found)
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Hayatin her alaninda erkeklerin

January 15, s . , 160+ Examples of Male Privilege in

41 2018 ?yrlcahklarl. Iste size 160°tan fazla All Areas of Life
ornek!

42 thécezrgli(;r Iyi kadina ne oldu peki? But what about the good women?
Viagra ile sorunum mu ne? My problem with Viagra? It feeds

December 4, . ) . .
43 Erkeklerin mago performans men’s obsession with macho
2017 .
takintisini besliyor performance
November | Begendigi bir erkek tacizle How ShOUI.d women respond when
44 27 2017 lanimea kadmlar n mali? a man we like is accused of
’ suglatinea kadiniar ne yapmati: harassment?
Toplu tagimada cinsel tacizi hedef | Why the ‘Hands Off” campaign
November . . , .
45 17 2017 alan ‘Ellerini Cek’ kampanyasi targeting sexual harassment on
’ neden hedefi 1skaladi public transport misses the mark
November Mesele O’Reilly ve Weinstein It’s not just O’Reilly and
46 meselesi degil: Cinsel siddet bir Weinstein: Sexual violence is a
10,2017 | - , ‘ .
kiiresel salgin global pandemic
47 October 11, |20 haftay1 gecen gebelikte kiirtaj House passes ban on abortion after
2017 yasag1 Beyaz Saray’dan gecti 20 weeks of pregnancy
On anniversary of abortion ban
October 6, |.. . - » protests, women take to the streets

48 2017 jpemsiycigggmzi kapggadik again: “We have not folded our

umbrellas”

49 September | Aile, dogurganlik ve feminizm: Families, fertility and feminism:

21,2017 |Kadin haklarinda mihenk taslari landmarks in women’s rights
50 August 15, k:;i?grzs?;]:bglzzl? goie}l’uygg‘;le The Friend Zone Isn’t a Thing and
2017 el ¢ g Women Don’t Owe You Shit
(V) /[
“Bunlar hep cinsel zorlama It’s all sextortion and revenge
August 10, | (sextortion) ve intikam pornosu’: . 1d reveng
51 Rt porn’: the woman fighting cyber
2017 Pakistan’da siber istismara kars1 . .
. abuse in Pakistan
miicadele eden kadin
52 August 3, giikf:ﬁg;:tsc?ﬁ ﬁfﬁ:&daﬁdiryﬁm How travelling alone will help you
2017 olur? M be a better feminist
- oYer
(o | duyas, | S vt i st il ny Do e s womars e
2017 S y g Study Sheds Light On Motivations
yeni bir caligma
Seks robotlari: Erkek mastiirbasyon | Sex robots: innovation driven by
July 18, N . ,

54 2017 fantezilerinden tiireyen bulug male masturbatory fantasy is not a

devrim degil revolution
July 11, e e The contemporary cult of the ‘sex

55 2017 Giliniimiiz seks iscisi kiilti worker’

Handmaid > que deki gibi giyinen Women Dressed As Handmaids
June 21, | kadinlar, kiirtaj karsit1 yasay1 .

56 2017 testo etmek icin Ohi et Descend On Ohio Statehouse To
Protesto euhek 1c1n Lo eyale Protest Anti-Abortion Law
meclisini basti

Mayv 31 Calisma: Hetero kadinlar ige Study: Straight Women Are Having

57 28/17 ' | yaramaz partnerleri yiiziinden daha | Fewer Orgasms Because of Their

az orgazm oluyorlar Useless Partners
May 29, |Ni Una Menos (Bir Kisi Daha
58 2017 Eksilmeyecegiz)3 Haziran’da (could not be found)
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yapilacak bir sonraki yiirliylsii
planlamak iizere bildiri yaymladi

Manchester bombalamasi geng

What’s Current; Manchester

59 M;g1276' kadin ve kiz ¢ocuklarina karsi planli | bombing was a calculated attack on
bir saldiriydi young women and girls
60 M;gljf’ Anneannemin umutsuz se¢imi (could not be found)
61 | May 8, 2017 Iﬁl;;gllg(;%mkhg Feminist Bir Climate Change is a feminist issue
Sara Ahmed: “Birbirimizi yeniden | SARA AHMED: “ONCE WE
62 | May 5, 2017 | buldugumuzda diger her sey ¢ok FIND EACH OTHER, SO MUCH
daha miimkiin hale gelecek” ELSE BECOMES POSSIBLE”
April 25 Bu sehirde kadinlara anit yok — bir | This city has no monuments to
63 P ' | sanatgidan sehri renklendiren women so an artist did a colourful
2017
hareket shake-up
. Liibnan tecaviiz yasasi: Beyrut ) .
64 April 24, sahili boyunca asili gelinliklerle Lebar_lon rape law: Wedding dresses
2017 hang in Beirut sea front protest
protesto
65 A%EO’ Cocuk diisiinmez misiniz? ST is a video in the TT
April 5, o . this Hashtag Shows That Male
66 2017 aktiloloiafiesekk iziey Authors’ Wives Are Unsung Heroes
67 April 3, Irlandali kadinlardan #Strike4Repeal: Ireland’s Women’s
2017 #Iptall¢inGrev Strike
March 15 Isci Smifi Iginden Cikan Towards an Internationalist
68 ' | Enternasyonalist Bir Feminizme Feminism Rooted in the Working
2017 -
Dogru Class
69 February 27, Jappnya da .svl.rketlerden kadinlara (could not be found)
2017 kariyer tesvigi
February 22 Feminist Akademisyenlerden
70 Y 22| Donald Trump’in ABD Bagkani (could not be found)
2017 ) : e g
Secilmesine Dair Bildiri
Putin baz1 ev i¢i siddet bi¢imlerini | Putin approves legal change that
February 17, A .
71 sug¢ olmaktan ¢ikaran yasa decriminalises some domestic
2017 . )
degisikligini onayladi violence
Lean-In’den Oteye: %99°un
72 February 15, Feminizmi ve 8 Mart’ta Militan Bir | (could not be found)
2017 bl
Uluslararasi Grev I¢in
73 February 2, | ABD’nin seyahat yasag1 Iranli US travel ban leaves Iranian LGBT
2017 LGBT miiltecileri arafta birakt1 refugees in limbo
December 7 Paris’te Son Tango’da istismar ve | Last Tango’s abuse reveals the
74 2016 " 11970’lerin cinsel devriminin broken promise of the 1970s sexual
gergeklesmeyen vaadi revolution
) #NONUNADIMENO: THE
L | Decemper 7, | FNONUNADIVIENO: Uluslararast | j\EXpECTED FORCE OF AN
2017 Giicii INTERNATIONAL FEMINIST
ued MOVEMENT
‘Kadmlar bu isleri ¢ok daha iyi Women are just better at this stuff’:
December 5, S A . . . S
76 beceriyor’: Feminizmin yeni is emotional labor feminism’s next
2016 - : .
cephesi duygusal emek mi? frontier?
October 19, | Arjantin: Yiizbinlerce kadin siddete Argentina: hundreds of thoqsands
77 ) . of women set to protest against
2016 kars1 eylem diizenliyor

violence
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“Hay1r hayir demektir kampanyas1”

78 Octtz)(k))ig 13, sonrasinda Almanya nihayet arkaik | (could not be found)
tecaviiz yasasini degistirdi
October 13, | Elena Ferrante’nin ¢ignenen Who cares who Elena Ferrante
79 s
2016 mahremiyeti

really is? She owes us nothing
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Appen

dix-3: The approval of the Ethics Committee

ivrak Tarih ve Sayisn: 04/10/2019-E.30942

T.C.
=) ANKARA HACI BAYRAM VELI
ul=) UNIVERSITESI

Etik Komisyonu

Sayr : 11054618-302.08.01-
Konu: Bilimsel ve Egitim Amagl

LISANSUSTU EGITIM ENSTITUSU MUDURLUGUNE
flgi:  06.08.2019 tarih ve E.23651 sayih yaz1.

flgi yazimz ile géndermis oldugunuz, Enstitiniz Ceviri ve Kiiltiirel Caligmalar
(ingilizce) Bilim Dali Doktora égrencisi Ayse Saki DEMIREL, Dog.Dr. Ash Ozlem
TARAKCIOGLU'nun danigmanhiginda yiiriittigi "4 Sociological Approach to Feminist
Translation Practices in Turkey: The Case of Feminist Websites" adli tez ¢alismas: ile ilgili
konu Komisyonumuzun 27.09.2019 tarih ve 13 sayili toplantisinda gorisilmis olup,

Etik Komisyonunca onaylanan ilgilinin galiymasimn, ekte gonderilen Bagvuru
Degerlendirme Raporunda onerilen gorlis dogrultusunda yapilmas: planlanan yerlerden izin
alinmasi kosuluyla yapilmasinda etik agidan bir sakinca bulunmadigina oybirligi ile karar
verilmis; karara iliskin imza listesi ve onaylanan gahigmalar ekte gonderilmistir.

Bilgilerinizi ve geregini rica ederim.

e-imzahdir
Prof. Dr. Aydin KARAPINAR
Komisyon Baskam

Arastirma Kod No: 2019/171

Ek:

1- Imza Listesi

2- Bagvuru Degerlendirme Raporu
3- Onayh Caligma

)
Ankara Haci Bayram Veli Universitesi Yiicetepe Mahallesi 85. Cadde No 8§ 06570 Cankaya / Bilgi igin :Saliha GEMALMAZ

Ankara Genel Evrak Sorumlusu
Tel:+90 (312)231 7360
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Appendix-4: The informed voluntary consent form both in Turkish and English

T.C.
ANKARA HACI BAYRAM VELI UNiVERSITESI
ETiK KOMIiSYONU

KATILIMCILAR iCiN BiLGILENDIiRiLMiS GONULLU ONAM FORMU

Saymn katilimei,

Sizi, Ankara Hac1 Bayram Veli Universitesi Etik Komisyonu’ndan 04/10/2019 tarih, E.30942 sayu ile izin
alinan ve Dog. Dr. Ashi Ozlem TARAKCIOGLU tarafindan (damsmanhiginda) yiiriitilen “A Sociological
Approach to Feminist Translation Practices in Turkey: The Case of Feminist Websites” baglikli arastirmaya
katilmaya davet ediyorum.

Doktora tezi kapsaminda yapilacak bu aragtirmanin amaci, SHarfliler ve Catlak Zemin isimli iki feminist
internet sitesinin ne l¢iide ve hangi yollarla feminist ¢eviri yaptiklarini ve bu gevirileri yapan ¢evirmenlerin ve
site editorlerinin feminist geviriye iligkin biling diizeylerini ve yaklagimlarini ortaya ¢ikarmaktir. Bu arastirma
Tiirkiye’de online mecralarda gergeklestirilen feminist geviri pratiklerini incelemesi bakimidan alaninda bir ilk
olma 6zelligi tasimaktadir. Arastirma kapsaminda, ilk olarak, Ingilizceden Tiirkceye ¢evrilerek 2019 yilinin mayzs
ay1 sonuna kadar SHarfliler ve Catlak Zemin’de yaymlanan ¢eviri metinler derlenecek ve bu metinlerin tematik ve
yan metinsel analizi yapilacaktir. Arastirma kapsaminda ayrica SHarfliler veya Catlak Zemin’de feminist temali en
az iki ¢evirisi bulunan ¢evirmenlerle (toplamda SHarfliler’den (24), Catlak Zemin’den (12) ¢evirmenle) ve her iki
internet sitesinden birer editorle goriisme yapilmasi hedeflenmektedir. Goriismeler goriismecilerin uygunluk
durumuna gore ya yiiz-yiize (ses kaydi alinarak) ya da e-posta iizerinden gonderilen sorularla yapilacaktir.

Arastirmaya katilmak tamamen goniilliilikk esasina dayanmaktadir. Arastirmaya katilma karari verdikten sonra
aragtirmanin herhangi bir asamasinda ¢aligmadan ¢ikma hakkina sahipsiniz. Bu arastirmaya katiliminiz i¢in sizden
herhangi bir iicret istenmeyecek ve size de herhangi bir 6deme yapilmayacaktir. Arastirmadan elde edilecek bilgiler
yukarida “arastirma amaci” kisminda belirtilen ama¢ disinda kullanilmayacak ve kisisel bilgileriniz gizli
tutulacaktir. Katilimimizla arastirmamiza yaptiginiz destek i¢in tesekkiir ederim.

Dog. Dr. Asli Ozlem TARAKCIOGLU

Ankara Haci Bayram Veli Universitesi
Edebiyat Fakiiltesi Emniyet Mahallesi Abant
1 Cad. No:10/2D Kat: 8 Yenimahalle/Ankara

asli.tarakcioglu@hbv.edu.tr

KATILIMCI BEYANI

Yukarida ayrintilar: belirtilen ve tarafima aktaritlan bu arastirma ile ilgili yapilan tiim bilgilendirmeleri
ayrintilariyla anlamis bulunmaktayim. Gerek arastirma yiiriitiiliirken gerekse yayimlandiginda katilimct kimliginin
gizli tutulacagr konusunda giivence aldim. Ayrica arastirma sonuglarimin egitim ve bilimsel amaglarla kullanimi
swrasinda kigisel bilgilerin dikkatle korunacagr konusunda bana yeterli giiven verildi. Aragtirma i¢in yapilacak
harcamalarla ilgili herhangi bir parasal sorumluluk altina girmiyorum ve bana herhangi bir édeme de
yapilamayacaktir. Arastirmanin yiiriitiilmesi swrasinda herhangi bir sebep gostermeden ¢ekilebilirim. Bu sartlar
altinda asagida adi soyadi yazily sahsim, arastirmaya géniillii olarak katiliyorum. Bu formun bir kopyasi bana
verilecektir.

Katihmel

Ad1 ve Soyadi Tarih ve imza

Adres Telefon, eposta
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REPUBLIC OF TURKEY
ANKARA HACI BAYRAM VELI UNIVERSITY
ETHICS COMMITTEE

INFORMED VOLUNTARY CONSENT FORM FOR PARTICIPANTS

Dear Participant,

I am asking for your voluntary participation in the research project titled “A Sociological Approach to Feminist
Translation Practices in Turkey: The Case of Feminist Websites” conducted by Ashi Ozlem TARAKCIOGLU
(under her supervision) with the approval of Ankara Hac1 Bayram Veli University Ethics Committee (Date:
04/10/2019 and No. E.30942).

The aim of this doctoral research is to investigate the extent and ways in which two feminist websites,
SHarfliler and Catlak Zemin, practice feminist translation and explore the level of awareness and approaches of the
website translators and editors concerning feminist translations. This research appears to be the first attempt to
study online feminist translation practices in Turkey. For the purpose of the research, translations from English to
Turkish that were published on 5SHarfliler and Catlak Zemin by the end of May 2019 will be first compiled and
then subjected to a thematic and paratextual analysis. The research also aims to interview translators (24 translators
from 5Harfliler and 12 translators from Catlak Zemin) who have at least two feminist-themed translations and one
editor from each website. Interviews will be held either face-to-face (with audio recording) or via e-mail depending
on the interviewers’ availability.

Participation in this research is completely voluntary. If you decide to participate, you may stop participating
at any time. You will not be charged any fee and you will not be paid for your participation. The information
obtained from the research will not be used except for the purpose declared in the “research purpose” section above
and your personal information will be kept confidential. Thank you for your participation and support in our
research.

Assoc. Prof. Asli Ozlem TARAKCIOGLU

Ankara Haci Bayram Veli Universitesi
Edebiyat Fakiiltesi Emniyet Mahallesi Abant
1 Cad. No:10/2D Kat: 8 Yenimahalle/Ankara

asli.tarakcioglu@hbv.edu.tr

PARTICIPANT’S STATEMENT

By signing this form, | am attesting that | have read and understood all the information above and provided
to me. | have been assured that participant identity will be kept confidential both during the research and when it
is published. | have also been assured that personal information will be carefully protected during the use of
research results for educational and scientific purposes. | take no monetary responsibility for the expenses for the
research and | will receive no payment. | can stop participating at any time without giving any reason. Under these
circumstances, I, the undersigned below, give my voluntary consent to participate in the research. | will receive a
copy of this form.

Participant
Name and Surname Date and
Signature
Address Phone, e-mail
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Appendix-5: The interview questions prepared for the translators both in
Turkish and English

TERCUMANLAR ICiIN HAZIRLANAN GORUSME SORULARI

1.

Egitim ve meslek hayatinizdan kisaca bahseder misiniz? Herhangi bir ¢eviri
egitimi aldiniz m1?

Ceviri yapmaya ne zaman ve nasil bagladiniz? Hangi dil ya da dillerden
ceviriler yapiyorsunuz? Daha ¢ok ne tir eserler, yazilar, kitaplar
ceviriyorsunuz?

Farkli feminizmlerin ve farkli feministliklerin var oldugunun farkinda olarak
su soruyu sormak istiyorum. Kendinizi feminist olarak tanimliyor musunuz?
Kendinizi feminist olarak tanimliyorsaniz, sizi feminizme gotiiren/yaklagtiran
stireci biraz anlatir misiniz?

SHarfliler/Catlak Zemin ile nasil tanistiniz?

SHarfliler/Catlak Zemin i¢in yaptiginiz geviriler var. Bu ceviriler goniilliiliik
esasina mi dayaniyor? Cevirisini yapacaginiz metinleri nasil se¢iyorsunuz?
Nelere dikkat ediyorsunuz? Seg¢imlerinizde feminist kimliginizin (eger
kendinizi feminist olarak tanimliyorsaniz) belirleyici oldugunu diisiiniiyor
musunuz?

Feminist ¢eviri kavramini daha 6nce duydunuz mu? (Ceviri egitimi aldiysaniz)
Ceviri egitiminiz sirasinda feminist ¢eviriye iligskin bir ders aldiniz m1? Sizce
feminist ¢eviri ya da feminist bir yaklagimla ¢eviri yapmak ne anlama gelir?

Ceviri yaparken ozellikle dikkat ettiginiz, 6zen gosterdiginiz hususlar neler?
Ceviri stirecinde feminist kaygilarla kaynak metne miidahale ettiginiz/kaynak
metni degistirdiginiz oluyor mu (6rnegin kaynak metindeki cinsiyet¢i dil
kullanimin1 degistirmek gibi)? Sizce ¢evirmen ne Olgiide kaynak metne ve
yazara sadik kalmali? Cevirmen ceviri siirecinde kaynak metne ve yazara
sadakati bir kenara birakarak 6zgiirce hareket edebilir mi?

Cevirmen olarak kendinizi ve yaptiginiz ¢eviriyi goriiniir kilmak i¢in ¢evirinize
0nsoz, dipnot ya da ¢cevirmen notu ekleme ihtiyaci duyuyor musunuz?

Feminist bir metni ¢evirmenin feminist miicadeledeki yeri / feminizme katkis1
hakkinda ne diislinliyorsunuz? Feminist miicadele baglaminda feminist bir
metni ¢gevirmek feminist bir metni kaleme almakla esdeger goriilebilir mi? Bu
dogrultuda SHarfliler/Catlak Zemin i¢in yaptigmiz cevirileri nasil
degerlendirirsiniz?

10. Son olarak eklemek istediginiz bir sey var mi1?
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INTERVIEW QUESTIONS FOR TRANSLATORS

1.

Could you talk briefly about your education and career? Have you had any
translation training?

When and how did you start translating? What language or languages do you
translate? What kind of works, articles, books do you often translate?

I am aware that there are different feminisms and different feminist identities,
I would like to ask: Do you describe yourself as a feminist? If you describe
yourself as a feminist, could you tell a little bit about the process that led/took
you to feminism?

How did you meet 5Harfliler/Catlak Zemin?

You have translations on SHarfliler/Catlak Zemin. Are these translations
voluntary? How do you select a text for translation? What do you pay attention
to? Do you think your feminist identity (if you describe yourself as a feminist)
is decisive in your choices?

Have you ever heard the concept of feminist translation? (If you studied
translation) Did you take a course in feminist translation during your study?
What do you think feminist translation or translating with a feminist approach
means?

What do you particularly care and pay attention to while translating? Do you
ever intervene in or change the ST with feminist concerns (such as changing
the use of sexist language in the ST)? To what extent do you think the translator
should adhere to the source text and author? Can the translator act freely in the
translation process, leaving aside adherence to the source text and author?

Do you need to add a preface, footnote or translator note to your translation to
make yourself as a translator and your translation visible?

What place do you think translating a feminist text has in the feminist struggle
or what is its contribution to feminism? Can translating a feminist text be
considered equivalent to writing a feminist text in the context of the feminist
struggle? In this regard, how do you evaluate your translations for
SHarfliler/Catlak Zemin? What do you think about the role, importance and
contribution of translation in/to the feminist struggle? Can translating a
feminist text be considered equal/equivalent to writing a feminist text?

10. Is there anything else that you would like to add?
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Appendix-6: The interview questions prepared for the editors both in Turkish

and English

EDITOR ICIN HAZIRLANAN GORUSME SORULARI

1.

Kadin glindeminin pesinde olan feminist bir internet sitesisiniz / Feminist
baglar1 tazelemek, feminist sOylemi ve kadinlar gliclendirmek amaciyla yola
cikan feminist bir internet sitesisiniz. Sitenizi inceledigimizde pek ¢ok metin
cevirisiyle karsilasiyoruz. Sitenizde cevirisi yayinlanacak metinleri nasil
seciyorsunuz? Nelere dikkat ediyorsunuz? Hangi amaglarla bu c¢evirileri
yaymliyorsunuz? izlediginiz bir geviri politikas1 var m1?

Sitenizde yayinlanan gevirilerin ¢evirmenlerini nasil segiyorsunuz ya da bu
cevirmenlerle nasil tanistyorsunuz? Metin se¢imini internet sitesi olarak siz mi
yapiyorsunuz yoksa se¢imi ¢evirmenler mi yapiyor?

Feminist bir metni ¢cevirmenin feminist miicadeledeki yeri / feminizme katkisi
hakkinda ne diigiiniiyorsunuz? Feminist miicadele baglaminda feminist bir
metni ¢gevirmek feminist bir metni kaleme almakla esdeger goriilebilir mi? Bu
dogrultuda sitenizde yayinlanan ¢evirileri nasil degerlendirirsiniz?

Feminist ¢eviri kavramini daha 6nce duydunuz mu? Sizce feminist ¢eviri ya da
feminist bir yaklagimla ¢eviri yapmak ne anlama gelir? Sitenizde yayinlanan
cevirileri feminist ¢eviri baglaminda nasil degerlendirirsiniz?

Cevirmenin yaptig1 ceviriye 0nsdz yazmasi, dipnot ya da ¢evirmen notu
eklemesi veya kaynak metne feminist kaygilarla miidahale ederek degistirmesi
(6rnegin kaynak metindeki cinsiyet¢i dil kullanimini degistirmek gibi) sizin
icin kabul edilebilir bir durum mudur? Sizce bu baglamda ¢evirmenin sinirlar
var midir?

Size gelen cevirileri editorliik siizgecinden gecirirken nelere dikkat
ediyorsunuz? Yapilan gevirilere sonradan herhangi bir miidahalede bulunuyor
musunuz? Ornegin ¢evirilerde feminist bakis agisina aykir1 ifadeler dikkatinizi
ceker mi? S6z konusu bu ifadeleri bir editor olarak degistirir misiniz?

Sitenizin gelecege iliskin planlari neler? Neler yapmay1 hedefliyorsunuz? Nasil
bir yayin ve ¢eviri politikasi izlemeyi planliyorsunuz?

Son olarak eklemek istediginiz bir sey var m1?
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INTERVIEW QUESTIONS FOR EDITORS

1.

You are a feminist website which is in pursuit of women’s agenda. / You are a
feminist website that seeks to revive feminist ties and strengthen feminist
discourse and women. There are many translated texts on your website. How
do you select a text to translate for your website? What do you pay attention
to? For what purposes do you publish these translations? Do you follow a
translation policy?

How do you choose the translators of the translations published on your
website or how do you meet them? Do you, as the website, make the selection
of texts or do translators make it?

What place do you think translating a feminist text has in the feminist struggle
or what is its contribution to feminism? Can translating a feminist text be
considered equivalent to writing a feminist text in the context of the feminist
struggle? How do you evaluate the translations published on your website?

Have you ever heard the concept of feminist translation? What do you think
feminist translation or translating with a feminist approach means? How do
you evaluate translations published on your site in the context of feminist
translation?

Is it acceptable for you that a translator writes a preface to the translation, adds
a footnote or translator note, or modifies the source text with feminist concerns
(such as changing the use of sexist language in the source text)? Do you think
translators have limitations in this regard?

What do you pay attention to when editing translations that you receive? Do
you make any intervention in translations later? Do you notice, for example,
expressions that are contrary to the feminist perspective in translations? Would
you as an editor change such expressions?

What are the future plans for your website? What do you plan to do? What kind
of publishing and translation policy do you plan to follow?

Is there anything else that you would like to add?
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