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ABSTRACT

ENLIGHTENMENT AND REFORMATION IN THE HISTORICAL
WRITINGS OF THOMAS M’CRIE
Durgun Fatih
M.A., Department of History

Supervisor: Dr. C. D. A. Leighton

September 2007

There are a limited number of studies of post-HEnégment Scottish
historiography and these are mainly concerned wWhih imaginative literature
products of the period. However, there were maiictons of the conflicts and
discussions about religious, political and sociatters in the historiography of
period from the Enlightenment to the separationtteg Evangelicals from the
Established Church of Scotland in the Disruptiod®43.

My research aims at investigating the outstandimegmes in the works of a
post-Enlightenment Scottish history-writer, ThonMXrie. The reception of the
Enlightenment ideas—as we perceived it in the tetg an early nineteenth century
Scottish historian and divine will not only showetperception of these ideas by an
individual but also will bring forward to the muciteglected issue of the relationship
between the Enlightenment and the Evangelical mewtrwithin and outside the

Church of Scotland. M’Crie’s historical works arery important for their depiction



of a particular contribution, made most firmly dyetSeceders to the intellectual
environment and religio-political discussions of time. His works were an attempt
to restore the estimation of the Scottish Reforomatpast in reaction to an
Enlightenment historiography, which attacked thisritage as a hindrance to
progressive ideas and fuller integration into thréigh state. His restorationist and
Counter-Enlightenment view was a Scottish manifesteof a movement in Europe
at large responding to the dangerous ideas dissgmirby Enlightenment thinkers

and actions of the French Revolutionaries.

Key Words: Thomas M’Crie, Enlightenment, Reformation, Niretth Century,
Scottish History-Writing, Church of Scotland, Evatigals, Restoration, Counter-

Enlightenment.



OZET

THOMAS M’CRIE’'NIN TARIH ESERLERNDE AYDINLANMA VE
REFORMASYON
Durgun Fatih
Yuksek Lisans, Tarih Bolumu

Tez Yoneticisi: Dr. C. D. A. Leighton
Eylll 2007

Aydinlanma sonradskog tarih yazimiyla ilgili sinirh sayida gaha vardir. Bu
calismalarin buyidk bir kismi da dénemin yaratici edafinteriyle ilgilidir. Oysaki
Aydinlanma’dan Evanjelikleririskog¢ Kilisesi’nden ayrildiklari 1843 boéliinmesine
kadar ki zaman diliminde dini, siyasi ve toplumpabblemlere ilskin catsma ve
tartismalarin tarih yaziciinda pek ¢ok yansimalari olgtur.

Bu calsma Aydinlanma sonrasiisko¢ tarihgisi Thomas M'Crie’nin
eserlerinde 6ne cikan temalari incelemeyi amacltadak Aydinlanma fikirlerinin
eserlerde goruldiii bicimiyle, 19.yy.'in ilk yarisinda yams olan biriskog tarihgi
ve din adami tarafindan alimlanmasi sadece bu Idikir bireysel olarak
degerlendirilmesini gostermeyecek, bugine kadar iheddle gelms olan; Kilise ici
ve dsindaki Evanjeliklerle Aydinlanma arasindakskiyi de ortaya koyacaktir.

Thomas M'Crie’nin tarih eserleriisko¢ Kilisesi'nden ayrilan gruplar
tarafindan dénemin gerek dinsel ortamina gerekse dini ve politik tgrtalarina

yapilan 6zgun katklyl gostermesi agisindan c¢ok didem Bu eserler, iskog



Reformasyon mirasini ilerlemeci gince ve Britanya devletine butlghee
surecinin 6nunde bir engel olarak gorip ona saidAgdinlanma tarih yazimina
karsl, bu mirasi yeniden yapilandirmaya gah tepkisel bir cabanin Granadurler.
Aslinda, M’Crie’nin restorasyonist ve KafAydinlanmaci bakt Aydinlanma
distnurleri  tarafindan  gafiirilen disinceler ve Fransiz devrimcilerinin

faaliyetlerine kag1 olusan bir hareketiiskogya’daki yansimasidir.

Anahtar Kelimeler: Thomas M'Crie, Aydinlanma, Reformasyon, On Dokuzu
Yuzyll, isko¢ Tarih Yazimi,isko¢ Kilisesi, Evanjelikler, Restorasyon, Kiar

Aydinlanma.

Vi



ACKNOWLEDGEMENTS

First of all, I would like to express my gratitude my thesis supervisor
Associate Professor Cadoc Leighton for his profesdi guide and support
throughout the writing process of my thesis. | ek much from him. He taught me
to think historically and approach the texts calig with new methodologies. | also
want to thank to the other Europeanists of our depant, Assistant Professors Paul
Latimer and David Thornton for their personal suppguring my M.A. education in
the department and Oktay Ozel, who tried to helpwith his positive and warm
attitude in our difficult times.

Special thanks to my mother owing to her love figsrdon; my father, directing
and supporting me in all the matters in my life amg sister for her pure and warm
approach to me. | am also indebted to my othetiveks, especially my grandmother,
grandfather and uncle Mustafa for their love araselinterests for me. | have done
everything to make proud of my parents and clokives.

After my family, | think, | should thank to my spat friends for their
aspirations. Firstly, | would like to thank to miemal friend, Burak. We have lived
and written our theses in the same small room ef dorm in very difficult
circumstances but | much benefited from his analgtind and striking comments
during this time. | am also indebted to Guney, abiger eternal friend and brother,

ex-academic, everlasting philosopher, who came mmyolife accidentally and has

Vil



enlightened my mind with his extraordinary humanmta extremism. Hopefully,
their friendship lasts forever.

| should also express my gratitude to Serta¢ Kugtr Cetin, Cumhur Bekar
and Arda Koval who shared very special moments within different places and
different times. Also special thanks to Polat Safio listened patiently to my ideas
about European history in different cafes of Ankdrhad also the chance to meet
new close friends like, Alphan Akgul, Selim Tezcawasir Yilmaz, Faruk
Yasligimen, Harun Yeni, Cemal Béliicek, Seda Erlatma Ozden Mercan, Emrah
Sefa Gurkan and Adnan Tula. Lastly, | would likehank our dorm manager Nimet
Abla due to his patience and help for the youngohisns and the staff of Bilkent

Library for their help during my research.

viii



TABLE OF CONTENTS

ABSTRACT ..o i
(@ Y4 = RSSO ST %
ACKNOWLEDGEMENTS ... Vil

TABLE OF CONTENTS

CHAPTER 1 INTRODUCTION: THOMAS M'CRIE AND THE RECERON OF
THE ENLIGHTENMENT ...ooe e 1

CHAPTER 2: BASIC CHARACTERISTICS OF THOMAS M'CRIE’S

HISTORIOGRAPHY ...ttt et e e e e e e 10
2.1 Secondary Literature 0N M'Cri€ .......cccoeeeeeeuiiiiiie e e 14
2.2 A Union of Antiquarianism and HiStory..............viiiiiiiineeeeeneee 18
2.3 ReStoring the Past ...........uuiiiiiiiieeeeeeeeece e 24

2.4 Enlightenment and M’Crie

CHAPTER 3:THOMAS M'CRIE AND THE CONCEPT OF CIVIL IBERTY ....35

3.1 The Reformation as the Origins of Civil Liberty.............cccceeeeeee. 40
3.2 Knox and Melville as the Representatives ofiCiberty................... 43
3.3 Political Use of Civil Liberty by M'Cri€...ccceeeeeeviiiiieeiiiiicieeee e 48
3.4 Concluding Remarks on Civil Liberty..........c.ccoooii i e 60

CHAPTER 4: THE QUESTION OF NATIONAL IDENTITY IN TH™MAS

M'CRIE'S WORKS ... ..ttt eeeeiit et e e e e e e e e e e e e e s s 65
4.1 Religion and National ldentity...........ccceeeiiiiiiiiiiiiiiiiii e 66
4.2 M'Crie, Scott and the Covenanting 1dentityu.....eeeeeeeeeieeeeeeeneeeee. 70
4.3 Reformation, Union and National Identity .ceeeee...ovvvvveiiiiiieeneeeeeen, 75



CHAPTER 5: CONCLUSION.....citiiiiiiiiiii e 91

BIBLIOGRAPHY ..t 94



CHAPTER 1

INTRODUCTION

THOMAS M'CRIE AND THE RECEPTION OF THE

ENLIGHTENMENT

The project of this thesis is to settle the his@riwritings of a post-
Enlightenment history-writer in the context of theriod in which he lived and wrote
and to make a contribution to the understanding tleé reception of the
Enlightenment in a broad sense. As Dorinda Outragicated, the meaning and the
impact of ‘Enlightenment’ began to be discussethaeighteenth century itself and
this discussion has continued intensely up to hdw.the traditional accounts,
Enlightenment has been defined as an intellectuavement of the eighteenth
century as the source of critical ideas, such ascéntrality of freedom and reason.
However, today, the definition of ‘Enlightenments @ unitary and autonomous
project has been extensively challenged for sonsadtss. Particulary, in the case of

Scotland, to present the Enlightenment as “the wbieople who largely knew and

! Dorinda OutramThe Enlightenmer{Cambridge: Cambridge University Press, 1995), 1.



admired each other” is misleadifddistorians of our day generally do not define it
on the basis of hostility to religion and the cdti use of reason to achieve progress
and freedom in the face of religion, to change hurf@ing’s own life and society.
This has been a recent trend in European histoschblarship. It is thought
necessary to look at the Enlightenment as a graa¢ty of debates with different
forms and contents in different national and caltwontexts’. In this regard, it is
more acceptable to speak of Enlightenments hapgémidifferent parts of Europe at
different times.

However true it may be that there were differentpeziences of
Enlightenment; the constant feature of the Enligiment period was that it was a
product of religious discussion and not merely &elgon against religion.
Particularly, in the case of the Scottish Enligitent, there was no area in which
religion was not determinative in the period. Thaimtopic was religion and most
topics were discussed within religious terms. Samligitenment ideas were
expressed through sermons, theological works, astbrital works related to
religious discussions. In this thesis, what is eagred by the term of Enlightenment
is the debates among the Scottish intellectualthenmatters related to religion.
Scottish Enlightenment writers certainly much ussoime concepts such as
stadialism, progress, reason, civil liberty andilcsociety and these were used to
justify the theological positions.

In this process, the Counter-Enlightenment wasth&t centre of the
Enlightenment debate and should probably subsunteruit as part to whole.

Counter-Enlightenment was partly a reaction toitteas of the Enlightenment in the

2 Roy Porter;The Enlightenmer{London: Macmillan Press, 1990), 4.

% Linda Kirk, “The Matter of Enlightenmentiistorical Journal43 (2000): 1129-1143. and for the
essays discussing the distinctive nature of thegg&@nment in different countries see, Roy Portet a
Mikulas Teich (eds.)The Enlightenment in National Conté&ambridge: Cambridge University
Press, 1981).



eighteenth and early nineteenth centuries and alsmvement among those who
criticised the notions those conventionally ideatifas Enlightenment writers and
sprang from a necessity to reply to thénkurther, the dissemination of
Enlightenment ideas in the countries like Franced &totland in its historical

context, as “a movement and system”, led to varkinds of counter-movements
and responses with religious and political dimemsicespecially in the early
nineteenth century.

In Counter-Enlightenment discourse, an emphasih@®mherited patterns of
the society and tradition was dominant and this acgsanced by the use of history,
often responding to what we easily recognize asghkt@nment history-writing.
However, Enlightenment and Counter-Enlightenmentewmt simply two opposing
camps. Rather, it was a question of emphasis. Tinengents in the debates were
related to the theological positions of the writevkich did much to determine their
political and social stances. Enlightenment and fi@uEnlightenment debate was
also a continuous debate in the Christian Churah tae most fundamental texts
were explicitly concerned with religion.

This shows us that it is very hard to draw a lieéneen Enlightenment and
non-Enlightenment ideas and attitudes, renderinglifficult to make a certain
definition of the Enlightenment. In the matter eteption of the Enlightenment, it is
necessary to look at those who oppose what we idesas Enlightenment to ask
what kind of society shaped this thought and hoshéped the society. This becomes
possible only by moving away from the traditionaterpretation of the period, based

upon a restricted number of famous writers. To ustded the period, one must look

* For a recent comprehensive analysis of the natfuBunter-Enlightenment see, Garrard Graeme,
Counter-Enlightenments: From the Eighteenth Centarthe presenfNew York: Routledge, 2006).

® |saiah BerlinAgainst the Current: Essays in the History of Idé@sford: Oxford Univesity Press,
1981), 24. and for the interpretations upon phiidgcal issues and authors see also the autfibes
Age of Enlightenmer{New York: Mentor, 1956).



at the social context of the ideas, in terms of hio®#se ideas were received, used and
responded t8.This produces the necessity to give a wider reitiognto the lesser-
known or forgotten authors in the debates, whosasdvere accessible in the period.

Thomas M’Crie is one of those lesser-known autlofsstorical record. He
was a renowned writer in his time although he igllyawell-known today. He was
not an Enlightenment figure in a conventional sehrewrote his works in the early
nineteenth century in the post-Enlightenment pertmtt he cannot be left out the
Enlightenment debate, because he was a recipidmlgfhtenment ideas.

Scottish Enlightenment was a period of intellectaglvity, which continued
up from the 1740s to the late eighteenth centuppttiSh Enlightenment figures
contributed to the intellectual history in the €isllike history, moral philosophy and
political economy. They discussed and communicdteslr ideas with similar
concepts like progress, civil liberty, civil sogietprivate judgement, stadialism,
public good, reason and rational inquiry. Many loé great names of the Scottish
Enlightenment were deeply committed Christians amisters of the Kirk. In the
political and religious spheres, the debates ovdigktenment thought took place in
the Church as well as the university (a part, atkrof the Kirk) and in other social
institutions’ The Moderates had been in a predominant positicthé Church and
their activity was the chief means of disseminatifrdightenment ideas. However,
the opposition to the Moderate party had increds®t by the work of the Popular

or Evangelical party in the Church of Scotland agahe work of dissenting groups

® Robert Darnton, “In Search of the Enlightenmergc@&nt Attempts to Create a Social History of
Ideas”Journal of Modern Historgt3 (1971): 113-132. and also for a recent examimatf the
reception of the Enlightenment in its wider sociahtext look, Dorinda Outran®anorama of the
Enlightenmen{London: Thames & Hodson, 2006).

" David Daiches, “The Scottish EnlightenmentTine Scottish Enlightenment 1730-1790: A Hotbed
of Geniugeds.) David Daiches, Peter Jones and Jean Jodieb(Egh: The Saltire Society,1987), 13.
and also for an understanding of the relationship® Enlightenment to Church and University, see,
Richard SherChurch and University in the Scottish Enlightenm@iie Moderate Literati of
Edinburgh(Princeton: Princeton University, 1985).



outside the Established Church, in the later egfitteand early nineteenth centuries.
Enlightenment and Counter-Enlightenment debateligious circles centred on the
conflict between the Moderates and the Evangelicette rise of the Evangelicals
also represented the consolidation of the postgBtdnment conservatism and
reaction to the revolutionary politics of the perfoThese religious discussions
centred on the church-state relations and reachpda& in the first half of the
nineteenth century, resulting in a new schism withDisruption of 1843.

As a dissenting Presbyterian minister, Thomas € purpose was to
reply to Scottish Enlightenment historiography tielg to the Scottish Reformation
past, which was shaped by the religious and palistruggles of the sixreenth and
seventeenth centuries. His works may be descrilsed product of the Counter-
Enlightenment continuing to develop in the religadebates of the time. In a way
similar to other examples of opposition to Enligitteent ideas, he attacked them
with the notion that they undermined the religicausd thus social and political
heritage of Scottish society. While mounting thr#gicdsm of the Enlightenment
historiography, M’Crie used the concepts and lagguaf the period. The
progressive idea of Scottish Enlightenment andctre for conserving and restoring
the inheritance of the Scottish Reformation pastlmoed in M'Crie’s mind. Thus, a
kind of restorationist criticism of Enlightenmemteas was the major theme in his
works.

M’Crie was born at Duns, the county town of Bervalcke in the Scottish
Lowland region in 1772 and died in 1836le was a son of strictly religious father.

Thomas M’Crie was nurtured in a circle of the ABtirgher Seceders, those who

8 David W. BebbingtonEvangelicalism in Modern Britain: A History fromet1730s to the 1980s
(London, Routledge, 1989), 48-58.

°® Thomas M'Crie the Youngetjfe of Thomas M'CriéPhiladelphia: William S. The Young, 1842),
13.



rejected the Burgess Oath, which had been intedias an anti-catholic measure in
Scotland'® This contained a clause binding the swearer tdepsothe religion
established by law in the burgess and the Anti-Berg held the view that this was
contrary to the Presbyterian principles upon whiehSecession was formed.

The life of M’'Crie was shaped by ecclesiasticaltcoversy. He was a part of
perhaps the most important discussion in Scotlamceshe Reformation about the
relative roles of the state and the church in theghnment of the nation. In Scottish
history, the Reformation represented a break with Papacy. In the following
process, the main debate was between Presbyteniaaiform of Calvinism, which
evolved primarily before the Act of Union of 170AdaEpiscopalianism holding a
form of church governance, which was hierarchicalstructure with the chief
authority of the bishops. This was a political deltes well as the religious one.

The fear for the establishment and strength oEbiecopalianism in the state
enforced the opposition of the Covenanters, extranteradical Presbyterians of the
seventeenth century. They held strictly to the @ples of the Reformation and
signed up the National Covenant of 1638. Their ntgrand heritage remained vital
and strong in the eighteenth and early nineteeatiucies because the matter of the
place and dominance of the Presbyterianism in &wdthad been always the core
issue. The discussions were shaped around theapseabout the role of the church
in the society and whether the ministers were dlibate to lay authorities. This
created the new schisms in the Church of Scotlagnth® appointment of ministers
by lay patrons. The interference of civil courtsthwithe Church decisions,

particularly over the right to appointments of thaisters led to a number of groups

1% Andrew HerronKirk by Divine RightEdinburgh: The Saint Andrew Press, 1985), 73.



seceding. This began with the Secession of 1733 aiminated in the Disruption of
1843.

M’'Crie had a dissenting position in these debated be was against the
voluntary principle, which won considerable accap& in Britain in the period
following the French Revolution. Voluntaryism wasedigious and political thought
underlining the church’s dependence on the state raaction to it. M’Crie and his
brethren opposed this tendency in Scotland and wseietly attached to the basic
tenets of the Westminister Confession of Faith #mal original standards of the
Secession, although the majority of the Seceders aeandoning these principles.
Voluntaryism was, for them, a quite unacceptabieeptio pay for the freedom of the
Kirk. They sought a free Church and state boundabetlient to it. M’Crie and his
other dissident friends formed a new congregatiodeu the new name of the
Constitutional Associate Presbytery in 1866v'Crie wrote works presenting his
theological arguments on the ecclesiastical coetgs of the period. However, he
was more widely known by virtue of his historicabmsks, which became the best-
sellers in the first half of the nineteenth cent@gotland> Among the literary
figures of early nineteenth century Scotland, hes vearpassed in the public
estimation only by Sir Walter Scott.

In the midst of the discussions related to chutekesrelations, M’'Crie
decided to search out the original principles & ®cottish Reformation and this
became the main subject of his historical studile doing this, he directed
himself to the important characters, in the histofyhe settlement of Protestantism

in Scotland. Firstly, he started to write thiée of John Knoxn 1807 and published

* Andrew Crichton, “A Memoir of Thomas M’Crie” ihife of John KnoxThomas M’'Crie ( London:
Henry G. Born, 1847), 9.

2 Andrew L. Drummond and James Bullod@ieScottish Church 1688-1843, The Age of the
ModerateqEdinburgh: The Saint Andrew Press, 1973), 213.



itin 1811. In 1813, he published a second editibthe work with some corrections
and improvements. This was translated into FremchCutch. After the first edition,
the University of Edinburgh honoured him with thegdee of doctor of divinity, the
first occasion on which the degree was given fost dissenting minister.

M’'Crie’s ideas about the Covenanters of seventeeantury Scotland was
seen to reflect popular sentiment when his poleagainst great Scottish literary
figure Walter Scott and his very negative view lué Covenanters was published in
the first three numbers of thehristian Instructorfor the year of 1817. In 1819,
another biographical work, thefe of Andrew Melville was published. It was not as
popular as thd.ife of JohnKnox but it was important because it was the sole
comprehensive narrative of the life of Andrew Miéviand it long remained a very
valuable and well used work in depicting the pcditiand religious atmosphere of
the period.

In this thesis, the chief primary sources are th@eva-mentioned biographical
works of Thomas M'Crie. In the first chapter, | tty present his methodological
preoccupations, and the basic religious and palitieliefs motivating him to write.
The similarities and differences between M’Crieistbry-writing and the preceding
historiography are discussed. In the second chaptex perception of the
Enlightenment concept of civil liberty by Thomas Gfie is investigated. In
M’'Crie’s historical works, this concept, extensivetieveloped in the Scottish
Enlightenment, was much used to justify theocrgbeernment in Scotland. How
M’'Crie used this concept against the Enlightenntestoriography is significant in
the context of discussion of reception of Enligment notions. In the third chapter,
the question of national identity in M’Crie’s worksis been considered. This was a

significant issue in the Scottish thought of theigee and new myths, shaped by



different political and religious positions, weneeated about the Scottish past. What
Thomas M’Crie perceived was a national identity pgth by the Presbyterian
religion, established by the Scottish Reformatibie. constructed a direct relation
between Scottish civil liberties, a gift, he hefdltre Reformation, and the identity of
the Scottish nation and sharply criticised the ghtnment writers, who wished a
fuller incorporation of Scotland into a British itéy.

The motivation behind this study is a wish taerstand the historiographical
characteristics of the early nineteenth centurytl&od in the religious and political
context of the time, by an interpretation of thetten texts of a less-known Scottish
history-writer. My research aims at investigatihg butstanding themes in the works
of Thomas M’Crie. This makes it important to corsiadvhy and how he developed
the arguments in his works and how he treated tkistimy Enlightenment
historiography dealing with the Scottish past. Thi# be advanced by offering a
contextualisation of the writings of M’'Crie- a caderation of the extent to which
the political and religious affairs of the periodlienced his work. The reception of
the Enlightenment ideas —as we perceived it intéx¢s— by an early nineteenth
century Scottish historian and divine will not oslyow the perception of these ideas
by an individual but also will bring forward to theuch neglected issue of the
relationship between the Enlightenment and the &etcal movement within and
outside the Church of Scotland. Fundamentally,penthat my understanding of how
M’'Crie interpreted the Scottish Reformation past &iow he used and responded to
the Enlightenment ideas will give a clearer ideauwlthe historiographical, religious

and political life and the mentality of the period.



CHAPTER 2

BASIC CHARACTERISTICS OF THOMAS M'CRIE’S

HISTORIOGRAPHY

When compared to the quantity of similar studiegecimg the period from the
sixteenth to late eighteenth century, early ningteeentury Scottish historiography
has been much ignored and neglected. However thuistGpher Harvie’s assertion
that there are “several substantial investigatimisthe economic and social
transformations'® of Scotland from the 1800s, such investigationthvihose in
political and intellectual history have not beeredido provide a comprehensive
context for Scottish history-writing in the age dounter-Revolution and
Restoration.

There may be many reasons behind this lack ofasteyet the general neglect
comes from a common opinion that Scottish historiing and literary successes
passed away after a long period of achievemenhéyEnlightenment philosophers.
What is more, the preoccupation with Walter Scotbag the researchers dealing
with early nineteenth-century historiography hastatted the perceptions of the

period. There seems to be an agreement that there few figures who could be

13 Christopher Harvie, “Industry Change and the Stét@cotland” inThe History of Scottish
Literature, Vol.3 (eds.) Douglas Gifford and Cairns Craidhéhdeen: Aberdeen University Press,
1988), 23.
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compared to the great names of Scottish Enlightensiech as William Robertson,
David Hume or Adam Smith. It is evident though ttiere were many reflections of
conflicts and discussions about religious, polltigmd social matters in the
historiography of period from the Enlightenment tbe separation of the
Evangelicals from the Established Church of Scatiarthe Disruption of 1843.

In this regard, the early nineteenth century presidhistorians with a much
material for research on history-writing. Initially might be suggested that Scottish
history-writing of the period could be settled int® historical context by considering
the historiographical, intellectual and literaryntiibutions of the figures from
Walter Scott to John Galt, to speak of literaryufigs, and George Chalmers to
Thomas M’Crie to speak of those commonly regardedistorical scholars. It may
also be suggested that the main feature of eanheteenth-century Scottish
historiography was religious and political convicts stimulated by Counter-
Revolution and Restorationist politics. It is inistrcontext that Thomas M’Crie’s
historiography will be discussed and presented) wstsome basic characteristics, in
this chapter.

The existence of many currents in the contempdganttish mind needs to be
taken into account while writing about the histgriphy of the time. We may turn
firstly ecclesiastical politics. The ideals of tihdoderates, the hitherto dominant
group in the Church of Scotland tended to fac#itte incorporation of the Scots
into a unified British identity. These were receglimnd the notions of the
Evangelical or popular party, and of dissentingugsy which emphasized the
Presbyterian identity of Scottish nation, were axdwag. Religious-centred politics,

agitation of which reached a climax in the Disraptof 1843, shaped historiography

11



significantly. In many literary products of the &ma controversial style develop¥d.
Thomas M’'Crie, as a divine and historian, cannotubeerstood apart from this
context.

M’'Crie was a significant personality, as a histores well as in his role as a
participant in the religious conflicts. His histoal vision was permeated with radical
Presbyterianism. To state briefly the general attarestics of his history-writing,
M’'Crie’s attempt was to construct an assertive Byesgian historiography calling
for a return to the essential truths of the Sdotigformation. He created a narrative
of the political and religious events in the sixtéeand early seventeenth century in
his Life of John KnoxandLife of Andrew Melvillewhich were published in 1811 and
1819 respectively, as an instrument to convey bigigal and religious thought with
an eye to concerns and conflicts of the period.

Adopting an aggressive style that attacked Scofislightenment historians
and thinkers like William Robertson and David Hufoe their treatment of John
Knox especially, he produced an apologetic fortéh@ Reformation fathers in these
works. M’Crie tried to restore the past to influertbe religious and political affairs
in Scotland taking up a defensive position. Thearasionist content of his histories
was elaborated with anti-Catholic and anti-Epistiapadiscourse.

To speak of fundamental characteristics furthers lombination of
Enlightenment and Counter-Enlightenment views shdog noted in his works.
While he criticized the Enlightenment writers’ irgeetations of the Scottish
Reformation, he could also use Scottish Enlightertmetion such as ‘stadialism’ in
his works. While discussing the importance of Refation principles, he suggested

an identity of Scottish nation, which could be d@gdawith Calvinist-Presbyterian

4 1an Campbell, “Nineteenth Century Non Fictionab$¥” in ScottishLiterature (eds.) Gifford and
Craig, 179.

12



historical assertions as a reaction to the ideactwmerged Scotland in a British
identity, visible in Enlightened historiography. Henefited from the concept of
‘civil liberty’ as expounded in the Enlightenmenbut turned it against the
Enlightenment writers, by depicting Knox and Mdkilas the representatives of
libertarian Calvinist-Presbyterian principles. Thus M'Crie’s historiography, the

Scottish nation, civil liberty and Presbyterianidmecome interchangeable in a
Restorationist political discourse.

There is thus a convergence of Enlightenment andnteo-Enlightenment
thought in his works, though this aspect of it le®n mentioned in secondary
literature only with very briefly. Conventional rgbus history-writing was revived
in the early nineteenth century by the Evangelieald generally it may be very
difficult to detect its relationship to the Enligmtment:> However, noting his use of
concepts like ‘stadialism’ and ‘civil liberty’ thdte emphasised the legacy of Knox
and to do so referred much to David Calderwoaddistory, M'Crie might be
depicted as an Enlightened successor of both Kmak Galderwood® M'Crie’s
historical methodology, the influence of Restonaisd political discourse and his
similarities and differences with Scottish Enligimeent figures require attention.
Before turning to these matters, it is necessargssess the secondary literature on

M’'Crie’s work.

'3 David Allan, Virtue, Learning and The Scottish Enlightenm@dinburgh: Edinburgh University
Press, 1993), 166.

'8 For an historical understanding of David Calderdijosee David George MullaEpiscopacy in
Scotland: the History of an Idea, 1560-16&linburgh: J. Donald, 1986).
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2.1 Secondary Literature on M'Crie

M’'Crie’s historiography has not been comprehensivekamined in any
monograph although he was certainly a highly sigaift religious figure and
historian of the period. His historical works haveen lightly passed over in the
secondary sources. xford Dictionaryof National BiographyJames Kirk gives an
outline of Thomas M’'Crie’s life, his religious angolitical stances and a
chronological description of his works. He undezinthat M’Crie’s historical
scholarship “remained unsurpassed” until almostaemturies latet’

In Life of Thomas M’Crighis son Thomas M’'Crie the younger, eulogizes his
father’s religious and scholarly accomplishmentgrgathat “little justice has been
done to the important topics and events connectddthe life of his father® This
biography gives us a detailed account of M’Criée, Inotes his correspondence with
the other important figures of the time, mentionsvhand why he wrote his works,
and discusses his controversies. In doing sorains some light upon aspects of the
debates of early nineteenth-century Scotland. Ithes most important secondary
source dealing with M’Crie and it is much referreml here. Other secondary
literature is much dispersed, ambiguous and doeparmit a good understanding of
M’'Crie’s historiography. A monographic study is ueed.

His two biographies of the Scottish Reformationhéxs, John Knox and
Andrew Melville have been appreciated as an “amtigun examinations of the roots
of Presbyterianism” and his history has been naedeceiving popular approval.

Bruce Lenman refers his works as the “single gstatehievement of ecclesiastical

7 James Kirk, “Thomas McCrie (1772-1835)0xford Dictionary of National Biographyxford
University Press (2004), http://www.oxforddnb.coraiv/article/17406 (accessed 2 Sept 2007
8 M'Crie the youngerl.ife, vii.

19 John F. McCaffreyScotland in the Nineteenth Centifhypndon: Macmillan Press, 1998),18.
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"2%in the early nineteenth century. Additionally, flaces M’'Crie as an ultra-

history
conservative figure against Walter Scott. Furtbichael Lynch presents M’Crie as

a figure, looking back to the basic assumptionthefReformation to find solutions

to the problems and conflicts of the time. He sstgehat these works were not
accidental when the religious and political schisrage been considered. According
to Lynch, his histories were “a part of Counterifinlenment” developing in the

religious debates of the centdfry.

Another Scottish historian T.M. Devine, in his bpdkhe Scottish Natign
indicates that early nineteenth century was shdpedhe idea of Scotland as a
national entity and this motivated Scots’ interésttheir past. In this respect,
Presbyterian religious history started to attréet attention of the people. Devine
concentrates on the rise of middle-class literany ®uches upon M’'Crie’s works
popularity as the best selléfsThese detections give many important hints abit t
interrelation of the perception of Scottish identiPresbyterianism and popular
appeal of the people to the evangelical revival forde the historian to examine
these connections. Marinell Ash emphasizes “theigehtification of the Scottish
churches with certain historical myths” before thesruption and sees Thomas
M’'Crie’s histories as a breakthrough in Scottislsttmical writing although they
include a sharp anti-catholic discoufée.

Colin Kidd has made the most detailed discussionTbbmas M'Crie’s
historiography, centring on the concept of ‘civddrty’. Kidd claims that a powerful

form of Whig-Presbyterian historiography survivedAirchibald Bruce and his pupil

% Bruce Lenmanintegration, Enlightenment, and IndustrialisatidBcotland 1746-183@.ondon:
Edward Arnold, 1981), 147.

% Michael Lynch,Scotland: A New HistorglLondon: Pimlico, 1997 ), 400.

22T M. Devine,The Scottish Nation 1700- 20(Bngland: Allen Lane The Penguin Press, 1999), 292
2 Marinell Ash, The Strange Death of Scottish Hist¢Bdinburgh: The Ramsay Head Press, 1980),
125.
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Thomas M'Crie in the early nineteenth century. Kidduses on M'Crie’s equation
of the Scottish Reformation with the rise of theildiberty and his assault on Roman
Catholicism. He also emphasises the apologetic tdnk!'Crie’s history-writing.
Additionally, he concentrates on M'Crie’s inter@gdn of George Buchanan’'s
resistance theory and says that he tried to reWiiey-Presbyterian ideology, not in
the Buchananite tradition, but with reference tbnJ&nox, as the leading symbol of
Scottish civil liberties. Kidd in a short treatmgntentions many aspects of M’'Crie’s
historiography and concludes that M’Crie was unessful in constructing a strong
Presbyterian historiography capable embracing thelevScottish nation, since the
sectarian attitudes of the Evangelicals prevertisdft In this, Kidd touches upon the
some significant points in Thomas M’'Crie’s histariand also the influence of the
Enlightenment culture and moral philosophy of thdightenment figures on the
Evangelicals; but there is need to bring the twaid® together and expand on the
relationship.

Apart from these general considerations of M'Cridistories, secondary
literature relates largely to his controversieshwiValter Scott, after the publication
of Scott's Old Mortality in 1816. Thomas M’'Crie’s three lengthy reviews in
Christian Instructor which were published in the following yearsfa¥indication of
the ScottishCovenanters are frequently mentioned. M'Crie criticizes Sttt
depiction of the Covenanters and accuses him obldting both truth and
probability.” In his article on the Scottish Coveatiag tradition, Edward Cowan
notes this as a revival of this tradition and dexdaM’'Crie as a reactionary figuf2.

M’Crie criticized Scott by saying that the authda’s the imagination and feeling of

24 Colin Kidd, Subverting Scotland’s PagCambridge: Cambridge University Press, 1993)-202.
% Edward Cowan, “The Covenanting Tradition in SatttHistory” inScottish History: The Power of
the Pasi(eds.) Edward J. Cowan and Richard J. Finlay (Edigit: Edinburgh University Press,
2002), 139.
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a poet, but he is deficient in the judgement asdrifhinating taste of the historiafi”
and recorded his distress at the disrespectful riggisnn of the Covenanters.
Historical and literary studies which mention tlmmtroversy tend to see M’Crie only
as a marginal figure in Scottish literary-writingdaare little interested in expanding
on his views, even on the Covenanters.

M’'Crie’s place in Scottish historiography has béess commented on than his
place in the history of the schisms among the Bteshns in the late eighteenth and
early nineteenth centuries. M’Crie is mentionedSecottish church history as an
important contributor to the debate about the rexi®f the Westminster Confession
with respect to the civil magistrate and churchestalations.” Such sources afford
much assistance to the understanding of M’Crie laistarian.

But in the last years, a few remarkable thingsehasen written about Thomas
M’Crie even if they mention some aspects of hisdniegraphy in a confined sphere.
But, Ann Rigby, in her study about the influenceRafmantic account of the past in
the historical writing, underlines an interestindesof M'Crie’s history-writing. She
says that M’Crie believed that “novels were likétyreach a much longer ignorant
and unweary audience than a work of sober hist8r¥Here was a sharp distinction
for M’'Crie between history and other forms of wrigi He wrote history to
communicate his religious and political argumenifis determination can be
inferred from Rigby’s reference to M’Crie and thelplem about his perception of

history motivates the question of how he wrotelissory as style and form and what

% Edward Cowan and Douglas Gifford, “Introductiorddpting and Adapting the Polar Twins” in
The Polar Twingeds.)Edward Cowan and Douglas Gifford (Edinburgh: Jolum&ld Publishers Ltd,
1999), 11.

2" pearson M’ Adam MuirChurch of Scotland: A Sketch of its Hist¢New York: Kessinger
Publishing, 2005),169.

8 Ann Rigby,Imperfect Histories: Elusive Past and Romantic étisism (Cornell: Cornell
University Press, 2001), 47.
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kind of a methodology he made use of in his wollither what he aimed at writing

history.

2.2 A Union of Antiquarianism and History

M’'Crie’s historiography has two dimensions. His igelus and political
convictions first lay at the heart of his historyitimg and require attention. Then, too
attention should be paid to the fact that his hisgyaphy was shaped by the
techniques and style of the historical scholargifighe early nineteenth century.
Early nineteenth century history-writing is a cormogted and confusing phenomenon
because the period was one of transition from aterstanding in which history had
been dominantly characterised as a serious embentat, having a moral and
instructive purpose to an understanding which teé tmarriage of antiquarianism
and history. This showed itself especially in teeand half of the nineteenth century
as the professionalisation of history took placgh@ academic world. In the early
nineteenth century, historical scholarship did mte the status of distinct academic
area. Rather; it was a part of literary activityin this sense, M'Crie’s scholarly
studies were a reflection of the history-writing the period. True, there is
antiquarian erudition present; but also his histomg moral and instructive priorities
in the old tradition of serious entertainment. Waynexpand somewhat on some
distinctive characteristics of history-writing bedoand after the period in which
M’Crie lived.

In the early modern period, history became onehef thost powerful and
prominent way of propagating religious truth andirgg moral instruction and was

regarded as one of the most important fields ardity endeavour. This moral

# Linda Orr, “The Revenge of Literature: A Historf/tistory.” New Literary Historyl8 (1986): 1-
22.
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instruction was often political. In addition to whaas generally called history, the
narration of political events in a cause-effecatienship, historical scholarship was
found in law and divinity and in the collection aedplanation of the antiquities.
Antiquarianism began with the collection of theitras, relics, archaeological and
material evidence, often historical primary sourc&s Mark Selber Phillips has
indicated, after the Reformation, antiquarian stadguired a form to respond to the
religious controversies of the age, but it remaidistinct from the narrative tradition
of the historical scholarshifS.Antiquarian erudition remained in this positionedst
until the attempts to link the narrative and araigan traditions in the late eighteenth
century.

In the Scottish case, attachment to the documemtadence for facts became
crucial with John Knox and his successors like Da@alderwood and James
Kirkton. Calvinists had an opinion that “a peculianportance” attached to the
spread of an accurate historical narrative. Thdiewed that history was a special
formulation of the Divine Word. History as a fornh disseminating revealed truth
was to be put into practice by evidence and testimather than narrative and
interpolation®* However, documentary research was not a determifaator in
composing history, although there were reflectiofighis in the books of some
writers.

There was continuity in the nature of history-ugt and reading from the
Middle Ages to the end of the eighteenth centurictviwitnessed the beginning of a

movement from history as an amusement and poputéivitg to something

%9 Mark Selber Phillips, “Reconsiderations on Histand Antiquarianism: Arnaldo Momigliano and
the Historiography of Eighteenth Centurydurnal of the History of the Ide&¥ (1996): 297-316.
3L Allan, Virtue, 53.
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approaching modern academic historical scholaréhipentral to this was the
increased desire for facts and documentary evidefmre such things as the
declarations of statesmen and the reports andteegi®f the parliaments now
required by both writers. They had been used eaftiet they were not strictly
necessary to history. History was essentially eogerentertainment and reflected the
religious and political thoughts of the historidrhe basic concern of the historian
was to construct a unity in his narrative, whichuldogive the story a sense of
wholeness. Frequently, God remained at the cerftrthe events directing and
shaping history>

In the early nineteenth century, many aspectsisfgéneral framework were to
be seen in history-writing. The sharp distinctidmstween history and literature
would be the products of the professionalisatiomisfory in the second half of the
century, with its application of the “rigorous metiological ground rules”, as
academic historians sought a scientific perceptdnch excluded the literary merits
of a historical work* However, it is difficult to claim that early niretnth century
history-writing was shaped by this distinction beeém history and literature. The
concept of a serious entertainment, with moral psepwas basic to history, as can
be seen in M'Crie’s works although the union ofiguerianism and history was also
evident there.

Thomas M’Crie published hikife of John Knoxin 1811, and hid.ife of
Andrew Melville in 1819. There were many reviews of his worksha Scottish

periodicals of the time. An assessment of ltife of John Knoxn one of the most

%2 Nancy F. PartneSerious Entertainments: The Writing of History im€lfth Century England
(Chicago: Chicago University Press, 1977), 3-4.

% B.W. Young, “Religious History and the Eighteer@kntury Historian'Historical Journal43
(2000): 849-868.

% Stefan Berger, Mark Donovan and Kevin Passmorpptégias for the Nation-State in Western
Europe since 1800” in Writiniyational Historiegeds.) Stefan Berger, Mark Danovan, Kevin
Passmore (London: Routledge, 1999), 4.
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influential British Whig magazined:zdinburgh Reviewgives an idea about the
understanding of history- writing and the tastéhaf time:
... a book which has afforded us more amusementamé instruction, than
anything we ever read upon the subject; and whictlependently of its
theological merits, we do not hesitate to proneuny for the best history that
has appeared since the commencement of our cri@cakr. It is extremely be
accurate, learned and concise, and at the same vieng full of spirit and
animation exhibiting, as it appears to us, a rameruof the patient research and
solid judgement, which characterise the more lahmsriclass of the historiafs.
M’'Crie’s work was appreciated by the other critafsthe time in other journals. A
general consensus of approval prevailed in thesews although the Episcopalians
were grieved by his attacks on the English Churstit the instructive and
entertaining structure of his work was underlinddCrie’s interpretations and
judgements were accepted as contributing a suctegséce of historical
scholarship. His use of variety of the facts argddaholarly method was emphasized.
He had made erudite research in the sources.Lifeeof Andrew Melvillewas
discussed in similar way thbife of John KnoxApart from the religious one about
rigid attachment to the radical Presbyterianisng thost negative criticism was
about his Scotticisms. According to one review, ltife of John Knoxvas deficient
in “verbal elegance and purity®
M’'Crie thought it necessary to rescue the imagdasfn Knox and Andrew
Melville from the pejorative comments of Enlighteamt thinkers, who were popular
in his age. He held that their depictions were efadsnd they should have been
suppressed. Like the Enlightenment writers, M'Crasl a pre-eminently moral and

instructive purpose, but expressed in an apolodetithe two Reformation fathers.

The assaults made on the personalities of KnoxMelville were various, full of

% Crichton, ” Memoir “, 16.
% M’Crie the youngerl.ife, 154.

21



many faults and “uncandid and exaggerated censtfréswas thus very necessary
to present the virtuous characters of the Reformerthis sense, M'Crie represents
an evolution in scholarship similar to that evidethdy George Chalmers, Scottish
loyalist historian of the period, who claimed thatwas necessary to rescue his
subjects from the “doleful consequences of thedghtéinment historians™

To fulfil this purpose, M’Crie took on responding Enlightenment figures
like William Robertson and David Hume by placingreoof the documentary facts
“in a new and more just light and collecting othewxhich had been unknown until
then.”®® He employed many documentary sources such asattiarRentary reports,
records, General Assembly registers, letters, aaohoirs and biographies as well as
the history books written in earlier centuries.abidition to British sources, he used
documentary evidence and historical literature frima Continent, which could
throw light on the deeds of Knox and Melville, whad lived for many years abroad.
M’Crie perceived a double set of opponents to hentered. In the.ife of Andrew
Melville he indicated that it was difficult to makan accurate and “impartial
estimate” of the abilities and characters of thguries who played a role in the
struggles of Scottish Reformation. Earlier studi@sl been under the influence of
prejudiced views, deriving from their “tenderness antipathies” towards the
historical figures in the period they narraf@dn the other hand, M'Crie believed

that historians writing in the later period loseithimpartiality by assessing these

3" Thomas M'CrieLife of John Knox5th edition (Edinburgh: William Blackwood and $p1850),
iX.

% Cited in Cadoc Leighton, “George Chalmers andRbformation: Writing Scottish History in the
Age of Counter -Revolution and Restoratiomfchivium Hibernicunb9 (2005): 290-304.

39 M'Crie, Knox, p.vi.

“° Thomas M’CrieLife of Andrew Melvill§Edinburgh: William Blackwood and His Sons, 1899),
p.340.

22



characters according to the tastes and values @f thwn times, which were
dissimilar to those in the previous centufiés.

M’'Crie identified two chief problems about the Ilostal, especially
ecclesiastical studies. While one benefited fromitleas found in the contemporary
historical records, one could also encounter mamyrow-minded opinions,
excessive praise of the figures spoken of by tfre@nds, or the “hostility and
misrepresentations of their adversari&.Besides, the accounts of the public
transactions by contemporaries distorted and caagd a clear interpretation,
because of their confusing description of the evefhe second problem was the
ecclesiastical histories. M’Crie said that “if tbwil history is a source of the record
of wars and bloodshed, the pages of ecclesiastistlry are too often filled with the
accounts of theological contentidf'and they represented the characters either as an
aggressive or stubborn. In this sense, they creaggghtive impression of men’s
morals and private manners.

M’'Crie suggested two solutions to these problemiigtorical methodology.
First of all, a close study on the facts would atljand polish our prejudiced and
excessively quick generalisations. Secondly, hdemed the information from
private memoirs and from letters of the subjectbiadgraphy to the arbitrary
illustrations and explanations of later biographemnd writers of secondary sources.
As a biographer, he had suspicions about the wafrkis predecessofs.

M’'Crie asserted that the facts ascertained frormary sources would help
him to correct the mistakes and distortions indapictions of the characters. As can

be gathered, M’'Crie held to general rules of oly#gtwith a view to giving the true

“1bid, 340.
42 1bid, 341.
*bid, 341.
4 bid, 341.
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description of the historical figures. This broudfiin to a historical scholarship,
which combined antiquarianism by virtue of depem#eon primary sources and
history, although he distinguished himself fromiguirians, as well as the novelists,
whom he scorneff It is obvious that M'Crie was an historian, wrigidominantly, a
narrative history with a unity of story. While dginthis, he used primary
documentary material to repair the broken image&mfx and Melville. He thus
benefited from history pragmatically in the comnuation of his own political and
religious messages in the midst of the debatesggmmin early nineteenth century

Scottish society.

2.3 Restoring the Past

The nature of the Revolutionary and post-Revohdry politics shaped the
historiographical content of M'Crie’'s writings. Ithe documentary evidence
revealing the truth about the past was one aspddiCrie’s history, restoring it was
another. M’Crie believed that the preceding ceetinvere a determinant factor in
the understanding of the existing religious andtjgal situation of Scotland and
Britain. The nature of much of political discussionScotland in M’Crie’s time can
be described in terms of the restorationism. Rastorism was a pan-European
phenomenoff and religion was the most important element i i this discussion,
the main debate was around the problem of pregeand restoring the legacy of the
past in Scotland. The religious Debate about glkets of religion and the present
and future role of religion in society shaped muymiblic discussion. It can be

asserted that the sequence of debates up to theipbesm about church-state

4> M’Crie, Knox, p.167.

“¢ Charles Breuniglhe Age of Revolution and Reaction: 1789-185®@ edition (New York: Norton,
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relations was the core matter in Scottish pubfe éind the Presbyterian heritage of
the Scottish Reformation and of the Covenanterstakesn as an appropriate guide
by many for political thought and actiéh.

According to M'Crie the younger, it was “the contessy relating to the
religious professiorf® that mostly moved M'Crie to start to write his strly
works. M’Crie wrote to one of his friends that “hadhot been for ‘new light’, he
would probably never have thought of writiighis works. He believed that the new
principles, which were imposed on the Presbytereigion, began to threaten the
principles of the Reformation laid down by the Reafation fathers. It was
especially, the controversy about the church-statations which motivated his
studies.

Here we need to draw attention to some elementkdse struggles. If the
social and political disturbances brought abouthey effects of the industrialisation
are put aside, the most important issues in Sabgamnfaced in the struggle between
the Moderates and the Evangelicals in the Churc8ooftland. This resulted in the
Disruption of 1843 that split in the Establishedu@it, which led to the creation of
the Free Church following a separation of a largeomity of the ministers® The
roots of this conflict lay in the eighteenth cemtuA discussion of the conflict
between the Moderates and the Evangelicals mighk lmack to debate over the
Patronage Act of 1712, giving the right of appoiath of the ministers to lay

patrons. As a consequence of this struggle, tls¢ 8ecession emerged with “the

8 Cadoc Leighton, “George Chalmers”: 290-304.

9 M’Crie the youngerl.ife, 146.
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defection of four ministers in 1733 to form the &ssion Church> In 1747, the
Seceders had separated from each other over thieeprof Burgess Oath, directed
against Catholics, and used in some of the royejhsu This “contained a clause,
binding the swearer to profess the religion by kstablished” and to defend it.
The group condemning this oath took the name of-Anirghers.

In the early nineteenth century, the debate waseroed about the character
of Presbyterianism itself. The ‘New Light’ contrasg caused schisms in both the
established and dissenting churches. In this ainthe ‘Old Lights’ emphasized the
religious character of the society, taking the séaenth-Covenanters to provide their
essential principles, while the ‘New Lights’ took raore individualistic and
Evangelical view of religion? This controversy clearly raised problems in church
state relations and encouraged examination of abés rof Presbyterianism in the
Scottish Reformation.

Thomas M’Crie took a part of this discussion beealis was an anti-Burgher
dissenting minister. The question related to pasitf the civil magistrate in matters
of religion that had ignited the Secession. ThenémeRevolution caused profound
alarm and brought debate about defending and niaiimgathe British Constitution.
The anxiety of the some Secession ministers likeCid@ was chiefly about a
declaration of an attachment to the British Constnh. This would, they held, mean
an acceptance of the English episcopal hierarcimg approval of spiritual
supremacy of the sovereignin hisLife of John KnoM'Crie maintained this view.

The alarm produced by that revolution which of lages shaken the thrones of

so many of the princes of Europe, has greatly asad this party; and with the
view of preserving the present constitution of &nt{ principles have been

*2 Callum G. BrownReligion and Society in Scotland since 1{Bd@inburgh: Edinburgh University
Press, 1997), 18.
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widely disseminated, which, if they had been gdhereeceived in the
sixteenth century, would have perpetuated the reigRopery and arbitrary
power in Scotland®
The superiority of the civil magistrate in religgmatters and the strict separation of
church and state were the crucial problems. M'Cwas certainly against
voluntarism, the view that the church was in no waydepend on the state and
constituted a voluntary institution. He believedttthe church and state had to act in
cooperation by supporting each other requiring skete to serve the cause of
Presbyterianism. He was against an absolute moypasghich might exercise
religious authority, and he presented this viewirsgjahe supporters of this view of
the British monarchy in hitife of Andrew Melville by referring the words of
Melville in his interview with James VI.
| must tell you, there are two kings and two kingoin Scotland: there is
King James, the head of this commonwealth, anetiseChrist Jesus, the King
of the Church, whose subject James the Sixth ©,cirwhose kingdom he is
not a king, nor a lord, nor a head, but a membey.ti®se whom Christ has
called and commanded to watch over his church, lpoweer and authority
from him to govern his spiritual kingdom both jdynand severally; the which
no Christian king or prince should control and bage, but fortify and assist;
otherwise they are not faithful subjects of Chaistl members of the church.
It is evident that M’Crie’s history-writing was asponse to the main religious
conflicts of his period. M'Crie took Knox’s and Malle’s thought as a guide to be
followed in dealing with the issues of his time aattempted to revive their legacy
with a zealously Presbyterian historiography. Hes w&arestorationist going back to
the principles of the Reformation. His historiogmgpconstructed a mythology, a
timeless narrative guide to action for the Pregime past. His writings have

Counter-Enlightenment elements in that he trieddfend the memory of Knox and

Melville against Enlightenment writers. However, iaglicated above, there is an

%6 M'Crie, Knox 355.
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Enlightenment influence, particularly the concepfstadialism’ and progress, on his

historiography, which should be noted.

2.4 Enlightenment and M’Crie

In his two biographical works, M’Crie inevitablygtilays ideas and concepts
discussed in his period. However much he reactathsigEnlightenment thinkers’
portrayals of the Reformation figures as violent agrannical, there are certain
notions similar to those of the Enlightenment watapheld in his writings. In this
sense, despite his aggressive and insulting antisiof Enlightenment thinkers, it is
very hard to isolate his thought from at least soebements of the Scottish
Enlightenment. In particular, stadialism, as a megthod of social analysis, points to
something of an enlightened identity for M’Crie.

The Enlightenment was a movement of immense diyersalmost
impossible to describe, despite the fact that deedeas were interrelated and there
were convergences on some basic concepts. Fuithenmpossible to draw sharp
lines between Enlightenment and Counter-Enlighterintieought. Historical study
particularly in recent years has changed the imadit view of the anti-clerical
European Enlightenment. Religion, it is emphasizehetrated Enlightenment, and
Enlightenment religiort®

Despite the fact that M’'Crie was a figure of thelyaineteenth century, a
period of reaction to the Enlightenment, and hadir@er-Enlightenment ideas, he
benefited from stadialist approach of the Scotlslightenment thinkers. A concern
and preoccupations of those writers with sociahgeaand the progress of mankind

from rudeness to refinement produced stadialismthia developed form, a new

%8 Alexander Brodie, (edThe Scottish Enlightenment: An Anthol@gginburgh: Canongate, 1997),
18.
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concept to analyse societi®sThe stadialists like Adam Ferguson perceived an
evolution of mankind from a state of savagery tm@dern social order by progress
through defined stages of social, economic andialldevelopmert’ History was

to be explained with the concepts of progress &iathge.

In his histories, M’Crie frequently provides iodtion of his enlightened
identity. His arguments, for example, were noteqfrently, whatever their purpose,
aided by Enlightenment rhetoric. While speakingepiscopalianism, for example,
he described the doctrine of absolute necessitydahation by the hands of bishops
as “a doctrine which has been revived in preseligtetened age® but illiberal and
contrary to the libertarian atmosphere of the perio

He looked too to the stages of the past for apekgbout Knox and Melville.
M’'Crie pointed out that the political doctrines tfe Reformation period were
shaped by the spirit of the age, in a society witia been “rude and unsettl&d”
when compared to his own time. M'Crie used a sinpleogressive and temporally
comparative approach when speaking about the emszgef the Reformation in
Scotland. Stadialism is evident too, as in so mamers of the age, in his
distinctions between Highlanders and Lowlandéfghe Highlanders were regarded
as inferior and barbarous people in M’Crie’s higtand there was a little sign of the
increasing romantic Highlandism of the period. M&expressed this traditional
view against the Highlanders in thde of Andrew Melvilleand he wrote about the

Highlanders of the seventeenth century as livingtate of complete barbaristh,

% Alan Swingewood, “Origins of Sociology: The Cadehe Scottish EnlightenmentBritish
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still to be brought to civilisation. M’'Crie usedaslialism to serve Presbyterian
apologetic. In his negative view, the Highlandensthe seventeenth century more
inclined to Catholicism and episcopacy, are demégtdo emphasize the civility of
the Presbyterian Lowlanders. This is a stadialisseduto serve sectarian
argumentation.

However, he much made use of the concepts of ShofEnlightenment
thought such as progress, barbarity, reason amohahtinquiry, Providence as a
factor in all the mundanely affairs played a grede in the historical events. M'Crie
“inherited a Presbyterian faith in the theologiadlity of history, and the need to
investigate the past in order to understanding wwekings of Providence®®
Providence acts through complex chains of secondayses through stadial
progress of mankind from rudeness to refinemi®nt was interpreted as a
progressive instrument in history, which had alwaysansformation further from an
historical age to another one. According to M’'Citiee Renaissance period, which
had revived the study of the ancient sources, $tited the Reformation in Europe.
In M'Crie’s historiography, the Reformation symlmdd, by God’s Providence, an
improvement and evolution in the society as a meansurviving from the
superstition and a transition to the rational engand as a triumph of “truth over
error.”® In this respect, there were many similaritieshif thought about the
relationship between progress and Providence to dhavloderate minister and
Enlightenment historian, William Robertson.

Robertson believed that the Divine Word had dmgn revealed when the

world was ready to take it and the Providence waagldin a gradual and progressive

% Karen O’Brien Narratives of Enlightenment: Cosmopolitan Histagyni Voltaire to Gibbon
(Cambridge: Cambridge University Press, 1997), 123.
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way in accordance with the world could understanéar Robertson, Reformation
was a time that the people of the period were pegp#o take the Word of God
because they were more civilized than the peopthefarlier time&® In M'Crie’s
historiography, similar to that of Robertson, Pd®rice was the Divine intervention
designing all human actions. According to him, be/Providence displayed wisdom
according to the circumstances of the age andsrstinse, the talented people of one
age like John Knox could not be suitable for ano#uge.

In this regard, the theory of utmost change e ghcial affairs takes place in
M’Crie’s historiography by the help of Divine Pronce. While he identified the
backwardness of the earlier times, M'Crie focused the innovations and
developments in British society. He praised “thgaor of free press, influence of the

public opinion’®®

, Which were introduced into British Constitutias the symbols of
a transition and evolution from unrefined to refinene. It is obvious that M'Crie
was combining his restorationist views with progres elements. For M’Crie, the
progress to a more civilised society was an adPraividence. According to him,
people had to be grateful to Divine Providence tf@ Reformation from Popery,
which had enlightened them and they were indelsté¢hbx and his successors, who
had contributed to the overthrow of the ignoraned superstitutiod® Thus, while
he constructed a historiography attempting to redtiwe deeds of the leading figures

of the past as a light for present, he also betiemea progress by Providence for a

more developed society. He thought that in thegmeEnlightened age, which was
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contrary to the sixteenth century, there were nmanogressive principles of political
liberty, which were threatened by the claims ofd€ppalian supremacy.

However, if the progress of the society from theaitied to a civilised one
has been considered, there emerges a problemwahether John Knox and Andrew
Melville were backward when they were comparedhi® people of M'Crie’s time.
M’Crie attempted to solve this problem by histami. M’'Crie used this concept in
his works for apologetic purposes to counter tisaalés on the Reformation Fathers.

"2 the writers

He thought that Knox lived “in a state of sociesry different from
criticising him and he was to be evaluated in tbetext of his time. In this sense,
Knox’s thoughts and deeds were a breakthrougherstottish Reformation history.
M’'Crie thought that the truth remained essentiakthie process of history but the
truth has been received by the people of diffeemies in different ways in
conformity with the changes in the manners of theety. John Knox and Andrew
Melville were the practitioners of this unchangingth in their own societies which
had been backward when compared to the societyhiochwM’'Crie lived. M'Crie
claimed to correct “the prejudices against the atters and proceedings” of the
Knox and Melville, which were “now far more genethlan they formerly were
among those who still profess to adhere to thectrde and system of church
government.”® While he was attempting to defend the ReformaFathers, he was
attacking the Enlightenment writers with a Couratightenment discourse.
According to him,” there were at that time a sla§writers trying to blast the

fairest and unblemished character” by the numersiases of prejudice and

crudelity.” In In M’Crie’s opinion, there were two types of diility emerging in
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that period. One face of the prejudiced presumpitas deriving from “the increase
of infidelity and indifference to religion in modetimes.” In hisLife of JohnKnox
David Hume was illustrated as an example for tlug sf prejudice. Hume by
“regarding the various systems of religious bedietl worship as distinguished from
one another merely by different shades of falsehaudi superstitiorf® showed his
“prejudiced and sceptical opinions” in Hiistory of Englandand he was speaking
“with great contempt of the Protestants than ofRmenan Catholics, and treated the
Scottish Protestants with great severity than thgligh reformers.*”

Another target for M'Crie was Dr. William Robertsdvi’Crie used relatively
a light language against Robertson when comparadtoriticism about Hume. This
was possibly because of the religious identity ob&tson, as a moderate minister.
While assessing Robertson’s comments about Marg@uaéScots, he indicated that
nobody, acquainted with his writings, could “acché® of being actuated by such
improper motives” like those of David Hume. He verdtis displeasure and claimed
that Robertson was “misled by the temptation of imgakMary the heroine of his

story.”’®

M’'Crie thought that Enlightenment thinkers weredanthe influence of an
inaccurate picture of the Scottish Reformation. yTheere “impressed with a high
idea of illumination of the present age and impatijeacquainted with the enormity
and extent of the corrupt system of religibhih the Scottish Reformation period.
For this reason, M’'Crie believed that the valuesPoésbyterianism were to be
conserved in this rapidly changing society. JohiXwas to be introduced to people

in a true way by necessary examinations and Melsiflunction as the constructor of

the nation’s civil liberties had to be presented.
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In the light of the discussions made above abbat general characteristics of
M’Crie’s historiography, it can be asserted thatQvié’'s history-writing was a
brilliant example of scholarship, which was enrdhiey documentary evidence.
M’Crie’s essential motive for writing the biogragisi of the Reformation fathers was
mainly the preservation and restoration of the Rresian ideals. This was a core
issue in an age threatening the Presbyterian valddthough M'Crie constructed
them for an assertive Presbyterian historiography aepresentative of evangelical
revival of the early nineteenth century, his hig®mwere reactionary and defensive.
It seems that the biographies, in a respect, weoerdinuum of the apologetic
eighteenth century Presbyterian histories. Besitlesy had some Enlightenment
notions despite the fact that they were CountergBténment products. M’Crie’s
histories surely contributed to a historical mytgpt, which could be used as a
political instrument for his main religious pringg. In this regard, they were
designed to be a guide for the present state oafflags in Scotland. It can be said
according to M’Crie, the conservation of Reformatiprinciples would be the
guarantee for the nation’s identity and civil libes because these three concepts
were synonymous. In this sense, in the next twtehns, these two concepts; the
discussion of the civil liberty and the construntiof Scottish identity in M'Crie’s

history will be examined in a detailed way.
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CHAPTER 3

THOMAS M'CRIE AND THE CONCEPT OF CIVIL LIBERTY

One of the subjects, which concerns the historiadysng Scottish history, is
the role of religion, especially Presbyterianisnsiaping a “distinctive civil society
and civil consciousness in Scotland since 17N¥'Crie’s works give us very rich
and valuable material for debate about this witlerence to the early nineteenth
century. He frequently used the notion of civileity and civil society in his books.
M’'Crie continuously underlined the place and inflae of the Reformation in the
maintenance of civil liberties in Scotland. Thisapker aims at showing the use of
this concept, which preoccupied the minds of Enégment writers, by M’'Crie, for
Counter- Enlightenment purposes in the sense thakefended the essential beliefs
and the role of the Reformation in constructingva society on the basis of the civil
liberties.

As J.G.A. Pocock stated, the desire for a reductibrithe power of the
churches or congregations to disturb the peacevidfsociety” was fundamental to

the Enlightenmerft" A basic dispute was shaped around the developofeaivil

8 Brown, Religion 177.
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liberty and civil society perceived as threatengddligious disruptiof? In Scottish
historiography in the period, this discussion appéaas a defense of or attack on
Presbyterianism as the civil religion of Scotlaitius, the Scottish past constituted
part of the debate about Scottish civil liberties.

It is well-known that one of the greatest contribns of the Scottish
Enlightenment history-writing was the developmerfit stadialism, according to
which human society had passed through a sequeh@tomomic stages in a
progress as hunting, pasture, agriculture and caoendy using this theoretical
framework, Scottish Enlightenment historians trieddescribe the development of
human society from savagery to the civil socf8tgnlightenment historiography had
a confidence in that contemporary civil society hwihcreased liberties, which
allowed life in a world without ecclessiastical tdidance or domination. Such
writers such as Adam Ferguson, David Hume and &illiRobertson held this
optimistic and proggressive notion.

These writers were struck by the study of progregsch was manifested in
the several stages of history, each relate to aifspenode of subsistence. Their
investigation was motivated not merely by a conceithh how society had passed
through its stages to reach to the present. It gigang from a wish to explain the
patterns of this development, so as to preventiatgrruption, brought about by
mismanagement by individuals or governmi&nt.

The shared idea among these writers was approvtieofncorporation of
Scotland with England into an enlightened commeéremiety after the Union of

1707. In history-writing, this resulted in an apgdéc language about Scottish past,
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especially the Scottish Reformation. The Moderdfédliam Robertson, emphasized
that the post-Union Anglicisation of Scottish lil@ad made a major contribution to
Scotland’s civil liberties. He ignored the traditedly accepted direct connection
between the main principles of the Reformation #nuge of political liberty in early
modern Scotlan® He also asserted that the founding fathers of Skettish
Reformation, such as John Knox and George Buchdraahbeen rather bloodthirsty
and Melvillian thought about church-state relatiowss an approximation of
papalism®® At the same time, in the writings of another Emteanment figure, Adam
Ferguson, there was an optimistic vision about ribe/ times, which started to
emerge with commercial society and he had a deegeeo for the social unity of the
community?” It was vey clear to those writers that any intgtian of the
progressive course had to be avoided.

However, it was not merely the Moderates, the idamt group in the
Established Church, who emphasized the notionsvidfsociety and civil liberty; or
merely the secular intellectuals of the time. Tloéitical climate of the period was
shaped by denominational politics and the religigumups gave the discussions a
particular directiorf® Those religious groups shared a view about tHe Hietween
the civil and religious libertie¥ The Evangelical party of the period was attadioed

Calvinist and Presbyterian principles and the Eefiogls believed that the founding
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fathers of the Reformation had many things to dagutithe civil liberties and the
functioning of civil society”

M'Crie was a leading figure of the dissenting bodf Constitutional
Associate Presbytery, which separated from the sSeme Church and he presented
his own strict Calvinist understanding of civil ditties and civil society. In Thomas
M’'Crie’s works, the interpretations of the Modematand secular writers of the
Scottish past, particularly of the Scottish Refaiiorg were rejected precisely in
discussion of the concept of civil liberty.

Thomas M’Crie tried apolegetically to counter thaews of the
Enlightenment writers about the development of divé liberties in Scotland. He
employed the concept of civil liberty for a complgtdifferent purpose. In his view,
the Reformed religion of Scotland, civil libertiaad the national values of Scotland
were interconnected. In the preface to lthife of Andrew Melville he indicated this
view by saying that “the dangers to which the nefed religion and liberties of the
nation were exposedduring the early administration of James VI, dmel defeat of
his policies after a long and bitter struggle, warghly important events, which
influenced the future course of Scotland and Brithle also complained about the
attacks on the Scottish Reformation and its grbatacters, coming from all sides
under the guise of discussion of civil liberty dimerty from the supersitution in the
introduction part to theife of JohnKnox®?

In his biographical works, M’Crie employed the cept of civil liberty in
three ways. Firstly, he made a connection betweahliberties and the matter of
national identity, which will be dealt in the follang chapter. However, it should be

noted that M’Crie’s emphasis on the limits of tlwereignity of the ruling body and
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resistance to the abuses of the rulers, in theegbmif the discussion civil liberties
constitute a dominant theme which is discussetigahapter.

Secondly, M’Crie read the Scottish Reformatiorttes starting point for the
development of civil liberties and defended it las guarantee and the security of the
nation. The threats to the civil and religious tigevere the Church of England and
Catholicism. In M'Crie’s thought, the Reformatioropess and the establishment of
Presbyterianism were pre-eminent events in Scottisgtory providing a true
understanding of civil and religious liberties. Teigil and religious liberties had to
be seen as synonomous. Similar to the English ceaipee figure Edmund Burke
who thought that the religion was the source ofl diberties, M’'Crie believed in
Calvinist and Presbyterian values as the basisibafrtérian views. Thirdly, in
M’Crie’s historiography, there was a narrative, ethshowed Knox and Melville as
the representatives of Scottish civil liberties inga despotism, equated with
Catholicism and Episcopalianism.

In his biographical studies, he decidedly turfformation history into a
history of the gaining of civil liberties. In doingp, he settled Knox and Melville at
the centre of the stage. M’'Crie’s purpose was gi@ithat it was not Presbyterianism
that threatened disruption of civil society or Sisbt liberties. The real threat to the
civil liberties of the Scottish nation came fronmaging the Reformation’s principles
as the origin of the liberty. This was crucial fdiCrie because the dismissal of the
Reformation principles, which brought its liberti@sthe nation, could result in the
loss of national independence. This acquaintante tiwe history of the Reformation

was the bulwark of present liberty.
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3.1 The Reformation as the origin of civil liberties

M’'Crie’s assessment of the role of the Reformatiothe development of the
Scottish civil liberties contradicts the ScottisimliBhtnment writers, inclined to
regard that period of the Scottish past as a hiudrdo the establishment of civil
society and a check on the progress of society tsarbarism to politeness. M’'Crie
made this point explicitly in his works by speakioigwilliam Robertson and David
Hume. Against Robertson, who ignored the ScottisfoRnation as a real part of the
history of liberty, from the beginning to the enfilis works, M’Crie narrated the
events, of the Reformation period as the foundatigoresent civil liberty.

Thus, the Reformation was not evaluated solelyaaseligious change
affecting the lives of people. It was also evaldas a heritage, which could provide
a guide in the problems and discussions raisetidydligious and political events of
the time. There were many lessons, which might faevd from the Reformation
period to instruct in the true meaning of the ciléerties: the Scottish Reformation’s
history was an arsenal to counter attacks on Prexshy values and the founding
fathers.

M’'Crie asserted that the Reformation exertadintpact in every region of
Europe. It influenced minds and consciences andwaged, directly or distantly,
free thinking. It awakened the human mind from glagness and the deep sleep of
the Middle Ages? It was a great turning point in Scottish histafiffusing the idea
of civil liberty. The essentials of the Reformatiantivated men, by relieving the
chains of the unquestioning and doubtful faithalo motivated people to use their
capacity to search for truth. Controversies cowd e decided by appealing to the

Scripture and the common sense of pedple.
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Since it was the principles of the Reformation tteatght people what the
liberty meant, it was impossible to make a distorctbetween ecclessiastical and
civil liberties. Religious notions had given thegolour and shape to the
understanding of civil liberties. M'Crie drew a @eal picture of the period before
the Reformation and attempted to present the &bari effects of the religious
change in the sixteenth century. He suggested “thetbased by ignorance and
fettered by superstition, the minds of men werepared to acquiesce without
examination in the claims of authority, and tamedysubmit to every yoke™
During the Middle Ages, the spirit of the prevagisystem of religion had included
many elements adverse to the liberty. Popery sougstalling a “spiritual
despotism” of the ecclesiastics. For this reasbfgstened the shackels of political
subjection on the peopfé.

M’'Crie held that Popery endowed secular rulers witwer and absolute
authority over their subjects since it needed tlsepport to establish its spiritual
superiority. He pointed out that, “although the ex@ign pontiffs claimed, and on
different occasions exercised, the power of detihgrihe kings, and absolving
subjects from their allegiance”, if such an entesghad come from the people, this
would have been condemned by Popery as a crimechwtieserved a severe
punishment’

People started to perceive the notion of civiéttly through the Presbyterian
ideals of the Scottish Reformation, in its broadsge Then, Scottish nation came to
understand that religious and civil liberties coblel achieved through the struggle
against the despotism and oppression of the rulées.acquisation of the liberty was

not an individual or factional issue. It was ditgctelated to the salvation and
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freedom of the society. M’Crie interpreted the Refation process as an increase of
consciousness relating to civil liberty on the maéshe people. The Reformation
period, in this context, offered many contraststiie barbarism of the previous
centuries.

In M’Crie’s works, society, which had been shapedthe Reformation
ideals, was anachronistically perceived as holdiregvalues of his own time. To
some extent he accepted that “the revival of lea;nby unfolding the principles of
legislation and modes of government in the repshditancient Greece and Rome,
gradually led to more liberal notiong"but these had been restricted to a few
examples and had had no direct effects on the tyodecording to M'Crie, in the
years preceding Reformation, there had not beeégnao$ any thought, which would
have transformed the society as a whole. The thsugdjsseminated by philosophy
and literature had lacked strength because mo#tesie intellectual ventures had
remained limited individual enterprises. The ledrmeere generally “proud of their
own superior illumination;” they had been “too ifidrent and too timid to attempt
the improvement of the multitudé®’However, with the Reformation, the notion of
liberty had openly been brought up and the idetilth® Reformation had started to
be employed widely in public welfare.

Corresponding to his understanding of liberty, M&ibelieved in the
identification of civil and ecclessiastical tyrannywas only possible for people to
enjoy religious freedom if they succeeded in emaatang themselves from civil
tyranny; and from arguments, which establishedr ttedigious rights; the transition
was easy, and almost unavoidable, to disquisitadmsut civil privileges. In short,

M’'Crie claimed that the Scottish nation was inddbte the Protestant spirit of the
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sixteenth century for the “propogation of the gemeuiprinciples*® of liberties
because these notions disseminated among peopkdl alasses by means of

Reformation principles.

3.2 Knox and Melville as the Representatives of GiMLiberty

The discussion of the Scottish Reformation as aatneg force in the
attainment of civil liberties brought a questioning the role of the Scottish
Reformation fathers in this process. The Evangeliegre firmly attached to their
vision of the Scottish Reformation as a motivajooyver behind the gaining of civil
liberties and its leaders showed how this was &eklien practice. The descriptions
by the Enlightenment writers of the Reformatiorhéat were rejected.

In the Reformation period, M'Crie observed, théie been a systematic
attempt to confine liberty of speech among Protestdn these circumstances, “the
reformed preachers were the most vigilant and nugdr guardians of national
liberty.”**> The most significant were Knox and Melville. WhiM’Crie was
building a relationship between the civil liberties the nation and the basic
principles of the Reformation, he reinterpreted tbkes of these two Reformation
fathers in this light to reply the attacks of thaelightenment writers with their
concern for civil liberty. The liberterian idealéthe Reformation could be identified
with the personalities of Knox and Melville.

John Knox and Andrew Melville, it was asserted, badn in many respects
possessed of'the spirit of civil liberty®® Their humanist education made them

acquainted with the basic tenets of governmentfamds of administration “in the
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free states of antiquity"® There was modern example too. Knox’s knowledgihef
republics of Switzerland and particularly Geneval lmaade some impact on his
political sentiments. He had shaped his opiniortsbyarelying upon the settled and
common prejudices of the centuries but upon closam@ation and observation.
Thus, he was urged to think about reforming theegomental body to achieve the
goal of civil liberty.

M’'Crie believed that Knox as a champion of civibdrties had clearly
realized the need and demand of his society foropgs government to establish
“justice and order** and did not believe that it would be dangeroupdople, if
they were under the wholesome, just regime. Heimoowsly instructed for the
people in obedience to the lawful orders of the egoers even when they had
mismanaged the country, “so long as they did neakithrough all the restraints of
law and justice, and cease to perform the great fandamental duties of their
office.”*%

John Knox aided in constructing a languge ofaditipal liberty serving
people in search of a just society. “He remindehtlof the original equality of men,
and the ends for which some were raised abovesthad he taught the people that
they had rights to preserve, as well as dutieetiopm.™% Knox’s understanding of
liberty had to be regarded as a guide to its unaeding in the nineteenth cenury,
though the political ideas held by Knox at thatip@rhad taken their colour from
“the spirit of the age.” They were very progressnkeas in a very backward and rude

society with a correspondingly primitive governm&Ht
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In his Life of John KnoxM’'Crie offers the Conciliarist theologian John i¥a
(1467-1550) as an example for those learned mea,oehtributed to the revival of
liberal notions in civil and ecclessiastical goweent. As J.H. Burns points out,
M’Crie found some portions of Mair’s thought andipcal theory in Knox’s works.
M’Crie investigated the neglected and forgotterotbgical books of Mair to see the
connections between Mair's and Knox’s thought aatected a continuity between

Mair, Knox and Buchanan with regard to both cividvgrnment and eclessiastical

polity.*®

According to M’Crie, Mair was the instructor of hloKnox and Buchanan
and had taken his views concerning the ecclessagiolity from John Gerson and
Peter D'Allly, “who defended the decrees of the @l of Constance, and the
liberties of the Gallican Church, against the adwes for the uncontrollable
authority of the Sovereign Pontift® M'Crie claimed that there was a close
relationship between the opinions of Mair abouil@overnment and the “political
principles afterwards avowed by Knox and defendgdtlie classical pen of
Buchanan.**® M’Crie held that Mair’s thought on civil governmemas very similar
to Knox’s. In summary, these were that

the authority of kings and princes was originallgrided from the

people; that the former are not superior to theetdatcollectively

considered: that if rulers become tyrannical, opkay their power for

the destruction of their subjects, they may lawfulle controlled by
them, and proving incorrigible may be deposed leydbmmunity as the
superior power; and that tyrants may be judicighpceeded against
even to capital punishmeht.

M’Crie suggested that both oral teaching and wgginf Major had been taken

down by Knox and Buchanan and that they made usetbt following years; but a
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lot of problems debated by Mair in his texts wereigable and trivial. His talents
were confined by a medieval intellectual inherimn€onsequently, Knox and
Buchanan disliked much in his works and releaseth#elves from them limiting
inquisitive minds.

Knox, tiring of such studies, tried to “escape ittie open field of rational and
free inquiry.” Both Knox and Buchanan were attemgtthe “the advancement of
true religion and liberty*!? Knox, it was claimed, found the origins of hisditerian
views in the writings of the ancient fathers. Bysh works, he was’led to the
Scriptures as the only pure fountain of divinehtt® and developed his sysematic
opinions about evangelical religion. In the outcoriveCrie thought that is very
difficult to separate Knox’s views about the cidierties of Scottish nation from the
progress of Reformation, the stimulating power bdfthe rebellion directed against
the civil and ecclesiasstical tyranny, establisineithe preceding centuries.

Moreover, it was clear that Andrew Melville had émited the same spirit of the
civil liberty, in the following period of the settinent of Presbyterianism. While
discussing the role of the two pre-eminent Reforomaffathers in the nation’s
acquisition of its civil liberties, M’Crie drew thpgicture of the events of these two
different periods as parts of the same process.rief<described the struggle of
Andrew Melville and his Protestant friends, as raftes to secure the nation’s
liberties, and their resistance to the despotistim@fcrown, in a very similar way to
in which he described the struggle of John Knox.

For M'Crie, Andrew Melville had an ardent attachméo civil liberty*** and
not, as suggested by Enlightened writers, a defeoldan oppressive ecclesiastical

system. The ecclessiastical constitution, which r&ndMelville had struggled to
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establish, sought the promotion of the spiritugbiavement and the salvation of the
people™® M'Crie, of course, criticized William Robertsorpsesentation of Melville
as a religious fanatic seeking to establish aness@stical system akin to Papalism.
Andrew Melville’s purpose was merely to guarantee teligious and civil liberties
of the nation against despotism.

M’'Crie strove to make it very clear that Andrew Mée and his adherents’
resistance to the despotism of the absolute mowpanshich collaborated with
Papalism and Episcopacy, was what was able to érdie nation to assert their
liberties.” If they had behaved passively, “as tiobility had hitherto had done”, a
despotism would have been maintained in ScotlameirTresistance to a system
threatening the nation’s civil liberties was “deséaie and legal*'® They had had
many justifications to use in their “defence ofitHiberties.”’ However, they had
not rebelled against authority, without considettingl public peace in Scotland. They
had not devised a riot and they had not striverraiee the people against the
monarchy.

M’'Crie believed that the Reformation process enitethe amelioration of the
religious and political conditions of many of thations of Europe. In advancing the
ideals of civil liberty, the leading figures of tiRrotestant cause had given much to
their societies, having “aroused people to consitheir rights and exert their
power.™® The ideas spread by the religious leaders actvdte politicians, who
had previously demonstrated a lack of courage alieassurance. They encouraged
and animated princes, nobles, and confederatessstaith their armies, “against the

most formidable opposition, and under the mostwkieiming difficulties, until their
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exertions were ultimately crowned with success."M’Crie was not slow to point
out that these facts were accepted by some oféhesame philosophical writers of

his own time who also labelled the Reformation éashignorant and fanatical.

Political Use of Civil Liberty by M'Crie

Another aspect of M’Crie’s discussion of the notiaf civil liberty was his
attempt to rehabilitate the Presbyterian polititheory as an instrument in
contemporary religious and political debates reldte theme of the independence
and liberty of the church from the civil authorttieHe rehearsed the main features of
traditional Calvinist political theory and he adegtthem to the debates of which he
was a part. He reinvigorated the old Whig Presimerpolitical ideology and
resistance theory in his discussion of civil lilkest Here, M’'Crie’s political language
was predominantly shaped by his concept of ciMilediy and coloured by a
nationalist discourse.

In reading his own work, it must be kept in mirwtt the subject which
preoccupied M’Crie about his period was the defenfethe freedom of the
Presbyterian religion and its ministers against testrictions caused by the
interference of the civil authority in religious ttexs. The real concern visible in
M’'Crie’s discussion of civil liberties and the tlats against the basic rights of the
nation derived from this debate of the late eightieeand early nineteenth century.
The old discussion about the place of the civil isiagtes in matters of religion,
which strenghtened the Secession church, was egjitata new form in the period of
the French Revolution. Since the Reformation, therchad been made that Christ

was the sole head of the Church and civil magsstinaid no rights of interference or
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control in ecclesiastical government. During tHemg dominance in the Church of
Scotland, the Moderates stood for strict obedi¢ad®th civil and ecclesiastical law
as they understood and opposed to proposals divaergelicals about the rights of
the ministers?°

The alarm caused by the Revolution gave a new Isegor the defence and
maintainance of the British constitution againstla threats, which were perceived
to be emerging in the country. One element in Sgoeghought that M’Crie was
firmly attached, was its unwillingness to declanequalified attachment to the
existing British Constitution?® The Evangelical wing of the Presbyterians was
decidedly against the Moderates in this matter. Temeral tendency of the
Moderates towards cooperation with the civil povaed their apparent uncritical
support for the existing system helped rally opposito them'?> M'Crie held that
their attitudes to the civil authority might be ¢skas implied approval of the English
hierarchy with its all prelatic instutions or evienextension to Scotlarid®

Old anxieties were joined by newer ones. What coreze M'Crie was to
encourage a stand against “the designs of somermaufaels and politicians™*
who tended to a belief in a total separation oil ggvernment and religion, a violent
contradiction of central principles of the Reforroat This was, for M'Crie, an
Erastian threat of great proportion, to both theusgy of the religious system and
the civil liberties of Scotland. Religious authgntould be repressed and restrictions
placed upon its exercise of power in society. Thugan be suggested, M'Crie

constructed a relationship between those holdiegemew principles and a defence
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of the passive obedience, which he thought whdllyaaiance with the principles
manifested in the Reformation.

M’'Crie pointed out that the doctrine of the diviright of the kings to rule
free popular pressure, passive obedience and mistanece resulted in the tyranny
he perceived in the Middle Ages. Unrestrained bwytlang like appropriate
resistance, that era’s rulers had unjustly violdkedrights of the people and strove to
“establish an administration completely arbitrandalespotic.** At this point, it
should be noted that M'Crie did ascribe a limitedefterian character to the
ecclesiastical councils of the Middle Ages. He siietak about conciliarist struggles
of the fifteenth century and thought that some slens of these councils evoked
some of the basic tenets of liberty and, in theofaing years, these could be applied
in civil government?®

According to M’Crie, the civil rulers of the Middl&ges had given active
help and encouragement to the “old system of emdrecclessiastical tyranny”. The
persecutions and the cruelties of the rulers i@tloon those who supported the new
doctrines of the Reformation had forced reflecoonlimiting the authority of rulers.
However, the urgent purpose that inspired this tasancipation from religious
bondage, and the salvation of themselves and posterity.™’

In these circumstances, the Reformation had biough political
understanding conducive to the defence of civédiles and the rights of the nation.
M’'Crie, following Knox’s view, suggested that theferior magistrates- in Scotland,
its nobility- had a duty to regulate government ttee public good. For, the rule of
kings and obedience to their governments was tim laecordance with divine law.

The law of the country was supreme over the desifeke rulers. No one had “an
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original, inherent, and indefeasible right to raleer the people independently of
their will or consent?® To check such an error the subordinate magisttzesa
duty to control and limit kings, when their ruleolated legality.

It is interesting to note that there are some sinties between M’Crie’s
thoughts about the sovereignty of the people amshdfr philosophe Jean Jacques
Rousseau’s theories of social contract and gemelial?® Rousseau believed a social
contract by which people, agreeing on some basmises, become citizens of a
state. People could come together through a soerdract and give up some claims
of right; but individuals could still protect thesiges. Submision to the authority of
the general was to guarantee the rights of pe@piring into contract. Still, the
unity of society and submission to the general wéke the crucial objectives of the
contract. Sovereignty lay in the hands of peopleé government was charged with
enforcing the general will, through a small groupcidizens. For Rousseau, the
existence of general will was an indispensable itmmd for the state and it is
necessary to empower the general will with a sogetg which possessed
something akin to divine authority. Moreover, hegeéved a threat in any religious
or secular focus of loyalty, which might challentje authority of the sovereign
power in society>°

Drawing a parallel with such thought may aid ustinding of M'Crie. He
did not share the individualistic tendencies of eoEvangelicals, who regarded
religious commitment as intensely personal and Emat**' He saw religion as the

basis of society and thought of salvation and i&lig devotion as existing in the
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public sphere. Thus, the importance of ‘social wtt emerged. There had to be a
concise and solid agreement, which was establishédally by rulers and subjects.
This did not have to be a formal act; but it hadhécaccepted by the two sides. If the
rulers violated this contract, and used their powfer the destruction of the
commonwealth which was commited to them for itsspreation and benefit*
they become tyrants and despots. In these circaceta people were freed from
their obligations of loyalty to the rulers and abuésist and remove them from their
offices. But the people also had to submit to anelyarulers, who did not break this
mutual contract, for the sake of the peace and tiaynof the society. Obedience to
the rulers could not be allowed to come into cabfliith divine law and thus the
importance of the role of the clergy and this laasveertainly superior to the desires
of the ruler. The ministers were to act as medsatmtween the rulers and their
society. They were thus contributing working ofstihéciprocal agreement and their
presence was a necessary condition for the prdasarvaf the civil liberties of the
nation.

M’'Crie, following the old Buchanite tradition, claed that in Scottish
history, there had been many examples of resisteamatate authority before the
period of the Reformation, aimed at maintaining #ggeement between the rulers
and their subjects. However, liberty, in its trueaming, was achieved only by the
implementation of the principles of the Reformatidefences of civil liberty in
Scottish history before the Reformation era “wdre éffects of sudden resentment
on account of some mal-administration, or of théition of some powerful baron,
or of the jealousy with which the feudal aristogracatched over the privileges of

their own order.**® Liberty was not then diffused. A spirit of subsence to the
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nobility prevented a larger body enjoying the bdsebf the restraints placed on
rulers.

As already emphasized, M'Crie’s concept of civildity was formed by his
continuous emphasis on religion and the ideals reBterianism. In hisife of
Andrew Melville he presented a narrative of past events to serwepractical
political and religious needs of his time. Desputisould be established in Scotland
only by subverting the ministers of religion. Thias an issue directly related to the
“common cause of public liberty”, because the mears were the “common
instructors and faithful and fearless monitors df @dasses” in the society?
Subversion of the ministers means the corruptiothefsociety, as they became the
slaves of an oppressive government. M’Crie directiynpared the subversion of the
ministers under James VI to current laws relateldy@atronage Act of 1712, which
gave the civil authority the right to interferergligious matters and the righy for the
appointment of the minister.

M’'Crie thought that the Reformation period was &a, &vhen “the principles
of political liberty were only beginning to be ums®od.™** Therefore, it was not
surprising that many writers and public men, whadmot yet thrown off common
prejudices”, had been very doubtful about Knoxsstnce to the establishment of a
tyrannical social order by “despotical rulers ahédit numerous satellites”. However,
the target of M’'Crie’s attack was not those figuodghe sixteenth century. M'Crie
expressed his surprise and indignation that irohis age, and “under the sunshine
of British liberty” philosophical writers were “exgssing their abhorrance” of the

principles awoved by Knox and were thus writing “d%e advocates of passive
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obedience®® Knox had advanced principles which had been utgeand
unquestionably necessary to check tyranny- thahefQueen Regent of and her
daughter®’

It was necessary to answer to the writers of indws time, who attacked
John Knox’s political views, speaking of the allegas against John Knox in his
political principles and in his influence on thedmrary people. Those M'Crie
objected to clearly held obnoxious view which iraded that those writers were
regarding “resistance to the civil rulers” to updhdhe civil liberties of the nation was
“repugnant to the express directions of the Newtareent.**® The Christian
religion originally had a tendency to appreciatd disseminate “a spirit favourable
to civil liberty.”*3® The free exercise of its religion and the elimiortof religious
abuses had been crucial to the nation in the Refttomera. The nation needed such
institutions against oppressive rulers. This got@s not only the religious rights of
the people but also their temporal rights.

In this, the nation acted in accordance with Saorgdt teachings. It was
impossible to assert that the Scriptures did ne¢ giermission to resistance unjust
rulers. If it was claimed that “the great body afi@ion consisting of the Christians,
in attempting to curb the fury of their rulers,tordeprive them of the power” were
in the wrong, it meant that the beneficial religminJesus sanctioned despotism and
supported all the harmful effects of “political lmaye upon mankind.” He saw the
writers of his age evaluating the texts of the @aries as passive and servile people
who were trying to “extinguish courage, patriotisthe love of civil liberty.*

M’'Crie pointed out that the conditions in which thiest Christians had lived were
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completely different from those of Christians o tReformation era in Scotland and
other European countries. It was true that thereev@eme expressions in Scripture
recommending subjection to the civil authoritiesaasecessity sanctioned by divine
law; for the sake of the peace of society. He aeckphat there were not any
directions in the Bible about the maintenance ef ¢lvil constitutions. There were

explicit statements about the right to rebel agaausresist rulers, who used their
powers to “convert their legitimate authority inem engine of despotism and
oppression.” However, he interestingly emphasibead the Christians in the Roman
Empire were a minority, while contrary to the Sishttnation in his own time was

Christian and they did have the right to deposelect the rulers in their sociel§

In all this, his position was tempered. Howeuesg, asserted that “God has
granted to subjects a right to take the sword sf flefence” for their liberties and
“he has pohibited them from submitting to the mestyhe every lawless despot” for
the peace and welfare of the soci€But there was little inclination to democracy.
It should be noted that M'Crie saw the nobility the Reformation period as the
defenders and guardians of the civil libertieshaf Scottish nation. There had been
many tasks, which had to be performed by the rtgbilihey were the real friends of
the reformed religion and it was their high duty poeserve and care for the
reformation of the religion as the civil rulers. Mever, he pointed out, some of the
nobility sacrificied, on some occasions, the pughod to their private interests and
disappointed the hopes of John KridX.

M’'Crie’s discussion of the civil liberties was stdnstially directed by his
perception of the threats to them. It was boundviip the question of the national

identity, too. It is sufficient here to say thats@nificant motivation for the anti-
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Catholic character of the discourse was the lonlifiged debate about Catholic
Relief, begun with the repeal of the penal actsrmgahe Catholics in 1778 and
continued until Catholic Emancipation in 1829. Therere were the immigrations to
the industrialised Lowland regions from the Higldan making Catholics more
visible-and resented- in Protestant soctétyThese developments in the early
nineteenth century began to point towards a shatpcatholicism. Evangelicals
shared the common British aversion to popery. Thherited the Reformation
identification of the popery as Antichrist

M’'Crie was a pupil of Archibald Bruce, the foundef the Constitutional
Associate Presbytery and the writer of many tegtsrest the toleration of Catholics.
M’Crie inherited his radical and militant attitudsbout the issue. For M'Crie,
Catholicism was the main enemy of that freedom Herterian thought of the
public, formed on the basis of the tenets of Ptatésm. To claim to combine civil
liberty and the integration of Catholics into picll life reflected treason or
ignorance. Those, who supported such ideas, wemighing the historical realities
of the Reformation period. M'Crie recalled the dities and intolerance of the
Catholics of the Reformation period to answer tmsth who held that the
Presbyterians and Catholics or Episcopalians nagkéxist politically in Scotland,
the unity of which was to be maintained by the isl@h the commercial society.

M'Crie sought to refresh the minds of his intendeshders about the
afflictions suffered by the Reformation fathers.eyhook their stand actuated by
disgust at “Popish idolatry, a feeling which islyyustified by the spirit and precepts
of Christianity.**® A comprehension of this idoltry’s strenghth was fine

Reformation was impossible to his contemporarieshdlieved. And they could not
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symphatize with or even endure Catholic Relief aractice because of their own
highly improved perception of religious liberties.

M’'Crie held his views to be well supported and iad that “the warmest
friends of toleration and liberty of conscience’his time realized that persecution
and “the system and spirit of popery” had beenpesable and common in Europe.
The Protestants in Scotland had witnessed suclatthteefore and now had to be
awakened to oppose the toleration of Catholichéir tountry. He warned:

If listening to the siren song of toleratiby which their adverseries, with no
less impudence than artifice, now attempted to thilm asleep, they had
suffered themselves to be thrown off their guamt aeglected to provide
against the most distant approaches of the dangewhich they were

threatened. Could they be ignorant of the perfigiobarbarous, and
unrelenting cruelty with which Protestants wereatiee in every Roman
Catholic kingdom%"’

This point provided a defence against accusatidrBratestant intolerance.
He offered historical examples from France, wheranynProtestants had been
slaughtered “under the influence of the house oifs&uor from England where
many people had been beheaded and hanged; andSipam and Italy, in which
many Protestants had been burned because of #iiirf Thus, it was absurd to
“accuse the Scottish Protestants of displayingstimae spirit of intolerance by which
the Roman Catholics were distinguishé®” Mary Queen of the Scots had been
obeyed according to the laws of the country. Howewecontrast, he claimed that,
“if a Huguenot queen had come to take possessianRiiman Catholic kingdom,” it
was sure that the first thing the Catholics wousvér done “would have been to
arrest her; and if she had preserved in her raligibey would have procured her

degradation by the pope, thrown her to the Ingoisitand burnt her as a heretic.” In

the light of all this, the constitution of the Bsih state in prohibiting a catholic from
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acceding to the throne, pre-eminently jtf8t. It was certainly unnecessary to
apologize for the restricions placed on Catholic8iitain; because Popery was still
as much a danger as it had been two hundred anpgdidrs before.

M’'Crie polemically directed the attention of hisaders to the other danger to
the liberterian notions fostered by Presbyteriani$ims is Episcopalianism. While
discussing the state of religion in the Reformatiera, M’Crie continually
emphasized the fact that the original reformersroomly refused episcopal orders.
Episcopacy was zealously attacked. It was contrarthe law of Christ. M'Crie
expressed surprise and indignation that many peaplehis time defended
Episcopalian doctrine which was made up of “absillideral and horrid” features
and he found it difficult to bear hearing the “do¢ of the absolute necessity of
ordination by the hands of a bishdp®.

M’'Crie articulated Knox’s view that if the laws tfe prince were contrary to
the will or interests of the majority of the pegpiieie to the negligence of the people
or the tyranny of the prince, then, these same |pemptheir posterity had a right to
request reform according to the laws and constitubf the country. Thus, the nation
had rights in order to defend its existence, toighutthe idolatry, because Christian
nations were “bound to enact the same penaltiemistgall breaches of the moral
law, which were enjoined by the judicial laws of $4s.*°? In this way, the
reformed religion was to be secured against thgelarto which it was exposed and
only those to whom the nation could trust to preséts liberties could be engaged in
the administration of the public affairs.

While defending the civil liberties of the Scoltisation against the possible

threats, M'Crie also tried to restore the tradiibiVhig Presbyterian ideology. For
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M’'Crie, the dislike of Knox and Presbyterianism Hye supporters of absolute
monarchy of the seventeenth century were contiadied the Revolution of 1688 by
the adherents of Stuart family, whose religiousiomst had been Popish and
distinguished by a “slavish principle respectingnesistance to kings” The
principles of the Reformation, which had enforckd toncept of civil liberty, had
been condemned completely “as allowing disordedjtis®, and rebellion against
lawul authority.*>* However, the great problem was that the prejudizgsinst
Reformation principles did not disappear with tle¢hdoning of Stuart Kings. Those,
who transmitted their adherence to the House ofoMamn carried on defending non-
resistancé>*

In the late eighteenth and early nineteenth cgnthe danger produced by
the French Revolution, led to the couragement a$¢hwho supported the principles
contrary to civil liberty under the guise of “pregeg the present constitution of
Britain.”**® Their principles though they did not perceivetliteatened to restore the
reign of the Popery and arbitrary power in ScotlavitCrie expected no favourable
hearing for his views, Reformation ideals or, Jédmox, in particular from those,
who adhered to these anti-liberterian views. Thesters were under the influence
of the infidelity of modern times and suffered tmsequent intellectual inadequacy.
They had been fascinated by the illusion of theetithat the world could be
emancipated from superstitution and priestcrafivds very difficult for such men to

understand the value of the Reformation heritadeyTwere naturally inclined to
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despise and dislike men who were inspired withltive of religion and the desire

for the acquisition of civil liberty>®

3.4 Concluding Remarks on Civil Liberty”

In the latter half of the eighteenth century, dgrihe Scottish Enlightenment,
the concepts of civil liberty and civil society erged as key theoretical concepts,
and fashioned by the Enlightenment writers. “CiNaerty” had a positive resonance,
speaking of a future in which men would live togetin peace as politically mature
and responsible citizens, without the constraintsan authoritarian state and
practicing tolerance of cultural and religious daig.'>’" For the Scottish
Enlightenment writers, civil liberty became asstesbwith the advantages of the
Union with England. Scotland would become an iméadivil society as a part of the
British Empire. With the elevation of such a congeptendency towards erastianism
and a fear for religious extremism developed. Fbettish Presbyterian past and the
nation’s Covenanting heritage were seen as a sofi@@barrassment.

In the political and ecclessiastical spheres, dhcught supported a belief
that civil government must be distinguished fronclesiastical authority. The
business of civil government was to secure memg&sliand liberties, whereas it was
the salvation of the souls that was the concerrihef religion'*® However, the
debates over the extent of the authority of thé pragistrate and the extent to which

there might be a separation of church and stateetlthe discussions. This question
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appeared in this era of Scottish Presbyterian tyigte Moderate-Evangelical conflict
and the New Light-Old Light controversy.

We can see that Thomas M’Crie employed the conegptvil liberty in a
highly different fashion from his Enlightenment g@eeessors. M’'Crie’s
interpretation of the civil liberty shows how diféat conceptions of this term might
be in the early nineteenth century. His positiomveg as an example of the
intellectual resistance to the established politeoad religious order in the time of
Scotland. M’'Crie’s reception of the concept is a#so indication of the extent to
which the discourse about civil liberty in the ek was still religious and
predominantly denominational.

His conception of civil liberty reflected the geak restorationist and
reactionary political tendency of the early ninetéecentury, in defending religion
as the guardian of the peace and just charactsvaty. For the restorationists and
conservatives of the period like the French CouBtdightenment politician and
thinker Joseph de Maistre, whose thought might ek @@mpared to that of M'Crie,
church and state had to collaborate in promotingpjees moral welfare preserving
social harmony®® In doing this, the continuity of the nation’s pimial and social
institutions had to be valued and the community tadake precedence over the
individual. The security of society could be gudesa by a governmental structure
relying upon the authority of the church to presesocial stability and order. This
meant a theocratic administration in the soct&tyThis emphasis of the early
nineteenth century restorationists on the theacrdéa was an inevitable reaction to

Enlightenment anti-clericalism and scepticism. @ conservatives of the time, it
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was meaningless to talk about the individual's ipeas a concept apart from the
society®

In the Scottish context, M'Crie’s belief in theoticaideals and his emphasis
on the communal salvation of the society were wstdadable. The Scottish
Enlightenment ensured that the Moderatism acceptéatge case of erastianism.
Those who were committed to the Covenanting idesakvdeeply disappointed with
a national church under the dominance of the Mddsravho could be depicted as
taking over the Jacobite idea of non-resistanceuiymitting the erastian control of
an uncovenanted king, now a Hanover. The ChurcBaotland was now seen as
sunk to the level of the Church of Engldfitl.In the early nineteenth century,
theocratic evangelicalism was gaining ascendancyyas flowering inside and
outside the Church of Scotland, generally in atieaary environment. The zeal of
the Evangelicals in their cause gave a directiothéir ideals-®> which shaped their
political theory in the debates leading up to theription of 1843.

As an Old Light Anti-Burgher, M'Crie was sharitigis vision. As illustrated
in this chapter, he believed in the independenah®ichurch and that the state had
an obligation of submission to the church. Theestatd church had to cooperate for
the peace and order of the society. This was plessitly with the establishment of a
social order derived from the heritage of the SslotReformation. He was claiming
the certain authority of the church in all the gedus matters and what was included
under the heading of “religious matters” was a gydeal indeed. Scottish Kirk had to

be at centre of the civil society because religiand civil liberty was not a private,
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but a public issue. In brief, the theocratic idehthe Covenanters of the seventeenth
century were revived in the writings of M’Crie.

His theocratic convictions combined with an anditiidlic discourse in his
texts. This was one of the central motifs runnihgotigh the works of the late
eighteenth- and early nineteenth century Scottsmgelicals as a whole. M'Crie’s
anti-Catholicism was a response to both an incr@aske Catholic population of
Scotland and discussions about Catholic Relieha fgeriod. The radical Seceders
held the view that both civil and ecclesiasticathauties had to unite in action for
the suppression of heresy and idolatry in the ayufit Advanced by Catholic Relief
they constituted a real danger to the civil libedfy the nation. M’'Crie’s anti-
Catholicism is perfectly representative of thesawa of the Evangelicals.

M’'Crie rejected the Enlightenment notion that $isbt Presbyterian religion
was a disruptive force inimical to civil societyorFthis reason, he emphasized the
libertarian nature of the Scottish Reformation. Thacept of civil liberty notion had
been set out in the course of the struggles ofReormation Fathers against a
despotism and slavery, established by ecclesidsti@h civil rulers. This was what
the Enlightenment writers failed to see in the 8slotpast and thus failed to
understand civil liberty aright. M'Crie viewed thguestion of civil liberty as a
theological one, because it had combated the Brastate, as it impinged on the
spiritual authority of the church and threatened tiberty and freedom of the
society. This error of the Enlightenment thinkens s$corning the Scottish
Reformation past and its founding fathers servesl éhds of the erastian British

state. This was, for M’Crie, equal to treason agfathe homeland. Thus, M'Crie

184 MacBride,Scipture 83.

63



constructed a close relationship between the carafepvil liberty and the question

of Scottish national identity, the subject of tbédwing chapter.
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CHAPTER 4

THE QUESTION OF NATIONAL IDENTITY IN THOMAS

M'CRIE’'S WORKS

M’'Crie believed that the Scots could preserve tinaitional identity merely
by adhering to the principles of the Presbyteri@fioRnation. The establishment of
Protestantism was a turning point in Scottish ystand it was a part of their
national identity. Therefore, in hisfe of Andrew Melvilleusing the words of James
VI, Thomas M’'Crie thanked God that he was “a putgiglian living in the light of
the Gospel in the purest Kirk in the worff> And, Scots had the obligation to
protect the purity of their Kirk.

For M'Crie, the danger of which the Scots of himdi were to be watchful
against the harmful ideas and influences, whichhmigome from the foreign
Church of England and their allies in the estalelislhurch of Scotland, as well as
the danger of Catholicism. This situation urged bannemind Scots what constituted
their national identity. There had been conformbigtween the Scottish and the
English Protestants of the late sixteenth and eselyenteenth centuries. They had

respected each other’s piety and merits. The Sbottinisters avoided of the

185 M'Crie, Melville, 141.
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reflections on the ecclesiastical establishmerEmgland and at the same time, the
English Protestants had been “using the same eseéth respect to Scotland®® If
this amicable relationship was far from typicaltiois whole period, yet it served to
point to the change in the situation. M’Crie featbdt Scots of his own time sought
to imitate the English both in worship and ecclsstal polity. Such an alarming
change in the attitudes of the Scots was a cladication of the influence of the
English on thent®’

Such a disposition reveals that M'Crie defined oradi identity with a
reference, perhaps exclusively, to Presbyterianigme. national past as it built the
main characteristics of the Scottish nation, wasidated by religion and the
formative period had been the Reformation yearsl Aeviations from
Presbyterianism were proof of foreign influencetlo nation and the Scots had now
to defend their religion against these influenc8sren these fundamentals, this
chapter will deal with the construction of Scottishtional identity in M’Crie’s
works in the context of the period and discusshidsgic motivations behind M’Crie’s
interpretation of the Scottish Reformation pasitsnrelation to the national identity

of the Scots.

4.1 Religion and National Identity

The dominance of religious thought in defining aaé#l identity was not
confined, of course, to the writings of Thomas M&rAs it has been constantly
emphasized in this thesis, religion was the mogtomant aspect of Scotland’s

social, cultural and political life and this inealily served to determine national
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identity in the period®® It is certain that people of the time were inchegly
conscious of what would later contribute more esiegly to national identity, but as
J.C.D. Clark suggested, the most influential ideakjch were included in the
“collective consciousness” of the people from th&ldfe Ages to the last years of
the first half of the early nineteenth century whgastic allegiance and closely
related to one of confessional identify.

As national identity in the British Isles, as el$®mne developed, it was
underpinned by shared history and shared religidlegiance as the core elements.
War, law and religion and their inter-connectionsrev instrumental in creating
national identity"’® Thus, ecclesiastical history played a major rolefarging
national identity: for religion and national idegtiwere twin concepts and had been
for Protestants and Catholics alike since the Redtion. However, Protestantism
was not basically homogenous, a single entity tacdmetrasted with Catholicism.
Protestant churches have been instrumental in |e$telg a ‘British identity’
corresponding to the political framework in Britaibut they have also been the
vehicle for recreating Scottish, English or Weldérnitities distinct from or in conflict
with each othet’* Thus, the general pattern in the British Isles wativersity and
plurality of the identities, shaped around diffdregligious perceptions rather than a

unified Protestant identity.

188 callum Brown, “Religion” inModern Scottish History 1707 to the Presedt Anthony Cook Vol.
1 (Edinburgh: Tuckwell Press, 1998), 63.
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It is a fact that Scotland in this period was aekably fruitful in
manufacturing of historical myths and this was alke time when the idea of
Scotland was being reinforced “through the appeéhé nation’s distinctive past™
This was a process by which the Scots reinventei ithentity as a response to the
dilemma of maintaining it in a stateless nationwhs clearly beneficial for the
writers of the time to build histories around thgtinical stories and personalities of
the past’”® These constructions about the past of the natiere wsed for different
ideological purposes. For instance, Highlandismaasyth, which most intensely
worked on in the second half of the eighteenth wugntwas a very useful ideology
for the Scots of the time because of its dual fienctlt emphasised the existence of
the Scottishness against the fear of English akdion, but it facilitated Unionist
Britishness precisely by underlining the distinetiGcottish past* As another
example, Walter Scott's Tory and Episcopal view gagjed a Jacobite and
monarchical identity by means of a romantic disseurand produced an
argumentation, which saw the Hanoverian regime @smable. Scott's stage-
managing of the visit of George IV to Scotland skdwhis Toryism and monarchism
and his Unionist views.

As indicated above, there were alternative appresmdo the past of the
nation and its identity. However, despite the dedive impacts of the eighteenth-
century Presbyterian schisms, religion remainedad factor for national identity. It
is very obvious that the literary expressions @f plast were shaped around the vital
issues of religious belief and church governmertt tirese created very different

attitudes about the religious and thus nationattideof Scotland. The plurality and
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variety of the Protestant identities had a gregtaiat in discussing the schisis.
The new denominations’ concepts of ecclesiastiadityp and their theological
differences much influenced political thought, gléace and behaviour.

One of the greatest debates in Scotland, aw/leése, in the period was about
the church’s relationship to the state. This addgabrtance of the role of religion in
discussions of national identity® The schisms were shaped by religious nationalism
and transformed into a discourse against the Britate, especially in the hands of
the Seceders. This sort of nationalism was artiedldy a focus on the Scottish
Kirk’'s “historical independence, which was rooted the principles of the
Reformation of 1560 and defended by the claim efdistinctive features of Scottish
Presbyterians in the religious struggles of thees@enth century*’ For
Presbyterians, who had, from the first, been unooiable with the Union, the
choice existed of turning back to the past and ikgetheir identity through their
church. Religion was indeed the most prominentatetio articulate an opposition to
the existing political ordel’® The Scottish religious principles, which suchiew
offered as the most important element in Scottigtional identity, were explicitly
put forward with references to the nation’s Presbgh heritage.

M’'Crie used the language of the Evangelicals. Tisealirse of the popular
Evangelicalism about national identity was thattloé sixteenth and seventeenth
centuries. For these Presbyterian ministers andregations, the Reformation and
the memory of the Covenanters stood as their safricespiration. As an adherent of

the popular Evangelical movement, outwith the ditlaéd Church of Scotland,
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M’Crie’s understanding of national identity was rfoed from adherence to this
Presbyterian past. National identity was reducibléhe Scottish Presbyterianism.
Reformation ideals constituted part of the nationdéntity of the Scots,

supplemented by the heritage of the Covenanterghwdonsolidated and explained
them. Thus M’Crie’s discussion with Walter Scottthe Covenanting past becomes

important to the debate about the national pastSawdtish identity.

4.2 M’'Crie, Scott and the Covenanting Identity

When the matter of early nineteenth century disonsabout the Scottish
national identity has been discussed, Walter Stadt been generally settled at the
centre of the stage and the romanticization ofShettish past has been decidedly
attributed to the immense and powerful influencéisfnovels. He has been regarded
as the dominant figure in the invention of a cudtand the creation of a past in the
period. His connection to the Tory politics and mmsnarchism is underlined and his
conservative political thought seen as a bulwarkiresg all kinds of radicalism
threatening thatatus quan Scotland in the period following the French Bletion.
Within the limits of this chapter, we are concerneith the contrasting views of
Scott in his workOld Mortality, which was published in 1816, and M’Crie’s answer
to him in A Vindication of the Scottish Covenanteras they speak about
Covenanting identity and the debate about the padt heritage of the Scottish
nation.

The subject 00ld Mortality is the rebellion of the Cameronians, Presbyterian
extremists, who refused to accept the royal authani the Restoration period. The
novel begins with the murder of the archbishop ofA®drews, James Sharpe, by a

group of Covenanting Whigs, and stretches to tla¢hdef Graham of Claverhouse at
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the hands of the Covenanters on the battle, betweerScottish clans supporting
James VII and the troops of William of Orange, dtiécrankie in 1689. The work
takes its title from the nickname of Robert Paterss Scotsman of the eighteenth
century, who late in life, decided to travel aroiBubtland re-engraving the tombs of
the seventeenth-century Covenanter martyrs.

The most important character in the work is Henrgrtdn of Milnwood, a
moderate Presbyterian unsympathetic to the exttemigoth sides, Covenanter and
Episcopalian. He stands between two hate sidesekrenvneutrality and impartiality
is difficult since his father was a leader in theilovars on the Presbyterian side.
Morton is imprisoned because he has given shaltbistfather’s friend, John Burley
of Balfour. He feels himself to be a part in thenitict merely by virtue of the force
of the events, his imprisonment and his love fag fRoyalist, Edith. However,
joining the Presbyterians, he is captured in thidéoaf Bothwell Bridge and sent
into exile but returns at the Revolution to margitk.

In creating a character like Morton, Scott showedgolitical and religious
opinions about the conflicts of the seventeenthwgn He divided his characters
into three groups: Royalists and extreme and meoeldPeesbyterians. He depicted
the extreme Presbyterians as bloodthirsty and daengealthough he portrayed the
Royalist, Claverhouse as a chivalric hero. Suclsioleeiness in Scott’s work derived
from his Episcopalian identity. Scott was a poditicromantic and counter-
revolutionary and his emphasis on the old and Ipeat sprang from a fear of the
threat radicalism offered to the politicstiatus quo In this sense, the emphasis on
this past aimed to preserve the existing order. éfates, Jacobite and Whig,

Presbyterian and Episcopalian had created themireshich was to be defendéd.

179 McCaffrey,Scotland 18.
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The extreme Presbyterians were a danger to syabild harmony of society and the
moderate Presbyterians were thus much preferable.

Nevertheless, this reactionary attitude wastietsole form of conservatism
in early nineteenth century Scotland. As alreadd, s#fferent religious and political
convictions were producing different interpretaaabout the Scottish past. So, the
views of those who saw themselves as the heitseofadical Presbyterians about the
main elements in the Scottish nationhood were alyurather different from men
such as Scaoitt.

M’'Crie’s position as zealous Presbyterian was iomplete contrast to
Scott’s, because his conservative attitude wasweddrom very different sources. A
serious and strong opposition movement sprang thapopular Evangelicals in the
established Church of Scotland and the dissentens &t the church®™® M'Crie was
the member of the Anti-Burgher wing of the Secedet® had decided to renew the
Covenants in 1742, and the Seceders were firmiclagid to the Covenanting
identity.

For centuries, the Covenanters, their cause, thiend<iTimes of the 1680s
created a body of Lowland tradition, which was \&lito the Jacobite myths as
rooted in the oral and written sources. The Covengrtradition came from two
sources. The first was the National Covenant sidimetlin Edinburgh in 1638 and
the other was the Solemn League and the Covend@4d. Covenanters believed in
a Covenant between God and his people and theoidide Two Kingdoms-that of
the king of Scots and that of Christ- was one efdkntral themes to the Protestant

Scottish political and religious thinkirtg*
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Beginning from the late seventeenth century, repm@sg an apologetic
attitude among Presbyterians, the defence of theei@mters with attempts to show
their lives and deaths as those of martyrs, be@d@minant approach, from Robert
Wodrow to Archibald Bruce and his pupil Thomas M&?? These Presbyterians
were articulating an alternative British patriotisonthat expressed by others and this
determined their variant interpretation of what stttnted Scottish national identity.
This was predominantly based on their understandihghe period of Scottish
history before 1688 and this held a central pladgheir thought and discourse.

M’'Crie sharply criticised the presentation of thev€nanters by Scott i@ld
Mortality. He held that Scott had misrepresented the Coversaim his work and felt
“as if he had been personally attacked by Scott\seli and “became indignant by
the injustice done against the memory of the Conema.™®® He attacked Scott's
version of history.

The author does not hesitate to violate historithtand probability, and even
to contradict his own statements or admissiongaft®s of this occur in some

of his best descriptions; and they show that thduglhas the imagination and

feeling of a poet, he is deficient in the judgemamd discriminating taste of a

historian®*

According to M’Crie, Scott consciously distortedaliey and mistreated the
Presbyterians. The reason for this was to be foartds Episcopalian sympathies.
While there had been “excessive tenderness andadglishown to Episcopal
clergy”, the Presbyterians and their ministers lh@@&n treated in a contrasting
manner in the work®® For instance, in Scott’s work, the character Olduise was

presented as a religious zealot who condemnedwdip did not share the

182 Cowan, “Covenanting Tradition”, 18—19.

183 M'Crie the youngef,homas M’Crig 199.

184 Thomas M’Crie A Vindication of the Scottish CovenantéPhiladelphia: James M. Campbell &
Co, 1843), 17.

182 |pid, 31.

73



Presbyterian belief$® However, M'Crie thought, “Mause was the favourite
character with the author, and out of her mouthirtended to pour the greatest
quantity of his ridicule upon the Covenantef¥."Again, in complete contrast to
Scott’s positive description, M'Crie argued thata@rhouse was “a wild animal”
that employed the most disgraceful measures toraxtate Presbyterians. However,

...the good people of Scotland, who inherit any portf their fathers, will no

doubt be amazed to see those whom they have beastamed to revere as

patriots to venerate as confessors and martyrsutir now held up to derision

as mad enthusiasts and reviled as hypocrites andemws ruffians®®

M'Crie conceded that it might be true, to some ektehat there was
enthusiasm or fanaticism among the Covenanters;tiiey had been driven to
extremes by the intolerable oppression of the gowent™®® Thus, Scott had given a
most unfair view of the common people of Scotlankis was very unworthy of a
Scotsman, who had a right to be proud of the sapsense and a duty to adopt a
more informed view of his countrymen. He was notasof the fact that the
common people among the Presbyterians in genere etter informed than the
rest of the country of the same rarR”But, “whatever were the talents of the
Presbyterian preachers, there could be no douthteaf achievements in performing
most salutary and desirable reformation in the raenof the people'™

In M’'Crie’s defence against Scott, the Covenanterd the identity of the

Scottish nation were interconnected. The memorthefCovenanters and the strict
adherence to their tradition was one of the maaratteristics of the Seceders in the

late eighteenth and early nineteenth century. Tias enforced with a patriotic

discourse on the Presbyterian heritage, stretchimm the first settlement of the
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Reformation to the Covenanters. This radical Prestan interpretation about the
Scottish past was extended back to the Reformgbermod in M’'Crie’s own

historical works. He continually underlined theertonnections between Scottish
Presbyterianism and the independent existenceeohdion. The establishment of

the Reformation was the determinant factor in stgapf a national identity.

4.3 Reformation, Union and National Identity

The self- identification of Scottish Kirkmen witligh historical myths was an
aspect of Scottish religious life in the early rieenth century, on the way to the
Disruption of 1843. However, what makes M’'Crie’sitimgs important for the
question of national identity was the combinatidran emphasis on the history of
the church back to the period before the Revolusetilement and a rejection of
what sprang from this laté?* The stance of M'Crie on the question of national
identity amounted to a complete change when comdp&wethe Enlightenment
historiography on the Scottish Reformation past Her criticized the Revolution
Settlement of 1688, and the Union of 1707 as a élatmthe national independence
and identity of the Scots. He suggested a differeational identity free from
Unionist ideas, which produced discussion of thett&h past and national identity
with a teleology that looked to incorporation whmgland, and tried to construct a
an alternative that focused on the Reformation.

According to M'Crie, “the corruptions, by which tl&hristian religion was
universally disfigured, before the Reformation, lgrdwn to a greater height in

193
h:

Scotland than in any other nation within the pdlgvestern Churc Superstition

and religious imposition dominated a rude and ignbpeople, while the clergy held
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great riches and powé# The great bulk of the wealth of the nation belahte a
few individuals, notably including the clergy. Thepmmanded the whole of the
resources of the nation. The evils of “avarice amition” they had taken for a rule
among the clergy. Bishops and abbots rivalled tiglity in their magnificence and
amount of wealth they possessed. The clergy wexenipted from the secular
jurisdiction and corrupted with wealth. Idlenessswa scandalous thing for the
religion and in contrast with decenc{”Of the Christian doctrines and values, only
their names of them remained.

In the circumstances so depicted, the nation asi@ennaturally demanded
reform. The demand for religious change did noivéemerely from the nobility but
from all levels of society. Exertions were beingdador a complete change and
reform and all acted in their own capacities fds ttommon purpos€® The great
bulk of the Scottish nation remained unenlightesatte the clergy raised their
authority over people by the means of the propagaii superstition and the nation
could succeed in gaining its liberties and maintégnindependence only by the
Reformation. Thus the people with great zeal hatiraoed Reformation principles.
The Reformation had indeed made extensive progbe$sre the Reformation
Fathers like Knox accepted'it’

M’'Crie thus offered a very different picture of ratal identity from that of
the Enlightenment writers placing the Reformatidnita heart, pre-eminent in
importance. This was closely related to the pdlltiand religious context of the

period. Scottish Enlightenment historiography hadricated “a new ‘enlightened’
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patriotism of Scotland in the middle of the eigimtsecentury.**® The focal point of
this construct was the achievement of the Uniod#87. The Union of 1707 had
many implications both in England and Scotland anying degrees. It is important
to remember that religion was unquestioned ingtgrality to national identity in the
early eighteenth century and Union debates formednal ecclesiastical policy.

It can be said that, especially beginning from ithieddle of the eighteenth
century, an English oriented definition of natiorggntity was made fashionable by
the manufacturing of the concept of North BritisssieThe general approach among
the Scottish Enlightenment writers was to direa fcots toward a political and
institutional identification with England by an afeudalist critique of Scottish
society. It was a discourse, which equated the i8isgtion with patriotisnt®® Most
of the educated and politically important figuremdhaccepted the view that pre-
Union backwardness had suppressed the people andetv association with
England had been the best choice. Scots, who waderuthe influence of
Enlightenment ideas rejoiced to have been rescuad the humiliation caused by
the backwardness of Scottish society before 179hB motivation, they began to
associate liberty and prosperity with Union and Waigation renouncing an
attachment to Scottish pa&8f. There was thus a consensus in support of the Union
and the existing benefits of incorporation withne British state.

However, this powerful discourse aiding the esshiohent of an anglocentric
North British identity could not prevent entireliffdrent perceptions of religious and

cultural identity. In the period, conflict betwePmnesbyterians and Episcopalians was
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a severe hindrance to the articulation of an idgnbased on a common
Protestantism. In addition to this, the Moderatexfifyelical conflict within the Kirk
motivated varying perceptions of the Scottish felig and national past. The
Moderates were in a conflict with many of the intest attitudes and vested interests
of the society. Their criticism about the Scotti®eformation past and their view of
the foundation of the national church provoked actien, manifested in a
conservative and patriotic attitude. There were yrauspicions about their alliance
with the political regime in Scotland. Moreovereyhwere accused of heresy by the
Popular (Evangelical) Party within the church amd&lers without” The call for a
return to the Reformation principles was deriveahfrthe notion that the existing
situation of the established church was inconsisieth the spiritual independence
of the natiorf® Whether the Church of Scotland under the Modemgéme could
be credibly regarded as the nation in its spiritasppect was certainly one of the
questions stimulating the discussions of the period

The national character of Scottish religion appga® an important theme in
a discourse characterised by a Scotocentric piatmotwhich was widespread
particularly among the Seceders in the late eigitheand early nineteenth centuries,
but the Evangelicals in general showed their vigeradherence to a traditional
understanding of Presbyterianism. The Seceders #ed members of the
Establishment alike as a powerful expression ofestB/terian disposition to defend
the principles of the Reformation espoused Scofteaticularism. M’'Crie’s stress on

Scottish distinctiveness reflected this consereatnterpretation of Scottish past and
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it was fuelled by a fear of the eclipse of the g@twmmal character of the Scottish
Presbyterianism within the late Hanoverian state.

Thus, it came about that M’'Crie felt it necesstaryshow that the Scottish
Reformation had quite exceptional character. TheitBt people themselves were
predisposed to embrace the Reformation and itgdlilbg ideas because of the
oppression they endured at the hands of the cf8gyAs part of his criticism of
Enlightenment writers especially, William RobertsoM’Crie underlined the
acceptance of the Reformation in all ranks of dgcié’Crie controverted the claim
that Patrick Hamilton was the first man, to brihg (Reformation ideas to Scotland
with an emphasis on Wyckliff and the Lollards. Te&ved to undermine the view of
the “celebrated historian William Robertson” whaotight the early reception of the
Reformation in Scotland was a phenomenon in thestcand middle ranks of the
society?® Contrary to this, M'Crie contended that the Refation had been
embraced and patronised by persons who were ofisupank as well as people
from the lower and middle parts of society: and tdmnions of Wyckliff were
received in some of the respectable families inetist and west of Scotlaff. Thus
M’Crie depicted a popular acceptance of Reformaiileas by the whole nation and
presented how the Scots consciously adopting Rapiedoctrine as the pre-eminent
determinant of their national identity.

However, Scottish exceptionalism was not to bebatied merely to the
manner in which the Protestant religion had beer@ted by the nation. The Scots
were different in the way in which they regulatdee torganisation of the true
religion. The essential principles of Scottish Bygsrianism depended upon the

“authority of God” as revealed in Scripture andas®ary rules were consistent with
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the general principles of Scripture. Scottish Pyesimnism guaranteed the rights of
the people and it was, in this sense, a very B form of Christianity. This was
in accord with the character of the nation and riagon at large had desired the
maintenance of Presbyterianism in Scotl&fid.

M’'Crie focused on the peculiar and exceptional litjwieof the Scottish
Presbyterianism as a significant component of #ugonal identity. This might be
seen as a response to an alienation of the Seckederghe religious and political
mainstream. When such an attitude is considerethengeneral context of the
Moderate-Evangelical conflict of the period, it eges from the situation of the
Evangelicals turning into a protest against the idamt group, the Moderates. The
Moderates favoured thstatus quaand labelled as the Enlightenment at prayer. They
were supporting the Union of Scotland with Englamd.707. They did not have a
strict attachement to the relationship betweemiali and national identity. For their
opponents, the Evangelicals, in religious and jpalit opposition, the inter-
connection between national identity and the rehgdf the Scots was a theme to be
used as a valuable weapon and much use was mate dadlleged by unique
character of the Scottish Reformation and distomgi between Scottish
Presbyterianism and other forms of Protestantism.

In M’Crie’s works, depiction of difference betwee&rtottish Presbyterian
religion and Calvinism on the European mainlandateworthy. It was necessary for
M’'Crie to show that John Knox and Andrew Melvilleese patriotic Scots and that
they had established a pure Scottish religion enctbuntry. This overstatement of the
distinctive features of Scottish Presbyterianisns \&@aeaction to the Enlightenment

historiography of the Scottish Reformation. The Miades evaluated, Scottish
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Presbyterianism, in part as a “return to patripticity” and in part as a copy of the
Calvinist model of Geneva thus said by William Raberf’’. M'Crie reacted to this
comment in different places of his works. Largdlnoring the influences from
foreign churches, he saw the Reformation Fathdéesnating to build a religious
organisation, which had matched the demands afidkien.

The assertions that John Knox had taken the titsugf Calvin without any
change and brought them to his native country wejected. John Knox could be
said to have organised the Scottish Church on #r@e@n model. M'Crie claimed
that Knox had had many radical ideas before heGalwin, although he did develop
his notions with observation of the ecclesiastg@mlernment and discipline he found
on continent. What had contributed to his thouglaswhe correspondence he
observed between own notion of what constitutedvanely authorized form of
ecclesiastical governmefff Scottish Presbyterianism in M'Crie’s mind had an
exceptional organisation. The Scots had not takeir example from “any Kirk in
the world, no, not from Geneva; but drew their pimm the Sacred Scripture&>®

In hisLife of Andrew Melvillein the same way, he responded to claims about
Genevan influences on the Scottish Reformation. réwdMelville’s mind, as it
shaped ecclesiastical government, been dominatelkooyghts about the institutions
of Geneva. Melville’s goal was not to bring the @tuof Scotland to the nearest
conformity with Geneva in point of discipline andckesiastical polity, because he
knew the differences between a kingdom and a repuhlthese ways, in reference
to both Knox and Melville, M’'Crie rejected what hegarded as mere controversial

allegations, produced in the seventeenth centuaynaggthe English Presbyterians

297 Colin Kidd, Subverting 191.
208 M'Crie, Knox 62.
209 |pid, 207.
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and adopted without any investigation by the wsitel M’Crie’s time, to be used in
criticism of particular aspects of the Reformatféh.

It could, M’Crie acknowledged, be said for bothd and Melville that they
had been greatly indebted to Calvin and Beza. el admired the ecclesiastical
order and discipline established in Geneva; butais impossible to assert that they
had unquestioningly adopted and copied the ingiitat in this city. Genevan
Calvinism was for M’Crie a foreign institution almtie model of church organisation
could not simply be fitted into another environmertiere were different conditions
in different countries. The establishment of “tha&qzhial sessions, presbyteries,
synods and general assembly” proper to Presbyiemawas very difficult in the
small territory of Geneva. Such an organisationlddne erected only in a country
like Scotland®**

M’'Crie was trying to preserve the principles of tBeottish Reformation with
a conservative stance and a patriotic discourgetdid against Episcopalians and the
Moderates. Argumentation for Scottish exceptiomalisonverged with apologetic
against the Church of England and these both cagether with an anti-Unionist
approach in his text. The Scots had to be warnathsgthe dangers of receiving the
influences from the Church of England, particulautyder the Union. They had to
know the distinctive character of their own Refotima to stand against the
assimilation to the ethos of the British state.

In Britain under the Hanoverian regime there existe varied society,
composed of many religious sub-cultures and opiposit These produced different
stances against or for the state, and these sta®tesnined a complex pattern of

relationships to the state. While the Moderates $wggported a British identity to

210 \'Crie, Melville, 60.
“1bid, p.61.
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achieve a great degree of incorporation into a idritstate, other Scottish
Presbyterians were sceptical about the Revolutaitiegnent of 1689 and from 1733,
the Seceders, who left the Kirk over “concessioasl@no the demands of the British
state”, gained a place as an opposition movemédfarireg a critique of both the

Revolution Settlement and the Union of 1707. A catiPresbyterian patriotism
survived after the Union. Its adherents thoughthef Union of 1707 as directly
contrary to the seventeenth-century Covenanted rJraod the destroyer of
fundamental laws and liberties: it established &nein England and Erastianism in
Scotland?*? In the process, they remained in an extreme poshiecause a Union,
which did not embody the Covenanting tradition &m&lReformation principles, was
fundamentally unacceptable: and this anti-uniomiatriotism was nurtured with

beliefs about the religious characteristics of 8wottish nation, described in their
historical interpretations and writings. This cowing defence of the Reformation
and Covenanting tradition contributed to the populeotest which became more
visible in the late eighteenth and early nineteestfturies.

The views advanced in M’Crie’s works were charaster of the Seceders
and obvious re-presentation of the arguments ohidedd Bruce of the Antiburgher
General Associate Synod. Bruce held that allegiastteuld be confined to the
British Crown- not parliament- while “denouncing ifnglican dimension.” Bruce
traced the “repugnant Caesero-papistry of Englati@iecratic monarchy back to the
Henrician Reformation, which kept papalist doctrieanon law and much of the
Catholic ecclesiastical hierarchy.” He thus comgatbe English Reformation
unfavourably with the Scottish one, drawing attemtito the radicalism of the

Scottish Presbyterian tradition. In the late eightl and early nineteenth centuries,

12 Colin Kidd, “Conditional Britons: The Scots Covenimg Tradition and the Eighteenth Century
British State”English Historical Reviewl17 (2002): 1147-1176.
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when the British government was equating the alitprinciples of the Seceders
with those of Jacobinism, a threat to the Britisates Bruce was identifying the
characteristics of the English and Scottish Refdiona respectively as passive
obedience and popular resistafte.

The Seceders held the view that there were twonmertely distinct, but
necessarily hostile ecclesiastical organisationsthie same state. Scotland and
England were different “and the abominations of Wgan hierarchy and the
erastianism of royal supremaéy* were English phenomena impossible to accept.
So, such views manifested themselves in historicalh and found acceptance
beyond the ranks of the Seceders. Thus, Brucegaten of Kirk's centennial

celebrations of the defective and erastian Glorigesolution®®

might be said to
have expressed between Evangelicals and Modermatdeeir attitudes to both the
British state and Reformation past.

It was M’Crie’s task to extend the differentiatibetween religious cultures
of the two nations back to the Reformation peribié found the origins of the
deviation of the English from the path of true gadn in the political circumstances
of the period. It was true that Henry VIII renoudibjection to the Roman See and
compelled his subjects to follow his example; dubad been a suspiciously self-
interested enterprise and that this was a Refoomaftiom above changing the
character of the English Reformation. Henry Vllivested himself with the

ecclesiastical supremacy, within his dominions, ithkthad wrested from Rome; and

in the arrogant and violent exercise of that powee, English pope was scarcely

13 John Brims, “The Covenanting Tradition and Schtiadicalism in the 1790s” iBovenant,
Charter and Party: Traditions of revolt and protéstmodern Scottish Historfed.) Terry
Brotherstone (Aberdeen: Aberdeen University Pr&389), 51.

214 Kidd, Subverting 201.
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exceeded by any of the pretended successors BE&t.“'° Although Henry made a
breach with Rome, he could not renounce his Catisali. Thus, among the English,
“a motley system” had been established and theign§leformation was supported
by contradictory measures.
Statutes against the authority of the pope, anthsigthhe tenets of Luther, were
enacted in the same parliament; and Papists anedfants were alternately
brought to the same stake. The Protestants in éabtivere universally
dissatisfied with this bastard reformation, a amstance which had
contributed not a little to cool their zeal for tleely proposed alliance with
England®*’

Thus, Knox had been disapproving of the courseafbfnation in England
and had not wished to go to England in the yearkisfexile: for the laws and
corruptions of the Roman See remained, althoughh#imee of the Pope had been
suppressed:® M'Crie perceived in a disapproval of English Eiasism, the belief
that “ministers could not discharge their officemscientiously in the sight of God
because no minister had had authority accordinge@xisting laws?™® He sought a
true religion and an ecclesiastical polity in canfidy with Christ’s institution. For
this reason, he refused Edward VI's offer of a bsit in England and declared the
episcopal office to be destitute of divine authorit itself, and its exercise in the
English Church to be inconsistent with the ecckigial canon$®

Thus, the Reformation of religion was conductedvery different principles
in England and Scotland, both as to worship andesiastical polity. In England,
“the papal supremacy had been transferred to tlwcegr the hierarchy being

subjected to the civil power and all the anciemirf® of worship had been kept.” In

contrast to this, in Scotland, all of these hadnb&emoved as destitute of divine

218 M'Crie, Knox, 27.
217 bid, 28.
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authority, unprofitable and burdensome.” The wagrshind government of the
Church had been reduced to a scriptural simplféityThe Reformation in this
country had been arrested by the influence of tygdh faction. The ceremonies and
arbitrary statutes had been imposed and enforaticylarly after the accession of
Elizabeth and a great number of ignorant and ingeafft clergymen had been
employed. With this observed, M'Crie was not sug@d to see that every attempt to
establish a true and pure religion had been deféatEngland>?

In complete contrast to this, in Scotland, the arathad been struggling to
preserve its national and religious identity by theasures against the corrupt clergy,
who had struck terror into the minds of the peopea short time after the first
establishment of the Protestantism in the counfsgtestants had become the
strongest party offering proof of this, M’Crie helldat Catholic worship had been
almost deserted throughout the kingdom and there meaquestion its restoration.
The nation had legally abolished the Popish refigiand established the
Protestantism in Scotland. Thus, the Reformatiah ddvanced in the country from
small beginnings and reached the status of a paelitary establishmeft®
Although there were problems related to the orgditie of the Reformation, the
Reformed religion had been generally accepted ail&ud*>*

M’'Crie went on to observe that there had been gitensince the
Reformation to introduce what he considered foreigws on the matters,
ecclesiastical government and an episcopal relggarganisation. This was a danger
to the public tranquility inevitabl§?®> The Anglican Church was an alien and

threatening power, as much as Catholic Churchhénpast, the Episcopalians had

221 1bid, 62.
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been working to smooth the way for the introductadrihe Episcopacy in Scotland.
They had been trying to do this by an impositiorttos minister$?® He attempted to
show the extent of the danger of the practice afopage. Absolutism, episcopacy
and despotism had many interconnections but evenyifestation of the evil stood
opposed to the national organisation of the Sdotisirch??’

From the establishment of the Reformation, theonadit large had possessed
an interest in the question of the independenceéh@fecclesiastical courts and had
regarded the improper influence on the ministerara®ppression of the nati6ff,
which had an aversion to the episcopacy. The neiristad not constituted a threat to
the king in the past; but the king, in alliancehnilhe episcopal priests harassed these
loyal and patriotic subjectd® Lay patronage was a very important issue in this
context. It was the pre-eminent issue, which hadirently created schisms in the
Scottish Kirk. The Seceders regarded the nominaifdhe ministers by lay patrons
as unacceptable and this led to their separatiom fthe Established Church. This
problem was an endlessly debated issue, whichtegsin new schisms as well as
lesser conflicts until the Disruption of 1843. Mi€was a part of this debate as a
true follower of the Secession in 17%3.Inevitably, he constructed connections
between lay patronage and the question of natideality. He conceived that in the
normative age which followed the Reformation, thbezl been the power in the
presbyteries and the people accordingly posseskédew liberties; but now the
power of the ministers was fettered by lay patr@enagd the reason behind this was

the influence of the Anglican Churéft He saw the Golden Act of 1592, which
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gave parliamentary sanction to the system of Pteshyp courts and definitely
settled the Presbyterian form of polity in Scotlaad a great step in the national
Reformation, as it repealed statutes, which engmatauperstition and were hostile
to the national independence of the SédtsHere and in the following years,
patriotism was manifest in seeking to establishsBytery in the face of an
Episcopalian threat and provide an evangelical stipifor the promotion of religion
in country were very patriotic deetfs.

However, in following century, particularly by tievolution Settlement and
Union of 1707, everything acquired in the Reformatperiod was undermined and
impaired. M'Crie perceived the Revolution to haveeb made by a coalition of
parties of very different principles and most ofrthhad been illiberal and hostile to
the Presbyterians. By the Revolution, the Engliatd ktarted to regard the Scots as
barbarians who defended the “peculiar sentiment&rafx and his followers®®*
However, the great majority of Scots continuedaokl back to the Reformers with
sentiments of respect and gratitude. For a coraftietime after the Revolution, the
Presbyterians of Scotland regarded with contempigdws of English writers about
the Scottish past, knowing that Presbyterianism nvage scriptural and liberal than
the religion of their neighbours. However, the Uniwad led to a transformation in
the national sentiments of the people of Scotl&mme Scots had been jealous of the
English predominance in Scotland after the Uniart;ib time this had turned into a
desire for conformity with their southern neighbour the writings of the most
popular of the Scottish literati, this was the doamt tendency and this explained the

existing distorted picture of Scottish Reformatfon.
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M’'Crie was simply following the traditional intergtation of the eighteenth-
century Seceders about the Scottish past. Theyaheddy different attitude towards
the British state from that of the Moderates in #sablished Church. It can be
traced to a different evaluation of the Presbytefeeritage of the sixteenth and
seventeenth centuries, the period central to t@iught as they developed their
understanding of Scotland’s national identity. Thegre not, fundamentally hostile
to Unionist views; but the Union was to be subacatinto the Covenants and an
articulation of them, and more basically of thenpiples they identified with the
Scottish Reformation. A Union was possible but amycondition of the destruction
of Anglicanism in England. It was hardly possifide them to accept the religious
and political order prevailing after 1707.

In conformity with Secession tradition, M’Crie wagrictly attached to the
Covenanting tradition and he repeated its argumagasnst the Union. The Union
Settlement reduced the power of the Scottish Chiifcihe Moderates were
responsible for the situation in which the estdigs Church of Scotland languished.
His anti-Moderate post-Enlightenment conservatismtioe question of national
identity relied upon a criticism of the Moderatéeirpretation of the Scottish past for
the Moderates distanced themselves from the Coviegatradition, failing to see
this tradition as the source of the principle onichhthe national life was to be
conducted and trying to find alternatives to Coveimg Calvinism?®’ In other
words, this radical and reactionary Presbyteriatriggsm, by M'Crie was an
articulation of an opposition to Scottish Enlightesnt historiography as it dealt with

the Reformation past. He inherited the eighteemhtury Presbyterian fear that

238 Alexander MurdochBritish History 1660—1832: National Identity anddad Culture(London:
Macmillan Press, 1998), 55.

37 J.G.A. PocockBarbarism and Religion: Narratives of Civil GovereniVol.2, (Cambridge:
Cambridge University,1999), 302.
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Union might result in the absorption of the Presbgin Kirk within a British
Episcopalian church. Scottish Presbyterianism radé preserved against this
danger® M'Crie was making a whiggish critique of the WhRevolution and
Union calling the Scots to look back to the Refarghprinciples and Covenanting
identity their way forward. The chief contemporarfluence on the formation of this
critique was question of lay patronage, which ledhe schisms in the Church of
Scotland since 1733 and central to the debate didts independence. When this
is perceived, M'Crie’s contribution to our undersfeng of his period is

considerable.

238 Colin Kidd, “Religious Relaignment between the Restion and Union” in John Robertsah
Union for Empire(ed.) Robertson, 145-146.
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CHAPTER 5

CONCLUSION

There are a limited number of studies of post-Hriégment Scottish
historiography and these are mainly concerned Wlith imaginative literature
products of the period. Moreover, the rare studibsut political and religious
histories depend on a conviction that the sociedg ®ecularising and emancipating
itself from the religious ideas with the aid of gressive notions developed during
the Scottish Enlightenment. However, if we accdps tparadigm, we miss the
realities of the period and it becomes difficult understand its atmosphere. The
recent historiography has challenged the undersignaf the Enlightenment itself
disclosed by this view and consequently its reoeptiSecularisation looks less
inevitable.

In the period, intense debates and tensions witlenChurch of Scotland,
between the Moderate and Popular Parties, and tmeroversies among the
dissenting groups shaped the Scottish historynwgitirhese debates paved the way
for different interpretations of the Scottish pdstyard according to the theological
position of the writers. M'Crie’s historical workare very important for their

depiction of a particular contribution, made mosinfy by the Seceders to the
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intellectual environment and religio-political dissions of the time. His works were
an attempt to restore the estimation of the S¢oRisformation past in reaction to an
Enlightenment historiography, which attacked thieritage as a hindrance to
progressive ideas and fuller integration into thaigh state. His restorationist view
was a Scottish manifestation of a movement in Eriraplarge responding to the
dangerous ideas disseminated by Enlightenmentdhsnénd actions of the French
Revolutionaries. His works made him an important pathis intellectual, political
and religious phenomenon.

Pursuing his aims, he produced counter-argumentisose of the defenders
of the separation of the church and state and kyopage. The question of
Erastianism and lay patronage had been long dieduis years in Scotland and
from time to time created new schisms in Scottiskk.Kin the period after the
French Revolution, under the name of voluntaryismyider question about the
church-state relations emerged and the contrasimgs on this question brought
one of the turning points in Scottish history, Bisruption of 1843.

M’'Crie’s purpose was to defend and reinvigorateaasertive Presbyterian
historiography serving his purposes in these dsous. As a radical Presbyterian in
opposition to the Moderates, he believed in thepsihdence and superiority of the
church in relation to the state. He adhered, imiottords, to the theocratic beliefs of
the Scottish Covenanters of the seventeenth cenithig Kirk was the visible
community, a self-governing corporation, which wasoperate with the aid of the
state in the establishment of the true religionis Vs for him a basic notion of the
Scottish Reformation and placed him in the vangattie Counter-Enlightenment.

In looking back to the Scottish Reformation Fashén find arguments

justifying his beliefs, he showed himself a competbistorian, according to the
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demands of his own day. He certainly criticisingligimenment writers, made
extensive use of primary sources. His use of sudumientary material showed his
adaptation of antiquarian method; but his histontimg continued a tradition of
undisguised moral purpose. M’Crie sought to coreedtlse understanding of the
Scottish Reformation among Enlightenment writers; lie shared much with them-
and not only in the matter of civil liberty. He sbd, for example the Enlightenment
view that the society in which he lived was betted more advanced than that which
went before. However, he explained this progresthbyinfluence of the Providence
on the process of change, which necessitated anmse of reception of perennial
Protestant truth.

We may reflect that Scottish Whig historiographytoaued in varying forms
in the early nineteenth century. Thomas M’Crietgiaipt in defence of the cause of
the Covenanters and his enthusiasm for the Sc&e$brmation past best represents
its Presbyterian form, which did not pass away utlde Enlightenment influence. It
remained to provide a powerful discourse extengiveded in the religious and
political debates of the period. M’Crie’s history ho mere curiosity. It reveals a
mind-set to which historians of the period mustegattention if they are more

thoroughly and profoundly to understand its coslic
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