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ABSTRACT

COUNT LUIGE FERDINANDO MARSIGLI AND HIS ESSAY ON TURKISH
COFFEE: COFTEE, COFFEEHOUSES AND CULTURAL LIFE IN THE LATE
17" CENTURY OTTOMAN ISTANBUL

This thesis focuses on coffee and coffechouses at the end of the 17%
century, Count Luigi Ferdinando Marsigli’s life and his essay on coffee. It
examines the social, political, economic and spatial transformation starting with
the emergence of coffee and coffechouses, specific to their cccurrence in the
Ottoman-Istanbul. It continues with the interesting life of Count Luigi Ferdinando
Marsigli from Bologna. His works on his interaction with Ottoman culture,
military, geography and officials are stated in the final chapter. This is not an
argumentative but an informative thesis. However, coffee and coffechouses have

never ceased 1o be a matter of discussion since their first occurrence.

Keywords: Coffes, colfeehouses, Luigi Ferdinando Marsigli, Istanbul in the 17th

{Century, daily life




OZET

KONT LUIGI FERDINANDO MARSIGLI VE TURK KAHVESI UZERINE
METNI: 17. YUZYIL SONU OSMANLI ISTANBUL UNDA KAHVE,
KAHVEHANELER VE KULTUREL YASAM

Bu tez, 17. viizyil sonunda kahve ve kahvehaneleri, Luigi Ferdinando
Marsigli’s hayatini, ¢ahsmalarini ve kahve fizerine yazmis oldufu metni konu
edinmektedir. Kahvenin ilk kez ortaya ¢ikisindan baglavarak kahvehanelerin
olusumunu, Osmanli-Istanbul sirlarina girmeleriyle birlikte vasanan sosyal,
sivasi, ckonomik ve mekansal doniislimii inceler. Bologna’dan Kont Luigi
Ferdinando Marsigli’nin ilging vyasamum igeren biyografinin ardindan son
boliimde Osmanh kilitirll, ordusu, cografyvas1 ve yetkilileriyie etkilesimi {izerine
gaiismalar belirtilmistir. Bu, tartismaya degil, bilgilendirmeye dayanan bir tezdir.
Ancak, kahve ve kahvehaneler ilk ortaya cikislarindan bu vana tartisma konusu

olmszktan hic vazgecmemislerdir.

Anghtar Kelimeler: Kahve, Kahvehane, Luigi Ferdinando Marsigh, 17

Yiizyilda Istanbul, Giindelik hayat
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INTRODUCTION

Kahve {Coffee) has two meanings in Turkish; a beverage and abbreviation
of kahvehane {coffechouse or café) and it is not a coincidence that coffee, as a
drink and a place, has always been inseparabie especially within the scope of the
Oitoman History., Coffee entered Istanbul from the Palace during the reign of
Sultan Suleiman I {r. 1520-1566) and then to the high-officials’® houses. Before
iong, it has reached the streets and served by peddlers. When the first
coffeehouses obtained an official face at the second half of the 16" century, this
public institution led to political, socio-economic and occasionally religious
sanctions. Due to its hard-to-conirol social struciture, coffechouse remained on the
agenda since its first appearance in the streets of the Ottoman Empire in the 16%

century and spread hastily in a very short time.

In the first part of this study, in addition to the legends about the
emergence of coffee, reliable information was shared in the light of historical
sources. The coffechouses were in a constant transformation from the first day
they emerged. The official mterventions, upcoming disagresments between the
people and political authorities and in this context Ottoman Sultans underlay bans
and the public reactions. The discussions about coffee and coffechouses as
exemplified with ferwes related to coffee and coffechouses reflected ihe

significant influence of religion on social life.

In order not to ignore the public-demand and considering the economic

benefits, the prohibitions on the consumption of coffee have not been permanent.

L




Yet, there were four large-scale bans on coffee and coffechouses in the 16" and

17%™ century Ottoman History. The coffeehouses became the socialization space of
the Muslim majority, af the beginning served for men only, and soon became one

of the indispensable meeting places of daily life.

There is a consensus that coffee first appeared in Yemen' and its
consumption began in Dervish lodges and spread from there to the whole society.
The coffee, which became widespread in Istanbul through merchants and
dervishes, began to be consumed in many cities of Europe in time. By moving the
coffee from sireet vendors and drinkers to coffechouses, Mahalle Coffechouses
grew rapidly in the Ottoman Empire and turned into 2 heterogencous public-space
where people from all levels of the society came together for a variety of
purposes. The authorities perceived this fluid and difficult-to-manage structure as
a threat and recognized it as a center of tensions between the people and the
government, as is evident in the example of Janissary Coffeehouses from the 179
century until Sultan Mahmud I (r. 1808-1839) abolished them at the first half of
the 19th century.

Before coffechouses, the socialization center of Muslims was the mosgues
and their private homes, which did not prevent them from worshiping. However,
with the coffechouse, people started to ‘kill time’ which was unacceptable,
hecause that hindered their worship due to the distractions like games and

conversations. Besides, there have been unapproved activities like gambling and

! Another common belief is that coflee first appeared in Bthiopia then spread to Yemen.
However, in Ethiopia, it was eaten but in Yemen, it was drunk and used as 2 beverage for the first
time,



drinking alcoholic beverages. Thus, the Sheikhes al-Fsiom of the period intervened

with coffee and coffechouses via ferwas.” These ferwas supported or resulied in
Jermans {edicts).

However, coffee and coffechouses were not limited with Muslim couniries
and communities. Different religions and different geographies had their share of
coffee as it has spread to the various cities of Europe at the end of the 17th
century. This expansion resulted in the religious regulations of the Christian and

Jewish scholars, as well.

After this general information on coffee and coffeehouses, the second
chapter is the biography of Count Luigi Ferdinando Marsigli who came to
Istanbul for the first time with Venice Baile Pietro Civran. In this official visit,
Marsigli stayed in Istanbul for 11 months apnd had the opportunity to make
important observations. This official visit coincides with the occurrence of the
coffec and coffechouses in the Ottoman Empire and Count Marsigli’s encounter
with coffee towards the end of 17™ century saved his life, when Tartars captured
him during the Second Siege of Vienna (1683) and Marsigli served coffee in the
military camp. He recorded all of these observations in his personal notes and in

official reports.

Draring this visit, he met one of the mest important scholars of the period
Hezarfen Hiisevin Efendi {1600-1691) and in his autobiography, Marsigll shared

his disappointment and grief on the fact that such a wise man would die as a

* For detailed information about one of the Sheikk ol-islam Ehusiud Efendi in the 16ih
century, see. Mehmet Evtufeal Dilzdad, Sevfiddislom Ehusund Efendi Fetvalar: Infindn 16 Az
Tiirk Hever Istanbul: Enderun Kitabevi, 1972, 148-149,



Muslim. Hilseyin Efendi gave Marsigh some pages on coffee. Marsigli translated

these notes into Italian with the help of his translator, Gabai and dedicated them t©
Cardinal Buonvisi®. The work entitled Bevanda Asiotica {1685) was published in
Vienna. The book also includes the healing effect of coffee and additional
information about cther beverages such as wine and beer from different regions.
The five-page receipt given by Huseyin Efendi was printed on the opposite pages
in Halian and Ottoman Turkish. In the transiation, Marsigli used the terms in
Ottoman Turkish by adapting them to proper pronunciation. The booklet ends

with how to serve Turkish coffee and salutations.

In summary, the three key subjects of this thesis are coffechouses in the
late 17 century; Count Luigi Ferdinando Marsigli’s life and his essay on Turkish

coffee entitled Bevanda Asiatica.

* Cardinal Francesco Buonvisi (1626-1700). Deceased as the Bishop of Lucea. He was
elevated to Cardinal in 1681 and when Bevande Asiciica was published, Cardinal Buonvisi was at
the service of Holy Roman Emperor Leopeld L
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CHAPTER 1

1. COFFEE AND COFFEEHOUSES IN THE LATE 17th CENTURY
ISTARNBILL

1.i. ON COFFEE

The emergence of coffee had a snowball effect on the course of history
and there are various legends about the appearance of coffee for the first time. The
most popular one is the story of Kaldi and his dancing goats:* Kaldi was a goat
herder from Ethiopia who realized the strange behavior (dancing) of his goais
after cating red berries (fresh coffee beans); he tried the beans and he rejuvenated.
Other two legends are based on the curative function of coffee’ First story is
about Prophet Muhaminad and Archangel Gabriel in which the Prophet was
sericusly ill, Gabriel served him a cup of coffee and, the Prophet recovered

instantaneously. In the second story:

Solomon was said to have come in his travels to z town whose
inhabitants were afflicted with some unspecified disease. On the command of the
angel Gabriel, he roasted coifee beans “from the Yemen,” from which he brewed
the drink, which when given to the sufferers, cured them of their illness. The
veport concludes by saying that coffee was then completely forgotten until the
beginning of the tenth [A.D. sixteenth] century.®

* The legend of Kaldi is a very widespread and universal story. We can see artwork dedicared
to this legend. For an example see. “Coffee Legend / series Painting by llaamen Pelshaw®,
htipsi/foww seatchiart. com/art/Painting-Coflee-Legend-series/902162/3 893343 view

* For more information about the usage of coffee for medical purposes in Egypt, see. Michel
Tuchscherer, “Osmanh Déneminde Masir Kabvehaneleri: 16.-18, Yizyidlar,” in Dogu 'do Kalve ve
Kalvehaneler (Istanbul: Yap Kredi Yayinlan, 1999}, 163-104,

¢ Ralph & Hattox, Coffee and Coffechonses: The Origins of o Social Beverage in the
Medieval Near East (Seattle and London: University of Washinglon Press, 1985, 13,

L



Tn parallel with legends and stories, historic sources suggested that the
motherland of coffee was Yemen.” However, the etymology® of the word kahve
{coffee) indicated Kaffa region in Ethiopia as the Arabic version of the word,
gaiwa also has the same root. The ambiguity about the appearance and arrival of
coffee was probably because merchants from Yemen introduced it to Saudi
Arabia and coffee had quite a journey as explained by [Coffce.] historian Raiph S.

Hattox:
By the first decade of the sixteenth century... coffee had spread from the Yemen
to the Hejaz and Cairo... it was another decade or so before il reached Syria,
probably via the pilgrimage caravan, and from there it was carried to Istanbul
around the middle of the 1500s.°
To get back to the meaning of the word gafiwa, a detailed explanation of

coffee terminclogy is found in Hattox” outstanding and detailed doctoral thesis as

follows:

Ag a general rule, we can say that:

1. In common use the word gahwa came to be applied to the beverage made of
the fruit of the cotfea arabica.

" Contrary to what Sir Clausier Du Loir says in his journal, the origin of coffee is Yemen and
it was usually transporied to Tstanbad via Egypt. For the related inlerpretation see. Sir Clausier Du
Loir, Du Loir Seyahamamesi: [V Murai Doneminde Bir Fransiz Seyvakin Maceralars., irans.
Mustafa Das (Istanbui: Yeditepe Yayinlan, 2016} 131-133,

% “German doctor Rauwolf mentioned this word *kaube® as he heard from people of Aleppo.
Ir: the news from Cairo in 1591/92, “kaova’ iz expressed as 2 beverage from the grains of a tree. In
1582, two hundred coffeehouse owners walk in a cortege; in 1604, & Christian captive in Budapest
mentions drinking of kafrve {(caf®) in his journal. A British mariner logs that he saw ‘cohoo’
plantations in Moha desert in Southern Arabia and he tock a vest in 2 "cohochowse” {coffeehouse}
in his journal. Same year, in g British newspaper the word “coffee’ is used. There are different
phonetic pronunciations of the word from “kava® in Arabic and ‘kahve’ in Tuerkish such as bun,
buma, banr and bupg.” Ulla Heise, Kahve ve Kahvehane, irans. Mustafa Tiizel {Ankara: Dost
Kitabevi, 20013, 11

® “In any evenl, what Dhabhani saw in Ethiopia, i indeed he went thers, and what he did
there and on his return to Yemen, are kefl open to doubt by lbn “Abd al- Ghaffar's account, To
begin with, he found the people of Ethiopia “using” gahwa {fo-wafady abichy yasia 'miliing af-
gabwa)” Hattox, ihid., 14,

(&3}




2. The fruit itself is calied pumm, while the two parts of the fruit, the kernel and
the husk, are called bunn {or habb al-burn) and gishr respectively.

3. The word gahwe is sometimes modified to specify what sort of beverage we
are speaking of, since i could be made from either the husks alone (ol galwa al-
gishrya) from the kernels (el-gohiwe al- bunmiya), or from a combination of the
two, but it is restricted to those things made from the fruit of the coffee plant.”!

However, the lexical deduction might be problematic on its own because
the first expression of coffee (gahwa) in the earlier texts of the Muslim world
might be referring to an alcoholic beverage or metaphoric usage of wine used by
mystics. Historian and Theologian Cornelis van Arendonk stated in The
Encyclopedia of Islam that, “Originally [coffee] is a name of wine, found in the

old poetry...”!

Another ambiguous point about coffee was how to consume it. Cotfee was
not necessarily a ‘beverage” at the beginning. In Arabic, they use the verb <
[Sariba] for drinking, consuming and, smoking, which can be confusing. For
instanice, in some records about the Yemen Sufi circles, we see that some sheiks
crushed and ate the berries. As stated by Hattox, “It is not clear from this whether
the ‘use’ of coffee by the Ethiopians was as a beverage, as those who took the

habit from them later were to do, or whether they were eating the berries, as was

16 Hattox, ihid..20.

U Comnelis van Arendonk, “Kahwa,” Encyclopedia of Tslam, ed. . van Donzel, B. Lewis
and Ch. Pellat, 2% (New) edt., vol. 1V (Leiden: Brill Academic Pub., 1997}, 449-455. See also.
Cornelis van Arendonk, *“Kahwa.” Encyclopedis of Islam, edt. M. Th, Houtsma, T. W. Arnold, R
Bazaet, and B, Hartmann, 1% ed., vol. IV (Leiden: Brill Academic Pub., 1913-1936).

(Nate: The ‘Kahwa® article in the first and second editions of Encyelopedia of Isiam are the
same and written by van Arendonk. However, in the third and latest edition, the article about
coffes and coffechouses in the Ottoman Empire is enditled “Coffee and Coffechouses, Olloman”
and written by Michel Tuchscherer. For the third edition, see. Michel Tuchscherer, “Coffee and
couffeshouses, Ottoman”, In Ercycfopedia of Islam, THREE, edi. Kate Flest, Gudrun Kifimer,
Derys Matringe, John Wawas, Eversit Rowsorn.
https/freferenceworks. brillonline comfentries/eneyelopaedia-of-islam-3/coffee-and-coffechouses-
ottoman-C0OM 244107 nm=2
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occasionally seen, even in later times, in the Arabian Peninsula.”'? In another

example from Ethiopia, people were crashing the beans, adding them into the

flour and baking bread in the 800s A.D.1

The manuscripts by one of the most credible historians, Abdiilkadir Ibn
Muhammed el-Ceziri'? and his prominent work Umdetil s-safve fi hilli’l-kakve are
the basis of information about the first coffee consumption in the dervish lodges.
According to Ceziri, drinking coffee was not limited to individual usage and there
were collective cofiee-drinking sessions. In the ceremony, dervishes sat in a circle
and passed one cup of coffee starting from the Sheikh to all the other dervishes
and this ceremony was the symbol of unity as well as an oath of alliance as van
Arendonk explained, “The pious intention with which it was taken made the
drinking of coffee a good work. It received a ceremonial character, being

accompanied by the recitation of a so-called ratib.”!>

Rejuvenating and delighting qualities of coffee put it in an irreplaceable
position in the Sufi circles as well as the Ottoman Palace but its qualities were not

lisnited to awakening and energizing. Coffee has medical and curative functions as

12 Mattox, ibid.,14.

Y Yasin Yildiz, comp. Tim Zamanlorin Hotwine Soraypda Biv Fincan Kabve {Istanbul:
TBMM Milli Saraylar Daire Bagkanhgs, 2011), 17,

Y For detailed information and other references to Cezivi see. Hattox, ibid., C. van Arendonk,
“Kahwa,” in: Emcvelopedia of Islom, edi. E. van Donzel, B. Lewis and Ch. Pellai, 2™ (New) ed.,
vol, IV (Leiden: Brill Academic Pub., 1597); Héléne Desmet-Grégoire and Frangois Georgeon,
edt., Dofu'da Kakve ve Kahvehaneler, trans. Melem Atik and Esra Ozdogan (Istanbul: Yapr
Kredi Yaymlar, 1999),

% While they are circulating the coffee-cup, they repeat kowi 116 times, “This usage -apart
fromt the similar in sound between kafwa and fowi- on the fact that the aumericsl value of {eboat
hesaln} kinwh, 116 i3 the same as kwy one of the most beautiful names of Allak™ €. van
Arendonk, ibid 454,



well and it was commonly used for therapeutic purposes.’® Even today, we use

coffee as an alternative medicine Tor the treatment of various diseases:

“Medical historian and deontologist Prof. Dr. Aysegiil Demirhan (Erdemiz} gives
the following account of the use of coffes in folk medicine: According to first-
hand information provided by people from Istanbul, diarrhea is treated by
squeezing lemons juice on two spoonful of coffec and swallowing half &
teaspoonful of this picture with a litile water once every three hours... Coffee is
also used In freating animal diseases, which have diarrhea as a symptom...
Ground coffee also has a healing effect when applied externally to wounds and
cuts, again due to the tannin i contains.

In provincial regions of Turkey, sweet coffee is given to relieve labor pains and
coffee with lemon to cure headaches. Another cure for headache is fo sprinkle
coffee onto slices of potato, press these onto the patient’s forehead and tie them
in place the muslin scarf. Descendants of old Istanbul families recali coffee like
quinine, being uvsed to treat malaria.., In rural areas animals that had eaten
poisonous plants were given large amounts of coffee to drink, since coffee 15 an
antidote for substances that numb the nervous system.” (Demirhan, 8990y

The therapeutic usage of coffee was not pertained to Turkish folklore.

During the first years of coffee in London, they sold it in the pharmacies as a

medicine. The healing features of coffee were not limited o these as stated by

French Historian Fernand Braudel:

...1t [coffee] dries up all cold and damp hwmeors, drives away wind, strengthens
the liver, relieves dropsies by its purifying quality; sovereigns equally for scabies
and impurity of the blood, it revives the heart and its vital beat relieves those who
have stomach ache and have lost their appetite; it is equally good for those who
have a cold in the head, streaming or heavy... The vapor which rises from it
(helps) watering eves and noises in the ears, sovereign remedy alse for short
breath, colds which attack the lungs, pains in the spleen, worms; extraordinary
relief after over-eating or over-drinking. Nothing better for those who eat a lot of
fruii... However, other dociors, and public humor claimed that coffes was an anti-
aphrodisiac and a ‘eunuch’s drink.*®

1 ahout the usage of coffes for medical purpoeses in Egypt, see. Michel Tuchscherer, ibid.,

7 Gabri M. Koz and Kemaletiin Kuzncw, Turkish Coffee, trans. Mary P. Isin (Istanbul: Yam
Kredi Yaymlar, 2013), 214-215,

8 Ternand Brandel, Chvilization and Capitofism 15th - 18th Cenmtyry, trans. Sifn Reynolds,
vol. 1, The Structures of Everyday Life: The Limits of the Possible (New York: Harper & Row,
1981}, 256260
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The medical function of coffee is very essential for this dissertation in

refation to Luigi Ferdinando Marsighi and his essay on cotfee entitled Bevanda
Asiatica {Asian Beverage). The booklet includes a receipt about the curative
function and preparation of coffee. Besides, it is considered one of the earliest
scientific books on coffee in the West. The basis of this booklet is the translation
of Sheikh Davig al-Misvi's"® receipt that Hezarfen Hilseyin Efendi®® delivered to
L. F. Marsigli in Istanbul during his official visit with Venetian Bailo Pietro
Civran. Marsigli translated this piece from Ottoman Turkish to ltalian, added his
personal notes and observations on beverages and presented them to Holy Roman

Emperor Leopold I and Cardinal Francesco Buonvisi.

1.1.1 Coffee in Istanbul

According to various historians, the exact date of the arrival and occurrence
of coffee in Istanbul is not clear. The first occurrence of coffee in the Ottoman
Empire was presumably alimost 300 years after the Yemeni Dervish lodges. It was
during Sultan Suleiman I {r. 1520-1566)'s reign as van Arendonk stated,
“Intercourse with the holy cifies and with Egypt brought coffee to Syria, Persia
and Turkey. In Istanbul and Rumili, coffee first appeared in the reign of Suleiman
I.7% Academician Ahmet Yasar also stated that, “The first coffee service in the

Palace was during Sultan Suleiman I's time and towards the end of his reign thers

Y The author of the receint was noted as Sheikh Davet al-Miset in Bevande Asiatica whereas
there are strong evidence that the author was actually Doved al-Amaki who was educated in Cairo
for & while and treated patience. For detailed information about physician and scholar Dovud of-
Antaki, see. Ayseptil Demirhan Brdemir, “Dévid-i Aniaki)” Telam Ansiklopedisi, vol. 9 (Tstanbol:
TV, 1994), 26-27.

B For more information aboul Hezarfen Hilseyin Efendi and his Works, see. Footnote 106,

Hyan Arendonk, ibid. 451,




were fifty coffechouses in Istanbul.”?? However, German author and journalist

Ulla Heise®™  and Frenck Hisiorian Pernand Braudel®® pointed out that the first
occurrence dated back fo Sultan Selim I (1.1512-1520) and the records indicated
drinking coffee in 1517, Otioman-Turkish polymath Katib Celebi dated the arrival
of coffee to Turkey as 1543 in his work The Balance of Truth™ whereas Turkish
Studies Professor and Historian Cemal Kafadar presented a date range in his

article:

The earliest mention, found thus far, of coffee in Istanbul —not of coffechouses
but of coffee— occurs in the endowment deed of Barbaros Hayreddin Pasha
{1473-1546). When the grand admiral endowed his home as one of the properties
committed to the family wag/ that he registered in 1539, the property included a
kahve odasi, a coffee chamber, 20

The occurrence of coffee in the Ottoman Empire was directly related to its
consumption in major religious Muslim sects such as Halvetiyye, Kalenderi and
Bekrasi” Sultan Suleiman I affiliated with Halveti sect and in the second half of

the 16th century, the chief coffee maker (kakvecibasi) was appointed in the Palace

2 Anmet Yasar, “Kahvehane,” Islam Amsilklopedisi, vol. Ek-2 {Istanbul: TDV, 2016), 3-5.

% Heise, ibid..21.

2 Braudel, ibid..256.

= Katib Chelebi, The Balance of Trath, trans. G. L. Lewis (London: Allen and Unwin, 1957},
60,

% Cemal Kafadar, “How Dark is the History of the Night, How Black the Story of Coffee,
How Biter the Tale of Love: The Changing Measure of Leisure and Pleasure in Early Modern
Istanbul,”™ in Medieval and Early Modern Pevformance in the Fastern Meditervarean, ed. Arzu
Ciztirkmen and Evelyn Birge Vitz (Turnhout, Belgium: Brepols, 2014), 247,

Mote: Assist. Prof. Dr. Fikret YILMAY, remarked during the defense of this dissertation thai
Barbaros Hayreddin Pasha’s Valfive was modified three or four times. He also added that the daie
of Valfive was 1534 and these modifications were applied in 1338-1540, 1557, 1585 and 1595-99,
Ag stated by Bafadar, in the Velfive, there are thres coffee rooms in two mansions of Barbaros
Hayreddin Pasha. However, between the vears 1534-1599, when and in which version this
information was added to Vakfive cannot be determined. Therefore, according to Yilmaz, the first
mention of a place defined as Kahveodast (coffee chamber) in mansions becomes controversial.
There iz no doukt that coffes arrived in Istanbul from North Afvica or after the Southern
Expeditions in 1517, but Valfive must be used within the framework of the aforementioned
reservations. {23.05.2019)

T Ayse Ssraggll, “Kahve'nin lstanbul'a Qelisi” in Dogu'da Kabve ve Kalvehaneler
{Istanbul: Yapr Kredi YVaymian, 1995, 30,




to organize the service of coffee. Coffee service had a crucial part in the routine

and it was ceremonial. At first, the coffee was served only to the Sultan but it
became customary o offer coffee to official visitors. Only the highest rank could
enjoy a drink in the table, others had to quench their thirst with water, and after

the meal, the guests washed their hands before the coffee was served.®

The high officials started to serve coffee in their private houses as well.
Even in the house, coffee service had always been ceremonial and in some cases it
was served in the special men-rooms (sefamiik) of the house as the head of the
house had his coffee alone or with his preferred guests. Suraiya Faroghi noted
that, “... in Seyyid Hasan’s [1679-1748] diary records he is drinking coffee at the
start of the day. This was not always a family occasion, but sometimes took place

in the part of the house reserved for men, and guests might also be invited.”

The aforementioned example might give the impression that drinking
coffee was limited to men. However, in the 17% century, women also had the
privilege to order and offer coffee in the Palace as we see examples of coffee
service in the letters and jowrnals of women, noted during their official visits to
the Haseki Sultans (wives of the Sultan). They served coffee in a very detailed

and formal manner as Faroghi suggested:

“Lady Mary Wortley Montague... describes an invitation to afternoon coffes
which she received from the wife of an eminent official, the grand vizier's kihya

* Juanita ¥Wroom, “Comelis Calkoen Timkive'de: Bir 15, Yiwyid Flemenk Diplomatm
Topkaps Sarayrndaki Ofle Yemegl™” in Haydi Sofraya: Musfak Penceresinden Osmanil Tarild,
adt, Ay Singer, (Istanbul: Kitap Yaymevi, 20153, 153,

* Suratya Faroghi, The Subjecis of the Sultan: Culture and Daily Life in the OGftoman
Emipire, trans. Martin Boti, (London: LR Tauris, 20003, 218,

iz



Women would gather in the homes of their female friends and acquaintances for
meals, music and conversation. For the male inhabitants of the towns there were
also public meeting places, among which the catés (coffec houses) we have just
encountered were particularly popular.””

The children were also familiar with the drink and public areas as we see
some references to coffee and coffeehouses In the fairy tales. Coffee service and
ceremonics played a great part in cultural transmission of tradition as we see in
the stories that the protagonist of the story visits the coffeehouse to unburden his
troubles, find solutions, socialize and ask for advice. The examples from the tales
would be out of context of this dissertation but we might have some insight about
the content of these tales and function of coffee-coffechouses as explained by

Researcher Namik Acikgz:

“In fairy tales, we see clements related to coffee in 5 different forms: Coffee
(katve), coffechouse (kahvehane), coffee maker (kahvect), atter-breakfast coffee
(kahve-alfr), coffee utensils.... In addition fo palace, mansion, house, cottage,
Turkish bath, inn, caravansary, castle, dungeon and caves in the fairy tales,
coffechouses {or kakve in brief) have an important place. The protagonist
encounters or happens to pass a coffeehouse, which would create a climax in the
story... [In some scenarios] coffeehouses are mot just a haunt but a shelter as
well !

Once became public, coffee expanded beyond the ruling-class and the
expansion of coffee drinking among all levels of society brought up not only
coffechouses in the public sphere, but also the establishment of coffee preparation
facilities. The coffee was served in mobile coffee stalls, which were like mussel
fillers and for coffee-addicts; there were coffee pots, coffee, sugar and mangal

{mobile barbeque) to brew their coffee suitable for their tastes. The indication of

¥ Faroghi, ibid., 214
B Namik Aqikghe, Kebvendme (Ankara: Alcgug Yavimlarn, 1999), 133-137.
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the upcoming coffeehouses was the occurrence or transformation of various

places like classic shops, which were reminiscent of kraathane {reading-houses).

Soon after, coffechouses emerged and invaded the streets of Istanbul.
1.2. ON COFFEEHOUSES

1.2.1. Coffechouses as Public Spaces

Coffee and coffeehouses had an essential role in the social-communatl life
from the second half of 16th century. Coffeehouses existed in a unique
environment as places of exhaustion and consumption.*® From the historical
perspective stated by Kafadar, “new and immensely popular forms of sociability
in the early modern era; secularization of public space; literary activity; novel
sites for the formation and manipulation of public opinion; tensions with the
authorities™® were the general characteristics of the coffeehouses. Besides, the
coffechouses were not illegal and inconvenient like taverns in Muslim societies

and they soon obtained a hotel status for international guests.

With their cosmopolitan and sophisticated structure, the 17% century
coffechouses were different from usual gathering places in the community such as
madraschs, hazaars, caravansaries, mosques and others. In this setling,
coffeehouses established an intenmediary social-public sphere for men, and men

only, to bend and stretch the strict norms. This flexible structure provided a legal

2 Dgamet-Grégoire and Georgson, ihid, 10

¥ (Cemal Kafadar, “4 History of Coffee,” Paper presented at the KTl Congress of the
interational Feonomic History Association (IEHA)Y (Buenos Aires, Avgentina, 22-26 July 2002},
b

3% {ieise 1hid., 21,
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gap for both legitimate and iflegitimate actions, without detaching people from

their social and cultural environmenti. Hereby, coffechouses were considered
innovative but before long, they became an ordinary part of the social life and a
center to satisfy the economic, social and cultural needs of the community while

creating their own community.

Starting from their emergence in the second half of the 169 century, the
Ottoman coffechouses became preferable meeting points. There were limitless
opportunities as a junction point of locals, travelers, officials, employers,
employees, clergy, non-Muslims, hobos, influencers and as van Arendonk
mentioned, “The coffee-house met with such approval that it soon attracted civil

servants, kadis and professors also.” 3

The interiors of the primary coffechouses were also transforming due to
this heterogeneous flow. It was almost like a sanctuary with the routines, rules,

ornaments and ceremonies. 30

However, the design and spatial qualities of the coffechouses differed
according to their location and cultural setting;®” the routines of the clieniele were

almost universal. Both in the West and the East, since the first cccurrence of

* van Arendonk, ibid., 451,

*¢ Desmet-Grégoire and Georgeon, ibid., 23.

7 A very ploturesque exaraple was Tound in the traditfonal Tranian coffechouses, which are
ornamented, or actually decoraled, with religions and mythical stories of the Tranian culture, The
frescos and paintings, calligraphy tables on the walls might have recalled a temiple at first glance
before the soffec was served. Iranian Artist Wijdan Ali mentioned such example as follows: “The
poorer classes remained attached fo pictovial follk traditions manifested in qahwa-khaned
{eoffechouse) murals and in oil paintings that decorated local coffeshouses, Their themes were
taken from storics of the classical Persian epic, Shahrama, and the accounts of the sufferings of
Shi’ite rmartyrs.” Wildan AN, Modern Fslamic Aré: Development ond Cowmtinuity (Florida:
University Press of Florida, 1997.), 78

[

¢




coffechouses in the late 16th century, people gathered in the coffechouses to kill
time, play games, gamble, smoke cigars and pipes and hookah, share the latest
news and information, as well as 1o conspire or quarrel about some issues.”® As
stated by History Professor Omar Carlier, “The contradiction between the Eastern
Coffechouse and Western café is not based on a spatial difference. Both Turkish
coffechouse and Caire coffechouse had already had many components of the
strength of Café Procope.”™ The difference was the licit opinion on the
coffechouse in the Muslim world whercas in the West, the inns and bars were

already legitimate public spaces.*

1.2.2. The First Coffechouses in the World

The first examples of coficchouses occwred in Mecca, Caire and
Damascus at the beginning of the 16th century. The occurrence of coffechouses in
the Arab-Muslim world had two dimensions: First dimension was the direct
inferaction among the consumers of the beverage who were not necessarily from a
closed group but had the privilege to drink coffee in the coffechouse or even on
the strests in a very spontaneous way. The second dimension was vertical and
based on 2 closed group -dervish circles- and expanded in the community by the

imitators of the Sufi-religious order in their own social circle,!

# van Arendonk, ibid, 451, See also, Tbrahim Pecevi, Pecevi Torili, edi. Murat Uraz

(istanbul: Mesrivat Yurdu, 1968},

¥ Omer Carlier, “Magrib Fabvehanesi: Erkek Sosyalligi ve Vurtiaghk Harcketlen” in
Dagn da Kabve ve Kahvehaneler (Isianbul: Yapr Kredi Yaymlars, 1999), 195,

4 For more nformation see. Omer Carlicr, idem., 197-200.

1 Diezmet-{régoire and Georgeon, ibid, 17,




The emergence of the coffechouses, which evolved from the peddler
coffes servers, provided Muslim male population with a social space not colliding
with the Islamic life style and the coffechouses did not obtzin clientele by an
effort. On the contrary, the consumption of the beverage was rather self-
proclaimed. Correspondingly, there was a rapid and radical expansion of
coffechouses in the Islamic world as the Muslim community did not —or could
not~ consume alcoholic beverages, at least publicly, and before the coffechouses,
the public spaces for social gatherings were inns or taverns. Coffechouses were

alternatives to inns, in other words they were “taverns without wine’ %2

However, such a high demand drew attention from the Muslim world in
general and at the beginning of the 16™ century, a strong reaction in the Muslim
world smitten those beautiful days when the coffechouse became an institution
detached from the mosque. This separation paved the way for religiously and
politically subversive actions, which resulted in jferwas (Islamic religious
law/sanctions) from the religious wing and edicts, taxes, prohibitions and even

protests from the political wing to restrain these public spheres.

One of the most significant and according to Hattox the first, examples of
this opposition fowards coffee as a beverage was the prohibition in Mecea, in
1511, This was a great incident of the time and included almost all Muslim clergy,
who made detailed interpretations about the hela! (permissible) status of coffes

and gave ferwas in parallel with legal sanctions. In direct relation to the status of

%2 Hattow, thid., 72




coffee in Muslim communify, the public spaces for the consumption of the

beverage also became targets and shunned® due to their similarity to taverns,

Yet, the formal or informal interventions about coffee and spending time
in the coffechouses yield no sustainable results. Coffeehouses adapted to the

dynamics of their times and managed to survive to this day.
1.2.3. Coflechouses in the Ottoman Empire

The first occurrence of coffechouses in the Ottoman history dated back to
the 16th century and the first coffechouses in Tahtakale, Istanbui, as well as the
rest of the world, were public spaces and places of entertainment. According to
Historian AR Mustafa Bfendi from that era, the first coffeehouse in Istanbul was
established in 1553 whereas according to the 17% century Historian Ibrahim
Pecevi; Hakem, a merchant from Aleppo and Sems from Damascus opened it in

15544

The coffechouses in the second half of the 16" century were ‘Muslim
Taverns’ and they first emerged in Tahtakale district of Istanbul® This location
was a prudent choice because Tahiakale was already a metropolitan center for
pious Muslim communities. Thus, the emergence of coffechouses in Tahtakale

provided an approved public space for them, which conmotes that other minority

* For an elaborate study on the prohibition of coffes In Mecea, ses. Hatiox, 1bid,, 11-29,
“ {brahim Pecevi, Pecevi Torihi. edt. Mharat Uraz, (Isianbul: Nesrivat Yurdu, 1968), 196,
B Hattox, ibid. 95
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groups and religions communities under the Otioman rule were 5ot very common

or even: absent in the coffechouses at the beginning *°

In accordance with their complex and multi-functional structures, the
number of coffechouses increased very rapidly. Swedish Ambassador Ignatius
Mouradgea D*Chsson, *7 who is known for his work Tableau général de I'Empire
othoman, stated that there were fifty coffechouses in Istanbul at the end of Sultan
Suleiman I {r. 1520-1566)"s reign, and in Suitan Selim II{r. 1566-1574)s and
Sultan Murad I (r.1574-1595)’s reign the number increased to six hundred.®®
The most prominent traveler of the Ottoman Empire* Evliva Celebi reported that

there were also seventy-five cafés in Bursa in the middle of the seventeenth

century, “Small wonders that, by the end of the sixteenth century, there were
hundreds of coffeehiouses in Istanbul and many more hundreds spread across the

empire. The inhabitants of several cities could choose among dozens.”*°

In accordance with this hasty expansion, the coffechouses in Istanbul
evolved from an Islamic inn or tavern to a great actor in the market and an
ideological apparatus in politics especially from the 17% century onwards.
According to Pegevi, bom vivarr intellectuals could gather in groups of twenty t©

thirty people in these coffechouses. Some were reading manuscripts and books,

46 Wafadar, “A History of Coffee,” 54.

7 Kemal Beydilli, “Ignatius Mouradgea ['Ohsson,” Islam Ansiklopedisi, vol. 2 {Istanbul:
TV, 19943, 466-407,

* Yonatins Mowradges 1D'Ohsson, Tablean géndval de D'Empire ottoman, vol. IV, (Paris,
1788-1824), 79,

4 Bvliva Celebl has a notable, 10-volume work entitled Sepcharname, including this travel
notes in the 179 century.

0 Watadar, “How Dark is the Histary of the Night,” 251,




some were playing backgammon or chess, and some were discussing the poems

they wrote”! Cemal Kafadar stated a gereral description of the social and

historical environment of earlier coffechouses as folows:

The emergence and spread of coffechouses in Istanbul (as well as Cairo, Aleppo,
and other relevant cities) coincided with various other dynamics and processes of
the early modern era, three of which are most important to underiine... (I} New
levels and forms of urbanization accompanying the rise of a bourgeoisie, or a
Burgertum; {2) Increasing use of the night-time for socializing, entertainment,
and labor, as part of emerging new regimes of temporality that redefined the
spheres of work and leisure; (3) The rise of new forms of enteriainment or
performative arts, primarily of Karagoz shadow theatre and Meddah story-telling
performances.™

In accordance with that the first coffeehouses, adapted very smoothly to
the ambient as they have managed to construct their own structure, which have
similarities with equivalent social domains in the society, yet with unique

characteristics.

The activities and the structure of the first coffeehouses during the reign of
Sultan Suleiman I showed that they were intended to be kraathane (reading
houses) in which epic books with religious content such as Muhammediyye,
Battalncme and Hamzandme had become a tradition.®® However, the activities in
the coffechousss were not limited to literary conversations. There were various
shows and the coffechouse was the most important place for Karagdz-Hacivar
(Shadow Theatre), Meddah (Story Teller) and agik (minstrels) performances.

Hosting such performances, the 17% century coffechouses provided entertainment

1 Pegewi, ibid., 363.

S afadar, “How Dark is the History of the Night,” 244.

% Fhrem Ism, “More Than a Beverage: A Social History of Coffee and Coffeshouses.”
in Coffee, Pleasures Hidden in @ Bean, edi. Selahattin Ozpalabiyricilar (istanbul: Yapm Kredi
Kiiltitr Sanat, 20013, 240,
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for regulars while implementing cultural transmission. For their instructive and
educational functions, coffeshouses were also, and sometnnes sarcastically, called

mekteb-i irfar (school of knowledge) and medresetii T-ulemd (school of clergy). >

The function of ceffechouses was more than a venue for performances.
There were various activities such as gambling and backgammon in addition to
readings and conversations on variety of topics such as politics, commerce,
education and religion. In the Ottoman Empire, the coffechouses were one of the
most important mediums for the establishment and continuation of oral culture,
and served as a reading hali for frequent visitors. Thus, from the second half of
16% century, they became a new cultural circle, socialization center and a public

space.

The coffechouse service was not limited to coffee as there were aiso
alcoholic beverages and other subsiances (opium, tobacco). People were so
familiar with the inappropriate practices that in Hacivat-Karagiz Shadow Plays

there were lines about gambling and substance use.

Some coffechouses in Istanbul alse served as barbershops as stated by
Sabri Koz, “... Most coffechouse proprietors were also barbers, who as well as
shaving, undertook minor surgical procedures such as circumcision, tooth pulling
and bloodletting.””” Between the first bans on coffee during the reign of Sultan

Suleiman 1 to the final prohibition i 1633, the coffechouses were also closed

3 Chelebi, ibid., 533,
3 Koz, ibid,, 117,




down which resulted in illegal appearance of those places under the cover of

barbershops.*

1.2.4. The Types of Ottoman Coffechouses

The cofteehouses were classified according to the location, clientele and
owners of the places. The most common examples were Neighborhood,

Tradesman, Janissary, Fireman, Astk, Semai, and Meddah Coffeshouses.

The first and most common type was Neighborhcod-Street (Mahalle)
Coffeehouses. The street is the smallest unit of the city and the ceffechouses in

the neighberhood had a self-sufficient and an mtrovert structure.

The Tradesman Coffechouses had a guild-like structure. These were very
numercus and functioned like an office of the tradesmen. There was a hierarchy
amongst the producers and high status tradesmen as they had a special status in
the coffechouse. In addition to this, they were employment agencies and one of
the first business network centers. Tradesman Coffcehouses were a gathering
nlace for people from different socio-economic status and created a heterogeneous
atmosphere with a harmenious context and they paved the way for specialized

coffechouses.

Not only the clentele but also the owners of the coffechouses differed in

time as we see the emergence of Yenigeri (Janissary) Coffechouses’ in the second

% Koz, ibidern.
°T The details about Janissary Coffechouses are found under the title "1.3.2. Janissary
{ofteshouses™ of this dissertation, p. 36-32.
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half of the 177 century and their echoers Twlumbact (Fireman) Coffechouses, As

Cem Stkmen pointed out in his book, “Fireman Coffechouses are the cultural
inheritors of Janissary Coffechouses.”™® As the Guild of Ianissaries were
abolished by Sultan Mahmud I (r. 1808-1839), Janissary Coffeehouses were iorn

down and Fireman Coffechouses taken over their place.

1.2.5. Ottoman Coffechouses in Modern Times
In the 19% century, the number of coffechouses in Istanbul was about ten
thousand. The coffeehouses in the form of kwraaihane (reading-places) occurred
after the Tanzimat Period {1839-1876). In this period, some of them, like the
clubs and reading halls in Europe, were transformed into cultural venues where
traditional performing arts were staged, in addition to newspapers and magazines
offered to meet customers’ informational needs on various topics. The first

example was Sargfim Kiraathanesi opened on Divanyolu in 1857,

In the second half of 19" century, two important innovations were
included in the coffechouses: the emergence of tea as a drink and the interior
restoration of the café. The emergence of teahouses toppled coffechouses from its
long lasting throne. The arrival of the Russian and Balkan immigrants who
migrated to Istanbul after the Ottoman-Russian War of 1877-1878 affected the
widespread consumption of tea. With the emergence of teahouses similar to
coffeehouses, the tea became a competitive drink with coffee. On the other hand,

the appearance, interior design and decoration of coffechouses have undergone a

¥ Cem S6kmen, Aydmiarin Hetisim Ortamy Olarak Eski Isianbui Kakveloneleri (Istanbul:
Ortitken Negrivat: Istanbul, 2013}, 25,
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serious transformation as the tables and chairs substituted traditional rostrum

{kereverj. This transformation could not prevent the growing number and

popularity of teahonses and in the long run.

The TIstanbul coffechouses, which had reached thousands in 1922, were
divided into seven classes. These were Tavern-Coffechouses, Coffechouses near
Mosques, Kiraathone, Neighborhood, Artisan, Restaurants” and Village
coffechouses. From the 20% century, different occupational and intellectual groups
such as journalists and actors participated to the clientele of those places classified
according to their locations and situated mostly in the city centers such as
Beyoglu, Bevazit and Uskiidar. Istanbul of this century turned into a ‘large
coffeehouse’ and the residenis of the city preferred the elite Direklerarast and
Beyazit coffechouses, algfrange (Euwropean) cafes in Galata and Pera, or
neighborhood cafes. For instance, a tradesman coffechouse in 1930 was called

“Artist Coffeehouse”™ as its clientele was actors.

1.2.6. Coffee and Coffechouses in the World

Turkish ambassadors and merchants introduced coffee to Western Europe
in the second half of 17" century. Coffee was introduced to Paris as fashion,
Vienna as bounty and London as medicine. [t reached Venice in about 1615 and
in 1644 when a merchant from Marseilles, de La Rogue, brought the first coffee
beans to his native city, along with some precicus cups and coffespots. By 1643,

the new drug was making s first appearance in Paris, and possibly by 1651 in
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London. Nevertheless, all these dates refer to the first clandestine arrivals rather

than to the beginning of a popular taste or public consumption.

The arrival of coffee in France and Vierna are two very different and
interesting phenomena. In fact, Paris was the first io welcome coffee, In 1669,
Turkish Ambassador Miiteferrika Suleiman Aga,® a presumptuous but amiable
man, officially presented coffee to his Parisian audience. He was the Ottoman
Empire Ambassador to French King Louis XIV but due to his unacceptable
behavior, his official duty lasted only two years. However, Braudel pointed out
that, “The embassy failed but the coffee succeeded. Like tea, coffee was thought

0 be a marvel remedy.” 5¢

Vienna, on the other hand, had a different story in relation to Otfoman
History. Turks were defeated in the Sccond Siege of Vienna {1683) and left their
coffee beans behind. According to Vienna archives, Turks left 20.00¢ glorious
tents, 20,000 oxen, water buffalos (manda), camels and mules, 10.000 sheep,
100.600 weight units of grain, vessels full of butter and honey, rice and 500 sacks
of coffee. The Viennese were not familiar with these beans but Georges
Kolschitzlcy, a Polish spy who served in Babili (Sublime Porte) for more than 11
years, recognized and rescued them from ending up in the waters of Danube ™!
Kolschitzky used the bounty of coffee beans to establish the first coffechouse in

Yienna but they did not enjov coffee, as it was oo bitter; thus, he served coffee

* Moliere's ballet~comedy Le Bourgeols Genrithomme is ahout Mitefervika Suleiman Aga.
50 Braudel, ibid., 256.
1 Taha Toros, Katvenin Oyvkisd (Istanbul: Tetisim Yaymlar, 1998}, 65
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differently from the traditional Turkish coffee and added honey and milk so that it

was more soff and sweet.

The coffee oceurred in Furope after the Ottoman Eropire but soon caught

up with it due to ever-growing demand and steady clientele.

1.3. COFFEEHOUSES AND POLITICS

As a center of rendezvous and meetings, coffeehouses drew attention of
political authorities and accused of social and political events from their first
appearance. The first example of such intervention was in Mecca with the
prohibition of coffee in 1511.%% In the Ottoman Empire, there were four major
bans on coffee and coffechouses but none of them lasted due to various pelitical,

financial and social reasons.

After the emergence of coffeehouses in Istanbul in the second half of 16
century, there was no constant policy regarding them in the Ottoman Empire.
Nevertheless, the rumor and gossip circulation caused the closure and ban of
coffechouses. We see the political intervention via fermans to conirol the
consumption of coffee and coffechouses but none of them had efficiency to
eradicate this beverage from the daily lives of community. To legitimize these
edicts, Tslamic authorities gave ferwas.® Hatiox stated that, “... In the seventeenth
century, drinking coffee was frequently prohibited by sultans™ decrees, forcing

cafés to close... [And] the conversation which took place in coffee-houses could

8 Matiox, ibid., 11-29.
53 The details of such ferwas and fermans are presented under the title “1.3.1 Coffeehouse
Bans,” 28-36.




10t easily be monitored by state officials.” Ottoman Bureaucrat and Historian
Mustafz Naima interpreted the situation differently and focused on the “leisure
time’ in the coffechouses, barbershops and houses of some men. They were
continuously criticizing the government and had a lot of time to gather which
might result in a riot in the upcoming days. Naima’s expectations were right and
the Janissary Coffechouses was one of the most distinguished examples, owned

by the Janissaries and considered as the base of Janissary revolts.

1.3.1 The Coffechouse Bans

In the Islamic world, coffee and coffechouses sparked debates and became
~ visible from the beginning of the 16" century, According to wlamaireligious
scholars), there were four main reasons to forbid coffee: The first was the roasting
of the coffee until it became black and carbonized because it was disapproved to
consume such beverage according to Islamic sources and interpretations. As

stated by van Arendonk:

In religious circles... it was found that the coffechouse was prejudicial to the
mosque and the wiama thought the coffee-house even worse than the wine-room.
The preachers were especially eager for the prohibition of coffee and the way was
paved for them by the muftis with an opinion that (roasted) coffes was to be
considered as carbonized and therefore forbidden.®

The second reason was about the demand of the scholars and
refigious/pious leaders, who related it directly to wine as it had 2 stimulant effect
on the consumer. To justify their statement, they exemplified the qualities of

cotlee such as iis dark color and stimulant odor and as stated by Suraiva Faroghi,

8 Faroghi, ibid., 217,
5 van Arvendonk, ibid, 451,
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... Por others, the fact that coffee could not be proven to have existed at the time

of the Prophet and the first caliphs were enough to persuade thens that it was a

deplorable inmovation.”*® Tt was also addictive which ulama did not approve.

The third reason was that the passing of the cup from one another in the
Sufi coffee-ceremony which was similar to Christian ceremony of passing the cup
of wine.®” As stated by Hattox, “A good example of such an obiection can be
found in the controversy over ‘passing around the cup’ (idorat al-ka) when
drinking coffee... Such circulation of a common cup is the subject of almost
unanimous disapproval, both by Ceziri and by his even more critical
contemporaries.”® Based on all this rationale, the first coffee ban was in Mecca,
in 1511. The authorities created a commitiee that took a unanimous verdict based

on religious concerns.

The elaborate and religion-based discussions on coffee, affected the
conswmnption of the beverage and the coffechouses. As the Ottoman Historian
Ayse Saracgil pointed out in parallel with Naima, one of the problems with
coffechouses was loose living. Idleness was inacceptable according to Mushim
authorities. This tendency indicated having similar habits to non-Muslims and
coffeehonses were a house of wasting time, inconvenient relations and politically
opposing stance. * On this basis, the religious leaders claimed that coffechonses

retained Muslims from geing fo the moscue and since the customers of the

® Faroghi, ibid., 217.
57 Saraggil, ibid., 28.
58 Hatiox, thid., 117

8 yan Arendoni, ibid., 451




coffeshouses at the beginning of the 17th century were only men, this statement
included only Muslim men. A parallel issue with the coffechouse environment
was gambling or other games played inside, which Islam forbidden, and the
enclosed space of the coffechouse paved the way for such undesirable habits and
activities. Accordingly, the coffechouse was a very problematic institution in the
eyes and minds of the wlama as we see in the kadi reports. For instance,
Abdiinnebi b. el-Hic Ahmed’s official position in Kefeli Mosque™ was
inappropriate and one of the underlying reasons was that he created a coffechouse
in the mosque, which withheld Muslims from attending the worship and prayers
in the mosque. In addition, the abolishment of coffeehouse had an economic
motivation because the conservative middle class started to take place in the
social-outdoor life as the coffechouses became profitable businesses. This
motivaiion was also present in the Ottoman Treasury as the income from the
coffee customs revenues was great. The trade of coffee peaked in the 17th century
due to high demand in the market. According to Pegevi’s history, grand viziers

were investing on coffechouses and made high profit. The account books reveal

"¢ An example related to the decree mentioned above in Turkish:

ISTANBULIR, cilt: 18, sayia: 130, hitkiim 78, sene H.1078/ M.1667-1668

Crijinal metin no: [19b-1] Kefeli Camii miiezzini Abdilnnebi b. el-Hic Ahimed in uygunsuz
hareketleri sebebiyle grevinin Mehmed Celebi®ve verildiZinin tesbit edildig

“... cAmi’~ mezkirda cvkat-: salftda czfin ve ikAmet ve s8ir hizmel-i ldzimesinl edd
etmediginden ma'add mahalle-i mezkiirede kabvehfine ihdds edip nice misliminin  dahi
vaktivieedd-i saldtda tekdsiline bd’is olup daimé tezvir ve giddet ve [esfddan hilf olmadifin
sene-l hamsin ve semdnin ve elf Zilka’desi evihirinde ahali-i mahalle-i mezkGreden cemmei gafir
mahmive-i mezklrede mesned-nigin-i seri’at-i garrd olan amdetl’-ulemd™ 1 -izAm Mehmed Efend
huzlirlarinda ihbir ve haberieri hiiceet olunup micebinee cihet-i mezlkire bana tfevcih olunmak igin
vedime arz verilmekle. .. cdmi™1 mezkirfun] her evkai-t salftda ezdn ve ikdmet ve siir hizmet-i
lazmmesini edi etmeyip ve mahalle-i mezblrede kahvehfne thdds edip ddimd tezvir ve sirret ve
fesdddan BAIT olmadiffn trih-1 mezkirda hikim-i mimé-ileyh hozectlerine Flim olunup hilccet-i
ser’lyye talwlr ve vedine wrz verilip cihel-l merkire merkim Mehmed Celebi'yve teveih
olunmusdur...”

See also, Gelibolilu Al Mustafz Efendi, Owalitrer yiimyd Usmanli Imparatorfugunds
pelenekier, gorenekler ve sosyal hayat, edi. Cemil Yener (Istanbul: Himkar Yaymnevi, 1975}
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the scale of coffee consumption not only in the court but also in the community,

which inevitably resulted in the high profited business: /!

... A kadi’s register of about 1600 mentions a coffee-house in Anlara... This was
probably a state monopoly, since such enferprises were bestowed as tax-farms. ..
At any rate, the owner of a few minor tax privileges in a village in the district of
Forum apparently believed that there was money to be made by mortgaging his
right to collect taxed and buying coffee with the proceeds.”

From Suleiman’s time a tax was levied on coffee which was at a rate of 8 aspers
(coins) per okka (a weight unii - 1 okka=1283 g} for Muslim buyers and 10 for
Christians; in 1607 there was added an extra tax of 5 paras {money) the okka,
which was cafled bid’at-1 kahwe, for both.™

Based upon the aforementioned reasons and oppositions, there were four
major coffee bans and coffeehouse closures in the Ottoman Empire during the 16®
century but due to social, political and financial reasons, they did not last very
long. The first prohibition was resulted from an objection to drinking coffee and

depending on its helal (permissible in Islam) or harar: (forbidden by Islam) status

e group of Christian jewelers in Galata appears in court. Nothing that from time to fime
the state imposes certain taxes on them, they indicate that certain guild members refuse to pay. The
state now wants o collect a coffee tax, and the group has distributed the fax burden among
storeowners according te their financial standing. Yet, some members are refusing to pay their
share. The group wants the recalcitrant jewelers instructed and requesis a promissory note
{temessitk) dacumenting the court’s decision. The court instructs the guild members to pay their
share of the tax. It also gives the jewelers a promissory noie documenting the instruction.

Mahmiyye-i Galata’da vaki® kuyumecilar hirfetinden Liye veledi Nikola ve Yorgi veled-i
Niketa ve Yorgi veled-i Ferafil nam zimmi ler ve sayirleri meclis-i ger’a gelilp takrir-i meram idip
hizane-i hil mayun [?] tarafindan ba’z: tekalif vaki’® oldukda igimizden ba’z: ki mesne bizim ile
ma’an [...] ‘inad ve muhalefet iderler halen dahi mirt kabve teklif clundukda hirfet-i merkumeden
ba'zist vikr olinan kshve'! ditkkan basina tevzi® eyledifimizde almakdan imtinag’ iderler her
ditkkan basina kudretierine giire zikr olunan kahve tevzi® olunup birimiz muhalefet itmemels iglin
kabel-i ser’den ten hih olunup yedimize temessiik virilmesin taleb ideriz didiklerinde ba’de’l-yevim
bu makule tekalif vaki® oldukda her diikkana kudretlerine gore tevzi® olunup minval-i mezblir tizre
‘inad ve muhalefsl olunmamalk i¢lin tayife-l merkumeye tenbih olund: taheiren £ eva yili
Comadelfila sene 16137

Qee also. Timwr Furan, edt. Esmgf ve FLowcaiar-Hristivan ve Yohudi -Cemaar fgleri-
Yabancilar / Guilds and Guildsmen-Commenal Affaivs of Christions and Jews- Forelgners, val. L,
tdahkeme Kayitlan I;@mda 17, Vil Istasbulunda Sosyo-Ekenomik Yasam / Social and
Feonomic Life in the Seventesnth-Century (Istanbul; Tirkive Is Bankas Vaymlan, 20102013,
£2-20.

™ Faroghi, ibid., 216.

3 yan Arendonic, ibid., 452,




and the religious authorities got involved with this edict. Sheikh af-Islam Ebusuud

Efendi™ issued a forwa, or decree, against drinking coffee during the reign of
Sultan Suletman 1 in 1543, This order was extreme and when the ships arived
filled with coffee, they threw sacks of coffee beans in to the sea. This decree is the
only fatwa related to religious background and the following three decrees
transformed from the religious realm to politics. Sheikh al-Islam Ebusuud Efendi
was not the only supreme leader against the consumption of coffee and existence
of coffechouses. Birgili Mehmed Efendi {1522-1573) was another religious leader
that followed the Ibn Teymiyye doctrine. He was a fundamentalist and against
Sufism and Sufi circles. He suggested to purify Islamic applications from mystics

and to forsake every action related to their habits and understandings.”

The second prohibition” was between the years 1583-1587, during the
reign of Sultan Murat 11 (r. 1574-1595). 1t did not last long due to the coffee
consuimers and traders’ reaction. Sultan Ahmed 1 (r.1603-1617) applied the third

ban and it lasted 5 vears (1606-1611). This time a political leader, Sadrazam

™ Tn the ferwe (Islamic religious law) of Ebusuud Efendi, the issues aboul coffee are
addressed in “Crime and Punishment” section. This classification is very intercsting becsuse the
other items in this section are stealing, murder, interest {faiz), boza, adultery, ete. Except boza and
coffee, all ather articles in Ebusuud Efendi’s ferwos are actually cimes in islam but these two
baverages arc controversial issues mentioned in the book, For Ebusuud’s Fetwas on coffee and
coffeehouses in Turkish, see. Appendix 2.

5 Saraggil, ibid, 32.

6 An example of a refated decree in Turkish is as follows:

Ankara Ser’ive Sicili 1, hiklim 1110 (991/1583}

1110 — EMR-I SERIF: (Ankara Kadisima). Dedi kode mahalli olan kahvchane o séedalerin
kapatilmas: evvelee de emredilmis tken Apkara’da tekrar agiimug oldufu ve kahve alis verist
yaprldifn Ofrenilmistir. Bitlin kahvehanelerin kapatuinimas:, kahvehane isletenlerio haklanadan
gelinrnest. Evahir-i Saban. 991/1583. Bo-makam- Kostantiniyye,

Source: Halit Ongan, 1 Wumarah Andoara Ser’ive Sicili, (Ankara: Ttk Tarih Koromu, 1958),
75




Dervis Pasa interdicted the ban and it was terminated because of the reaction from

the community as well as traders and treasurer,

The fourth and the harshest ban was during the reign of Sultan Murad IV
{r. 1623-1640) and this was abolished owing to Sheikh al-Islam Bostanzade’s’’
counter-fatwa about the helal status of coffee.’® He was a very important figure
related to the removal of coffee ban because he found it wrong to put such a ferwa
on coffee, as there was no direct mention of coffee as haram (forbidden in Islam)
in Quran or any other religious regulations. Bostanzade Mchmed Efendi’s
permission about the consumption of coffee created a positive impact whereas
Kadizadeli” was strongly against the gatherings and establishment of
coffeehouses. Sultan Murad IV put a ban on all the coffeehouses and forbid the
consumption of coffee as well as tobacco in 1633, Afterwards, they tried to find a
solution for the surveillance and restraint of the coffechouses. The permanent ban
was applied only in criminal cases. This is important t¢ present the corruption
and illegal processes of kadi and miifiis at that time because the ban for coffee was

something political rather than religious and the people in charge were bribable ®

"7 Bestanzade Mehmed Efend was Sheidh al-fsiom from April 1389 to May 1592 and again
from July 1593 vntif his death in April 1598, He wrote verse in Arabic and Turkish.

T Chelebi, thid, 62.

" Kadizadeli Mehmed Hfendi (< 1635}, He was bom in Damascus and was the leader of a3
religious-intellectual movement cafled “Kadizadeliler™ in the 17th century the Ouvoman Empire.
Kadizade Mehmed Rlendi and his followers simed to purify Islam from misinformation, to abolish
bid ‘ef(innovations In Islam afler Prophet Muhammad) by focusing on Qur’an and accurate hadith
sources. 11is opinion about the hefaf status of coflfee is notable and he is an official referce on the
sublect. For details about his life and “Kadizadeli” movernents, see. Semiramis Cavugofhu.
“Kadizadeliler,” kslam Ansiklopedisi, vol. 24, {Istanbul: TDV, 2001}, 160-102,

80 Geliboluly, ibid., 76-80. Original title of the book is Mevaids 'n-nefuis fi kovaidi bmecolis.




Such reactions were not pertained to Muslim community. When coffee

was infroduced 1o Venice and Rome as a consequence of trade with the Arsb
world in the 16th and 17th centuries, the Catholic Pope dencunced consumption
of coffee due to its association with Islam. Because of the common consumption
amongst Muslims, they considered it “the drink of Satan.” However, when Pope
Clement VI tasted and enjoyed coffee, he baptized some coffee beans and
declared, “Why this Satan’s drink is so delicious that it would be a pity to let the
infidels have exclusive use of it. We shall fool Satan by baptizing it, and making it

a truly Christian beverage.”®!

On the other hand, Judaism responded to the social demand and Rabbis
announced regulations in the Jewish community. Kafadar exemplifies an
announceinent of coffee by a Rabbi in the Ottoman-Jewish community his

unpublished essay as follows:

Ottoman-Jewish rabbis were compelled to answer questions such as “whether
coffee prepared by gentiles was prohibited not only on the Sabbath but on the
remaining days of the week as well.” Rabbi David ibn Abi Zimra who resided in
Egypt betw.1513-53, probably the first to face such a question, “saw no problem
with the beverage being prepared by 2 non-Jew. ... Coffechouses, however, were
for him another matter entirely: ‘T do not consent to its being drunk at 2 meefing
place of non-lews, ... if it is indeed for medicinal purposes one may send for it
and have it delivered home."™

The clientele and occupants of the coffechouses were also 2 matter of

discussion in political terms, The Ctioman autherities considered the fluidity of

B Suzarme von Drachenfels, The Art of the Table: A Complete Guide to Table Setting, Table
Mawnners, god Tableware (New Yorke Simon & Schusier, 2000), 482,

¥ Kafadar, “History of (oiffee” 34, From this citation, we can make two important
inferences; Ottoman-lewish community was not included in the male populace of the coffechouse
and religious regulation on coffes was not spectfic to Islamic community.
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the coffeshouse populace as chaos.® That act of removing the boundaries was
against the relation between the ruler and the ruled and was expected to disrupt
the harmonious social order® and resulted in very harsh interventions. For
instance, Sulian Murad IV, known to be a blood shedder, sentenced hundreds of
men for consuming coffee or tobacco and spending time in the coffechouse, inns
and bozahane (boza-house). However, his attempts to control with viclence and
blood were of no use and he was the last Sultan to apply such cruel sanctions on
coffee and coffechouses. As Grégoire and Georgeon siated in their book about
coffeehouses in the East, “In the end, the measures taken against coffechouses are
meaningful because they expressed the struggle of the central power to prevent
the decline of Ottoman absolutism from the power.” ° Moreover, Kafadar stated
that, “The no-frills language of muhimime documents, summary accounis of the
decisions made by the divan at the imperial court, makes clear that the siate knew
exactly what it wanted to preveni when it closed down the coffeehouses.”®
Regardless of the motives and reasons behind the application of such bans on
coffee and coffechouses, social, political and financial status of coffee made it

impossibic to wipe them out of the streets.
1.3.2 Janissary Coffechouses

The presence of Janissaries as the coffechouse keepers led to a different

attitude in the coffechouses as the Janissary troops were leaving their military

¥ Desmet-Grégoire and Georgeon, ihid,, 38,

¥ Cengiv. Kwli, “The struggle over space: coffeshouses of Ottoman [stanhul, 1780-18457
(Phid Thesis, State University of New York at Binghamion, 2000), 50

5 Desmet-Grégoire and Georgeon, ihid, 40,

¥ Wafadar, “How dark is the History of the Night,” 253,




mission and tended to become tradesman. The state regulations and the
coffechouses in the 189 century differed from that of the 16® and 170 centuries.
Owver time, the basic policy shifted from the control of the public sphere by the
political power and towards the reconciliation of the state with ifs subjects. Cengiz

Kirli explained the position of Janissaries in the 17" century as follows:

... One out of two janissaries who were occupied with a trade was running
coffechouses. These figures reflect the scale of the threat posed by the mob,
which were able to dethrone the Sultan, choose his successor, and manipulate the
opinions of a considerable part of the populace. To some extent the avoidance of
total closure of coffechouses after the 17th century was due to fear of this threat.”’

The Guild of Janissaries was already in corruption when the coffechouses
emerged in the second half of the 16" century. There was a riot-prone and
planning in and outside of the guild. These coffechouses served as the center for
janissaries as well as other people to come together and discuss their concerns and
complaints zbout the government., Concordantly, from the first emergence of
Janissary coffeehouses, the State had always intervened in their business. As
Kafadar expressed in his article about Janissaries, the interference was very strong

at the beginning of the 7% century:

What the so-called experiments with “reform” in the seventeenth century dealt to
the Janissaries, in the short run at least, was brutal repression, Under Osman JI
and Murad IV, kul soldiers found in [stanbul’s coflfeshouses were dumped in
sacks and thrown into the Bosphorus to drown, Tugi, one of the solaks (z unit
within the body of the cavalry of the Porte) who participated in the revolt against
Osman and later wrote a narrative account of that viclent incident in a touching
ambivalence, tells us thai the soldiers had been rather unnerved because, among
other things, the voung Sultan had been engaged in live target practice shooting
arrows at them during the campaign of Hotin. They did not fare any better under
the reforming vizier Kopritlt Mehmed Pasha {1656-61) But the worst was to
gome under Mahmud 1, the most systematic reformer of them all, The so-called

87 Rl ibid., 6768,
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Auspicious Incident of 1826 was a true massacre, a bloody annihilation of
thousands of men who were literally blasted away by the forces of modernism.™

As the Janissary Coffeshouses became the majority m the 17% century, the
Otioman authorities would not dare to close or ban coffechouses as before
because they were collecting some disapproving and opposing groups in their
coffechouses and they were suspected to revolt against the Sultan of that time.
However, the guerilla-structure of Janissary coffeehouses had great influence on
people and made it almost impossible to impese sustainable sancticns. When they
were at the peak of their power and authority, Janissaries were the owners of their
districts and they had their own regulations as well as customs Ekrem Kogu
expressed the required qualifications and some details to own a Janissary

Coffeehouse as follows:

Net every janissary could have owned a coffechouse, it was a bullying privilege
to open a coffeshouse, and even if there was no bullying. .. the needs couldn’t be
supplied. Likewise, these ambitious and magnificent Janissary coffechouses were
all opened by their owners without spending money. On the portals of the
Janissary Coffechouses, they hanged their sign; hallmark of the bully that owned
the coffechouse... on the opening day, a magnificent parade came to the
coffechouse and put the hallmask on the door, This was “Coffeehouse Hallmark
Parade.”®

Aside from their political position, the interiors of the Janissary
coffechouses had motifs and omaments inspired by Bediasi sect, as they were a
majority in the Bekiayi communify. There were mystical elements as well. In time
Janissary coffechouses increased in great numbers and they also had an authority
on the neighborhood they were established. The working hours were flexible and

they were not open during the day. As stated by Kocu, “.. for sitfing and chatting,

% Cemal Kafadar, “Janissaries and Other RIF-Raff of Ottoman Istanbul: Rebele Without a
{Cause”™ International Journal of Turkish Studies 13, No, 18&2 (2007), 133,
8 Resad Bkrem Kogu, Venigeriler (Istanbul; Kogu Yaymlar, 1964), 297- 299,
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drinking sherbet and coffee, or smoking a pipe; the coffechouse was the barracks

of the rebel (janissary) and his mob.”™

Sultan Mahmud [T systematicaily abolished the Janissary Corps and the
inevitable consequence of this crackdown was the closure and destruction of
Janissary Coffechouses. Janissary Coffeehouses were demolished after Sultan

Mahmud IT (r. 1808-1839) closed the Guild of Janissaries in 1826.

0 Kocu, Hid., 297




CHAPTER 2

2. BIOGRAPHY OF COUNT L. F. MARSIGLI

Count Luigi Ferdinando Marsigli is a prominent figure in military, science
and history. He wrote significant books on Ottoman culture, history, geography,
and military and as the members of Bologna Academy underlines, “... Marsigli
remains the only man in history, born of a noble family, being researcher. scholar,
traveler, observer, physicist, geographer, military officer and strategist that speak

with special and personal expertise on coffee.”™!

L. F. Marsigli was born in 20 July 1658, in a noble Bolognese family. His
parents were Count Carlo Marsighi and Countess Margarita Ercolani. As was
mentioned in the book dedicated to the second century of Marsigli’s death, “This
family soon enjoved great esteem in Bologna, partly for its antiquity, partly for
the distinction of ifs members and took its place among the most distinguished
families of the city.”®® Especially his father’s lineage had been notables in
Bologna as his grandfather Ippolito Marsigli was amongst the favorites of Papa
Clemente VIIL* Although there is some information about the family history of
Marsighi, not much was included about his siblings even in his autobiography.®*
He had three brothers and two sisters. His oldest brother Antonio Felice dedicated

himself to the ecclesiastical career and he was appointed first as the archdeacon of

% Accademia delle Scienza deli’lstituto di Bologna, Memorie Intorno a Luigi Ferdinondo
Marsighi (Bologna: Nicola Zanichelli, 1934), 381.

¥ Comitate Ordinatore, edt, Celebrazions & Luigi Fordinando Marsigli Nel Secondo
Cemtenario dalin Morte: Relazioms Deffz Cerimownie e Discorsi {Bologna, Nicols Zanichelll,

£

19313, 192,

" Thidern.

" Luigi Ferdinande Marsigh, Awobiografic df Luigi Ferdinando Morsili, edt, Emilio
Lovarind (Bologna: Nicola Zanichelli, 1930}




Bologna in 1686 and later the bishop of Perngia in 1702 His older brother
Ippolito died at a young age, his sisters Bibiana Caterina and Silvia Maria took the
vows and became nuns, and his younger brother Filippo was the only one that had
descendants. In 1677, Marsigli’s mother died and in 1681, his father died when he

was on his way to visit Luigi Ferdinando in Venice.

The turning point of Marsigli’s life was his journeys outside of Belogna.
His life changed radically starting from the first journey at the age of fifteen, with
his father when they went to Venice and Padua, and then to Rome, to pay a visit
te his uncle Alfonso Ercolani. In the aforementioned dedicatory to Marsigli it was
stated that during this visit, “...the young count had relations with the astronomer
Alfonso Giovanni Borelli and other famous scientists. The citta eternal (Rome)
and its scholar associations had a great influence on the young Count, which he
acknowledges in his autobiography.”™® Marcello Malpighi, the father of
microscopic anatomy, physiology, histology and embryology, and Enea Silvio
Caprara® had a leading role in Marsighi’s scientific career because he followed
the example of Caprara, who was also from a noble family and was working at the
academy instead of becoming a churchman. Malpighi, on the other hand, was
Marsigli’s mentor and he sent his scientific discoveries to Malpighi during his

journeys,

% John Stove, Morsigh's Furope [680-1730: The Life and Times of Luigi Ferdinamdy
Marsight, Soldier and Virtoso (New Haven & Londow Yale University Press, 198431

* Comitate Ordinatore, ihid., 194,

" Enea Silvio Caprara was one of the four sons of Niccold Caprara all of whom served in
Habsburg armies and Alherto Caprara was sent {o Constantinople with Habsburg Emperor
Leopotd Tand died there in 1691,




Marsigli’s interest on science resulted in numerous pages and voluminous

books on various topics. He 1s noted for his works on Danube, Bosphorus and
other fields of marine sciences as well as geology, planis™ and geography. Even
on the battlefield, he never stopped thinking about science and observing as a

scientist as Stoye exemplified in his book as follows:

On 15 May 1689... on the point of his departure for the army, he [Marsigli] says,
he has collected and sent off to Bologna certain samples of copper acquired
during a recent irip to Slovalkia. He would like the members of his brother’s
group of virtuosi to examine them... These minerals offered another field of
enquiry, not to be forgotien in spite of the warfare,””

In addition to his writings, Marsigli was also a very consistent collector
and his personal collection consisted of numerous manuscripts on various subjects
and in different languages. Even at the times of war, his bounty was collecting
manuscripts and books. For instance, after the great assauit in Buda (1686),
Hungary in which Turks were defeated, Marsigli was on his way to a former
Christian Church, transferred into a mosque, to find some religious texts,
Afterwards he visited a Jewish settlement, “entered Jewish houses and
synagogues and carried off Hebrew codices to be added to his haul.”!% This hau!
contained books on Islam, some governmental texts about Turks, Hebrew codices,
ete. This is not a coincidental encounter as Marsigli has been making research

beforchand on the location of sources and manuscripts as we see in his notes.

% An example of his works in other disciplines is on fungus {(mushroom) writien in Latin and
tiiled Disseriatic de Gewneratione Fungorum (1714}, Lodovico Ferdinandi Marsilii (Luigd
Ferdinando Marsigh), Dissertatio de gerneratione fungorum od ilussivissivum el reverendissinm
praesulem Joanwew Maricm Suncitivm Lanscisivm Clementis X1 Pont. Ope. Mox, Archiairum &
Cublcwlarivm Intimum... ool accedit ejusdem Responsio unag cum dissertatione de Plinianae vifloe
ruderibus  atgue ostiensis litoris incremento {Rome: Ex Officina Typographica Francisci
Gonzagae, 1714),

* Stove, ibid., 72

90 Stove, ibid., 45
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After the siege, Marsigli had already planned about visiting Jewish houses in the

arga, as he konew that after the defeat they would leave their possessions behind.
We also understand that in Buda, Marsighi was actually looking for the “Corvinus
Collection”™ (King Mathews Collection} allegedly kept in a mountain but what he
found was not the collection as most of its pieces had long been dispersed.!%! He
was expecting such a great pile of manuscripts that he even ordered for some
soldiers to help him carry the bounty; but as a collector, before ordering for help,
he examined the books and took some works in Latin for his personal collection
before sending them directly to Vienna. His bibliophilic enthusiasm enriched this
personal cellection and made an extensive contribution to the establishment of
Biblioteca Unive;‘sitéria di Bologna (Library of the University of Bologna).l%
Today, the manuscrints of Marsigh is still preserved in “Museo Margili™ (Marsili
Museur) next to “Aula Magna” (Great Hall) where the rest of his collection is

preserved alongside with the contributions of other scholars.

Marsigli’s collection includes a rich compilation of Turkish, Greek,
Hebrew, Persian and Arabic manuscripts he collected or purchased. There are
manuscripts as well as maps, drawings, reports —including intelligence reports— on
various subjects from nature to refigion, military to geology. As a bibliophile and
& collector, Marsighi was collected and preserved texts from the “Orient” and this
collection i an invalusble scurce for oriemtal stndies. He drew and cellecied

hundreds of maps depiciing generally and in detail the Balkans; assembled a great

191 Thidem.
102 Comitato Marsifliano, edt, “Prefazions al Catalogo Dei Manoserittt Orientsl,” in Sorirs
Inedici di Luigi Ferdipando Morsifi {Bologna: Nicols Zanichelli, 19303, 167-186.
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amount of information on the Ottoman Empire and South Eastern Europe. There

are some lists and an online catalogue of Marsigli’s works and assemblages but
they do not mclude the whole collection. Among them, Lodovico Frati's

catalogue'® is an invaluable source including Marsigli’s 146 manuscripts.

In 1730, Marsigli died of natural causes in Bologna, at the age of 72. The
other aspects of Marsigli’s life such as his military career and his interactions with

the Ottoman Empire are elaborated in the following pages.
2.1. COUNT MARSIGLI AND CONSTANTINOPLE

The two important points in Marsigli’s life within the scope of this
dissertation are his essay on coffee, Bevanda Asiafica (1685) and his various visits
to [Istanbul. His first visit to Istanbul was in company with the Bailo
{Ambassader)!® of Venice, Pietro Civran in 1679 and Marsigli stayed in Istanbul
for eleven months over the course of which he made contact with high-level
officials in the palace. In company with his interpreter Abraham Gabai, he had

opportunities to meet the prominent personages such as Milneccimbasi Ahmet!%%,

195 L odovico Frati, Carglogo dei manoscritti f Luigi Ferdinando Morsifi conservari nella
biblioteca universitaria di Bologna (Florence: Leo 8. Olschii, 1928

104 Balio is 2 Venetizns title given o those in serviee of the government as smbassadors in
addition to other official and unefficial duties assigned.

W hiineccimbag: Ahmed b, Litfullah (Mineccimbag Ahmed Dede Tfondiib.1041/1631-
1632 - 113471722 17 century erudite, mystic and historian. He was bormn in Thessaloniki in
1631-32 and had his first education in Thessaloniki Mevievi Lodge. Came to Istanbul in
1065/1654-1655 and joined Galata Mevlevi Lodge . He became Mineccimbayr (Hesd of
Astrologers) in 1078/1667/1668) and hiz official duty in Tstanbul ended when he was expelled (o
Calro as Sultan Mehmed TV (r. 1648-1687) was dethroned and replaced by Sultan Suleiman T {r.
1687-1691). He has hooks on various topics.

Source: Milneccimbag: Ahmed b, Litullah, Cderiv deDiivel: Selcukivior Torihi 1 Horasan-
irak, Kirman ve Surive Selculdsior, ede. AL Ongiil, (lzmir Akademi Kitapevi, 20003, XXV,
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Ebi Bekir Dimagki'% and Hezarfen Hilsevin Efendi.'%” As a man of science and

on & visit with high officials from Venice, Marsigli had the chance to spend long

15 Fmarm Takiyyii'd-Din Eby Bekir b. Muhammed b. Abdii’I-Miimin El-Hiiseyni Ed-Dumaghi
Es-Safii: “An Otioman Geographer and writer. We do not have information about the earlier times
of his life but he is known o bom in Damascus and of Turkishk origin... He studied in Damascus,
came to Constantinople during the times of Koprilllizade Fazif Ahmet Paga, and attended 1663
Ausiria campaign... In the 17® century, the last representative of Ottoman geography in the 18th
century, Ebd Bekir b, Behrfim had played an important role in the transiation and adaptation of the
Western geography books, which was pioneered by Katip Celebi... He worked as a mudarris
(professor) in Constantinople for moere than twenty years and died in Aleppo in March, 16217
Fikret Saricaoglu, “Eb{i Bekir b. Behrdm,” istam Apsildopedisi, Vol. 10, (Istanbul: TDV, 1994),
110-111.

197 Hezarfen Hiseyin Efendi {1600-1691), a well-knowsn historfan and thinker of 17" century.

Hezarfen Hiiseyin Efendi was knowledgeable in various subjects such as medicine, history,
language, geography, state organization, and Sufism. He, was born in Istankdy. His first education
started there and he continued his education in Istanbul. He worked as a government official for a
short peried and he was the history teacher of Mehmet TV (7.1648-1687) {or a short notice. Onee
resigned from public office, he dedicated all his life on his studies.

“Hezarfen” is an adjeciive derived from “Aezar™ meaning “thousand” in Persian and is an
epithet used for extremely knowledgeable personages in that era. MHezarfen Hiiseyin Efendi
established a voluminous library including Western sources as he knew Latin, Greek, and Hebrew.,
He is known 1o be the second Cttoman Historlan after Katib Chelebi to use Weslemn sources.

Hezarfen Hilseyin Efend: was acquainted with many of the Western visitors/scholars visiting
{stanbul among whom was Count Marsighi (1658-1730), Demetrius Cantemir (1673-1723),
Frangois Pétis de la Croix (1653-1713) and Antoine Galland (1646-1718). These encounters left a
lasting impression on both sides as we see Hezarfen Hitseyin Efendi In many of these personages’
journals.

Based on his interaction with Western scholars and his experience in the official service,
Hezarfen Hiseyin Efendi compiled his researches and studies in a great number of books. His
world history Fenkih-i Tevdrih-i Milik is 2 compilation from many and various history books
summarized in Turkish. Hisevin Efendi prepared this book while tutoring Mehmed IV. The books
has nine chapters (£db}; the parts about Anatolian Seljuks and Danishmends are {rom Fus#fi /-
hall ve'l-akd wsiili’ harc ve'm-nakd, the parts about Greek and Rum Emperors ruling
Constantinople are from Greek and Latin sources, the parts about the Islamic states are from
Islamic sources and the parts about China are from Kaiib Chelebi’s Cihammuma.

Another outstanding and the most prominent work by Hiseyin Efendi is Tellisd ' I-beyan fi
kavdning Ali Osmédn. 1t is about the history of the Ottoman state organization. The work consists
of thirteer chapters on the foundation and historical structures of Istanbul, the palace officials, the
meetings of the Divan-i Himdyun, the treasury income and expenses, the provineial organization
and the provincial authorities, janissaries and other Kaptkulu quarries, Tersdne-i Amire and its
officials, Crimean khans, expedition ceremonies, orders related to wlama, issues related to wark
{officially fixed price), porcelain enamel, and sakt, wedding ceremonies in the palace. In addition,
there is extensive information about the banguets. This work was anslated into French by
Orientalist Francols Pétis de la Croix.

Hezarfen Hilseyvin BEfendi’s wrote and translated some other works as well, While translating,
he was assisted with prominent figures of his era. His works are as follows:

1. Mehiasor Tarib-F Umdimi: A swnmary of hs Tenkibi 't Tevarih

2. Tdveil-i Deviles-i Rimiyye: Transiation of various chapters from different Latin, Greek and

Istamic history sources. This i3 actually composed of two or three parts from Tevdrib-i

M i,

3. Tukferd | Edibim-MNafi " ale v-Rubdni ve - Tabib: Medical work in Turkish,




time with Hezarfen Hiiseyin Efendi as he acknowledges in his essay on coffes. As
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Marsigli mentioned in his autoblography, Hezarfen Hisevin Efendi was, “...a
man, who is esteemed not only amongst Turks because of his position he
practiced in the Cttoman Empire and for the precise History he wrote, but also
amongst Christians that are in the Court of Constantinople...”.'® Marsigli

benefited greatly from the company of Hezarfen Hiisevin Efendi and he obtained

a receipt coffee written by Sheikh Ddviid-i Misr?® from Cairo. Marsigli translated

4. Lisdmi’I-Etriba JT Ligati 'I-Edviye: A dictionary aboul medical terminology. It has two
chapters; the first chapter is from Arabic to Turkish and the second chapter is from Turkish io
Arabic.

5. Fihristi' F-Ervam: Arabic, Persian, Hebrew and Greek equivalents of medicines. It is an

alphabeticaily ordered medical book in Turkish.

6. Mehdsini -Keldm ve 'I-Hikem fi Serhi Ismilldhi 1-4 zam: A work about Sufism.

7. Risdle-I Hikemiyye: A Turkish epistle on wisdom, ethics and caliphate.

8. Terceme-i Liigar-1 Hindi: Translation of Hindw words inte Turkish and Persian.

9. Cemisi'I-Hikdvdi: 38 stories.

10. Enfsit’f Arifin ve Mirgidii's-Sdlikin: A collection of political and moral principles

explained in short stories. A copy of this work is found in Biblioteca Vaticana

11, Serhii’i-Leme 'dti 'n-Nardniyye fi 'I-Evradi v Rabb naniyve: A work on Sufism,

12, Telhisit'I-Beydn fi Tahlisi{-Bulddn: The book is composed of thirty-two chaplers on

Islamic states and famous rulers.

The date and place of his death are unknown and narrated differently in various sources.

Source: Hezarfen Hiseyin Efendi, Telhisi I-Beyan Fi Kavanin-i Al Osmaw, edi. Sevim
figiirel, {Ankara: Tirk Tarih Kurumu, 1998); Micteba ligiirel, “Hezarfen Hitseyin Efendi™, in
Fsldim Ansiklopedisi, vol, 18, (Istanbul: TDV Yaymlar, 1998). See also, Giiner Dogan, Veredikii
ife Dahi Sufh Oluna: 17 Ve 18 Yizydiords Osmanti-Venedik Highileri, (stanbul: Tletisim
Yayinlan, 2017}, 54.

Y8 Tunigi Ferdinando Marsigli, Bevands asiotica: ofl Eminentissimo  Bowvisi, Numzio
Apostolico appresso o Moesia dell Imperaiore, edt. Clemente Mazzotta, (Roma: Salerne, 1998),
g

9% Sheikh Daved Misri (from Cairo); This name is not mentioned in pimary Islamic
Encyclopedias or sources. However, we kanow thal numerous Egyplian scripts or scripts from
Egypt were translated into Ottoman Turkish at that time. It is also important to siate that, in the
17th century. many acholars went to Egypt to have a formal and comprehensive cducation in A&

cher. Among them Davud-i Kavser? (d. 1350} had a very prominent place as the first madarris
{profassor} in the Otloman Empire. He also was educated in Egypt but as his name stated he was
actually from Kayseri {a Province in Turkey). Let us leave it here for now and continue with
another topic. For more imformation aboul Davad-i Kapseri see. Mehmet Bayrakdar, “Davud-i
Kayseri” Islam Ansiklopedisi, vol. 8 {Istanbul: TDVY, 1994), 32-35.

Davud-i Anral? {d 1399) was born in Arighye (Antioch) as his name suggested. His
masterpiece Texkire-f Davad 15 2 corpus on importance, necessity and learming methods of medical
scienee, Amtaki included 1712 medical prescriptions in his book and he studied medicine in Cairo
while he was also examining paticnts, Sadrazam Kemankes Musiala Pasa (1640-41) obiained his
book on bis visit o Egypt and requested Muhammed b, Mustals oK Grdnd to translate 1. Aysgeglil




the receint into Italian, added his observations and researches. In 1685, the book

was printed in Vienna entitled Bevande asigiica, brindaia ofl Eminentissimo
Bowvisi dedicated o nuncio'’. During his visit, Marsigh also get involved with
the currents in Bosphorus and published his scientific research results in 1681 that
was dedicated to the Queen Cristing of Sweden under the title Osservazioni
intorno ol Bosforo Tracio ovvero Canale di Constantiopoli(1681).11" This work
qualified him as the first oceanographer and his work as the first written scientific

research on the underwater currents.

During Marsigli’s second visit to Istanbul in 1691, 2 diplomatic delegation
but from a different State accompanied him. Although he was i service of
Ermperor Leopold T of Habsburg, he was undercover as the secretary of British
Envoy William Hussey. During the visit, he never stopped in one place and
travelled around Balkans many times to make contacts. He was supposed to send
the same reports to both Habsburg and British Empire but Marsigli found a way to
hide information by sending direct messages to Habsburg General Kinsky
although the British officials monitored every wriiten text, Historian John Stoye

stated this as follows:

Demirhan Erdemir, “Dividi Antiki,” islam Ansildopedisi, vol. 9 (Istanbul: TDV, 1994}, 26-27.
“Manuscripts of Davud el-Antaki’s Works Found in Turkey” can be found in open-access via
IBAM Library, hitp/kip2.isam org to/pdfdkn/Phlim=dosvabaké&MaddeKodu=040182

U0 Nuncio or Papal Nuncio i “.. a papal ambassador, ie. a permanent diplomatic
represemtative of the Holy See 1o a state or an international organization... in Catholic countries the
papal nuncio may rank above other ambassadors in diplomatic protocel.” The Vatican's
Government, “What Ts a Papal Nuncio?” httpsi//vatican com/What-is-a-papal-nunciy/ {Aceessed
PLO3. 2019

M Lwigi Ferdinando Marsill, Osservasioni fmtorno ol Bosfore Tracie Overe Canale di
Constantinopali Rappresentare in Lettera Alla Sacra Reql Maoesio & Cristing Reging df Sveziado
Luigi Ferdinando Marsilii (Rome: Wicolo Angelo Tinafsi, 1681)
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“... Marsighi deposited in Vienna copies of his own seal, so that it could be
recognized. Kinsky wanted his agent to comununicate with him, when the need
arose, by addressing letters to the English ambassador Lord Paget. Tt was hoped
that, under diplomatic protection, would enjoy mmunity from inspection by the
Turks; but because they were first marked by Marsigli with an agreed symbol
adjoining the seal, they could then be intercepted by alert Habsburg commanders
in the course of their transmission through Hungary, and redirecied to the

relevant chancery in Vienma.™!!?

Marsigli benefitted greatly from these two visits to Istanbul. He got in
contact with the prominent figures both in the official service and in different
disciplines such as astrology, geography, history and language. He was acquainted
with coffee and coffee service during his first visit, which would save his life
when Tartars in the Second Siege of Vienna (1983) captured him and he served

coffee in the military tent. Otherwise, he was just another capture as he was clever

not to reveal his real identity and would end up dead before long.

2.2, COUNT MARSIGLDS CAPTIVITY and COFFEE SERVICE

In 1683, Ottoman and Tartar troops set forth through Hungary and the
Second Siege of Vienna (1683) was a great loss on their side. However, this
attempt was very important for the life of Count Marsigh because Marsigli was an
officer in Holy Roman Emperor Leopold ['s army and Tartars captured him near
the Austrian border. When he was captured, he managed fo stay undercover as a
merchant named “Federico” ! and served coffee in the Tartars military camp by

Rabniz River. In his autobiography, he explained his captivity as follows:

12 Stove, ihid., 104,
155 [hidem.




HefTartar] undressed me from head to toe, leaving me the shirt and the socks of
white ihwead and, tying me with a leather rope barbarously and without regard to
my wounds bleeding on all sides, led me into their camp to spend the night out of
a clear sky, neither without thinking of treating me, nor giving me rest, but more
and more to forment me with tightly robed ties and to make me serve as a bolster
for two Tartars, who used me to rest their heads and make sure that I could not
escape.!t
His experience in brewing and serving coffee that he learnt while staying
in Istanbul saved him despite these circumstances. Marsigli owed great deal to his
Jewish interpreter Abraham Gabai (Kabai or Cubai) because during his first visit
to Istanbul Gabai taught Turkish to Marsigli, which would save his life when

Tatars captured him during the Siege of Vienna:

“But the strength of the Tartars and the wickedness of the rebels prevented us,
attacking us from: all sides with an unspeakable fury and passing all to the sword
and flicks. From fwo of which I was wounded, and my horse killed, believing that
I was as dead as the others, a Tartar descended from a horse to cut off my head,
likewise the one he had done to others. 1, in the Turkish language, learned in my
journey to Constantinople, told hin: Degmal! Stop; a word that dumfounded
him. '

While serving coffee in the military camp, Marsigh heard about Tartars’
plans to execute him—they were discussing it in Turkish but Marsigli understood
their conversation thanks to his previous studies on the langnage— and he had to
escape from the camp. That day, two Bosnian equestrians came to the tent and
Marsigli served coffee to them. While the equestrians were leaving the tent,
Marsigli persuaded them to buy him as a slave so that his acquaintance would pay
them much mere afterwards. Marsigli, or merchant Federico as they knew him,
purchased his freedom from these two Bosnian men (Omer and Gellilo/Bastelli).

But Merchant Filippe Bemnakovic from Sarajevo, who was supposed to buy

W Marsigli, Awtobiografio, 45-42.
' Emilio Lovarini, La Schiagvitie Del Generale idarsighi: Sorie T Tartari F § Turchi Da Tui
Siesso Navrata (Bologna: Nicola Zanichelli, 1931), 63,
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Marsighi from the horsemen, refused to help although he received his payment and

a letter from Ambassador Civran, and Marsigh had fo continue his travel with
these two Bosnian men uniil he got in contact with a Franciscan house on the
way. One of his nightmares was over because during his captivity, Marsigli had
always worried about dying without making a confession to a priest. He visited
this Franciscan house, made his confession and revealed his identity.)1® The good
news was delivered to Venice; great efforts of Pietro Civran saved Marsighi and

he returned to Venice first, and then moved to Bologna.

Coffee service that saved Marsigli’s life was not based only on the little
piece of information given to him by Hezarfen Hilseyin Efendi. As a great
observer and curious fraveler, he unceasingly took notes about coffee service.
Adding rewarding conversations with the intelligentsia of the time, he took so
many notes on the benefits, service, and grinding, brewing and social effects of
coffee. Among his manuscripts, there are drawings of the plant and presentation
of coffee. His interest and research on coffee resuited in Bevanda Asiatica in

1683-86 as stated by Stove:

While he was still at the Buda land, he also worked on his leisure and scientific
work starting with transiation of & piece given by his friend Hezarfen five vears
earlier. He prepared the original Twrkish text and s lialian translation for
publishing. “Meninski, a great orlentalist in Vienna, advised him. The title was
then “A Tipple from Asia drunk to the health of his Excellency Buonvisi,

Apoestolic Nuncio. "’

¢ Siove, ibid, 21
17 Stove, ibid, 39
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Although he obtained the receipt on coffee almost 20 vears earlier, he had
to postpone his {ranslation due to his military career and bureaucratic

requirements as an official representative of Vienna.!!®
2.3. COUNT MARSIGLID’S MILITARY CAREER

Marsigli's military career actually emerged as a result of his plans to
escape Bologna. Marsigli, who did not want to be a cleric or political leader,
considered his military career as a way out. Stoye expressed it as, “The mould was
there in Bologna; the metal escaped.™® Although his first official duty was not
military but papal service, Marsigli shared his ambition to become a military
officer to Pope Innocent X1 and Queen of Sweden in 1681, Because of his failed
mission in Venice in 1680s, Marsigli needed to find an opporfunity to get on the
battlefield and in accordance with this purpose; he strived to work in Habsburg,
Austria. His enfrance to Vienna and more importantly to Leopold I's court was
challenging. He delivered a letter to Spanish ambassador from the governor in
Milan; Cardinal Cibo’s letter from Rome to Cardinal Buonvisi, apostolic nuncio
to Vienna; and from Cardinal Accioulli in Rome to Capuchin Friar'?® Emmerich

Sinelli who was the closest adviser of Leopold I at the time, Finally, Friar Sineili

1 idermn., 23

B9 gegve, ihid., 1.

120 Capuchin Friar They are an order of Priars (Franciscans) within the Catholic Church. B
the 16th centary, 2 group of Franciscans was inspired to live the Franciscan lifestyle in a more
radical manner, returning 1o the original emphasis on prayer and poverty. These men broke away
from the Franciscans and began a reform movement, which stressed the priority of contemplative
prayer and a more rigorous austerity, Wearing habits with large hoods, they soon garnered the
name cappucio, the lalian word for “hood.” The Capuchins received approval for their way of life
and were recogmized as an official, independent branch of the ranciscans in 1523, in the papal
Religionis Zellus. Capuchins.org, “What Ts 2 Capuchin Franciscan?” htipst/eapuchins.org/who-
arg~wef {Accessed (6.04.2019)




introduced him to the Emperor. Habsburg Emperor Leopold I always enjoyed
speaking italian, and this provided Marsigli with an opportunity to continue his

contact with hipn. 12!

Once he became an official in the Habsburg Army, Marsigli had the role
of determining the routes for the armies, building bridges, creating strategies and
providing guidance about the area. His famous maps in addition to long and
detailed notes from his travels got him recognition even by the most stubborn
generals. Marsigli served to Holy Roman Emperor Leopold 1 until he was repelied

m1712 and returmed to Bologna.

Marsigli’s irreplaceable position, profound knowledge and experience
were undoubtedly of great use to himself and to his Austrian patrons. His
observations, rescarches, purchases from his two official visits to Istanbul,
manuscripts and books obtained from prominent figures such as Hezarfen
Hiiseyin Efendi about the structure, strategies, and tactics of Ottoman Army, and
experiences on the baitleficld, highlighted every move Marsigli made and every
advice he gave. His remarkable performance on the field and the demands of the
Emperor to provide meore information asbout the Oftoman Army led to his
invaluable boolk State Militare dell tmperio Otomano, Incremento ¢ Decremento

del Medesimo (1732) ' published in Amsterdam and reprinted in Graz in 1972,

11 Stoye, ihid., 32,

 Luigt Ferdinande Marsigh, Siato mifitare dellfmperio Ottomanna, incremento e
decremenio del medasim. Del signore conie df Muarsigl dell Academia reale delle scienze &
Parigi, ¢ di Monpelierl, ¢ dellc Socieia reale di Londra, ¢ fomdatove dell Fnstituto df Bologna
{(Haya& Amsterdam, 1732}




The winds had changed during the War of Spanish Succession (1701-

1714}, in which Marsigli was under the command of Italian Commander Count
d”Arco. He dropped his guard of the fort carfier than necessary, which resulted in
the execution of d”Arco and the end of L. F. Marsigli’s military carcer in the
Habsburg army. In 1712, Marsighi was obliged to return to Bologna without any
military titles or honors, He was given a position in the Papal Army but this was
far from the active presence on the baitiefield. Uniil his death, Marsigli dedicated
his time on his studies and scientific work. He donated his collections to the

Bologna University and founded the Institute of Science and Art.




CHAPTER 3

3. COUNT MARSIGLI AND HIS CULTURAL INTERACTION
WITH TURKS

Luigi Ferdinando Marsigli’s prominent skills and actions were not limited
to military service. He wrote numerous pages about the Turkish civilization and
culture, based on his observations and investigations. Despite not being a chronic,
Marsigli’s travel notes and various reports were based on his official visits to
istanbul and included invaluable information through the perspective of a
Westerner visiting the Ottoman land. They are not as detailed and informative as
prominent voyager Evliya Celebi or Eremiya Celebi, yet are important documents
that reflect the 16th and 17th century social and cultural life owing to his

exceptional pesition in official duty and intercourse with Turks.

Beginning with his first visit to Istanbul in 1679, with Bailo Pietro Civran,
Marsigli had the opportunity to interact with intelligentsia and créme de la créme
among whom was Encyclopedist Hezarfen Hilseyin Efendi. ' The works of
Marsighi clearly show that his conversations with Hitseyin Efendi had great
contributicns to Marsigh's knowledge about Turkish culture and satisfied his
curiosity by various written documents including the receipt on curative usage of

coffee, 1 written by Davit al-Misri.

123 Rezarfen Hilseyvin Efendi (1600-1691)% 2 well-known historian and thinker of 70
cenfury. For more information, see. Footnote 106,
12 See. Bevarde Asiotica (1683) and Appendix 4,
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Marsigli’s interaction with Otfomans was not limited o people. As he

stated in various paris of his autobiography, he entered secref rooms with his

Jewish mterpreter Kabai { Abraham Gabai):

I entered the Seraglio for a hidden door of a garden, accompanied by my
Jewish interpreter Kabai, led into the most secret rooms, where | was awaited by
the traitorous cutter of the ugne and by the keeper of the turbans, who showed me
very sumptuous ormaments of their fadies, which blew excessive odor of amber.
Among joys and jokes, they brought a magnificent breakfast on porcelain plates
called mariabani'™ . which, according io the usual of the Turks, was not seen s¢
commonly while eating; because before the dishes they remove the plates,'*

In Marsigli’s manuscripts and collection, there are various documents
about the Turkish cuisine, population, religion, language, etc. in his notes as well
as his collections. For instance in “Examination of the Nature of Turks™'?? (Esame
del naturale dé Turchi) chapter of Stato Militare dell Tmperio Ottomano, has 14
pages on various topics such as climate, table seitings, coffee, sherbet, boza, to
yvogurt and also the Ottoman officials, mosques, masjids, costumes, etc. Marsigli’s
manuscripts in “Fondo Marsili” in the University Library of Bologna include not
only writings but also drawings and maps about fish and plants of Constantinople,
beverages, Holy Month of Ramadan, Turkish food, Galata and Pera district in
Istanbul, mosgue personnel, Tartars {Kaam dei Tartari — Tartar Khans), Turkish
women, costuines. Marsighi even tried to practice illuminated manuscripts and the
section about turbans or official ceremonies in the Palace are in Siate Militare
dell fmperio Oftomano. His essay and translation about coflee, Bevanda Asiatica

iz a short but comprehensive booklet about Ottoman culture in general and

'35 “Wfartaban became a generic name given fo large stoneware jars which were made in
Thailand, China and Myanmar.” Tamar Hodoes, ed,, The Routledge Handbook of Archazology and
Globglization, 1st ed. (London: Reutledge, Taylor & Francis Group., 2017), 826

128 Warsigh, Awrobiografia, 21,

2 Marsighi, Stato Militare, 31-45.




curative fumction of coffee.

About the Turkish food and beverages, Marsigli’s manuscripts are
equivalent of travel books from his era. According to his observations, Ottomans
prefer red meat to fish; consume abundance of dessert, noted baklava; use a great
quantity and variety of seasoning; do not drink during the meals but take their
drinks before or after the meal depending on the time of the day; eat fruit and
salads. Marsigli also mentioned the coffee service ceremonies or different
celebrations on Islamic special occasions. For instance, the 51st volume includes
Holy Muslim Month Ramadan, the ceremonies, nightlife in the streets, etc.
Marsigli stated that the time of Ramadan changes according to hmar calendar,
Muslims could not eat, drink or smoke tobacco during the day.'*® He also
accounted that wine was inconvenient whereas they consumed tea and coffee as

well as tobacco regularly.

Marsigli’s versatile character and career resuited in  voluminous
manuscripis on the Ottoman Empire. In his case, curiosity did not kill the cat and

created an mvaluable collection.

3.1 MARSIGLE'S WORKS ON THE OTTOMAN EMPIRE

Selt-educated scientist and military engineer Count Marsigli’s ambition to
learn about the culture and acquaint himself with Turks resulted in 2 wide range of
documents as one of the best collection of his period. His works on the Otioman

Empire had various topics and different structures.

1% Bibliotecs Universitaria df Bologna — Sexione Archivic storics, Manoscriti Mearsigiion,




In accordance with Ofomans, there are four main fexts wriften by

Marsighi. First and the most distinguished in terms of the Ottoman Empire is Siafo
Militare defl Tmperio Ottomanc (1732} on the military structure of the Ottoman
Empire. The second important source on the Ottoman Empire by Marsighi is
actually the compilation of his manuscripts in Fonde Marsili, Biblioteca
Universitaria. The subject and content of these texts are numerous and very
diverse and include not only written notes but also maps, pictures, calligraphy,
etc. The third work is the most important in terms of this dissertation, Bevanda
Asiatica (1685), based on five-page receipt on the curative function of coffee.
Marsigli broadened the content and wrote a booklet on coffee, different beverages
from the region and including the Italian translation of the Ottoman-Turkish
receipt, the bocklet ends with how to prepare Turkish coffee. The work also
includes autobiographic information about his captivity by Tartars and Hezarfen
Hiiseyin FEfendi’s observations about the coffee fruit and the homeland of coffee.
The last but not the least work to mention under this title is Osservazioni inforno
al Bosforo Tracio overe Canale di Costantinapoli (1681) on the currenis in
Bosphorus. He dedicated the book to the (Queen of Sweden with whom Marsigh
had long conversations on intellectual and pelitical topics, as he mentioned in his
autobiography. There are also other works by Marsigli published in the 1990s but
they are some chapters or notes by Marsigli, which he did not intend to compile in
books. The books and his works are not presented chronologically but in order of

priorities.




3.1.0. State Militare del’Imperio Ottomano, Incirementc e
Decremento del Medesimo// L'Etat Militarie de L"Empire Otioman, Ses

Progrés et sa décadence (1732)!%

Figure 3.1.
L'Etat Militarie de L. Empire Ottoman'™ and Stato Militare dell Imperio

Ottomano!

Count Marsigli’s masterpiece Siato Militare dell Tmperio Ottomano,
Incremenio e Decremento del Medesime (1732),1°% was published in Holland,
both in ltalian and French'®® two vears after Marsigli passed away. As indicated

by the title, the work is on the military structure of the Ottoman Army, mainly

based on his conversations with Hezarfen Hilsevin Efendi and his observations as

2% Luigi Ferdinando Marsigli, Stato militare delf Imperio Ottomignmo,
130) nigi Ferdimande Warsigh, [ 'Frar Militarie de I 'Empire Otioman, Ses Progres ef su
2 £ o g
décadence, par wr. Le Comre De Marsigh de D'academic rovale des sclences de Pavis, et de
Mompelicr, de lg sociéie royale de Londres, ef Fondatewr de Linstitui de Bowlogne.
iz 14 £
Haye&Amsterdam, 1732,

U1 uigh Ferdinando Marsighi, Stare mrlitore defl Tmperto Ottomanna,

2 For the Turkish Translation of the book ses. Luigi Ferdinando Marsigh, Osmand:
Imparatorfugumm Zuhur Ve Terokkisinden Inkiton Zomowna Kador Askeri Vaziveri trans.
Kaymakam Nazmt Osman (Ankara; Bilyiik Erkinitharbive Matbaas:, 1934,

¥ ¥ 3

133 Y nigl Perdinando Marsighi, L 'Erar Mifitarie de 1 Empire Ottomuon,




well as the documents he obtained during his visits to The Ottoman Empire in
service to Habsburg Emperor Leopold I He wrote numerous reports on the
military structure and army formation, in addition to war strategics and battiefield

locations.!3*

Figure 3.2. Telhisii I-beyar fi Kavanin-i Ali Osmar

The first part of this book is the translation and compilation of Hezarfen
Hiiseyin Efendi’s TelkisiiI-beyan fi Kavanin-i Ali Osman'® and in the second
part Marsigli continues to give information on the Ottornan FEmpire including

kinds of weapons, flags, turbans, titles, etc. This chapter has very detailed

descriptions of the camp, defense and formation of the army not only in writing

but also with many drawings and maps.

B4 Coumt L. F. Marsighi's manuseripts are catalogued by Ludovico Frati Catalogue of the
Muarmscripts of Marsili Collected by the Musewsr and are preserved in *Museo Marsili” (Museum
of Marsigh} in La Biblioieca Universitario df Bologre,

135 Fgr the latest publication of the book see. Herzarfen Hiseyin Efendi, Telbisg I-Beyan Fi
Kavanin-i Al-i Osman, ed. Sevim tgirel {Ankara; Tiirk Tarih Kuromu, 1998).
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In the last part, there is the analysis of Danubian armada and notes on

maring, As we see in the “Table of Content™ the author gave a general picture of
the juridical and economic state of the Ottoman Empire and more importantly the
details on the customs, language, religion, trade, measurement units, coins,
turbans, beverages, meals and many different aspects of the Ottoman culture
based on his observations and studies accompanied by his interpreter Gabai.
Spectacularly, Marsigli used almost all of these terms in the original language
(Ottoman Turkish) and noted the translations of them. Thus, the work also
functions as a glossary for the terms related to the Ottoman Empire culture and

army.

3.1.2. Manoscritti Marsigliani (Marsigli’s Manuscripts)

Impossible to compile in a book, Marsigli’s numerous manuscripts cover a
multitude of his notes on the Ottoman Empire. These pieces are invaluable
sources for oriental studies but only a small amount has been uncovered and
studied yet. Located in the Vatican, Venetian, French, Roman, British, Austrian,
and Bolognese Archives in the broadest sense, we see the abundance of
information in these manuscripts, including some notes underlying the chapters of

Stato Militare dell Fmperio Ottomang.

L8
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Figure 3.3. Catalogo dei manoscritti di Luigi Ferdinando Marsili
conservaif nella biblioteca universitaria di Bologna 13°

The variety of locafions and abundance of the manuscripts made it almost
impossible to make a complete catalogue but there are so many attempts starting
from the 18% century. Among Marsigli’s manuscripts listed in Lodovice Frati’s
Catalogue in the University Library of Bologna,'”" there are his annotations about
coffee in which Marsigli shared hand-drawn pictures about the coffee tree and
explanation of coffee seeds and fruit in Latin. An invaluable piece amongst these
pages is his study of Ottoman Turkish couplets, their Turkish transcrintion and

Latin translation. '8

136 1 adovico Fratl, ibid.
37 Lodovies Prati, ibid.
M8 Luigl Ferdinando Marsig

. Manoeseriiti Marsigli, Fondo Marsili.
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3.1.5. Bevanda Asiatica (1685)

Bevande Asiatica (1685) has a unigue place amongst the manuscripts of
Marsigli because it mcludes a receipt in Ottoman Turkish and transiated into
Italian by him, dedicated to the Apostolic Nuncio of Vienna, Francesce
Buonvisi... In this small but very comprehensive booklet, Marsigli explained the
production and usage of coffee. As he was serving coffee during his captivity,
Marsigli learnt that the coffee was not only for the officials, but the shop outside
the tent was similar to a café where people would gather to exchange
information.'>® From his notes, we can understand that Marsighi not only used the
receipt Hezarfen Hiseyin Efend: provided him with but also he studied the
guaiities of the plant and the preparation of the drink.
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Clbe masrs fﬁgﬁﬂa Aipsses Haf Cavd,

FEERNA SXFITERIL,
mpmﬁ'o LA ’i)ﬁ\ G}“%E‘& x{‘@;&

Figure 3.4, Bevanda Asiatica'®

VB2 Luigi Ferdinando Marsigh, Bevando asigtica: ol Eminentissimo  Bonvisi, Numsio
Apostolice appresso In Moegia dedl’ Tmperatore, edt, Clemente Mazzotta, (Roma: Salemno, 1998),
9.

10 hgarsieli, Bevanda Asiaticn.
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Marsighi also mentioned Hiiseyin Efendi in Bevanda Asiaiica as a scholar
esteemed by both the Turks and the Christians of Constantinople, a wise man, full

of “talents™41,

3.1.4. Qsservazioni intorno al Bosforo Tracio overe Camnale di

Costantinapoli (1681)

After an unexpected and dramatic conclusion of the military career, from
1705 onwards Marsigli devoted himself completely to his scientific studies. His
first published work was an invaluable scientific text entitled Osservazioni
intorno al Bosfore Tracio overe Canale di Costantinapoli (1681)1%? about his
investigations on Bosphorus cencemning the currents flowing in the Bosphorus,
their speed, the salinity of the waters and the characteristics of the sea species that
inhabit them. It was dedicated to Queen Christina of Sweden, who was a
prominent female figure of her era as “One of the wittiest and most learned
women of her age, Christina is best remembered for her lavish sponsorship of the

2

arts and her influence on Buropean cuiture.” ™ Marsigli was constantly
communicating with the Queen via letters, also keeping her company, and sharing

his knowledge about Turks.

M Ydarsight, Bevanda Asiatica, 7.

M2 Luigl Ferdinando Marsighi, Osservazioni imiorno of Bosfore Tracie overo Canale di
Costantinopoli, rappresenioie [n lettera alla sacra veal maesta & Cristing reging o Svezia da
Luigi Ferdinands Marsifii (Roma: Nicold Angelo Tinassi, 1681).

" “Queen Christina of Sweden (born Dec. 8, 1626, Stackholm, Swed—died April 19, 1689,
Rome {Italy]), queen of Sweden (1644-34) reigned after his father King Gustavus Adolphus of
Sweden, between the years [632-16347 Ruwth Stephan, “Christing Queen of Sweden,”
Encyclopedia  Britannica,  hitps//vwwnw britannica.com/bography/Christina-queen-of-Sweden
{Acpessed 21.04.2089),
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Figure 3.5,

Osservazioni Intorno af Bosforo Tracio Overo Canale di Constantinopoli '**

Marsigli senit a copy of Osservazioni inforne of Bosfore Tracio to the
Queen and another copy to a Dutch physician and botanist Herman Boerhaave. At
the time, as a royal member of French Academy of Science in Paris, Marsighi had

already written Hystorie Physigue de la Mer {1725)'% in Freach and it was

published in Amsterdam. Hysrorie Physique de o Mer was the first

oceanographic work in the modern sense.

Marsigli's works on the marine was not limifed to Bosphorus. There are

various examples of his scilentific acquisitions one of which led him to write about

Y Luigl Ferdinande Marsili, Osservazioni Lwmorno of Hosfore Tracie Overe Conale di
Comstamtinopoli Roppreseniote In Lettera Alla Sacra Real Maesia di Cristing Regino di Svezioda
Luigl Ferdinando Maovsilli (Rome: Nicolo Angelo Tinafsi, 1681).

15 1 nigh Ferdinando Marsigh, Histoire plysigue de lo mer. Owvrage envichi de figures
dessinées dapreés fe noturel Por Lowis Ferdinand comte de Muorsilli, membre de D'Academic
rovale des sciences de Paris, {Amsterdam: aun de’pens de la Compagnle, 17255,

o2




the currents of Danube later on as he also acknowledged in his notes. As Stove
noted, .. .he [Marsigli] wrote later, referring to the last weeks of the winter spent
by the river [Danube] in 1690: ‘there 1 reached a firm conclusion to develop my
idea for a work on the Danube’.”'*® This note was after a defeat and, even so,
Marsigli was always on the winning side in this sense because he was constantly
obtaining information about the area, Danube, military strategies and technmigues.
His whole career revoived around Danube and Balkans and resulied in two books
entitled Darubialis Operis Prodromos (1700) and Danubius Pannonico-Mysticus,
observationibus geographicis, astronomicis, hvdrographicis, historicis, physicis

(1726) of 6 volumes.'*’

3.1.5. Other Works Published in 1900s.

Last but not the least, there are two books published in the 1900s worth
mentioning here. Ragguaglio della schicviti'®® (1996) was written by Marsigli
and published in Rome, moreover Italian Scholar Emilic Lovarini wrote a
comprehensive introduction and published the same material entitled La schiavita
del gercrale Marsighi sotto I Tartari e I Turchi da hui stesso novrate (1931). These
two were about Marsigh’s captivity during the Second Siege of Vienna (1683) by
Tartars and his notes about his experience in the military camps. The book
remained unpublished uniil the 1900s but Marsighi dedicated the initial notes to

Holy Roman Emperor Leopold 1, under whose command Marsighi was on a

M6 Grave, ihid., 86.
7 Luigi Ferdinando Marsighi, Danubius Ponrorico-Mysticus, observationibus geographicis,
astronorricls,  hydrographicis, historicis, phvsicis, perlustratus 1 im sex lomos  digesfus
Amsterdam: Harm, Uytwerl & Frang. Changuion).
3 _ g 7
U Luigl Ferdinando Marsigh, Ragouaelio della schiovirt, edt. B. Basile {Roma-Salemo,
1906},

Lads
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mission when Tartars captivated him in a camp undercover as an Italian merchant

named Federico!® In addition to parallel notes from his diary, this work also
includes military strength of the Ottoman army because Marsigli always believed
that obtaining the knowledge of the Turkish militia would put warriors of
Christianity in a position of strategic advantage. However, the reason why it was

not published earlier is unknown.

19 Marsigli, Awiobiografie, 58
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CONCLUSICN

The emergence of coffee is full of uncertainiies but one thing is for sure
that it has been an indispensable part of daily life since. Coffee was
metaphorically wine in the old poetry, powder to bake bread in the 800s A.D. and
a beverage to spread all around the world from Yemen {or Ethiopia as suggested
by different sources) at the beginning of the 16® century. From Yemeni Dervish
lodges, it arrived at the Ottoman Empire during the reign of Sultan Suleiman I (v

1520-1566}).

Coffee’s journey from Dervish circles to Ottoman Palace spread io the
high officials’ houses and there were peddlers in the streets serving coffee at the
second guarter of the 16% century. The high demand and mobile coffes servers
ended up in coffechouses. As a center of social life, coffechouses almost
instinctively adapted to the daily life of the community as Cemal Kafadar stated,
“Coffechouses in general did not limit their activities to daytime. The nights of

Ramadan were particularly busy times for these establishments,”"

The structure of the 16 and 17" century Ottoman coffechouses adapted
with the social norms of the era as expected. For instance, the predetermined
gender roles were directly applied to those public spaces as we see the primary
coffechouses were man-caves and this male dominance in the coffechouses,

corresponded to the “men associations.”! However, this male-dominance in the

150 | afndar, “How Dark is the History of the Nighi,” 257.
Y Tiyvaz Bingl, Osmawii'da Kakvehone ve Toplumsal Hovar Mekowlors {Ankara: Gram
Yaymlar, 2033}, 29.
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public space must not mean that women were not enjoying coffee as a beverage as

well. The absence of women was not related o the structure of the coffechouse or
the consumption of the beverage'>? but to the fact that the private and public
spaces were already divided according fo gender. Men socialized in the
coffeehouses while the public space of women was bathhouses.!” In addition to
bathhouses, women would gather in the homes of other women for meals, music

and conversations.

The social picture of the coffechouses in the 1 7% century was different and
problematic in relation to politics. With the establishment of coffechouses in
Istanbul, in the second half of the 16" century, coffee obtained 2 status in the
society. Religious as well as political reactions and interventions accompanied
this status. For the next century, the cultural function and structure of
coffechouses has transformed and dissociated according to the political and
religious dynamics. The applied sanctions on coffee or coffechouses became acis
of sovereignty and exploited economically, politically, socially and even
religiously. The social and political conditions paved the way for various attempts

to prohibit the consumption of coffee and liquidate the coffechouses.

There were four large-scale coffee bans and corresponding coffeehouse

abolishment from the second half of the 16™ century in the Ottoman Empire,

132 Actually, the consumption of coffee was more appropriate for women according to Katib
Celebi because “to those of moist temperament, and especially to women, it is highly suited. They
should drink a great desl of sivong coffes. Excess of it will do them nio harm, so long as they are
not melancholic” (Chelebi, ihid., 62)

1% Ag stated by Cemal Kafadar in his unpublished essay “A History of Coffee™ we see that
ihe absence of women in the coffechouse was compensated with public bathhouses: .. .the public
bathhouses, Lady Montague observed, serve as “women's coffechouses.” Kaladar, “A History of
Coftee,” 34,




Interestingly, Sultan Suleiman I during whose reign coffee entered the Ottoman
palace for the first thne applied the first coffee ban. An edict was applied in 1543
with the support of Ebusaud Efendi’s ferwa. °* The second ban was between the
vears 1583-1587, by Sultan Murat IIT (r. 1574-1595) but this was not verv long
and tight as the other bans. Sultan Abmet I (r. 1603-1617) applied the third ban
between the years 1606-1611. Sultan Murad IV (r. 1623-1640) applied the last
and the harshest ban and tobacco was prohibited as well. Despite these four major
prohibitions of coffee and closure of coffechouses, the economic and social
contributions of coffee were too great to discard. Besides, coffee was in public
demand even in times of bloodstained interventions, thus the coffee and

coffechouse bans were not everlasting.

Despite the urbanite appearance of coffeehouses, the coffee service and
shops were not limited to the city in the 179 century. The alluring smell of coffee
reached not only the public spaces but also the bettlefields and garrisons. This
expansion had a vital role for Count Luigi Ferdinando Marsigli (1658-1730) who
was a military man, an enthusiastic scientist and almost cobsessive colisctor.
During the Second Sicge of Vienna (1683}, Marsigli was serving in the [Habshurg
Armyv., When Tartars captured him, Marsigh managed to survive in the hands of
the enemy by serving coffes in the military camp. Presenting himself as a
merchant named Federico’, Count Marsigh made vse of the obssrvations and
information he koew about Twurkish coffes, which he learnt during his first and

official visit to Istanbal in 1679 with the Venetian Bailo Pietro Civran, As stated

Y4 Por exarmmples of islamic regulations about the consumption of coffee and staius of
coffechouses, see, Appendin 1 and Appendin 2,




in Marsigii’s notes on his captivity in the Tartar military camp, Marsigli learnt

some Turkish during his first official visit in Istanbul for eleven months. After
almost twenty vears of his captivity, he added some notes to a 5-pages receipt on
the curative function of coffee fruit, given to him by Hezarfen Hiisevin Efendi in
the Otioman Palace. With the lialian translation of the receipt, Bevanda Asiatica

(1685) was published in Vienna, Austria.

Throughout his life, Count Marsigli accumulated knowledge on Turks and
The Ottoman Empire, and same as almost every 17" century intellectual, he put
all he learnt on paper. Sometimes these were intelligence reports and sometimes
his personal notes on hundreds of pages. In addition to his own writings, Marsigli
was an ambitious collector and his collection was a compilation of different types
of texts he collected from all of his travels and official duties. Owing to his
different duties in the Habsburg Empire and Holy Roman Emperor Leopold L, he
had great experience and knowledge about the Turks. Marsigli also learnt some
Turkish but obviously, it was not enough to read and understand the texts entirely.
Yet, he mentioned his interpreter Gabai who accompanied Marsigli during his

official visits to the Ottoman Empire.

Count Marsigh's interaction with the Ottoman culdture was not limited to
military service. He was also a scientist and during his 11 month-long official
visit, as well as his other journeys, Marsighi obtained information on different

disciphines. His prominent work on the Ottoman military structure was entitled



Stato Militare dell Imperio Ottomano (1732).)%° This very detailed book included

Hezarfen Hiseyin Efendi (1600-1691Y's book Telhivi l-bevan i kavdnini Al
Osmen’*® on the Ottoman Empire, Marsigli’s notes on the army in addition to his
drawings and maps. This book was published in both Ttalian and French. It also

included notes about the Cttoman social life.

In his works, Marsigli mentioned Hezarfen Hiseyin Efendi’s name in a
very positive and respecting manner. Hezarfen Hiiseyin Efendi was a well-known
I7% century intellectual and historian in the Ottoman Empire.!s” Not only the
Muslim scholars but also the Christian clergy respect him as he was using
Western sources in his studies and he knew Latin, Greek and Hebrew. Marsigli
benefitted greatly from his interactions with Hilseyin Efendi, whose cognomen
‘Hezarfen’°* was used for extremely knowledgeable perscnages in the 170
century. Marsigli enjoyed Hiseyin Efendi’s company and as he mentioned in
Bevanda Asiatica, "1 [Marsighi] cannot help myself to feel sorry for him, as he

will die [believing] in the false Mohammedan Religion.”!%°

Marsigli’s other writings on various subjecis are compiled in his
‘Manuscripts Collection” in Bologna, Haly. Among these manuscripts, there is a

small booklet on coffee, which is crucial for this dissertation. This booklet was

195 Lulgl Ferdinande Marsigli, Stato mititare dell Tmperio Ottomanno

1% For the latest publication of the book see. Mezarfen Hiseyin Dfendi, Telbiss i-Beyan Fi
Kovonin-t Al-f Osman, 1998,

U7 Yor detailed information about Hezarfen Hilseyin BEfend! and his Works, see footnote. 106

138 “Heparlen™ is an adjective derived from “herar” meaning “thousand” in Persian,

159 Bevemdn asiatica. 8.
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published entitled Bevanda Asiotica(1685)1%° almost 20 vears after Marsigli
obtained a receipt written by Daved of-Misri from Hezarfen Hitseyin Efendi, on
the curative function of coffee. Marsigli added some notes on different beverages
from the region, the Ottoman-Turkish text of the receipt and its translation into
Italian. The work ends with Marsigii’s explanation on how to prepare Turkish
coffee. Last but not the least, Marsigli’s book on Bosphorus entitled Osservazion:
intorno al Bosforo Tracio overe Canale di Costantinapoli (1681)1%1 is about the
currents and dedicated to the Queen of Sweden. This book is the first published

book on the Bosphorus currents.

Luigi Ferdinando Marsighi’s work and description on Turks in the late 17%
centtury is a unique and remarkable source for the Westerners to have knowledge
about the Ottomans as the compilation of his manuscripts in addition to his vast
collection of reports, relics, books, texts, maps and drawings throughout his life.
Marsigli was suspended from his official military duty in the Habsburg Army
because of an erroneous decision during the War of Spanish Succession (1701-
1714} and sent back to Bologna, Italy, Marsigli dedicated his time in Ttaly to his

studies and scientific work. In 1730, Marsigli died of natural causes in Bologna.

All in all, the emergence of coffec in the Ottoman Empire happened
almost three centuries after the occurrence of coffee in the world, Coffee entered
the Citoman Palace during the reign of Sultan Suleiman [ and coffeehouses were

opened in the second haif of the 16™ century. These homogenous and hard-to-

190 For the English translation of Bevawda Asigtice (1685 - Asian Beverage), see. Appendix

T Luigl Ferdimande Marsigh, Usservazion inforno al Bosforo
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detect socialization centers witnessed political and religious interventions in the

Otioman Empire for 2 century until the end of the 17" century. Count Luigi
Ferdinando Marsigli’s path crossed with coffee during his first official visit to
Istanbul (1679) which would save his life during the Second Siege of Vienna
(1683} when Tartars captured Marsigli and he served coffee in their military camp
as a captive. His interactions with the Otioman Empire and his research resulted in
voluminous books and a booklet entitled Bevanda Asiatica on Turkish coffee.
Through the perspective of a soldier (“miles sum™%? as he defines himself) and
servant of science as his motto nifil niki'® indicates, Marsigli left almost a whole

picture of the Ottoman Empire as he had observed and read it.

12 Miles sum “Lam a soldier”
13 Nikil Miki: “Nothing for me” is written on the door of “Museo Marsili® in (he Unbversity
Library of Bologna.
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APPENDIX 1 - SHEIKH AL-ISIAM YENISEHIRL] ARDULLAH
EFENDI’S FETWA ON COFFEE
“Mes'ele
Halad bildd- Isl@miyye’de beyne’l-nds ve’l miislimin isti’'mali olan
kahvenin stirbi helal midir vohsa degil midir?

El-Cevab: Helaldir.

Source: Min Behcerii’f Az“?f’ehci'va?i64

154 Koz, ibid., 161, “Behcersi ifetdvd iz o collection of Sheilh oi-fslam Yenigehirli Abdullah
EBfendi's ferwas. The work, which is one of the most important fatwa of the Otlomans, was
published in the one volume entitled Beliceri -fetdvd maa v-nukil (Istanbul 1266, 1789 Ahmaet
Ozel, “Beheeti’-Feiava,” fslam Ansiklopedisi, vol. 3 (Istanhuf: TDV, 1992}, 346,




APPENDIX Z - SHEIKH AL-ISLAM EBUSUUD EFENDDS FETWAs ON
COFFEE

Theferwd (Islamic religious law} of Fbusuud Efendi addressed the issues
about coffee in “Crime and Punishment” chapter. This classification is very
interesting because other issues in this chapter are ‘stealing, murder, interest
(faiz), boza, adultery’, etc. which except boza and coffee, are actual crimes
(haram) in Islam but the status of these two beverages have been controversial, 190

MADDE 717. Boza Maddesi'®:

BU SURETTE: Kezalik kahvehane olan dali, muttasil ehl-1 heva cem’
olup, ayri ayrt meclis kurup, satrang, tavla ve bunun emsali milaya'ni kelimat
edip, bu ettikieri vaz’in hiirmetini hatira getirmeyip, istihfaf edip, bu makule
itikad edenlere dahi ser’an ne lazim olur?

EL CEVAP: Cilimlesine, Hak te&ld hazretinin ve meldike-i kiramm ve
cumhir-i ehl-i isldmin 18 neti 18hik ve lazim olur. (B. 276 b)

VI KAHVE

MADDE 722.

MES’ELE: Zevd, mitdld’aya kuvvet icin yahud hazm-i tamam igin kahve
icse heldl olur mu?

ELCEVAP: Fescka, dlet-i Iehe U1 fiictir ile ictikleri mekr{ihu adam istimal
mi eder? (AL 211 B)

MADDE 723.

165 Wehmet Ertugral Diizdag, Seyhiilisian Ebusuud Efendi Fetvalors Iyigmda 16, Asw Tirk
Favan 1stanbul: Enderun Kitabevi, 1972, 148-149,

166 £¢ the end of the 18" century, there were hoza shops as well as taverns and coffechouses.
Ottoman Historian Fikret Yiimaz stated in his article about daily Tife in the 16" ceniury that the
boza shops (boracr) had a similar function to laverns. They were alternative public places for
people to socialize and have fun. Yilmaz added that, “when we talk about boza, which is made
from barley, it is not necessarily a non-alecholic beverage. Because the legally sold Boze was,
‘sweet bora' and drinking or sclling bitter {or sour) boza was illicht as mentioned in ferwas, The
reason for this differentiation is not known, however, it is presumable that bitler bozo 13 a beverage
closely similar to beer. Henee, there is cortainly an important difference between drinking sweet or
bitter boza” Yilmaz also menticned that they were scoretly selling wine in these boma shops
Source: Fikret Yidmaz, “Bog Valtiniz Var ra? Veva 16, Vilalda Sarap. Sug ve Edlence,” Taril
v Toplam 1, (2005} 46-47.




MES'ELE: Kalvehanelere ehl-i heva cem” olup ayr meclis kurup satrane,

tavia ve bunun emsali maldya'ni kelimét edip, bu ettikleri vaz’in hitrmetini hatira
getirmeyip, istihfal edip, bu makule itikad edenlere dahi ger’an ne lazim olur?

El. CEVAP: Cimlesine, Hak tedld haszretinin ve meliike-i Kiramm ve
currthiir-i ehi-i isldmm 18 neti lahik ve lazim olur. {(B. 276 b)

c. 724.

MES’ELE: Padisah-i din-penal (z:11i zalimi ilah) hazretleri, kahvehaneleri
kerrat ve merratla men® etmisler iken, memnu’lar clmayip, tdife-i evbistan ba’zi
kimseler vech-i ma’as icin kahvehaneler tutup, hengimeleri germ olmak igin
vanlarina yalin yiizlil sakirtler alip, tavla ve satranc gibi ba’z: 4l4i-i Iehv U taraf
mitheyy4 ve miiretieb edip, sehrin ehl-i heva, siyehkér ve sdder(ly hali-til-izarlar:
cem’ olup, bers afyon ve bengi ma’clin eki eyleyip, fizerine, kahveler igip,
lavamlarmda oyuna ve flinlin-i ekizibeye zikrolan fiirlislara ve kahve-niisiara ve
men’ il define kadir olup men’ etmeven hekime ne lazun olur?

EL CEVAP: Kabiyih-i mezbireye milbigseret ve te’dti edenler ta’zir-i
sedid ve habs-i medid ile men’it zecr olunup, zecirlerinde miisahele eden

hilkkam azl olunmak lazimdir. (B. 278 b)

£
st




APPENDIX 3 - COFFEE IN TRAVEL BOOKS & JOURNALS

“The coffee shrub was once thought to be a pative of Persia but more
probably came {rom Ethiopia. In any case coffee shrub and coffee scarcely
appeared before 1470, Coffee was being drunk in Aden at that date. It had reached
Mecca by 1511 since in that year its consumption was forbidden there; the
prohibition was repeated in 1524, It is recorded in Cairo in 1510 and Istanbul in
1517; after this it was forbidden and re-authorized at regular intervals. Meanwhile
it spread widely within the Turkish Empire, to Damascus, Aleppo (1532) and
Algiers. But the end of the century, it had installed itself virtually throughout the
Muslim worlds - though it was still rare in the Islamic regions of India in

avernt ime.
Tavernier’s time

it was certainly in Islam that coffee was first encountered by such Western
travelers as Prospero Alpini, an Italian doctor, who stayed in Egypt in about 1590,

or the swaggering Pietro della Valle, who was in Constantinople in 1615:

“The Turks {wrote della Valle) also have another beverage, black in color,
which 1s very refreshing in summer and very warming in winter, without however
changing its nature and always remaining the same during which is swallowed
hot... They drink it in long dravghts, not during the meal but afterwards, as a sort
of delicacy and to convert in comfort in the company of friends. One hardly sees a
gathering where if is not drapk., A large fire is kept for this purpose and little
poreelain bowls are kept by it, ready to be filled with the mixture; when it is hot

enough there are men entrusied with the office who do nothing else but carry

#2




these littie bowls to all the company, also giving each person a few melon seeds fo

chew to pass the time. And with the seeds and this beverage, which they call
kafoue they amuse themselves while conversing... sometimes for a period of

seven or eight hours.” 1¢7

167

Braudel, ibid., 256,




APPENDIX 4 - BEVANDA ASIATICA (ASIAT BEVERAGE)

ASIAN BEVERAGE
TOAST to His Eminence BONVIST'®®
Apostolic Nuncio'® to His Majesty the Emperor! ™

From CO. LUIGI FERDINANDO MARSIGLI
That narrates the Medical history of Cave’”’
VIENNA, AUSTRIA

Published by: VAN GHELEN!"?, 1685.

P.3

His Eminence My Lord!”?

The most distinguished, most ethical moral philosophers did not fail to
follow and support the purpose of the Banquet,'’* because a sign of a greater
fondness could not be given to your Conmoisseurst’> than sharing their food with
them.! Knowing that Plato'”® had followed such custom celebrating Banquet to

made it memorable for posterity, since they were reasons for erudite

188 Cardinal Francesco Buonvisi (1626-1700). Deceased as the Bishop of Lucea. He was
elevated to Cardinal in 1681 and when Bevawnda Asiatica was published, Cardinal Buonvisi was at
the service of Holy Foman Emperor.

192 Numcio in English. Ecclesiastical Addresses in Italy.

"0 Hely Roman Emperor and Emperor of Habsburg, Leopold Ignaz Joseph Balthasar
Felician {(Leopold I} {r. 1658-1705).

YT Cerve 18 the Turkish transeription of ‘coffee’ by L. F. Marsigh.

72 Johann Peter van Ghelen was the courl’s printer and owned one of the most important
printing houses in Ausiria in the 17% and 18" ceniuries with his conlemporaries M. Cosmerovius,
J.oGerold and 1. T, Traiiner.

7% fralian. Sigmore: This has different religious connotations but in the ecclesiastical
addresaing, it s cither "My Lord” or *Yesus Chrigt’. This text is dedicated 1o the Cardinal {Bonvisi),
thus My Lord" is preferred. Albert Battandier, “Ecclesiastical Addresses,” The Catholic
Encyclopedia. vol. 1, (New York: Robert Appleton Company, 1907).

" T, Comviti: Feast or banguet. Dame’s Comvito is translated as Bowmguer in English thus,
bandquet is preferred instead of “feast’. The Divine Banguet is mors frequent than The Divine Feast
in the documerts about Christianity.

T3 T, Conoscenti: Cogroscenti 13 more freguent and means Connolsseurs.

176 1, F. Marsigli added some side notes ip Latin For the interpretation of the side notes, see
the related endnotes al the end of this appendix,




conversations,'”’ in which the Guests'™ taught with the hilarity that the Table!™

provided precisely; #

@1

Allgt®

P4

[This] allowed them not only io reciprocally demonstrate the candor of
their hearts to the Guests in the Limpidity of the Beverage; but also thanks to the
instability of Liquor, they could reveal the consistency of their friendship, inviting
them to the Toasts.'®*Your Eminence (Y. E.),'® who has loftiness of the soul,
which can only be imitated by Men!®® that have deserved a perpetual gratitude
from the Posterity for having made them so much assistance in their precepts'®
and in their actions, cannot help to follow them also in times of giving consolation
and amusement t¢ the feeling of continuous fatigue in those who entered the

purple door'®® and that character that supports the Benefit of the whole Christian -

P.5
-World; giving me the opportunity to understand several times that the

hour of lunch is not considered only for the time to give the Food required for the

Y7 Tt. D eruditi discorsi: scholarly discourses

178 It. Convitato: This term is sometimes used specifically for “dinner guests” but here the
information about the time of dining is not specific thus ‘guest® is vreferred.

179 “Table’ is “the dinner table’ in this context but on the purpose of staying with the original
seript, ‘Table® is preferred. In Turkish, ‘Table® is soffa.

'80 The conversations in the Table and the ambient enabled and led up to such scholarly
discourses to be taught by hilarity.

"8 At the end of every page, the first syliable or word of the following page is written in case
the pages are lost or replaced. In this example, the last syllable of the 3™ page and the first sylfable
of the 4% page are “Per” for “Permettava™ and in English, “Alle-” for “Allowed”. In this
translation, the following examples of sort are not used in every page for the fluency of the text.

182 i, Brindisi: Toasi or round of drinks. Both of them are suitable,

8% In the original text, “Vostro Eminenza (Your Eminence)” is sometimes used in acronym
“¥. E.” In the translation, the preferences in the original the script are followed; the acronym i3
used only when preferred by the avthor.

18 Those great men

3 Fere ‘precept’ 13 ‘Dogma’, In the ancient Greek, "Dogma’ as the root of the word s "o
seer, $0 think” whersas today, ‘Dogma’ is absolute and unguestionable. In this conlext, the Gresk
meaning is more accurate.

5 Purple is the color of the Cardinals and here entering the purple doar (3 2 connotation of
wearing the Purple Cape of Cardinals to becoms a Cardinal. (Porpore Cardinglizio — Cardinal
Purple).




sustenance of the materiality of the Body, but alse to relieve the mind from the

oppression of the comwmitments and concerns with having the Commensals,'®’
who propose discourses founded in a jovial erudition, which gives stimuli to learn
to those who listen to them, and awaken the genuine'®® joviality of Y. E., superior
to any other both in Gallantry and in gravity. He also aims to greet this toast,'®?
which the Guests feel imbued with the essence of so delicate beverages, which [Y.

E.} makes them taste; and therefore it is no less -

P.é

- obligatory on deference than on gratitude to wish to Y. E. that it is useful
in itself as it is the proof of His Generosity. And I now have a foreign Beverage to
introduce into the Table of Y. E. for its salutary qualities and make a Toast by
using the words [to the health of Y. E.], since the Cavé beverage is full of
qualities that, once consumed,’ You will have relief of temperament from that
sometimes disturbs Your perfect health. T know it will seem strange to everyone,
that T want to tall about Medical art when it is not my profession, but I hope Y. E.

will know that the-

p.7
-explanation 1 will adduce'®! is precisely cited from a person that is

extremely notable'®” in medicine. You will also see that a Turk, who spoke of i,
complies with explaining the Virtues of Caveé to the sentiments of all others. And
as You will read about the origin, appreciation, and maturation, and preparation of
Cave fruit, [vou will see how] to boil it down to the condition that is necessary to
form such Beverage. And the reason why one does not find it strange to see, that |

narrate the production of said plant in a form so contrary to those up to now have

TN, Commensali: Dining companion, tablemate, fellow diner

88 1 Nearurale: Natural is alse appropriate.

1% “Cheers’ but salute can alse be used here for “for the healthfwell-being™ which ig
“Saghifinza” in Tarkish.

0 Sometimes, the cotfee beans are eaten or swallowed therefore instead of using “drink™ the
verb “consume”™ was preferred.

UL Adduce: Put forward, state.

2 Warsiglt refers cither 1o Hezarlen Hiseyin Efendi or Baved al-Aisri

B




written {as] [ have decided to clearly put it under the eyes of Y., E. in the Turkish

and ltalian idioms, the Connection of which was given to me by the Writer,
Cuseim Efendi (Hezarfen Hilseyvin Efendi)-

P. g

- a man, who for his official missions in the Cttoman Empire, and for the
accurate History'” he wrote is esteemed not only among Turks but also the
Christians in the Court of Constantinople, just like I have had the opportunity to
do. Remembering and knowing that his talent is same as mine, as a rule of good
friendship, I cannot help myself to feel sorry for him, as he will die [believing] in
the false Mohammedan Religion."* In addition to the news I acquired from the
mentioned places, the experience’® grasped from the journeys I had with Baile
Civran'®® in the countries of Turkey, and the practice, which I was supposed to

have during my Captivity of Ahmet Pasha!®’ (4dmer Bafsa) of -

193 This book is Tefhisi I-beydn fi kavdnini Ali Osmdn written by Hezarfen Hilsevin Efendi.
It is about the history of the Ottoman staie organization. The work consists of thirteen chapters on
the foundation and historical structures of Istanbul, the palace officials, the meetings of the Divan-i
Himdyun, the treasury income and expenses, the provincial organization and the provincial
authorities, janissaries and other Kapikulu quarries, Tersdne-i Amire and its officials, Crimean
khans, expedition ceremonies, orders related to woma, issues related {o mard (officiallv fixed
price), porcelain enamel, and salt, wedding ceremonies in the palace. In addition, there is extensive
information about the banguets. For more information about the author and the book, see. Miicteba
ligiirel, “Hezarfen Hiiseyin Efendi,” in fsiim Ansikiopedisi, vol. 18, (Istanbul: TDV Yaymlar.
1998). See also, Hezarfen Hilsevin Efendi, Telhisi'l-Bevan Fi Kavanin-i Al-i Osman, ed. Sevim
Hgtirel (Ankara: Tiirk Tarih Kuruma, 1998),

% The Religion of Prophet Muhammad is Islam and Hezarfen Hiseyin Gfendi was a
Muslim.

1%5 Tn addition to the knowledge and expertise

196 Marsigli accompanied Venetian Ambassador Pietro Civran in his first visit to Istanbul in
1679, However, he had to leave with him when there was an order of their repatriation by Gran
Vizier Mustafa Pasha dated 1681. For the relsted document in Ottoman Turkish see. State
Archives of Venice, Miscellormes documenti turchi, no. 1547.

Y7 Marsigh mentioned Ahmet Paga of Temesvar but he should not be confused with Kara
Abmet Pasa, famous for conquering Temisvar. Kara Ahmet Pass served Sultan Suleiman I
1320-1360) whereas Temisvar Guardian Ahmed Pasha (Temegvar Muhafizi Ahmet Pasa) was in
charge of an Ottoman garrison during the Second Slege of Vienna(1683). For more information
about Temisvar Guardian Ahmet Pasha see his memoirs: Temegvarh Qsman Aga, Bir Osmanit
Askerinin Siradigi Andary 16881780, trans. Orhan Sakin (Istanbul: Ekim Yayinlar, 2008).

L. F. Marsigh and Ahmet Paga of Temesvar encountered for the sceond fime dwing the
negotiations after the war, Marsigh was the head of the Habsburg commities and Ahmet Paga was
in the Oitoman commiites but dus to his lack of experience in diplomacy, he was replaced by
ibrahim Pasa, see. Defierdar Sart Mehmet, Zubde-i Vekavidt: Tahiil ve Metin (1066-111671656-
1704}, edt. Abdulkadir Gzean (Ankara: Tiirk Tarth Karumue Yeymiar:, 1995), 6389,
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Pg

-Temesvar'®® that in Vienna, to whom poison was given by the Vizier and
ended his days; since for my exercise in his Court | had for many days in a
fumigatedi® tent to practice the art of Cooking Caveé,?™ not only for the quantity
that was necessary for using in his Domestic Court,”® but also for that it was
necessary to keep a supplied Shop,?®? which could be equated to a Our Taverns. 2%
iThis was] An employment for which I learnt the Art of preparing Cové and
observed many effects, and which gave me life, while by this means I had become
acquainted with those Bosnians,”® who bought me at that time precisely [ had to

surrender before being sabered®® -

P. 10

- a3 a death penalty for an attempt to escape. Therefore, Y. E, will say that
the Cave in me has had a great virtue, and that it is right to be grateful to it for
exalting its inirinsic qualities. It is known to Y. E. that man does not want by

Nature's decree® to escape from the necessity of food, to sustain himself in life,

198 A Romanian city and a sizategic location in the Second Sicge of Vienna

199 14, Fumicato. The literal translation would be fumigated whereas another adjective from
the same root “gffimucare™ means “blackened by smoke”. In this case, the latier meaning is more
meaningfil as Marsigli is serving in the tent with a cooker and the tent must be filled witl: smoke.

2% Fng. Practice... Cavé: Marsigli was cooking and serving coffee in the garrison during his
captivity by Tartars. He calls himself “Cook of Cofllee™.

201 It. Corte. B also refers to the enlourage in the lent.

202 This Shop is a garrison coffechonse in which coffee was served.

B Iy coffee and coffechouse literature, there is always an analogy of ‘Coffechouses’ and
“Inng or Taverng’. In these analogies, coffechouses are considered “Muslim Taverns™ in various
sources. For an example, see. Ralph 8. Hattox, “Taverns withoul Wipe: The Rise of the
Coffechouse,” in Coffee and Coffechouses: The Origing of a Social Beverage In the Medieval Near
Fast, (Seattle and London: University of Washingion Press, 1983}, 72-92.

24 when Marsigli was serving coffee under captivity, two Bosnian men came and owing to
their help, Marsighi escaped from captivity as he stated in his autobiography, “Among many Turks
who barely came to drink every morning, there were two, called Bastelli, both Omerspelli, natives
of Bosria... who, from that point to the other of my freedom, always took care of me” Luigt
Ferdinando Marsigli, Amobiografia di Luigi Ferdinando Marsili, edt. Emilio Lovaring, (Belogna:
Nicola Zanichelli, 19300, 48,

341, Colpe defla sabla: a sudden siroke of a sword, saber. Marsighl heard the Tartars talking
about killing him the pext day apd he undsrstood their conversation thanks o his previous
knowledge about Turkish language. Probably he did not understand the conversation fully due o
language barrier but he knew would be killed by sword.

36 hiarsigh stated the well-known fact that human beings do not deprive themgelves of ealing
or drinking due to thelr instinets.




by experiencing the incitement of hunger and thirst daily. As he indispensably has
established this tribute, he has not yet failed to repay the feriile Land of fodder, of
animals, of fruit, of water, so that with indostry®® the man recompensed, by
making food to eat and beverages to drink. These both appetites,”™® cause agitation

ic Our Body -

P. 11

- for so many reasons, in variety of times and in various Nations they have
been satiated differently by creating foods and drinks of different tastes. It has
been a question among many that whether it is more necessary to overcome thirst,
or hunger. However, many examples have made the man know that the thirst is
more painful than the hunger. Therefore, it is right to make every effort to
compose Beverages compatible with those, the filth itself become pleasing
(afterwards).”” Having the case of Darius,' who, fleeing from Alexander 2!
[found himself] needed to free himself from the thirst to drink rotten water which

the stinking corpses infected; and vet he was grateful that his -

P.12

- appetite for thirst was eradicated, which cannot be as great as the ones
caused by an overseer’!! of the nerves, which remain compressed by the dryness
of the funics?!'? due to the lack of humidity in the mouth?'? of the throat, and of the
Stomach. Moreover, for thal bitterness of salts, the aforementioned Tunics

torment, and agitate. but the Clement Nature, as I mentioned before, not only

7 1t Indhusreiz: Human activity directed to the production of goods, in the simplest and least
organized forms.

208 Hunger and thirst

% In very desperate and inescapable siluations, those have apprecialed even the most
repulsive beverages to overcoms thelr thirst. For a historic example stated by Marsigli. sec.
Endnote .

210 waarsighi's side note in Latin is evalvated in details in endnote i,

AN Latin, Filicazione: act as an oversser of an estate or public property. Tn this context, the
ouerseer is protecting the nerves,

2N Tumicke: The layers of the throat.

3 Yi. Fauci: The beginning of the throat.




bursts out such clean waters through the openings of the earth®'* and created juicy

fruits, but also allowed with each one of these liguids to free itself both from such
painful agitation and in favor of digestion by soaking indigestible foods i the

stornach, and attenuating them for the passage; and because the food that-

P13

- is so fluid as menticned in the substances of food, remains in its greasy,
thin parts and flows casily through the anguish of lacteal vessels.*!”

In times, our first Fathers, while not having even known the gifts of
Nature, ! made use of the waters of the springs and rivers to make various usages
of the drinks. Even afier having freed the earth from the punishment of the
Biblical Flood,2!¢ the pious Noah?!? did Agriculture, who knew well that it was
useful for the industry to make the vine grow, foreseeing the advantage that

humanity must derive from its fruit, giving the example of Posterity, and also the-

P.14

- overwheliming taste of its grateful liquor.” This uncommon plant, which
is not suited to all Climates, as we have today the example in the climates of so
many Germanic regions, has obliged such People to search for the industry of

compositions of such Hqueurs, which in part could be used instead of wine.

24 These openings and waters are presumably spring waters but they also refer to
underground waters that create springs and other clean water sources.

215 The lacieal vessels are cheliferous vessels “referring to the tiny vessels on the walls of the
small intestine through which chylomicrons are absorbed and released into the lymphatic system.”
Medical Dictionary, “Lacteal,” hilps://medical-dictionary.thefreedictionary.com/lacteal (Accessed,
29.04.2019).

M6 1 Dilyvio Universale: The Biblical Narrative of Noal's Flood (Neal's Ark} is found m
many religious and historic sowrces. Here the legendary “Noah's Wine” is mentioned. In the
Biblical agribution, Nozh is considered the mventor of {ermentation, thus the production of wine.
(For the related verse, see. Genesis, %:20) After the flood, Noah cultivated the land, created a
vineyard and prodaced wine. The Flood is also mentioned in Qu’an and Torah, but in this context,
only Bible is exemplified because our asthor L. F. Marsigli is a Christian. Marsigh referred to
Neah's production of wine and making a clever choice by cultivating a vineyard after the Flood,
g0 that people would benefit from the delicicus lquor.

7 For more information about Prophet Noak in Islamic sources, see. (nrer Farok Harman,
“With.” Islam Ansikispedisi, vol. 33 (Istanbul: TV, 2007), 224-227; in Jewish sources see. Mary
W, Montgomery, “Nosh,” Jewish Encyclopedia {Jerusalem: Keter Publishing House, 1871-72),
318-373.
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The Jews used various drinks of fimit,” which were generally included

under the name the A4asis,”’® which means juice suitable to be drunk, and soueezed
from a moist Nature Body, while the word 4asas”’® means compress, and the
most frequent fruits were the wheat, the pear trees, etc. The Egyntians,” not being

able to root the vine because-

P. 15

-of the Climate, or due to the nature of the clayey land, they were also
obliged to resort to another drink, composing it particularly of barley, which in
my opinion could not be dissimilar to beer; so universal a drink, that I
remembered the Jews were serving it, thus the invention of the beer practiced at
that fime was so familiar to the Northern Parts, which is believed to have started
in the East.

Many Nations and even the Romans appreciated the delicious drink, pure
hot or frozen water, as it can be deduced from many poets. They mixed water and

wine, then heated it and mstilled myrrh, mastic, saffron, balm,-

P. 16

~cardamom, cinnaimon, and other aromas of similar nature, which all
served no less than to delight the baia&e,m than to awaken the mind.

From now on," I do not doubt that Y. E. say that the taste of Beverages is
greatly improved, being incessantly confirmed on His Table," while the various
Nations are competing with the ancients’, but still with the one and with the others
who have grateful liqueurs, according o the availability of ingredients and their
preparations.

Ttaly,™ which has the gift of nature of abundance of wine, curate a few

other drinks, except those originating from the same wine, such as-

M8 ebrew. Agis: Tuice
9 Hebrew, Asas. Squeezs,
20T, Palaro: These aromas are used for seasoning the beverage.

L2
ot




P17

-aguavi,?! and sometimes more for both luxury and for satisfaction, it
enjoys foreign drinks besides wine.
France with universally abundant vines, wants to taste the fruit of them by

222 which, to maintain

postponing every other drink, except a large part of Maiden,
the whiteness of their cheek equal to that of the heart towards their friends,
deprives themselves of this satisfaction neglecting the medical Axiom.* Just as the

4 as such fruits being

people of Normandy who drink the juice™ of pomes,?
abundant in that Province.
Kingdom of England, [although] in Nature enriched with so many

privileges, due -

P. 18

- 1o the lack of vines, it is necessary to drink various kinds of beer as their
own beverage, which is not an ordinary delicacy.

Much of the Germany as well, [for similar] complaints from England
against Nature, for not having allowed them sufficient qualities to be able to grow
vines, is also obliged to make use of beers.

Hungary, which believes itself glorious to overcome every other nation in

the exquisiteness of the wine by celebrating more than anyone else celebrates and

BT Acguavite: “Agqmavit, also spelled Agmavite, or Alwavit, also called Snaps,
flavored, distilled liquor, clear pale vellow in color and dry in flavor. Tt is distilled from a
fermented potato or grain mash, redistilled in the presence of flavoring agents, filtered with
charcoal, and usually bottled withouwt aging. Various aromatic flavorings are employed, vsually
including caraway or cumin seed; lemon or orange peel, cardamonm, aniseed, and fennel also may
be used.

“The beverage, produced in the Scandinavien ocountries, derives s name [rom agua
virae (Latin: “water of life”), applied originally to lquor distilled from wine, and was made from
imported wine; the product therefore was highly expensive until Swedish soldiers learned to make
aruavit from grain, In the 18th century the polato became an tmportant raw material.” The Editors
of Eacyclopedia, “Aquavil,” Encyclopedia Britannica, hitps:/www britannica.com/opic/aguavit
{Accessed 289.04.2019). Marsigh might alse refer to other distlled liguors berause another
meaning of *Acqauvite” is “distifled” in talian and “plum brandy® in English.

722 Here “Maid” Is the voung, maiden girls with red cheeks. However, “French Maid Wines™
mean “Made in France”™ wines az used in wine-expertise literature. Some sxamples of “French
Maid Wines™ are Cabeornet Savvignon, Merlot, Chardonnay, Pinot Noir, and Sauvignon Blance.

223 4;. Pomi: "Pome’ is a general term Tor juicy froit with hard seeds in the core such as apple,

pear and, guince.
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is righteous about its Tochai,**? does not want to admit any other drink, and they

add absinth?® infusion™ to make that wine stronger and healthier,

P. 1%

Although Poland consumes so much wine, in any case, it must be brought
from foreign regions, and they must confess that its proper beverage is beer, and
mead.??®

In a climate as hot as Spain the vines are abundant, giving wines of great
strength, and its taste is appreciated not only the inhabitants, but also the
foreigners; because it surpasses every other nation in composing very refined
drinks, and above all chocolate.

Turkey abounds with exquisite wines cultivated by those tributary
Christians,” who reside there, [but] not allowed to serve them according to a
precept of their superstitious Mohammedan law,*?® which prohibits Wine, and in

many-

P.20

-parts of the Ottoman Empire this law is unalterably obeyed, and in many
others still ridiculed; while the Turks in the Provinces of Europe drink it in great
profusion, whereas those from Asia are very abstinent. Inventors of most of those
beverages, that the Turks drink today, compensate for the delights of wine, not to

always drink the insipidity of the common waters.

*** Tokqfi Wine: Tokaji is a region in Hungary, famous for its Tokaji wine. There are legends
about the curative function of Tokaji; *It has long been claimed that Essencia has curative and
medical benefits, and indeed, in the 19™ and early 20% ceniury the principle market for it was asa
kind of revitalizing tonic, to be given lo invalids and the seriously il by the teaspoonful. Many
eminent doctors of the day attested 1o s remarkable powers, in some cases claiming that a single
teaspoon of ihe elixir had ltevally restored patients on their deathbed o robust good health.™ For
more informalion about the history, culture and myths about Tokafi see. “hiips:/fwwwe tokaji.com/™

5 Latin, Absinthires. Wine favored with wormwood.

26 It Miod: Polend Mead is a iraditional beverage in Polish culinary. Seme sources
predicated Mead {Honey Liguor) fo Lithuania; nevertheless, today Mead is considered a traditional
Polish drink. Mead is “hal Hkird™ in Turkdsh.

" Christians residing in the Ottoman Erapire

22 pccording to Islam, drinking alooholic beverages are not allowed and forbidden {haram),
For the verse expressing the prohibition of wine, see. Surah al-Bagara: 219




The beverage of Turks as the imitation of those made by the Romans,

distinguishes in hotness, and coldness, consumed daily in both ways; and the cold

ones at first have the same rationale-

P21

-with sorbet produced from purified sugar and mixed with a portion of any
fruit juice, and odorized with amber or musk; and they still practice drinking that
water, in which they boiled, or added Muscat of Alexandria,” or raisins, or other
dried fruits, such as pear, prune. Much more familiar beverage in the Provinces of
Serbia, and Bosnia, so abundant with prune, a fruit that with its substance and the
taste gave that water, in which it was boiled, and with that spirii, which was
drawn to strength of fire in an alembic, in the same form as the aquavit, the

weakness of my body afflicted by the miseries of the -

P22
-captivity, which in this Country was painful for the lack of food and
drink. For a kind of beverage the Turks also consider is frozen and sour milk,

named Yugurs,* the commoners had a habit of another liquor, as compressed

millet, which equates to beer, and is called Boza. !

For hot drinks they drink Salep?? made with hot water, honey, and dust

from the Satvrinm® root, a plant that they gather with great diligence in Mount

28 . Cibibo/Zibibbo: "Muscat of Alexandria’ is an ancient kind of grape criginated most
probably in Alexandria, Egypt as the name suggested. This grape is consumed in France, Spain,
lialy, Australia and South Alrica both as a fruit and for producing wine. For detailed information
about ‘Muscat of Alexandria,” see. L. Peter Chrisiensen, “Muscat of Alexandria”
hitpu//iv.sedavis.edu/files/24342 pdf (Accessed 29.04 2019

BTt Yogur,

' “Boze’ is a fermented national beverage stilt common in Turkey. The selal status of Bora
was contradictory in Muslim community as well, becavse whon bozg i3 not consumed freshly, it
became aleoholic, which is not permitted in Eslam (see, footnote. 166). For move information sbout
the beverage and the most, famous BSoze Shop in Istanbul, see. “Vefa Bozacisy”
httpe/ferenw veta.com.tr/,

3 Tv. Solfep: An essential winter-beverage in Tstanbul, Sofep or Sablep is mads with o
powder from the orchid flower. 1t is mixed with hot milk and generally served with cinnamon.

233 Sepyrivem hircimem (Orchis hiveina) is the Laiin of the orchid. The Turkish name for the
plant is *sahleb oWy’ meaning the herb for Sahfep, For detailed observations of Marsigli on coffee,
sorbet and Safep, ses. Luigl Ferdinando Marsigh, Maseseritti Marsiglh, Fondo Marsili.
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Olympus,2>* which at its roots has the City of Bursia in the past residence of the

Otioman Emperors, that with the establishment of Andrionopeli, and

Constantinople® they left it; and,-

P.23

-in winter, more than any other season, they consume it, saying that it
preserves from the cold, and that it incites a few other decent appetites.

Some few great Lords drink a beverage, which we named 7277, and they
named Ciay. But more than all, the aforementioned and consumed [drink] in
Turkish nation, or the one [ claim to Y. E., is that of Cave, introduced not long
ago here for the greater part of the Christianity with the occasion of the frequent
commerce held with the Ottoman Court, or with the benefit of the quarries made
in sea, or on land, as bappened to the Armada of HLR.E. 7 that brought back
glorious victories and has recovered a quantity of those seeds.”®® The Cave
beverage-

P.24

-prepared, as T will tell Y. E. about, which us the Christians began to savor
among ourselves to put in infrequent use, except with You, both for many reasons

and in honor of You, who must be persuaded to drink it and not to deprive Your

% A mountain in Greece ioday. In the 17th Century, Mount Olympus was included in Bursa
{Capital of The Otioman Empire), thus Marsigli mentioned the related mountaln within the
Ottonan borders.

35 Bursia (Bursa/1335-1363), Adrionopofis (Bdime/1363-1453) and  Constantinopie
{Istanbul/1453-1522) were the capitals of The Ottoman Empire. S8§0t (1299-1335) was also a
capital but not meptioned by Marsighi. For detailed information about the great capitals of the
Otioman Empire, see. Halil Inaletk, 4n Economic and Social History of the Ottoman Empire, 2
volumes (Cambridge: Cambridge University Press, 19971

56 Tea is T2 in Talian and Cay (Ciay) in Turkish. Marsigh always gives the local
pronunciation of the beverages and {ood, which provides the reader with the information about the
language of that region.

P01 SMC. (Sua Muesta Cesarea — Your Magesty Cesarea). This s the title of Holy Roman
Emperor in Latin. As this work is dedicated to Holy Roman Emperor Leopold 1, Marsigh refers to
Leopold [ and Habsburg Armada in war with The Otioman Empire,

B The Ottoran Arny lefi colfee seeds behind, after the defeat in the Second Sioge of
Wienna(1683). These seeds wers recognized by a Polish spy Franz Geovges Kolschitzky, who
worked in the Ottoman Empire for more than 11 years and opened the first coffechouse In Vienna
by taking advantage of these coffes seeds, which were very precious at thal Ume and had not
reached Vienna yet. Thus, the history of coffechouses n Vienna was directly related io the

Ottoman Empirs. According o Vienna Archives, Ottoman Army Teft 500 sacks of coffee behind.




Commensals of its benefits who will have to listen with Y. E. the one who talks
about the virtue, and the origin of such fiuit, Cosain Efendi™® (Hezarfen Hiiseyin
Efendi), and who in his explanation shows the truth of the origin of this plant
compared to the lies of the other Turks, who wrote about it. Not many curious
Christians®® spoke of it by simple relativity, and not with any evidence of reality,

who had it during the time they were in -

P. 25

- Arabia Felix® with public Commissions. And to escape from the
indignation of those who have printed such different reports as I will give to Y. E.
and to make sure that the accuracy, order, talent of the aforementioned Turk, I put
under his eyes the same writing he gave me in Turkish Idioms, and attached the
transiation info Italian, the experts of the Twrkic language can compare the one
with the other; and for those who find themselves in the knowledge of the Turkic

language, I think it will suffice to hear, that Signore Cavalier [Franz] Meninski,**

¥ Marsigli pronounced Hezarfen Hilseyin Efendi’s name differently in two different pages
of Bevanda Asiatica. 1n page 7, Marsigli wrote Cuseim Efendi whereas in page 23 he wrote Cosain
Efendi. There are varicus possible explanations; one of which is that Marsigli wrote these two
pages in different times and he used different pronunciations but when his manuscripts were
compiled, he did not edit and kept both versions.

2% These ‘curious Christians® are Western travelers visiting the Otioman Empire. Marsigli
made a generalization and considered all the travelers in the Ottoman land to be Christians because
he actually wanted to refer to the travel notes that arrived in Europe and most probably the
Emperor Leopold 1, himself.

MLt Arabia Felice. " Arabia Felix’ was the Latin name of the ancient Arabian region. “Latin:
‘Happy, or Flourishing, Arabia’) in ancient geography, the comparalively fertile region in
southwestern and southern Arabia (in present-day Asir and Yemen), a region that contrasied
with drabio Deserta in barren central and northern Arabia and with Arabia Petraea (*Slony
Arabiz’) in norithwestern Arabia, which came under the suzerainty of imperial Rome. The Greeks
and Romans chose the name because of the ares’s pleasant climate snd reputed riches in
agricultural products and in spices. The emperor Augustus (reigned 27 BC-AD 14) sent an
expedition under Gatug Achius Gallus to Arabia Felix, with disastrous results. Partly because of a
native guide’s treachery, the troops traveled by a circuitous way through waterless regions, so that
they reached southern Arabia weakened by disease, heat, and want of water, unable to accomplish
much commercially or politically. But the expedition did bring back a considerable knowledge of
the country and its products.” The Editors of Encyclopedia, “Arabiz Felix,” Ercyclopedia
Britzanica, hitps:/feww. britannica.com/place/Arabia-Felix (Accessed 29.04.2019)

22 Frangois  Mesgnien Meninski (1620-1698) was the official representative of Poland in
the Ottoman Empire. He had outstanding works on Turkic langnages and his grammar books and
dictionaries are regarded as the first examples of their sorts. The translation of the manuscript
delivered 1o Marsighi by Hezarfen Hilsevin Efendi. It was translaied from Ottoman Turkish to
Itahan and approved by Meninski and he minimized the margin of ervor afterwards. For detatied
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greater interpreter of HR.E. for the Oriental languages has validated 1t, approved

ihe translation as faithfi:] and right.

P 26243
Cosain Efendi (Hiseyin Efendi)**
Called by the cognomen Hezarfen, of a thousand virtues, or sciences, and
this is how it speaks:

For having discovered Caveé in the past few centuries, in the treaiises on
Common and natural formulas described by Ancient Medicive, no characteristics
is mentioned or ifustrated in ony of theiv books, and many moderns hove made
more rumors, or speeches concerning the quality, profit, damage, and nature of it.

Many write that its leaf is like that of the fig tree, and that when the fruit is
fresh it resembles the red or black grape. Others have written that it resembles the
seed of the Daphne,*” and many have wamted 1o believe that the Daphne is the
tree of that land and produces Cavé.

There was o man named Sheikh Davud Muisri®®(Egypiian),* or from

Caire, who wrote, that af the beginning of March it begins 1o come out, and that

information about Meninski in Turkish, see. Muhamimet Yelten, “Francois & Mesgnien
Meninski,” Islzm Ansildeopedisi, vol. 29 (Istanbul: TDV, 2004), 144-145,

3 RBetween pages 26-36, even-numbered pages (26-28-30-32-34-36) are the [Iialian
transiation of the Ottoman Turkish pages (27-29-31-33-35-37).

M Cosain Efendi: Hezarfen Hilseyin Efendi. Tr. Hezarfen. “Polymath” The root of the word
Hezarfer 1s a combination of Persian “Hazar™ meaning a thousand and Arabic “Fany” meaning
ability, skills, art. Thus, Hezarfer means the one with thousand skills and erudition.

5 In Latin, Lawrus Nobifis, Is an evergreen tree. Marsigll, in his masuscripts drew many
skeiches of these plants.

26 Sheikh Dovud Misei (from Cairo): This name is not mentioned in primary Islamic
Encyclopedias or sources. However, we know that numerous Egyptian scripts or scripts from
Egypt were transiated inte Otteman Turkish at that time. It is also important to state that, in the
17th century, many scholars went to Egypt to have a formal and comprehensive education in A4/
Ezher. Among themn Daved-§ Kaysert (4. 1350) had a very prominent place as he became the first
mcarris (professor) in the Otioman Empire. He also was educated in Egypt but as his name stated
he was actually from Kayseri (a Provinee in Turkey). For more information sbout Davud-i Kayseri
see. hMchmet Bayrakdar, “Davud-1 Kayserni™ istam Ansildopedisi, vol. 9 (Istanbub: TDV, 1994),
32-35.

Another prominent figure Davudsi Amiaki (4. 1399) was born in Awfakye {Antioch) as his
name suggested. His masterplece Texkire-i Dovud is a corpus on importance, necessity and
tearning methods of medical sclence. Amioki included 1712 medical prescriptions in his book and
he studied medicine in Cairo while he was also examining patients. Sadrazam Kemankes Mustafa
Pasga {1640-41) obtained his book on his visit to Egypt and requested Muhammed b, Mustafa el
Karant to fransiate il Avsegiil Demirhan Brdemir, “David-i Antaki” Islam Ansiidlopedisi, vol. 9
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3249

in August it is collected ™ and that its Tree is not higher than 3 ‘arsin’™Pand

3

thicker than a finger, ™" and that its flower is white, and that iis fruit is all Imown,
and when it iv cut its interior has a bunn, >t which otherwise is called the heart,

and which is of two pleces and the-

p. 27

This is the original text in Ottoman Turkish transiated in page 26.

p. 28

-weonder is, that one of those pieces, or grains, is black, and the other
piece is yellow, and the best is yellow. Iis nature in the first degree is hot, and in
second dry; (As though some others have said that being frigid and dry, they have

strayed from the truth;} its rind®™? is hot, and the very plant’> of Cavé is

(Istanbul: TDV, 1994), 26-27. “Manuscripts of Davud cl-Antaki’s Works Found in Turkey™ can be
found in open-access via 5AM Library.
http://ktp? isam.ore tr/pdfdkm/?blm=dosyabakeiviaddeKodu=040182

7 *From Egypt’ in Turkish. Misri means Egyptian. The homeland of people functioned as
surnames at that times which also was very functional for histography,

2% It blossoms in March and is ripe enough to be collected in August, which means coffee
beans are ready to be used in approximately 6 months.

914, Palmo: T is a unit of measurement in Italian and equals to 10.16 cn/ 4 inches / 1 Karig
{Tr.) bui due o a change in the measurement system or depending on the Province of Haly, the
calculation changes and it sometimes equals to 26 om /10.23 inches / 2.5 Kargg. However, when
we look at the original text in Ottoman Turkish, the length of coffee tree is “3 aryin™ and one argin
equals to 68cm / 26.77 inches. If we take the original text and general information about colfes
into consideration, 3 palmo is not the right measurement unit as it equals to 30,48 cm /12 inches or
78 cin / 30.7 inches and the fength of the coffee tree is 204 cm/80.31 inches / 3 argin

For more information about the traditional measurement units in Turkish, see. Cengiz Kallek,
“Oen,” Islam Ansildopedisi, vol. 34 (Istanbul: TDV, 2007), 28-31, Mehmet Erkal, “Arsin,”®
Istam Ansildopedisi, vol. 3 (Istanbul: TDV, 1991}, 411-413. For detailed information about the
traditional measurement units in Tralian, sec. Maria Glovanna Biga, “1 Sisterni di Misura Lineari,
Pondreali ¢ di Capacita Vicino-Orientall,” Treceani, hitp//werw treccant ilfenciciopedia/glhi-
strumenti-dello-scambio-i-sistemi-di-misura %28H-Mondeo-dell%27Archeclogia®29/  (Accessed
30.04.2019).

01t Dito. 1t is a unit of measurement in Halian and equals o approximately 7 e/ 0.7 inches
/1 Parmak (Tt For move information about the traditional measurement units in Turkish, see,
Cengiz Kallek, “Parmalk,” fslam Amnsiklopedisi, vol. 34 {(Istanbul; TDV, 2007), 172-173. For
detailed information about the traditional measurement units in lalian, see. Biga, ihid., Treccand.

1 Arsbic. B *. .. the fruit of the coffee plant itself is referred to, one more often finds the
term burrr used, generally for the whole berry.” Hattox, ihid., 16,

However in the Rallan translation, osso (bone} is used which most probably was confused
with the word Burm in Arabic as we see in the description “is otherwise called o heari (Tr. Kalb}”
which refers to heart-shaped coffee-bean.

232 Crust of the coffes bean is also hot.

EL




temperate, or it could be called cold, and in fact it can be fricid, while it is a Little
sour, the part that is indicative of frigidivy. And here is the end of Sheikh Davud’s
commentary.

However I gs Hezarfen, (that is, of a thousand virtues or sciences)
Hitseyin say [ have resided more than two and half years in Hadhramaut, > of

25 and travelled all of its borders, lands, mountains, Castles, to

Arabia Felixe,
have found that only in two Kodi?®® or County, the tree grows, which is Cave,
fand among these two regions| ome is called the County of Usab?>’ which
includes the Mounicins, around Zubeit,”® in respect of the place called
Beitulfachié,”? and the oiher County is calied Nahorii*®® near the opposite of

Gezan Bender. 2 The air-

3% “The very plant™ of cofiee is bunmn.

% Hadhramawt, is a region in Arabian Peninsula within the borders of Yemen. It is also
called Hadramawt, Hadramawt or Hadramui. The Otloman Empire conguered Yemen at the
beginning of 16® century and Hadhramaus was conguered during that period. The name of the
region is mentioned in very early historic texts, therefore was home to many religions, nations and
historical events. For more information about Hadramaut in Turkish, see. Hiiseyin Algil,
“Hadramut,” Islam Ansiklepedisi, vol. 15 {Istanbul: TDV, 1997), 65-68: in English, see. The
Editors of Encyclopedia, “Hadhramaut,” Encyclopedia Britannica,
hitps:/fwww britannica.com/topic/aquavit (Accessed 30.04,2019). '

#5* For more information about Arabia Felixe, see, Footnote 241.

¢ i, Cadellicis. (Tr. Kadi or Nahiye). Tt means district in Ottoman Turkish. For more
information about the place names in the Ottoman Empire, see. Tahir Sezen, Osmanlt Yer Adiar,
(Ankara: T.C. Basbakanlik Devlet Arsivleri Genel Mildiirligd, 2017).

On the other hand in the Ottoman Empire Kadi was a state official appointed 10 a region
temporarily, responsible for administrative jurisprudence. For Marsigli’s commenis and detailed
information about state official Kadi and Kadiaskeri, see. Luigi Ferdinande Marsigli, “Parte
Prima: Capitole V. [dea Generale dello Stato legale, Economico, e Militare di guesto lmperio,” in
Stato militare dell Imperio Ottomanno, incremento e decremente del medesim. Del signore conte
df Marsigli dell Academia reale delle scierze di Parigi, e di Monpelieri, ¢ delia Secieta vedle of
Londra, ¢ fordatore dell Insiituto di Bofogra (HayaetAmsterdam, 1732).

37 Spb. s An ancient district on the land of al-Hudaydah district of Yemen. For the list of
place names in the Ottoman Empire and within this context Yemen, sce. Sezen, ibid,

8 Zubeir. 31 (Tr. Zebid, Eng. Zabid) Zabid is one of the coastal towns in Tehams arsa in the
west of Yemen, above the river junction and the fertile flood plain. 1t has also been n UNESCO
World Heritage List since 1993, For more information on Zabid, see. “Historic Town of Zabid,”
UNESCO World Herltage, hiips//iwhe.unesco.org/en/list/6i 1

9 Bayt al-Fagih (Beytilfakihel Kebir) < <@ (Tr. Bewilfakive} A city in af-Hudavdoh
distriet of Yemen. A-Hudaydah has a very strategic location as a very large port by Red Sea and
has & very cosmonolite structure due (o its geopohitical position,

M0 Doyr am Nohari A oty in al-Hudavdeh district of Yemen, According to Hevarfen
Hilseyin Efendi’s notes on the region. the coffes tree grew in one of the two districts. Today itisa
small settiement.

! Gezan Bender O\ e (Tr. Cizan Benodir), This place name is 2 combination of Chwaw (Fng.
Fzan or Jazan) district of Yemen and Bender (or Beaodiry meaning “Commercial place, busy trade




p. 2%

This is the original text in Ottoman Turkish transiated in page 28.

P. 30

-and the water of the aforementioned places are extremely good, and there
are many vineyards, and vegetable gardens, their viscid land full of ditches*®
created embenlonenis in places by which these trees ave planted in a straight line.

The Cavé tree resembles that of the whole of the Chern% tree, having
davker leaves than those of Cherry, and even bolder. Its height will vary befween
8 to ten arms®™ and there ave trees of twenty, and thirty years. It has white
Fowers and has the peduncies joined together in two or three, and long as those
of the Cherry, and in all resembles (o the Cherry.

When the fruit is green, its taste is neither bitter, nov sour, and in Turkish

285 or rather unripe, and afterwards it turns ved like a

it is called ghiegremsi,
Cherry, and has o litile bitterness, and afier it has achieved its perfect maturity
becomes dark red like sowr cherry, and sweet like i, and if these fruits were
picked up by the peduncles, and mixed with ihe sowr cherries of the Villages %
apart from eating them, and by the smell, and by the two grains, which they have

inside, -

pier, large pier”, Today, Cizen is a port cily under Saudi Avabia governance. There 15 a
PETROMIN (Petroleurn and Mineral Organization} private pier and {illing facilities supphving ol
i¢ the region and neighboring countries on the Southern part of the city. For detailed information
abowt Cizan, see. Mustata L, Bilge, “Clizdn,” islam Ansiklopedisi, vol. § (Istanbul; TDV, 1993},
35-36.

262 This is a description of very fruitul valley {it. Uadi, Tr. Vadi} which are the dry bed of
ancient waterways, tvpical of African desert areas, flooded by raimwaicr only at certain times of
the vear.{Uad! in Corriere Dictionary,hitps://dizionari.corvicre.it/dizionario ifaliano/Uluadi.shtmi}

0 Cirase. (Tr. Kiraz, Eng. Cherry). The literal translation of ‘cherry’ in Halian is
‘ciliegia’ but Marsigli preferved cirase as in the original text we have kirgr. In addition, the Latin
term for cherry is ‘Prumus/Cerasus avium’.

4 . Broceio. This ie a traditional Ottoman measure called sfrg, which is an architectural
measurement equivalent of argiw (see. Footnote 249).

26 Ghiegremsi Turkish word kelpemsi {(somewhat acrid). Marsigli used this term withowt
transkating and adapting the letters to Tralian for legibility.

26 Latin. Castelli Villages and towns. Here, it is a reference 1o aforementioned witlages of
Y emern.




p. 31

This is the original text in Ottoman Turkish translated in page 30.

P. 32

- they would not be distinguished from ihe Cherry, indeed one can say,
that they are sweeter than Cherry.

When these fruits are reddish, they are harvested and placed io dry on the
houses’ tervace*" those fruiis, which ave not well vipe, soon dry out, and become
black, and Cave of these are called wild, raw, and naturdal, and when dried they
take it to the mills, to break i, and separate it from the grains; but if they ave lefi
on the tree fo gei ripe it is nol necessary (o use the Mill, as it can be done by
hand, which by pressing the rind lets our the grains, shaking the whole, the broken
rind is separated, and the grain remains on the net; and this is the Cavé, which
they bring to the Otioman Empire, and elsewhere.

They serve in those couniries the dry rind like raisins, because they boil it
in water, which in summer they drink as humidifying and refreshing, and for that
sweetness all those who drink it believe they are sugar, and they do not send them
io our Countries because they do not pay as the grains do: and this is what I can
say of the shape, and quality, and the plant of Cave, which [ have seen, the usage
fof Cavé], and the taste of its fruit, which [ have eaten.

About-

P.33

This i3 the original text in Gttoman Turkish translated in page 32.

P 34
SfAbowr} s quality Twill tell you that the besy Cave is big, and greenish

whose rind is warm and moist in the first degree, according to the experis, who

27 1t. Terazze Piane. These terraces are very commmon in the villages. People used these flat
roofs to dry thelr harvest, In hot days of summer, they also sleep on those roofs {o freshen.

The house lerraces in this text wers covered with a unigue mortar, Kirorasan Moriar
{Forasan Harer) which iz used in the consiruction of Hagia Sophia and s a very durable plaster,

1




say that i you only drink the waler of those vinds, @ would refresh the

remperament, and drive away the bile, and would rejoice the heart, reaching its
steam io the brain,

The nature of the grains of Cave is moist and frigid, [thot is to say] frigid
in the first degree, and some have the opinion that in the second degree it is dry,
deducing it from its quality, it is to cheer spirits, and particularly in the Winter to
the man it will be very useful; because drinking it in the morning is very healthy
for the stomach, and also in the highest degree it applies to those who were taken
by drunkenness, and especially to the opium smokers, called Teriachi®® io
travelfers and, to the very tived.

The vind as the grains must noi be burnt (oo much because if they ave
carbonized they are harmful io health, given that carbonized foods provoke
melancholy, and phlegm.

I after the meal it is drunk for a small quantity, it does not havm, but if it

is drunk too much-

p. 35

This is the original text in Ottoman Turkish translated in page 34.

P.36

- 3t blocks the digestion, and it is better to drink an hour afier the meal,
whereas in general it helps the digestion, dissipating the humidity, and superfluity
in the stomach. It is something already experimenied and known that it has the
virtue of taking away sleep, and it is no wonder, that it is equal in nature to some
warm medicaments, which have the virtue of rejoicing the spirits and taking away
the sleep of the man, according to the degree of theiy nature, and repeating thai it
is the property of Cave fo take away sleep, while it has dry poriy in iself, and
exactly equal to other desiccant medicines.

Une will be more groteful io the iaste when he mixes them with the

sgffron, musk, omber, or agarwood, or clove, which he will do very much in the

208 Ty, Thryaid, addicted.

[
[
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winter, just like sugar. {f it is cooked longer, it will be beneficial to those who
suffer from congestion of blood, and it is undoubtedly wue that if a man drinks
Cavé ten, twelve times a day, he will become drowsy, and melancholic, and on the
comtrary drinking moderately he will not kmow melancholy, and he will be

rejoiced.

B. 37

This is the original text in Ottoman Turkish translaied in page 36.%%°

P.38

To such an exact relationship made by the name, Turkish touch?” in the
origin, and development of the plant, and fruit, and usage, it is appropriate that 1
proceed by telling to Y. E. what more is necessary to me, and which I Jearned
from the Chains of Slavery,””! which condemned me for many days as | was to
profess the art of cooking this fruit, which in order to be reduced to its proper state
to form the promised drink, is necessary to reverse many particularities, which in
exposing them to vou I now also come to appease those of them to know every
detail practiced by Turks for such preparation, for which here | expose to Y. E.

what I have practiced-

P. 35

-and seen, and I have intended to say to make the drink in its greatest
exquisiteness; and therefore [ hope that everyone will leave me in peace with
these requests.

Therefore [ humbly request] Y. E. to allow me to address to his Wine

maker, that when he wants to prepare the drink, he chooses first of all the grains

2% Here the receipt Hezarfen Hiiseyin Efendl gave Marsigh ends.

20 o i3 Turkish coffee.

7 During the Second Sicge of Vienna(1683), Count Marsigli was kepl In capiivity in the
Tartar military camp and served colfee. His knowledge about the preparation and serviee of coffee
saved him from execution. For delaited information about his captivity, sse. Emilio Lovarini, La
Sehiavita Del Generale Morsigli: Sotte § Torfari E T Turchi Do Lud Sieszo Novraia (Bologna:
Wigola Zanichell, 1931}, 83,
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of Cavé that have the yellowish color, and then put them in a copper pan, which

raust be placed over high heat; he will keep it in motion continuously so that they
are toasted uniformly, which will happen more quickly if the quantity of coffes

placed in the copper pan is not be excessive. The-

P 4§

-wine maker will understand when it is toasted to the state of perfection,
manifested by the color which must be close to that of dark brown, and when it
passes beyond the black it would be a sign that the grains were to become like
‘coais, changing the strength, and taste, and properties of the drink; and likewise
you will not have to trust in simply seeing the surface, since at the cost of many
lashes I have learned that it is easy to be deceived, that the roasting has not
exceeded the surface of the grains and that these have remained still raw inside,
and this causes damage to the flavor by reducing it to dust; and to make sure of

this ke will have to eat two or three of those-

P. 41

- grains, and feel if the cooking is evenly penetrated, otherwise he will still
be able to ensure by crushing some of those grains between two fingers, and see if
for such compression he will equally crack until center.

When the grains are cooked in the aforementioned perfection, he can put
them in a metal vase, and with a large pesile of iron or bronze pound them in
powder, which in many occasions will pass through the finest sieve as possible
and maybe some remain (oo large to pass and in this case put it back In the said
bronze vase and pound it as long as necessary so that it passes through the sieve,

which will -

P. 42

- easily succeed when the grains have been well cooked.

1864




This powder, which will indeed be similar to the Spanish tobacco,”? will

have o be diligently preserved in a leather bag, and from time to time moistened
with a few drops of hot water from where you have boiled little of this powder,
thus its velatile parts easy to evaporate remain compressed, and mixed with the
mentioned humidity for viscosity; the aforesaid smell is not very long lasting and
in a shert time remains without its strength.

In order to prepare the beverage, the Wine maker must place it in a siiver
vase, which must first be closed to boil that amount of water [the coffee] will
deein -

P. 43

- necessary, and everyene can also drink Cave, and suppose that you need
to have ten of those bowls, in which such beverage is usually drunk; you will have
to prepare enough amount of the said powder, which is about the one-tenth of the
quantity of water, this being the most adjusted proportion to make the drink
properly grateful, and substantial; and I will warn vyou to throw it in the water
when it begins to boil up; and closing the lid well, it will be left in the high fire
until it is seen, that the foam tries to pass through the cracks of the lid, and at that

time you will have to lower fire to prevent vehement boiling; and-

P. 44

-leave it on moderate heat until the water impregnates itself with the
whole substance of Cave, which take as long as four Pater,”’? and cut of the fire
also befors pouring the liquor into the Cups, you will have to leave if so quiet for

three other Pater, so that the cotfee grounds®™ sink, and purges the water of every

T2 W, Tabace df Spanga. (Eng. Snuff Tobacco, Tr. Enfiye). Snuff tobacco is ‘non smolkdng
tobacco’, which is ‘snuffed” through the nose. Tt was prepared from the pulverized tobacco leaves.
Marsigli must have encountered such consumption of tobacco in Spain, thus named it Spanish
tobacco and here he gave this example (o explain the size of coffee particles,

2 Yt Pater Noster_This is a very short prayer in Christianity. Tt has 10 verses in Latin and
reciting this prayer would not be longer than 2 minute. Here, Marsigli used the time to recite this
prayer as & unit of time. Four Pater equals approximately 1o 3.5 minuies.

4Ty, Tefve. It is the special term used only for Tarkish coffee grounds. The cofies drinker
walls for Telve to sink for a few minutes before drinking the coffes, The coffee grounds also have
various functions. For Instance, it can be used as ferlilizer or for cleaning metal pans. Telve has
different fraditions! functions such as tassology (reading the future from the coffes grounds or




solid residue, which would disturb the palate of those who drink, when it had not

been separated from the liquid, which will have to remain purely imbued with the
spirit of Cove,

Observing all the aforementioned particularities in order to prepare the
beverage well, Y. E. would order the Winemaker to bring the same vase to the
iable, where the Cave is boiling.

And-

P. 45

-since they order us to diligently pour same coffee in the cups, or bowls of
Majolica, or Porcelain, or Mariabani,*" aland so esteemed by Turks, in the belief
that it has the power to reveal the poisons added io the drinks or foods, as it
immediately cracks into so many pieces; and in the bottom of the cups, those who
love delicacy, can put some drops of sugar syrup with essence of amber, cedar and
jasmine or with similar essences, which liquefied by the heat of the drink will be
sweet, and scent substance; but when it is to wait, the boiling strength of Cavé is

mitigated.

F. 46
I deem it appropriate not only to put to mind the quality that Hiiseyin
Efendi presented in his report, in addition the opinions published by [Thomas]

Villis*’® and Enrice Tencke,*”’ both famous in medicine, and uniform in seeing,

sealeaves). For morc information about fefve, sce. Yasemin Ozdemir Bubut, “Tebve,” in Kabve:
Eark Yallek Hoimn Kitabs, edt. Eming Glirsoy Naskalr (Istanbul: Yap Kredi Yayindar, 2011), 147-
163,

B fMartaban became a generic name given io large stoneware jars which were made in
Thatland, China and Myanmar.” Tamer Hodos, ed., The Roudfedee Handbook of Archazology and
Globalization, 1st ed. (London: Routledge, Taylor & Francis Group., 2017), 826,

9 Thomms Willis (1821- 1675 was a British physician known as the “Father of
Nevroscience” and fellow founder of Roval Socicty, and Marsigli became a member in 1691, For
more information on Thomas Willis, see. The BEditors of Encyclopedia, "Thomas Willis,”
Encyelopediz  Britanniea, hitps/fwww britannica.com/biographv/Thomas-Willis  {Accessaed
30.04.201%)

277 Jérdme Tencke was a French Doctor and Professor in Faculié de médecine de Monipeliier
(Montpellier Facully of Medicine) and he wrole Tnsrrumienta curaiionis morborum
deprompia on treatments of various deceases. This work was written in Latin and
published in Montpellier. It was republished In 2012, sece. Jerome Tencke,
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that the drinking Cave lighten the mind, elimmate hypochondriac vapors and

intestinal gases and absorb harmful moods, permesting with ifs evaporable
essences the excess of humidity that usually stagnates in the brain regions. And
after so many other considerations that the two tilustricus doctors put forward in
favor of the use of coffee, and which I omit for the sake of brevity, conclude my
favor, that to the humid temperaments, like that of Y. E. using the Cavé will be

extremely helpful, as authorized -

P.47

by the experience, and the opinions of such men, it is quite right that 1
gave them the example by drinking, having in the heart, and in the mouth the
saying: “to the health [honor] of Y. E.” the desire, that I must nourish to see the
excellent services of Y. E. to the Church of Innocent XI and to the Emperor
Lecpold 1. to continne, who insofar as are desircus of the public good they have
chosen in the presenf important circumstances, to avail themselves of vour
prudence, and zealous work, not only beneficial to our times, but also to the
future, which by reading vour political and diplomatic activities will understand

hkow much Y. E. has worked, and has set an example by Himself.

FIM.

tnstrnmerya Curationis Morborum Deprompta Ex Phormacio Galewice & Chymica, Chyrurgio &
Biaere . {Charleston, US: Mabu Press, 2012},
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! Side note in Latin. (p.3) “n Platonis Convivie Agathom, Aristophanes, et Socrates ex
magna Fhicla ad dexteram biberunr: in the Sympoesium of Plato, Agathon, Arnstophanes, and
Socrates, drank from a large bowl passing {rom left to right..” This refers 1o “Agathon’s Speech”
in Plato’s Symposium. Marsigh uses this reference to draw an analogy between the banquet and
gathering for drinks. Agathon’s speech is also an Important element and he gives a rhetoricaliy
complex acclamation of *Love’ in many aspects. For detailed information, see. David Sedley,
“The Speech of Agathon in Plato’s Symposium,” in The Virtuous Life in Greek Ethics, edt.
Burkhard Reis (Cambridge: Cambridge University Press, 2006), 47-69.

" §ide note in Latin. {p.11) Marsigli referred to Gavgamela War (also known as Arbela
War, 331 BC) between Alexander the Grea! and the Persian King Darius 1I. The war was in
Gaugamela region of Syria. This battle change the course of history and confirmed the
“Invincible” position of Alexander the Great as he defeated an outnumbered Persian army and put
an end to the Persian dominance. For more information aboul Gaugamela (Arbela) War, see.
Rupert Matthews, “Battle of Gaugamela,” Encyclopedia Britannica,
https:/Avww britannica.com/event/Battle-of-Gaugamela, The reference in Latin “Unde Davio
Persarum regi, bis ab Alexandro Magno acie superato, ex fuga defesso alque sitienti, legimus
turbulentem e cadaveribus inguinatam suavissimam fisisse.” This citation in Lalin refers to two
defeais by Alexander the Greal. There were so many deaths in the batile thai, the blood of the
deceased contaminated the rivers.

it Side note in Latin.(p.13) Boer. De prima aeiate: Somnos dabat umbra salubres, Potum
guogue Tubricus amnis. Marsigli quoted this line from a philosopher and Roman senator Boethius
{Anicio Manlio Severino Boezio — AD 477). Boethius wrote his masterplece The Consolarion of
FPhifosophy (Consolazione della Filosefia) during his imprisonment due to political reasons and
included his meditations on the transience of the world and the superiority of spirituality and mind.
This is considered one of the most prominent works of the Medieval Times and Early Renaissance
Period, especially for Christianity. For the English transiation of the book, see. Boethius, The
Consolation of Philosophy, trans. Richard H. Green, edi. Douglas C. Langston, (New York; WW
Norton et Co, 2009).

¥ Side Note in Latin, 1 (p. 14): “Dacet Noavus enim ut Gen. Scriptun es! cum 0gressus ex
Arca fervam studiosé coluit, vine and manu sua sevit” This citation is directly related to the
previous citation in Latin in endnote iii about Prophet Noah and winemaking. Marsigli again uses
a citation from Genesis.

v Side note in Latin, 2. {p.14): “foan. I Ose. 4. Consiciebarntur enim apud Hebraeos ex
Jrumeniis, piris, malis, puwicis, cornis, mespifis, sorbis, moris, nucleis, pineis.” 1n this side note,
Marsigli explains the Hebrew meanings of the words asis (Juice) and asas (squesze) as well as the
fruits and other plants that Jews make juice of such as apple, pomegranate, eic.

i Side note in Latin. (p.15): “Egyptii, inguit Evodotus lib. 2 in Euterpe, vino utuntur
Jacto ex ardeo: desunt enim in ea regione Vites.” The Egyptians also used barley/wheat to make a
beverage like beer,

i Side note in Latin, 1. (p. 16): “fwvenafis: Quande vocatus adest calidae gelidoegue
minisier, Calidam poscis aguawm sed nor frigida veniz.” This quote is from Roman poet Fuvenal
{Decimus funius luvenalis) whose prominent work Serurae is a collection of satirieal poems of the
author, Juvenal is “most powerful of all Roman satiric poets. Many of his phrases and epigrams
have entered comumon parlance—for example, ‘bread and circuses’ and “who will guard the guards
themselves?”  Gilbert Highet, “Juvenal: Roman  Poet,” Encyclepedia Britapmica,
httpsy//vwww. britannica.com/biography/fuvenal (Accessed 79.04.2019). For more information
about Jiwvenal’s masterpiece Saturae, see. ibidem.

Vi Gide note in Latin, 2. {p. ¥6) “Alexins Podie Comicus: Ad bibendum wives wnos
accinginus.” Greek playwright Alessi lived in Athens, composed plays first in “middle comedy™
and lowards the end of his life, he was influenced by the “new”™ comedy. llis masterpiece is
Menandro, “Aldasi,” Treceand, hitp//sww irescant ifenciclopedia/alessi res-1e2daa](-8644-
11dc-9a1b-0016357eee5Y {Accessed 22.04.2019). For more information about the era and
"Tiddle Comedy’, ses. The Editors of Encyclopedia Britannica, "Middle Comedy: Greek Drama,”
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Encyriopedia Britannica, https:/ererw. britannica.com/art/Middle-Comedy {Accessed
29.04.2019).

% Side note in Latin, 3. (p. 16) “wimd porio numriens” The nutrition of wine has been a
matior of discussion since its first invention, For instance, Greek physician Hippocrates considered
wine as a medicine. Wine also takes place in Religious scripts. Within the context of this work,
Marsigli aiso mentioned the nutritious qualities of wine. For detailed information sboul the
nutritious and curative function of wine, see. Jacques Jouanna, “Chapter 10: Wine and Medicine in
Ancient Greece,” in Greek Medicine from Hippocraies to Galern (Leiden: Brill, 2012), 173-193,

* Side note in Latin, 1. (p. 17): “Acgua potic ron mutriens” Whether water is nutritious or
not is & matler of substance and since water does not include proteins, carbohydrates, fats, etc. in
some sources it is not considered nutrient.

* 8ide note in Latin, 2. {p. 17): “Succus pomorum appeiaius, Sydera, ” In the side note,
Marsigli refers to Normandy wines made from the pomes such as apple, pear and quince, which
are abundant in the region.

i Side note in Latin. (p. 18): “Vimum absinthites nutriend sinml alterans.” Absinthites
Wine (Virum Absinthites) means wine made flavored with wormrwood in Latin. For more
information aboul the alcoholic beverage, see. David Nathan-Maister, “The Absinthe
Encyclopedia: A Guide to the Lost World of Absinthe and La Fée Verie,” Absinthes,
huips://www.absinthes.com/en/absinthe-encvelopedial/ (Accessed 29.04.2019)
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